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PREFACE 


What a wise man in Israel once said of hooks in general is doubly 
true of anthologies in particular: to the making of them there iv 
no end. Adding one more would therefore Ik- pointless uolrw »t 
broke fresh ground; and my excuse for publishing this anthology 
is that I believe it does do that. It could hatdlv help <l»m £ ,i, mu C 
it is apparently the first in the English language to plow a foitow 
through the entire field of the Wisdom of Israel 

I have of course narrowed that field, and tin- pmjnm of tins 
Preface is to explain how and why. I feel} ought to prrjsnr the 
critical reader for certain omissions wliieit might nthrrsviw seem 
to him strange, even unforgivable, 7 hat is whv these jwgrs are 

inserted ahead of the Table of Contents. 

Wliat troubled me most when I began tompiling this umk 
was the glut of material at hand. I saw that before I imdd j^sihls 
determine what to include, and what to leave out, I would base 
to decide exactly what I meant hv "wisdom" and "Isud '* \ml 
that decision was not easy to make, for both those tcr.m base 
been used so long and so carelessly that thev have bet nine ,»v h«mr 
as old slippers. 

Take the rase nf “wisdom " Atomlm* Il,r Kb*U .Ibi,.,„ 
ancs, the word can connote science, craftiness, m*pu.»» t m». *tmb 
turn, philosophy, theosophy, biosophy. ami plan hum o ,,w lhr 
Hebrew dictionaries are equally confusing, liny' cite vom from 
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the Scnptuies to piove that hokhma—the nearest equivalent to 
our word “wisdom"— can mean anything from divine insight to 
low cu nnin g. God, it appears, used hokhma when He created the 
universe, and Pharaoh used it when he enslaved the Israelites. 
More than anything else the word seems to have connoted "skill" 
—whether in sewing (Ex. 28:3), spinning (Ex. 35 ma ^’ n 6 
war (Is. 10:13), sailing ships (Ps. 107:27), ruling a country (Gn. 
41:33), fooling an enemy (Ex. 1:10), or serving the Lord (Job 
28:28). 

Faced with such a profusion of meanings, I had to make a choice 
: —and the question was how. I had to settle on a meaning that 
‘ would be convenient and yet not arbitrary, one that would facili¬ 
tate my task and yet not defeat my aim. 

^ Luckily such a meaning must have existed in ancient times, for 
it seems implicit in a term coined by the very earliest expositors 
of Seripturallore, Those worthies declared that certain books in 
the Bible—most notably Proverbs, Job, and Ecclesiastes—be¬ 
longed; in a special category known as "Wisdom Literature." I 
therefore decided to take that as tny lead. If such books were i n 
the classic sense wise, then I could not go far wrong if I made 
, them contents the basic criteria of all wisdom, 

'Now what are the outstanding characteristics of those books? 

, First, they are singularly down to earth and practical. One finds 
; no. mysticism in them, no other-worldliness, no metaphysics. Their 
doctrine is in the main hard-headed, a t moments even hard-boiled, 
Though they are full of pious references to God, their primary in¬ 
terest is-clearly in man. They are worried about his well-being here 
oneatth—not in heaven—and they seek to show him how this can 
", best be, attained. 

t-' : Secondly, those books are to an astounding degree universalistic. 
, What they, have to say is clearly intended not foT the Hebrews 
' alone, but for all men. Note how studiously they avoid mention¬ 
ing’ Abraham* Moses, and the other great names associated with 
the»particulanstic tradition of Israel. Their supreme hero is Solo- 
m,op, whose intellect according to legend was even more catholic 
, than his taste in wives. Note also how little is said about rites and 
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ceremonies, about prayers, offerings, tithes, holy dara, and all other 
sectarian institutions. Their way of salvation is unrelated to any 
specific cult or creed, for it is the way paved with ethics and hedged 
by morals. 

Thirdly, those books are bare of what would ordinarily he called 
learning. They contain no science, history, law, or anything else 
belonging in the category of factual information. They arc know¬ 
ing rather than knowledgeable books. Their authors, though 
almost certainly scholars, were fundamentally sages. 

Such are the most striking traits of Israel's classic "Wisdom lit¬ 
erature," and I therefore accepted them as my standards in com¬ 
piling this anthology. That is why I have excluded all passages of 
a purely mystical nature. Hie entire Cabala, for example, is rep¬ 
resented by but one brief miscellany of aphorisms, ami these of 
a distinctly gnomic rather Hum gnostic character Nothing w 
quoted from the enormous store of Israel's esoteric writings, noth¬ 
ing from the countless eschatological and themoplncal works So 
far as was possible, 1 have avoided quoting even strictly theological 
passages, for this compilation had to be not »o much thcotie m 
humanistic in its emphasis. 

On principle, too, I made a point of omitting a)) |wvwgo which 
were exclusively sectarian in interest. That will explain why the 
numerous quotations from the Talmud, the Midrish, the erodes, 
and the other rabbinic writings, are prevailingly so bmad in char¬ 
acter. Though rooted in ritualistic soil, they arc genetically ethical, 
so they have a universal appeal. That will also explain why m 
much space is devoted to the Jewish philosophical writings, espe¬ 
cially those penned by a rationalist like Matmomdes. or a heretic 
like Spinoza. In these one finds the richest outcroppings of uni¬ 
versalis tic teaching. Even in quoting philosophy, however, 1 had 
to observe certain limitations, steering dear of metaphysics and 
all other entirely abstract concerns. Though certainly universalis- 
tic, such concerns were not sufficiently earthy. 

Finally, it was likewise on principle that 1 left out alt idn iums 
which were merely learned in nature. Vast and ilhtmmatmg as » 
Israel's literature dealing with history, exegesis, grammar, irvirog- 
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raphy, mathematics, astronomy, geography, and medicine, I felt 
in duty bound to giveitno space. This, after all, was not supposed 
to he an anthology of Israel’s knowledge, 

So much then for the omissions entailed by my interpretation 
of the word “wisdom." Now what about "Israel’? That term, too, 
needed to be given definite scope, and here I could hardly fall 
back on any classic criteria, Such criteria do of course exist, but 
to have followed them would have meant excluding the words of 
all save avowedly observant Jews. At the same time I could not 
in all conscience accept the current criteria, for these seemed to 
me equally misleading—though in the opposite direction, The 
first identify Israel with a religious communion, and that is too 
narrow. The second equate it with an ethnic group, and that is 
too broad. The niore I considered the matter, the more I became 
convinced that—at least for the purposes of this work—Israel must 
be defined as a cultural tradition. 

And that is how the term is used here, On principle I have 
quoted only those authors who are directly linked with Israel's 
own intellectual heritage. Consequently such a one as Karl Marx, 
for example, is necessarily excluded. True, he was bom a Jew; but 
our interest is in bis wisdom, and this was in no wise distinctly 
Jewish. To have been that, it would have had to be derived at 
least in part from Jewish lore, and we know for certain that such 
was not the case. The proof is that Marx himself was neither 
versed in that lore, nor in any way consciously influenced by it. 
So far as his cultural background was concerned, Marx was no 
more Jewish than his Gentile collaborator, Friedrich Engels. 

It might be argued that Marx thought as he did because he was 
unconsciously influenced by what his ancestors wrote. But if that 
were true, how is one to explain why Engels thought in precisely 
the same way? Besides, just who were Marx’s ancestors? The 
prophets of Israel? They, however, lived thousands of years be* 
fore his time, so what chance was there that even a microscopic 
quantity of their peculiar blood could have found its way into his 
particular veins? And in any case, what has blood to do with the 
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way a man tliinks? It is sheer Hitlerian nonsense to imagine that 
intellectual concepts can become biological traits. Ideas cannot be 
inherited like a hooked nose. They can lie acquired only in the 
way one acquires a broken nose. . . . 

All of which will explain why I felt I had no right In include 
Marx in this anthology. Nor Disraeli, I -assallc, lachknccht, Hag 
son, Freud, Trotsky, Kiosk-in, and quite a number of other lumi¬ 
naries who happened to tome of Jewish stock. I lend to p,m them 
by because, though nominally in Israel, those authors were not 
culturally of Israel. Needless to say, I did not relish exaemng tin* 
discrimination. As a Jew I was understandably proud that such 
men stemmed from my own people, and 1 would have found it 
gratifying to show them off. Besides, 1 was aware that passage* 
from certain of their works would have added no little to the im¬ 
pressiveness of this compilation. Nevertheless 1 held out, and re 
fused to include any author who was Jew ish solclv by the a« rdewt 
of birth. Only those. I felt, who were Jewish by virtue of bang 
steeped in Israel’s spirit, or at the very least familiar with load's 
lore, could lie justly quoted in a Ixwk confined to Israel's wisdom 
r Ihat, however, left plenty of eligible camhdatcs. as tan tie seen 
from the Table of Contents. Moreover, as the tout arts themselves 
reveal, they present an astonishing diversity of points of Mew I 
say “astonishing" because many people have an idea tlrat Israel’s 
wisdom is all of one kind, like the hay in a farmer's wagon Actu¬ 
ally it is more variegated than the stuff in a peddlers pad. And 
this is only natural, considering the age of that wisdom, and the 
many lands in which it was accumulated, ‘lire Jew-*., it must be 
realized, have been learners as well as teachers throughout their 
wanderings. They learned from the Kgvptians, the Cutximtc-s, 
the Babylonians, the Greeks, the Parlhiam, the Roman*, the 
Arabs, and every other people with whom good or ill fortune 
brought them in contact. Despite all the exclusion to whuh they 
were so persistently subjected, and despite all the Imran to 
which they repeatedly struggled to subject t)niiidvo, firry were 
never immune to C.entile influence, I lad it been otherwise, that 
wisdom would necessarily have suffered the fate of all thing* bred 
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Of persistent incest. It would have become wan, perverse, and 
sterile; Instead, being the fruit of recurrent adultery, it managed 
to grow ever more robust and fertile. 

The curve of that growth was of course highly uneven. It had 
its sharp ups and downs, and also its flat places, depending on 
the nature of the relations between the Jews and their neighbors. 
When these were more or less cordial, the growth was swift and 
salutary; when they were hostile, it was slow and toxic. Contrast, 
for example, how Jewish wisdom flowered during the noon-tide 
Of, Islamic tolerance, and how it shriveled during the night of 
medieval Christian bigotry. 

;j,, And that point deserves stressing, especially at the present time. 

,A wave of reaction has been mounting in the world, and if it is 
•allowed to run its course, there can be no doubting what it will 
do to the Jews. It will not destroy them physically. Waves of hate 
have swept over them again and again, yet not one has ever been 
able to do that. On the contrary, when worst afflicted they have 
always proved themselves least vulnerable. It is precisely then 
that they have clung to life with the fiercest stubbornness. There 
Seems to be but one way to kill Jews, and that is with kindness. 
Let them be, and they cease to be: this is the clear teaching of 
history, as I have tried to show elsewhere. 1 

■ But though persecution has never destroyed the Jews physically, 
it has always blighted them spiritually. It has made them close 
their eyes as well as their ranks, and lock themselves tight in a 
‘fastness of the mind. Whenever a darkness has befallen their 
world, a darkness has crept into their own inner being, and they 
have become a people of shriveled wisdom, with an envenomed 
outlook on life. And this has brought loss to the world as well as 
to themselves, for the Jews, when left in peace, are great teachers 
as we H as learners. Much as they take from their neighbors, they 
give: even more. See what happened in the little moment of approxi¬ 
mate peace which came with the rise of Alexandrian civilization, 

° dd ^ G ° d: tm Introduction io the J am (New York, 1934- London, 
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Philo Judaeus, being free then to learn from the Greeks, promptly 
elaborated what he learned, gave it new form and content, and 
passed on a body of teaching which became basic in the early 
Christian church. Again, see what happened during the "Gulden 
Age” of Islam. Jews like Ibn Gabiroi ami Maimomdes refined 
the gold, cast it in new molds, and produced spoils which eventu¬ 
ally enriched all of medieval Christian scholasticism. 'Diuse are 
but two of many instances which could t>c cited. What would 
the civilization of all mankind be like today had Israel never 
brought forth an Amos, a Jesus, a Paul, a Spinoza? . . . 

The moral is therefore plain. 'Hie Jews, who have already con¬ 
tributed so much to the mind of mankind, should lie left free to 
contribute still more. Their unique history has endowed them 
with a peculiar capacity for appreciating the wort It of wisdom, and 
if allowed to function uncurbed, who can tell what that capacity 
may yet bring forth? To be sure, perfect freedom by which 1 
mean not mere tolerance, hut true comradeship may in the end 
dissolve the identity of the Jews as a separate (tropic. Hut if it 
docs, then their purpose will manifestly have Item fulfilled Of 
old they convinced themselves that they were God's witnesses on 
earth, bound by covenant to testify that all men must live to¬ 
gether as brethren. But if perfect freedom ever is vouchsafed to 
them, it will mean that all men will have actually become as 
brethren. (Could any lesser advance accomplish the total roof¬ 
ing out of discrimination against the Jews everywhere?) It will 
mean that Israel’s testimony will at last have been accepted -and 
the witness can therefore gracefully rctitc. 

But, unhappily, all that is too remote a prosjtcct to concern ns 
now. At present the trend is toward more discrimination, not 
less, and this forbodcs incalculable harm. 1 realize how little even 
ten thousand publications can do to reverse that trend, especially 
if they appeal primarily to those already opposed to the trend 
But if this volume can accomplish so much as one ten thousandth 
of a little, I shall be more than amply rqwid for wlrat tabor iu» 
gone into it. 

Santa Monica, California lewis b tt o w h t 





GLOSSARY 


aramaic: The popular <lialeet used by the Palestinian Jews after 
the return from the Babylonian Exile (556 B.C. j. 

baal shkm: Hebrew for "Master of (God's j Name/' The term 
applied to a healer and magic-worker, especially in Eastern 
Europe. 

ben: Hebrew for “son." 

cabala: Hebrew for “tradition/' A system of magic am) mystirai 
thought that was popular among the Jews during the later Mid¬ 
dle Ages. 

ixohist: Name given by modern scholars to those portions of the 
Pentateuch which refer to the deity as Klohim, and which arc 
presumed to have originated in the (Northern * Kingdom of 
Israel. 

gaont: Hebrew for “Illustrious One/' Head of the chief rabbinical 
academy in Babylonia during the curly Middle Ages. 

gemara: Hebrew for "Ixsiruing." The Tahmidie amplification of 
the legal decision in the Mishna. 

gitter vm: Yiddish for “Good Jew." A '/.nthliU, or wonder work¬ 
ing rabbi, revered by the Ilasidim. 

hasid (pi. Hasiditn ): Hebrew for “Pietist." A follower of I fandom, 
the mystical religious movement which arose among the Polish 
Jews in the eighteenth century. 

Hebrew: From the Hebrew root-word ivri, which may originally 
have meant "one from the other side (of the Jordan j/* Pmj* 
crly the word should be applied only to Israelites and Judeans 

xix 







" Glossary 

before toe Babylonian Exile (586 B.C.). After that date the 
' term “Jew" (from Judah) became the accepted one. 
Hellenism: From the Greek Hellas, meaning Greece. The word 
is used to describe the culture of ancient Greece. 
ibn: Arabic for "Son (of).” 

israel: Hebrew meaning "Champion of God." Property the term 
should be applied solely to the Northern Kingdom, where 
dwelt the so-called "Ten Tribes of Israel." General acceptance, 
however, has made it synonymous with Jewry. 
jahveh: Original name of the Hebrew deity. Through the mis¬ 
take of an ignorant translator, the word is now usually spelled 
•< ;|ehovah. 

litvak: Yiddish for "Lithuanian." It is often used to connote 
shrewdness and also skepticism, because the Lithuanian Jews 
were inclined to doubt the,magic powers of the Hasidic leaders. 
midrash (pi. Midrashin): Hebrew for “homily." The Midrashic 
compilations contain the non-legal rabbinic literature of the 
Talmudic period. 

mishna: Hebrew for “Repetition." The civil and religious law 
code compiled around 200 B.G. 

moheh nevuhim: Hebrew for “Guide for the Perplexed," by 
, , Moses Maimonides (Rambam). 

jpENTATEucH: The first five books in the Old Testament; known 
to the Jews as the “Five Books of Moses." 
bharisee: From the Hebrew pharash, meaning "to interpret"— 
or,.according to some scholars, “to separate" The Pharisees 
laid the foundation for rabbinic tradition with their “interpre¬ 
tation” of the Holy Law. 

rabbi: Hebrew for “my teacher." Originally the title of respect 
. applied to a teacher of the Law. Later it came to mean the 
spiritual leader in a synagogue, 
rebbe: Yiddish for Rabbi. 

sanhedrin: Greek for “assembly." The Parliament and Supreme 
Court of the ancient Jews, 

schlemiel: Yiddish for an unlucky person, Possibly derived from 
the Yiddish expression schlimm mazel. “bad luck.” 
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schnorm: Yiddish term of reproad* hr a beggar who mate 
pretensions to respectability. 

siiuuiAN aruk: Hebrew for "Table in Order," Title of the mmf 
popular compilation of the rabbinic: laws regulating the pm 
ticc of Judaism. It was written by Joseph Kmo in 
synagogue: Greek for "convocation,” A Jewish religions organi¬ 
zation, or the building in which such an organization worship' 
tokah: Hebrew for "Law.” Specifically the "Five Bonk of 
Moses,” but often a synonym for all Jewish Law, for all Jewish 
learning, or even for all taming in general, 
yahveit; Sec Jahveh. 

yedish: From the German juerM, meaning Jewish. Hie ver* 
nacular of East-European Jews. It is the Middle High German 
of the sixteenth century with an admixture of Slavic ami 
Hebrew. 

zaddik (pi. Zaddikim): Hebrew for "Righteous One.” AI tank 
rabbi claiming the power to work miracles, 
zohar: Hebrew for “Radiance.” Title of a oWixlir work intro¬ 
duced into Spain by Moses de Leon in the thirteenth century, 
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INTRODUCTION 


The term Old Testament is of course Christian. and is employed 
here only in deference to wh.it has income common usage. The /esc* 
Jiave always had other designations for that collation of documents, 
the most common being iciswr *ia koiwmi, meaning "f lolv Scriptures," 
or TaNaK, a combination of the initials of tmt.vti. Nrnfm. khohim 
("L aw, Prophets, Writings"). It comprises twenty fan r boots -.re¬ 
cording to the Rabbinic canon—of which the aides! contain fragments 
dating back to altogether primitive times. while the latest reflect the 
spirit of a distinctly advanced age. The "wisdom" in the Old 'rota- 
merit is therefore highly diverse: in one place pure aboriginal cunning, 
in another plain peasant sense, in a third deep prophetic insight, ami 
in a fourth sharp .sophisticated wit. 

To profit most by these Scriptures one should not so much struggle 
to believe them literally as try to read them intelligently. They arc 
more than a haphazard collection of bizarre tales and bewildering fiats, 
more than a disjointed miscellany of hymns, visions, chronicles, and 
harangues. Essentially they form a coherent epic—"the immortal epic 
of a people’s confused, faltering, but indomitable struggle to achieve 
a nobler life in a happier world ." 1 

... >»* ..1 • ..* 

1 The Graphic Bible, by lewis Ihmvnc (MaouilLni, New Toils u#aS) p. ic». 
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NOTE OK 

THE L AW 


The Jewish Scriptures open with the torah, or “Law," set down 
in the so-called “Five Books of Moses"; and it is here that one find* 
the pore of Israel’s most ancient wisdom. Critical scholars are agreed 
that this Law is not actually Mosaic, but rather a mosaic. It is made up 
of a number of different elements reflecting the Widely divergent sock) 
and moral attitudes of as many different periods in Hebraic history. 
Modern students have been able to distinguish at least four main 
dements: (1) the jahvistic, deriving originally from the Hebrew tribes 
settled'in the south of Palestine, and so named because among them 
the deity was known as jakweh (Jehovah). This clement shows die 
clearest traces of the primeval religion developed by those tribes wMe 
still in the desert. (2) The elohistic, deriving from the tribe# settled 
in; the north, where the deity was known as elouim. Here, in a region 
primarily agricultural rather than pastoral, the tribes were compelled 
to abandon their desert way of life, and with it many of their original 
. beliefs and taboos. (3) The deuteronomic, a far more advanced code 
■compiled, it is thought, under the influence of the great Prophets, and 
., -adopted in 622 B.C. (4) The priestly, apparently a still later «xh 
reflecting the influence of the priest-ridden Babylonians in whose midH 
' ."the Judeans were held captive for fully a half century before bein| 
.allowed to return home in 536 B.C. 

It is this heterogeneity that explains the numerous discrepancy 
within the Torah, and the difficulties of those who have sought to fiw 
,fe 5 uaJ worth in all of its commands. What was said of the entire Oh 
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the TEN WORDS 

chief seed in this core is the nervasfvehiflHcnce on lire re 

single document has “J 1 Certainly there is none tn aim- 

Sring its .ge-Wghethicall^-w" 

“nS of nothing more than - 

sSssSSSSsistw 

aflirmations may have read as follows. 

Since I the LORD, am your God, who brought you not of tint 
land of Egypt, out of a state of slavery, you must have nool her gods 

i£ t-not carve an image for yourself in the dupe of any¬ 
thing that is in the heavens above, or that is on the earth Wow, 

dr that is in the waters under the earth. ... 

You must not invoke the name of the LORD your God to evil 

intent . 1 . . . 


lit is difficult to decide what was the original purpose behind tins wMirtML 
Possiblv it was to prevent necromancy, since the name of the deity wan 
have tremendous magical power. On the other hand, perhaps it was to disnwra|t 
the taking o£ malevolent or reckless vows. 

6 



The Ten Words 7 

_ t0 the sabbath day holy.... Si* daw J« 
86 n! mi do-all yo«r work, ,)llt on tl,c sescnt ' ^ ''' 

1 anvworb at all, neither yo«. «or yoarsnn,^ 

J“ "f* J, nnr ; ont raa k or female slave, nor yont ns, nor 

and prosper-... 

You must not commit murder. 

You must not commit adultery. 

You must not bring a false charge against your fclimv. 

You must not lust after your neighbor's wife, nor cost}" 
Ihbor's house,’ bis fields, hisniale or female slave, 

all that is your neighbor's. 


nq 

ora 


i Some historians 

im o! Hit deiwim. *• * J *5 "* " " 

i itesK a a «** * * p, " i "' c ** 

1 mentions tte l»«isc bcfoie ^ ».ic. 



THE BOOK OF 
THE COVENANT 


Once the Israelites ceased to be a wandering folk of herdsmen, and 
vttled m Canaan as tillers of the soil, they necessarily had to adoof 
new customs and laws. These they must have learned largely from the 
Canaanites, who themselves had long been under the influence of the 
Babylonians. Characteristically, however, the Israelites gave a distinct 
ethical bias to the statutes they adopted, as is evidenced fty the following 

tw r T:“* IIed u Book ° f tf,c ° anaut '»""<* »* ' 

here no record of any other nation that attained so high a level of 
humaneness—and what else is wisdom?~at so early a date. 

ycaTbutTn 3 H 1r W ^ he iS t0 WOrlc for > ftm for Six 
Lvthil if\^ Cnth year he is t0 go without paying; 
anything If he came in single, he shall go out single- if he™? 

sttd? soo r fti,im - 

f l “ 0nd of ^ mast ^ my wife, and my children-1 will ; 

his ear*with an awl- he si h ‘ S n,aster shilil P»crce 

. r wltJx an awI > he shall then be his slave permanently. 1 . . „■ 

53 fizf 1 " S«‘o;f r & n,ca ?7 US* *** 

5t dr0ps o ° n f h « Woof This '>« «*T*I S«SJ. 










The Book of the Covenant 9 

If a man strikes his male or female slave with a stick, so tliat 
he dies under his hand, lie must be avenged. . . . 

If a man strikes the eye of his male or female slave, and destroys 
it, he must let him go free in compensation for his eye; if he 
knocks out the tooth of his male or female slave, he must let 
him go free in compensation for his tooth. . . . 

Whoever strikes another, so that he dies, must lie put to death; 
if, however, lie did not lie in wait for him, but God let hint fall 
into his hands, I will designate a place for you to which he may 
flee. If a man wilfully plans to murder another treacherously, 
even from my altar you must take him, that he may be put to 
death. 

Whoever strikes his father or mother must lie put to death ,., 

Whoever reviles his father or mother must be put to death. . . , 

Whoever kidnaps a man, and sells him, or holds him in his 
possession, must be put to death. 

You must not ill-treat a resident alien, nor oppress him; for 
you were once resident aliens yourselves in the bud of Egypt 
You must not wrong any widow or orphan. If you ever wrong 
them and they cry aloud to me, I will he sure to hear their cry, 
and my anger will blaze, and 1 will slay you with the sword; thus 
shall your own wives become widows and your children orphans. 

If you lend money to my people, to any poor person among 
you, you must not behave like a creditor toward him; you must 
not charge him any interest. If you ever take another's cloak 
in pledge, you must return it to him by sunset; for that is his only 
covering; it is Ins cloak for his body. What else could he sleep 
in? And if he should cry to me, I would respond; for I am kind. ... 

You must not give false, hearsay evidence; do not join hand* 
with a wicked person by being a malicious witness. You must not 
follow the majority by doing wrong, nor give evidence in a suit 
so as to pervert justice, by turning aside with the majority. Neither 
must you favor a poor man in his suit. 

You must never take a brilw;; for a bribe blinds the open eyed, 
and subverts even a just ease, . . . 

If you chance upon your enemy's ox or ass going astray, you 





io TkOlrfTesfanwit 

most be sure to take it home to him, If you sec the ass of oik ^ 
Bates you lying prostrate under its load, you must refrain from 
deserting him; you must be sure to help him raise it up, 

For six years yon may sow your land and gather in its ^ 
bot during the seventh year you must leave if alone and let it i 
fallow, so that the poor of your people may cat of it, and ^ i 

they leave the wild beasts may at, Wusaiiwjiu I 



T H E 


CODE 


OF HOLINESS 


This code is imbedded in the flunk of Leviticus/Chapters ty to :fi) t 
and though of course traditionally as cribed to Mows it shorn tk ir 
evidence of being a much liter product. Even m» it is soffit tenth an¬ 
cient to establish the Hebrews as pioneers in the field of cidigb'srncd 
legislation. 

The LORD said to Moses, 

You must be holy; for I, the LORD your Cod, am holy. You 
must each revere his father arid mother, arid yon must keep my 
sabbaths, since I, the l.ORD, am your God. Do not (urn to 
unreal gods, nor make yourselves molten gods, since L the LORD, 
am your God. . , . 

When you resrp the harvest of your land, you must not mp 
your field to the very comers, nor gather the gleanings of your 
harvest; you must not glean your vineyards hare, nor gal hr? the 
fallen fruit of your vineyard; you must leave them for the poor 
and the resident alien, since I. the LORD, am your Cod 

You must neither steal, nor cheat, nor lie to one another. You 
must not take n false oath in my name, and so profane the name 
of your God, of me. the LORD. 

You must not defraud your fellow, nor roh hint; the wages of 
a hired laborer are not to remain all night with you until morning 

You must not curse a deaf person, nor place an obstacle in the 

at 








the LORD, 


The Old Testament 

i; you must stand in awe of your God, of 


You must not do injustice in a lawsuit, neither showing parti 
ality to the poor, nor deferring to the powerful, but judging your 
fellow fairly, 1 

- You must not P^y the part of a talebearer against your people? 
you must not secure yourself by the life of another, since I am 

iLT Ann * 


You must not cherish hate against your fellow-countryman* 
you must be sure to reprove your fellow, and m incur sin be.’ 
cause of him. You must not avenge yourself, nor hear a grudae 1 
against the members of your own race, but you must love your I 
fellow as one of your own, since I am the LORD. 7 

Leviticus 19:1-5,9.?$ 


You must not practice augury or soothsaying..,, 

fe 1 iLTfri/rf n r < ‘ a “ ghter * a won* 

Yoltf IU *° ha J Iott y> too™ Ml of Iradnest 

. Do not tarn to mediums or magicians; do not defile voursclm 
them by consulting them, since !, the LORD, am your God 
You must 11K in the presence of the l.oarv-hodcd, and defe 

b "sSXainZ ^ 

since I, the LORD am vour Cod f ^ “ °“ e ° f your 0MI > 
sdves in thelanded Egypt, *"»» 



D E‘U T E R O N O M Y 


According to tradition, this book contains the discourses delivered 
by Moses just before his death; hut modern common triors believe it 
must have been composed at a much later date. Its language and spirit 
show the distinct influence of the succession of prophets beginning 
with Amos, and external evidence indicates that the document was 
published for the first time in 622 B.C. There is a striking lack ol em¬ 
phasis on the ritual laws, and an even more striking insistence on the 
importance of the moral ones, Cod is described not as a tribal deify 
gluttonous for flatteries and sacrifices, but as 3 Universal Ruler demand¬ 
ing most of all that men show kindness toward one another. If to be 
humane is a mark of wisdom, then this book is one of the wisest in the 
entire literature of mankind. For, as the following selections will make 
plain, Deuteronomy is—considering its age—phenomenally human®. 


CONCERNING COI)’s DKMANOS 

And now, O Israel, what does the I£)RD your Cod require of 
you but to stand in awe of the LORD your God, walk in all hi* 
ways, love him, serve the LORD your Owl with all your muid 
and heart, and keep the commands of the LORD and his statutes 
that I am commanding you today, for your good? ... 1 >0 not be 
stiff-necked any more, for the LORD your Cod is the Cod of 
gods, and the Lord of lords, the great, mighty, and awful God, 

n 











y The Old Testament 

who is never partial, and never takes a bribe, who secures justice 
for the orphan and the widow, and loves the resident alien in 
giving him food and clothing. So you should love the resident 
alien; for yon were once resident aliens yourselves in the Lmd of 
Egypt. 10:12-20 


CONCERNING JUSTICE 

In all the communities which the LORD your God is giving 
you, you are to appoint judges and officials for your various trilics, 
to judge the people aright. You must not pervert justice; you must 
show no partiality, nor take a bribe; for a bribe blinds the eyes of 
the learned, and subverts even a just case. Justice, and justice only, 
you must strive for, in order that you may live, and take possession 
of the land which the LORD your God is giving you. 16:1 B-zo 


CONCERNING FALSE WITNESSES 

A single witness shall not convict a man in the case of any crime 
or offense of any kind whatsoever thathc has committed; it is only 
on the evidence of two or three witnesses that a charge can be 
sustained. 

If a plaintiff with a grudge appears against a man to accuse him 
falsely, the two parties who have the dispute must appear before 
the LORD, that is, before the priests and the judges that are in 
office at that time; the judges shall make a thorough investiga¬ 
tion, and if it turns out that the plaintiff is false, having falsely 
accused his fellow, you must do to him as he meant to do to his 
fellow. Thus shall you eradicate the wicked person from your 
midst; and when those that are left hear of it, they will he afraid, 
and never again do such a wicked thing as this in your midst, 

19:15-20 
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CONCERNING SOCIETY 

You must not learn to imitate the abominable practices of the 
[heathen] nations. There must not be found among you any¬ 
one who makes his son or his daughter pass through fire, a 
diviner, a soothsayer, an augur, a sorcerer, a charmer, a medium, 
a magician, or a necromancer. For anyone given to these prac¬ 
tices is abominable to the LORD, . , . You must be alnnlutcly 
true to the LORD your God; for while these nations whom you 
are to conquer give heed to soothsayers and diviners, the LORD 
your God has not intended you to do so. Instead, tire LORD 
your God will raise up a prophet for yon from among yourselves. 

»**»? 


CONCERNING MILITARY F X I'M P I ION 

When you go out to do battle against your enemies , . , then 
the officers shall say to the people, "Whoever has built a new 
house, but has not dedicated it, may lave and return home, lest 
he die in the battle, and another dedicate it. Whoever has planted 
a vineyard, but lias not had the use of it, may leave and return 
home, lest he die in the battle, and another get the use of it. 
Whoever has betrothed a wife, but has not married her, may 
leave and return home, lest he die in the battle and another marry 
her/’ The officers shall say further to the people. "Whoever it 
afraid and faint-hearted must Wave and return home, so that im 
fellows may not become faint-hearted like him.** amij fji 
When a man is newly married, he is not to go out with (he 
army, nor be counted with if for any duty; he is to Ik- fret at 
home for one year, to enjoy himself with his wife whom lie has 
married. 24; 5 
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No one is to take a handmill or an upper millstone in pledge; 
for he would be taking a means of livelihood in pledge. 

When you make your neighbor a loan of any sort, you must 
not go into his house to take his pledge; you must wai t outside, 
and the man to whom you are making the loan shall bring the 
pledge outside to you. If he is a poor man, you must not sleep in 
- the garment that he has pledged; you must be sure to return it to 
him at sunset, that lie may sleep in his cloak, and so be grateful 
tb you. It will stand to your credit with the LORD your God. 

You must not defraud a hired laborer who is poor and needy 
whether he is one of your fellow-countrymen, or one of the aliens 
residing in your land. You must pay him his wages by the day 
before the sun sets (for he is poor, and is expecting it), so that 
he may not cry to the LORD against you, and you incur guilt. 

Fathers are not to be put to death with the children, nor are 
children to be put to death with their fathers. Everyone is to be 
put to death for liis own sin. 


You must not pervert the justice due the resident alien, or the 
orphan, nor take a widow’s garment in pledge. You must remem¬ 
ber that you were once a slave yourself in Egypt, and the LORD 

from tl,5rC ' U,at is wh ? 1 »' commanding 


men you rap your harvest iu y0U r held, and forget a sheaf 
m are field, you must not go hack to get it; it i, to go to he 
resident alien, the orphan, and the widow, that the LORD 

M Z ™ de " t f alien ’ the ° rpl ”’ and a* widow! When 

second time- Lth toC T eyatd 'S’ 0 ” must «* go over it a 

the widow. You must reLmW^'"* a, " n ’ the 0rp,la "- and 

•* i= the laud oTeIT teVtf T W ™ 0 "“ 3 S,are »» 
do this. 24:6-22 5 7 1 am commanding you to 

You must not muzzle an oz when he is heading out the grain. 


254 
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CONCLUSION 

For this charge which I am enjoining on yon today is not be* 
yond your power, nor is it out of reach; it is not in the heavens, that 
you should say, "0 that someone would ascend to the heavens for 
us, so that wc might observe it!" Nor is it beyond the sea, that you 
should say, "O that someone would cross the sea for ns, and get 
to know it for us, and then communicate it to us, so that wc might 
observe it!" No, the matter is very near yon, in your mouth and 
in your mind, for you to observe. 

Sec, I put before you today life and prosperity, along with death 
and misfortune. If you heed the commands of the LORD your 
God which I am giving you today, by loving the I .£ )RD you r < loci, 
by walking in his ways, and by keeping his commands, statutes, and 
ordinances, then you shall live, and multiply, and the LOR! Hour 
God will bless yon in the land which you are invading for con* 
quest. If, however, your heart turns away, and yon give no heed, 
but arc enticed to pay homage to alien gods ami serve them, 1 
tell you today that yon shall most certainly perish. , . , I all 
heaven and earth to witness against yon today that! have put 
life and death before you, the blessing ami the curse; therefore 
choose life, that yon as well as your descendant’s may live, by lov¬ 
ing the LORD your God, by heeding his injunctions, and by 
holding fast to him. For that will mean life to you. jo; i 



IT 


NOTE ON 

THE PROPHETS 


The ancient Hebrews were never anything but a tiny folk occupying 
a mere crumb of a homeland, but they did produce those extraordinary 
characters called the "prophets"; and it was this above all that made 
them so great. In the beginning these prophets were in no wise unique. 
They were probably in a class with the witch-doctors and medicine men 
of all Other primitive races. By the eighth century B.C., however, their 
character had completely changed. They had somehow become men 
whose distinction lay in their moral courage rather than their magical 
. craft, men who sought to sway the populace by dint of preaching ideals 
rather than casting spells. They ceased to be mere foretellers and be* 
, came fbrthtellers. 


■ Thrs change occurred gradually of course, and signs of it are clearly 
observable in the stories told about certain prophets who lived long 
before the eighth century. Once the Hebrews overran the Land of 
Canaan, they naturally tended to forsake their stark old desert my of 

had 311 heen poor and tf, erefore equal; but now, 
$E *“ ierhle P kces > some among them grew rich, and sharp social 
^gchonsresulted. Formerly they had been remote from civilization, . 

SimpJe and morals «nwpoiidliigfy stem; -. 

l and SST? d 17 Cd rBCeS ’ they leawcd to crav c luxuries, 

I these things th *V and Jnore ^ ax ‘ apparently ; j 

' thaumatursists* Up* B ° ad . ed * Ie P ro P iets to become more than mm? 
tnaumaturgists. Being anxious to maintain the old religion, they weri 

3 .n ■'** 











THE ORACLE OF SAMUEL 


Here, for example, is the traditional account of linw a prophet living 
in the eleventh century B.C. is supposed to have spoken when the 
Hebrews, wishing to be “like all the nations," insisted on getting them¬ 
selves a king. 

This will be the procedure of the king who shall reign over 
you: he will take your sons and appoint them for himself for 
his chariots and for his horsemen; and they shall run before his 
chariots; and he will appoint for himself commanders of thou¬ 
sands and commanders of hundreds, and some to do his plowing 
and to reap his harvests and make his implements of war and the 
equipment for his chariots. He will take your daughters for per¬ 
fumers, for cooks, and for bakers. lie will take the best of your 
fields and your vineyards and your olive orchards, and give them to 
his courtiers. He will take the tenth of your grain crops and ot 
your vineyards and give it to his eunuchs and to his henchmen, 
He will take your male and female slaves, and the best of your 
cattle and your asses, and make use of them for his work. lie will 
take a tenth of your flocks; and yon yourselves will become his 
slaves. Then you will cry out ou that day because of your king 
whom you will have chosen for yourselves; hut the LORD will 
not answer you on that day. J Samuel, 8:11-18 
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THE PAR A B I. K O F X A T H A N 


Here is another instance of how an * .if Jv prophet is i cpmtrd to fnve 
spoken. The occasion w as the siand-doiis (peodr inuo’im;; Km;* 
David and the lovely Hath Sheba. This unman n;n Hr- wdr *4 * 
foreign mercenary, and (hr inrin.mli h.nl .ipjr.ni itdy nomebod it nr* 
more than his royal prerogative to invite hr r to )o'« <■**»« h i-A-t. how 
ever, discovering that hr had gotten lm w ith < Ini,!, hr hn am- mtfj 
cicntly perturbed to arrange hr h ive her husband Jrllrd rdf in hattfr. 
Whereupon a cerfain prophet named With in f< It hi ni'.r h'»alh d njw-n 
by God to go to David and say; 

‘There were two men in a certain city, tin* one rich, ami Hu- 
other poor. The rich roan owned very m any flm ks ami In sd- Hut 
the poor man had nothing hut a single hide ewe land*, whhh he 
had bought. lie reared it ami it grew up with huts and with In'. 
children. It would cat from his plate and thud, hour his t up. and 
it lay in his bosom, and it was like a daughter to him \V«w I In tc 
came a traveler to the rich man. and ht* refused to take from hi, 
own flock or his own hnd Its make ready for the war,larva who 
had come to him. hrrt hi- took the pom man’s land* and prepared 
it for the man who had come to him." 

[Hearing this tale] David's auger became fusion,, arid he >-.ssd 
to Nathan: "As the LORD lives, the man that does this K worthy 
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of death; he shall restore the lamb sevenfold, because be did | 
and because he showed no pity," 

Whereupon Nathan cried to David: "T»u are thr man! \ 
says the LORD God of Israel:'! annulled you ling < w |, f ^ 
and I delivered you out of the hand nf haul, and I pc ynn 
master’s house and your master's to into rmn Wim; [ ^ 
gave you Hie house of Israel and of Judah, and if flu! 
lie, I would add in this or that ray, Why luu \mhpd 
the LORD by doing that which is evil in my sight? V« ht 
slain Uriah the Hittitc with the sword, and ynn hau' lalai If 
wfe to be your wife having slain him with (he wud «f if, 

Ammonites, Now therefore the sword shall never dciart fen 
your house!'" IJ Samuel i2:wo 



T II E 


W ORD 


O F A M O S 


With Amos, who lived in the first half of the eighth century B.C., 
the evolution of the Hebrew prophet from conjurer to reformer be¬ 
comes complete. He was apparently the fust whose greatness was 
seen to lie primarily in what he had to say, anti whose worth were there¬ 
fore remembered to the exclusion of almost all else about the man. The 
little book containing his utterances is one of the marvels of literature 
both because of its subject matter mid style. Arnos was no more than a 
peasant by calling, a mere casual laborer in a remote bdlcotintry; yet 
he managed to voice ideas so startlingly advanced for his day that he 
deserves to be ranked with the supreme sages of all time. Briefly, his 
ideas were these: (i) God cares for all peoples, not just the Israelites; 
(2) He will show the latter no special favor unless they show special 
diligence in following His ways; (;} His ways are the ways of righteous¬ 
ness, and they can be followed only by doing good, nut by performing 
rites; (4) unless the Israelites do follow them, and at once, God Him- 
self will devour their land. 

Leaving his /locks, Arnos went down into the fat valley-lauds where 
the people had become most corrupt, and he cried: 

Thus says the LORD. . . . 

"I will send a fire upon Judah, 

And it shall devour the palaces of Jerusalem. . . . 

Because they have rejected the instruction of the LORD, 

And have not kept his statutes. . , . 
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For the three transgressions of Israel. 

And for the four, I will not hold back I my wrath j; 

Because they have sold the innocent fnr mIu r. 

And the needy in exchange for a pair of shoes 
They trample upon the heads of the poor. 

And push the humble out of the way. . . . 

Garments taken in pledge they spread out 
Beside every altar; 

And the wine of those who have been fined 
They drink in the houses of their gods. . . . 

Therefore, behold, I am going to make a groining under 
As a wagon groans that is loaded with sheaves. 

Flight shall fail the swift, 

And the strong shall not exert his strength. . . , 

I-Ie who handles the how shall not stand fmn. 

Nor shall he who rides on horseback save hmin lf; 

And the stoutest of heart among the wauiois 
Shall flee away naked on that day. ..." 

Hear this word which the LORD speaks 
Against you, O Israelites, against the whole 
Family that I brought up from the land of Kgypl. . , . 
"Because you hate him who protests in the public square. 
And loathe him who speaks the truth. . . . 

Though you havebuilt houses of hewn stone, 

You shall not dwell in them; 

Though you have planted fair vineyards. 

You shall not drink their wine. . . 

Hear this, you cows of Bashan, 1 
You who oppress the weak, who crush the needy. 

Who say to yom husbands, ‘‘Bring that we may drink!" 
The Lord GOD has sworn by his holiness 
That there are days coming upon you 

*■ ’ 1 * l8 ‘ women ' The C£ ws bred in Bashan were famous for their f.iHte«. 



The Word of Amos 57 

When they will drug you away with grappling-hooks, 

And what is left of von with fish hooks; 

And through the breeches you will go, each straight ahead, 

And you will he flung upon the refuse heap. , , . 

1 am no prophet, nor am I a member of a prophetic order; 

But I am a shepherd and a dresser of sycamores. 

And the I •OKI) took me from behind the flock, 

Ami the LORI),said tome, 

"Go, prophesy to my people Israel." 

And now hear the word of the IX )RJ): 

“Seek good and not evil that: you may live, ami that the LORI), 
the Grnl of hosts, may be with you, ,.. 

Hate evil, and love good 

And establish justice at the gate. . * 

Behold, the LORD says: 

"I hate, I spurn your feasts, 

And I take no pleasure in your festal gatherings. 

Even though you offer tire your bmnlmffeimgs 
And your cereal-offerings, I will not auept them; 

And the thankmfferijigs of your fatted beast* I will not look upon, 

Take away from me the noise of your songs; 

I will not: listen to the melody of your lyres. 

But let justice roll down like wafers. 

And righteousness' like a perennial strain. . 

Perhaps then the LORD, the Owl of hosts, 

Will be gracious to a remnant of Joseph." 


i i 



THE WORD OF ISAIAH 


Not all the prophets were of lowly origin like At tv*. Stum amc 
from the upper class, most notably Isaiah, who «wwl >s » sort frf 
spiritual statesman in Judah throughout the last (hud of the eighth 
century B.C. He too denounced the folly of 3 crudely sacerdotal rch 
gion, and the menace of a grossly unjust social order. He tw was con¬ 
vinced that the God of Israel ruled over all the earth, ami that righteous¬ 
ness alone could win His favor. For all these reasons he too was in the 
profoundest sense a revolutionist. 

Here are a few excerpts from the collection of Isaiah's sermons to he 
found in the first thirty-nine chapters of the book which halts his name 


, Hear the word of the LORD, you rulers of Sodom; 

Give ear to the instruction of our God, you people of Gomorrah 
“Of what use is the multitude of your sacrifices to me,” says tin 
LORD; 

“I am sated with burnt-offerings of rams and the fat of fed beasts; 
In the blood of bullocks and lambs and hc-goats 
■I take no delight. 

When you come to visit me, 

Who demands this of you—-the trampling of my courts? 

Bring no more worthless offering! The odor of sacrifice is an 
abomination to me. 

New moon and sabbath, the holding of assemblies— 

=8 
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Fasting and feasting I cannot endure. 

My whole being hates your new moons and your festal seasons; 
'They arc a burden upon me; 1 am tired of them. 

So, when you spread out vmir hands, I will bide tny eyes from you; 
Even though you make many prayers, I will not listen. . . . 

Wash yourselves clean/ Put assay the evil of your doings from 
before my eyes; 

Cease to do evil, and learn fn tin good/ 

Seek justice, and restrain the oppressor/ 1 r 10-17 

Woe to you who join house to house. 

And acid field to field. 

Till there is no more room, 

And you are left to dwell alone 
In the midst of the land! 

Therefore the LORD of hosts has sworn in my hearing; 

“Of a truth shall many houses become a desolation, 

Houses great and goodly, without an inhabitant; 

For ten acres of vineyard shall wield but a bath, 

And a homer erf seed .shall yield but an ephah," 

Woe to those who rise up early in tire morning 
To run after strong drink; 

Who sit late into the twilight 
Till wine inflames them; 

Whose feasts are lyre and harp. 

Timbrel and flute and wine; 

But the doing of the LORD they heed not, 

And the work of his hands they see not! 

Therefore my people are gone into exile. 

For want of knowledge; 

Their nobility is famished with hunger, 

And their rabble is parched with thirst. 

Therefore Sherd has enlarged her appetite, 

And opens her mouth without limit; 

And down go the rank and the rabble of Zion, 



30 The Old Testament 

3 U 

And all who rejoice in her. . .. 

Then lambs will graze as on their prime, 

And fat kids will feed among the mins. 

Woe to those who draw guilt on themselves with und% of or. 
godliness, 

And the penalty of their sin as with eart-wjws 
Wlio say, “Let his work speed tut, make haste, 

That we may see it; 

Let the purpose of the 1 Ioly One of Israel diew near and tome, 
That we may know it!" 

Woe to those who call evil good, 

And good evil; 

Who count darkness as light, 

And light as darkness; 

Who count bitter as sweet, 

And sweet as bitter! 

Woe to those who aie wise in their own eyes, 

And in their own light intelligent! 

Ahl the heroes at drinking wine, 

And tiie warriors at blending liquor; 

Who acquit the guilty for a bribe, 

And wrest the rights of the innocent from him! 

Therefore, as a tongue of fire licks up stubble, 

And hay sinks down in the flame, 

Their root will become like rottenness, 

And their blossom will go up like dustl 5:8-24 



T II E W O R D () V 


M I G A II 


Micnli was a eoufoiiipnraty of Kiiaii, ami jv drips a disciple, Ills 
ami. however. .seems to have been fr# influence flu- people rather than 
their rulers', for lie foot pains to express himself in a l.iw;u.<i;e that fin? 
very simplest folk mnhl nuderst.iud. If he l.nfad oiiijiu.ilify in wbaf 
lie said, lie more Ilian made up fur if In- fin- linlli.nn e wilfi wfiit li be 
said it. For example, read fins perfect Mimrn.ition of file prophetic? 
teachings: 

With what shall I come, before the I.()RD, 

And bow nivself before (bid mmt bigli? 

Shall I come before him with brunt otfeiin;.»s, 

With calves a year old? 

Will the LORD be pleased wish thousands of rams. 

With myriads of streams of oil? 

Shall I give my first bom for my trausqu-ssirm. 

The fruit of my body for the sin of my soul? 

You have been told, C) man. w hat is good. 

And what the LORD requires of you: 

Only to do justice, and to love mercy. 

And to walk humbly with your Owl? 


V 


<>■(>. H 










the word of jerk muh 


Next in the succession of major prophets h Jamah of An* hath, 
who was born in 650 B.C., and dedicated his entire We to mom! agita¬ 
tion. For years he labored to try and save the tiny Kingdom of Judah 
from blundering into the fate which had already overwhelmed the 
Kingdom of Israel. And when he knew he had failed-Judah wi 
ravaged by the Babylonians in 586 B.C.-he still refused to rest. New 
that the people of Judah had been robbed of their independence, he 
sought to brace their will so that they might at least preserve [bar 
identity. No one, so far as we know, had tried to do that for the ten 
Tribes” of Israel, and perhaps that was why they got ''Inst.” It may 
therefore have been in part because of Jeremiah that the tribesmen oJ 
Judah, though far fewer in number, managed to survive. Here is how 
he counselled them: 


These are the words of the letter which Jeremiah the prophet 
sent from Jerusalem to the elders among the exiles, and to the 
priests, the prophets, and all the people whom Nebuchadnezzar 
had carried into exile from Jerusalem to Babylon. ... 

“Thus says the LORD of hosts, the God of Israel, to all the 
exiles whom I carried into exile from Jerusalem to Babylon: 'Build 
houses, and live in them; plant vineyards, and cat the fruit of 
them; take wives, and beget sons and daughters; take wives also 
^for your sons, and give your daughters to husbands, that the; 
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The temptation to lose them,elm in lUnhttii n „ 

£^22SSW 

i.. to a gl0iy ^ . 

i 

the folly op idolatry 
ucts are good for noa^ a f/^^ ,,C * lWir } ntri "'" 

Ti=»r toanin w™dl“t- • mH '.“■ '"■»'«»«». ■ ■• 

with a pencil, works it with pla ncs C ''i linnK . IlUc MVW lf * u »Hines it 

1 1>l ‘"'“- S| “P“ " with <™ w «,, *d 
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makes it into the likeness of a man, with a beamy like that of the 
human form—to sit in a house! 

A man cuts down a cedar, or takes a plane nr an oak, or lays 
hold of sonic other tree of the forest, which flic LORD planted 
and the rain has nourished for man to use as fuel. lie takes part 
of it and warms himself, he kindles a fire and bakes btead; then 
lie makes a god and worships it. he molds an image and ptostialcs 
himself before it. 1 Inlf of it be bums in the fire, and tm its embers 
he roasts flesh; he eats the. mast and is satisfied; he also warms 
himself, and says, “ 11 a! ha! I am warm. I feel the glow.” And the 
Test of it he makes into a gwl—his idol!—prostrates himself before 
it, worships it, and prays to it, .saying, "Save me. for thou art 
my god!” 

They have no knowledge and no intelligence; for their eyes are 
besmeared so that they cannot see. and their minds are dulled 
so I hat they cannot understand. No one has sense m knowledge 
or intelligence to say, "Half of it have 1 burned in the fire, and 
on its embers have I baked bread, and 1 am masting Ih dr and eat 
ing it; and the rest of it shall 1 make* into an abomination, and 
prostrate myself before a block of wood?" 

Reeder on ashes! A deluded mind lias led him astray, so that he 
cannot save himself, or confess, "Am not I bolding to a de¬ 
lusion?” Isaiah .(.}; t )-zo 


T II tl !-. A N 11 V A I. S I-, 1- A S Y I N « 

If on your fast day you pursue your own business. 
And press on with all your labors; 

If you fast for the sake of strife and contention, 
And to smite with godless list; 

You fast not on such a day 

As to make your voice beard on high. 

Can such be the fast I choose 
A day fora man to humble himself. 

To bow down his head like a bulrush, 
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To grovel in sackcloth and ashes? 

Will you call this a fast, 

A day of pleasure to the LORD? 


Is not this the fast I choose— 

To loose the bonds of wickedness. 

To undo the knots of the yoke, 

To let the oppressed go free. 

And every yoke to snap? 

Is it not to share your bread with the hmiety 
And the homeless poor to bring home* 
when you see the naked, to cover him 

And to hide not yourself from your own fl„h? 


If you remove from your midst the yoke 
The finger of scorn, the mischievous speech 
And share your bread with the hungry 
And satisfy the craving of the afflicted * 

Then shall your light shine out in darkness, 

And y 0U r gloom shall be as noonday. 

And dTll ° RD Sha11 S lI ideyou continually 

And v^ 'i! 7 ° U W, ’ lh ricl5 nour, sluncnt* 

nd your strength shall lie renew 

And you Shan be like a wen-watered garden 
Or like a spring of water, B ' 

Whose waters fail not 

t d SSlr r b "!! <I mins. 

And you shall be called '"The relT -M "" ny eencra,ini 


0000 NEWS *0 X„ K lowtr 

The spirit of the LORD * 

For the LORD has anointed “r?® me ’ 



The Ward of the Second Isaiah 'tf 

He lias sent me to bring good news to the lowly, 

To bind up the broken-hearted, 

To proclaim liberty to the captives, 

And release to the prisoners; 

Toproelaim thevearof the LORD'S favor, 

And the clay of our God’s vengeance; 

To comfort all mourners, 

To provide for the mourners of Zion, 

To give them a crown instead of ashes. 

Oil of joy instead of a garment of mourning, 

A song of praise instead of a drooping spirit. 

That they may be called oak trees of righteousness, 

The planting of the LORD, with which lie may glorify himself. 

Then shall they rebuild the ancient ruins, 

They shall raise up the. desolations of old; 

They shall renew the wasted cities, 

The desolations of age after age. . . . 

No more shall you be named "Forsaken," not yom laud be named 
“Desolate"; 

But you shall be called "My delight is in her.” and your land 
"Married"; 

For the LORD delights in you, and your land shall be married. 

As a young man marries a maiden, so shall your Builder many 
you; 

And as a bridegroom rejoices over his bride, so shall your God 
rejoice over you. 

Over your walls, 0 Jerusalem, I have appointed watchmen. 

Who never keep silent by day or by night. 

You who are the LORD’S remembrances, take no rest for your- 
selves, 

And give him no rest, until be establish 
And make Jerusalem a praise iu the earth! 

The LORD has sworn by bis right hand, and by his strong arm: 





Ill 


s n r i: o >f 


T H K W R I T I N O S 


This, the third main section of the Old Testament. nnrt.mrx 
other documents- at least three ate in the \ lassie sens** Hooks of 
Wisdom. They are entitled Proverbs. fob. ;unl 1 \ eh s/.isfes. ;md though 
traditionally ascribed to vny ancient authors. alt (line are apparently 
of Jale origin. In their present form they Inlong to tin- period follow i rut 
H.C., the year Alexander the Cheat men.in Palestine. 

before that date we find a mw class of spiritual adsisrrs 
emerging in Judea: the so (ailed lialiaumu. "sages." These are not the 
hereditary priests who laid down the "law" 1101 the inspired prophets 
who uttered the "word": they are instead the rational men of learn 
ing who gave shrewd "counsel." They took their stand in the market 
place, or hy the cite gates, and pioferted iitshnr tion to the people hy 
means of parables. Or they collected disciples in their homes, and dis 
coursed to them in strophes aiul proverbs. They thus resembled flu 
early Greek philosophers, and once direct unit act was established with 
the Greek speaking world, this resemhhme increased. I'liat world had 
already amassed a great .store of "wisdom literature." ami it was only 
natural for the Jewish sages to covet a like store of their own. This led 
to more and mure imitation of the Cheek writings, ami eventually tun 
siderahlcussimilation of the (heel ideas, 

Hy the time that happened, however, fire basic slant of tin- Jewish 
outlook on life had already become fixed ; so Jewish wisdom was merely 
enriched, not unmade, hy this new trend. I he hooks that m>w lugan 
to be produced in Judea may have had a Greek coloring and texture. 
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THE BOOK OF PROVERBS 


Despite its opening fine, this hank clearly belongs fn the period 
when kings were no ware than a romantic memory in Judea. Its earliest 
sections date hack perhaps to around the year ,j< m. and its hittst to 
around 200 11 .C. This is mark' plain by the srnt of problems that are dis> 
cussed, and even more by (Iinse that ate left tmmenfiniieri. So refer¬ 
ence is made to the danger of idolatry which so cxcrchcd the prophets, 
nor to the value of the temple ritual which the priests 11 ere so emphatic 
about. No time is spent discussing purely national matters - the name 
Israel does not occur even once in the proverbs themselves -and the 
counsel throughout is universalistiv. There is a frank appreciation of 
the good Hi/ngv of thiscarth—its prizes, honors, riches, and pleasures-~ 
and much canny advice as to funs* these can best be attained. Mono:; 
amy is taken for granted, commerce is tanked above husbandry, and 
prudence, thrift, and entcrprise—charactcristieally urban virtues .-arc 
praised without stint. All of which indicates a relatively advanced so¬ 
cial life. 

The underlying tone, however, is still the one to he found in the 
more ancient I lebrevv hooks. Though salvation is almost er/uated with 
prosperity in this document, the wav to attain it is still ftighteomnm. 
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EXHORTATIONS' 

INTROIIf c; I MIN' 

The proverbs of Solomon, Hie vim of Ruid. hu;: *>i I^ ;sc }- 
That men may gain wisdom and insfrm 
May understand words of intelligence-; 

Tliat they may receive instruction in woe % onrlm f, 

In rectitude, justice, and honesty; 

That sense may be imparted to the simple, 

Knowledge and discretion to the incxpeiiena d 
The wiseman also may hear and inucuH his learning, 

Tlie man of intelligence acquire sound prom jp!, 

That they may understand proverb ami jmmMc, 

The words of the wise and their epigrams ... 


A F A T II15 R S W V R N I M f; 

Hear, my son, your father's instruction. 

And reject not your mother’s teac hing; 

For a graceful garland will they be for vonr brad 
And a chain for yonr neck. 

My son, if sinners entice you, consent not. 

ley say, »C 0 me with us, let us lie in wait fm the h must 
I-et us wantonly ambush the innocent: 

Let us scvalbw them up alive and sound in health, 

All kind T ^ UP th ° SC Wh ° 80 tlmvu tw «.c Fit! 
w in °f,P recious wc * lth shall we find. 

We shall fill 0 ur houses with spoil; 

Cast in your lot with us, 

We will all have one purse”— 

,I,, jr |„ lh „ 

*“*" md,ncd ,»; i ;- 1 m »*" 




The Book al Proverbs ^ 5 

My son, walk not in the* way with them. 

Keep your font clear of their path; 

For their feet run to evil. 

They hast en to shed blood, . . . 


Tin: 1-huit or wisnnM 

My son, if you receive my words. 

And store my commands within you, 

Inclining your ear to wisdom, 

And applying your mind to reason; 

If you appeal to intelligence. 

And lift up your voice to reason; 

If you seek her as silver. 

And search for her as for hidden treasures— 

Then will you understand levereme for the laud. 
And will discover the knowledge of Clod. , . . 

For when wisdom finds a welcome within you. 
And knowledge becomes a pleasure to you, 
Discretion will watch over you, 

Reason will guard you 

Saving you from the way of evil men. 


THK worth or WISDOM 

How happy is the man who finds wisdom, 

The man who gains* understanding! 

For her income is better than income of silver. 

And her revenue than gold. 

She is more precious than corals, 

And none of your heait's desires can compare with her. 
Long life is in her light hand, 

In her left are riches and honor. 
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Her ways are ways of pleasantness. 

And all her paths are peace. 

She is a tree of life to those who grasp her, 

And happy is every one who holds her fast. 

The LORD by wisdom founded the earth, 

By reason he established the heavens; 

By his knowledge the depths are broken up, 
And the clouds drop down dew. 

My son, keep guard on wisdom and discretion. 
Let them not slip from your sight; 

They will be life to you, 

And an ornament round your neck. 

Then you may go your way in security, 
Without striking your foot on a stone; 

When you rest, you will not he afraid, 

When you lie down, your sleep will he sweet; 
You will fear no sudden terror, 

Nor the storm that falls on the wicked; 

For the LORD will be your confidence, 

And will keep your foot from the snare. 


WISE COUNSELS 

Withhold not help from the needy. 

When it is in your power to render it. 

Say not to your neighbor, “Go, and come again; 
Tomorrow I will give,” when you have it beside 
Blot no mischief against your neighbor. 

When he lives in confidence beside you. 

Do not idiy quarrel with a man, 

If he have done you no harm. 


you. 



The Book of Proverbs 
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Go to the ant, O,sluggard. 

Study her wavs, and learn wisdom; 

For though she has no chief, 

No officer, or ruler. 

She secures her food in (he summer, 

She gathers her provisions in the harvest-time. 
How long will you lie, C) sluggard? 

When will you rise from your sleep? 

[You sav ] "A little sleep, a little slumber, 

A little folding of hands to rest"-- 

So will poverty conic upon you like a footpad. 

And want likean armed nnm. 


WHAT Tin; I.llRD HAT V. S 

Six things the I.OllD hates. 

Seven are an abomination to him: 

Haughty eyes,a lying tongue, 

And hands that shed innocent blood; 

A mind that plots mischievous schemes. 

Feet that arc quick to run after evil; 

A false witness who utters lies; 

And he who sows discord among brothers. 


APHORISMS* 


A wise son makes n glad father; 

Rut a foolish son is a giicf to his mother. 


J ’I'liis miscellany is culled fnmi u ti.it 
Hunk of Proverbs—-Chapters m U, 2; 


ate pmljalily dte 
am! to sy. 


two oldest 


wrtitms «t tin* 
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Treasures unjustly acquired arc no ,n,nl; 

But honesty saves from death. 

The LORD will not suffer the right com hunger; 

But he will thwart the desire of the u nhi d. 

A slack hand brings poverty; 

But the hand of the diligent firings vio-ilth. 

He who reaps in summer acts wisely; 

He who sleeps in harvest acts shamefully. 

A wise man will take commands; 

But a prating fool will fall. 

He who walks honestly walks safely; 

But he who walks crookedly will be found mil. 

He who winks with the eye makes tremble; 

He who frankly reproves makes peace. 

The mouth of the righteous is a fountain of life; 

But the mouth of the wicked is filled wish violence. 

Hatred stirs up strife; 

But love draws a veil over all transgressions. 

On the lips of a sensible man wisdom is found; 
ut a man without sense needs a rod for his back. 

A rich man's wealth is his fortress; 

The ruin of the poor is their poverty. 

is on the way of life; 
goes astray. 


He who pays heed to instruction 
But he who rejects admonition 
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Righteous lips cover up hatred; 

But he who lets out slander is a fool. 

Where words abound, sin will not be wanting; 

But he who holds his tongue acts wisely. 

The tongue of the light eons is choice silver; 

The mind of the wicked is of little worth. 

To a fool it is like sport to do wrong; 

But it is hateful to a man of sense. 

What the wicked man dreads will befall him; 

But the desire of the righteous will he granted. 

As the whirlwind passes, so the wicked man vanishes; 
But the righteous one is rooted former. 

As vinegar to the teeth, and as smoke to the eyes, 

So is the sluggard to those who send him on an errand. 

False scales arc an abomination to the I.ORD; 

But a just weight is his delight. 

When pride comes, scorn comm; 

But with the modest is wisdom. 


When righteous men prosper, the city exults: 

And when wicked men i>erish, there is jubilation. 

The senseless man pours contempt on his neighbor; 
But the intelligent man keeps silent. 

A talebearer reveals secrets; 

But a trustworthy man keeps a confidence. 
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For want of guidance a people w ill bill; 

But safety lies in a wealth of counselors. 

He who becomes surety for a stranger will sutler for it; 
Buthewhohates giving pledges is secure. 

A gracious woman wins respect; 

And diligent men win riches. 

A kindly man does good to himself; 

But a cruel man does himself harm. 

The wicked man earns illusive wages; 

But he who sows righteousness haso true reward. 

Like a golden ring in the snout of a sow 
Is a beautiful woman lacking in taste. 

One man spends, and grows still richer; 

Another holds back his due share, only to bring himself to want. 

The generous man will be enriched; 

And he who waters will himself be watered 

He who holds back grain will be cursed by the jreoplc; 

But blessing will be upon the head of him who sells it. 

He who seeks what is good will win favor; 

But he who aims at what is harmful will bring it upon himself. 

A good wife is a crown to her husband; 

But one who acts shamefully is like rot in his bones. 

Better a man of low rank, who works for liis living, 

^Than he who puts on grand airs, yet has nothing to cat. 
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k righteous man cares far his beast; 

But the mercy of the wicked is cruel. 

He who tills his ground will have plenty of food; 

Buthc who follows empty pursuits lacks sense. 

The way of a fool is right in his own eyes; 

But a wise man listens to advice. 

Wealth acquired by scheming will dwindle; 

But lie who gathers little by little will increase his store. 

Hope deferred makes the heart sick; 

But desire fulfilled is a tree of life. 

lie who walks with wise men will become wise; 

But the companion of fools will smart for it. 

He who spares his rod hates his son; 

Rut ho who loves him seeks to discipline him. 

The wise woman builds up her bouse; 

But the foolish one teats it down with her own bands'. 

The scoffer seeks wisdom, and finds it not; 

But to the man of intelligence, knowledge is easy. 

Leave the presence of a fool; 

You will gain no knowledge hum his talk 

Guil t has it s home amt trig ft mis. 

Good will among the upright. 

Every man knows his own bitterness. 

And in his joy no stranger can share. 
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Even in laughter the heart may be aching. 

And the end of joy may be sorrow. 

The simple man trusts everything; 

But the sensible man pays heed to his steps. 

The wise man is cautious, and keeps away from trouble; 
But the fool is blustering and confident in himself. 

A man of quick temper acts foolishly; 

But a man of discretion is patient. 

The poor man is hated even by his neighbor; 

But the rich has many friends. 

He who despises his neighbor sins; 

But happy is he who is kind to the poor. 

In all labor there is profit; 

But mere talk leads only to penury. 

A tranquil mind is health for the body; 

But passion is a rot in the bones. 

Righteousness exalts a nation; 

But sin is a people’s ruin. 

A gentle answer turns away wrath; 

But harsh words stir up anger. 


Tire eyes of the LORD are in every place. 
Keeping watch on the evil and tlic good. 

A soothing tongue is a tree of life; 

But wild 1 words, break the spirit. 
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A glad heart makes a bright face; 

But through sadness of heart the spirit is broken. 

For the miserable man is unhappy every clay; 

But the cheerful man enjoys an incessant feast. 

Better a little, with reverent e for the I ()RD, 

Than much treasure, and anxiety with it. 

Better a dish of herbs, where Jove is. 

Than a fatted ax, a ml hatred with it. 

When no counsel is taken, plans miscarry; 

But when there are many advisers, thev sot i ced. 

An apt utterance is a joy to a man. 

And a word in season how good is it! 

The righteous man studies wli.p he should answer; 

But the mouth of the wir ked pouts end evil. 

Bright eyes gladden the heart; 

Good news fattens the hones. 

All the ways of a man me pure in his own eyes; 

But the LORD weighs the motives. 

Better a little, with righteousness. 

Ilian great revenues, with mjustiic. 

How much better it is to get wisdom than gold, 

And more desirable to get under .t.imluig Hun silver. 

Pride goes before destruction, 

And a haughty .spirit before a fall. 
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It is better to be humble with the lowly 
Than to share spoil with the proud. 

The laboring man's appetite labors for him. 

For his hunger urges him on. 

A fickle man sows discord, 

And a whisperer separates friends. 

He who shuts his eyes is hatching some crooked scheme; 
He who tightens his lips concocts some mischief. 

Gray hairs are a glorious crown, 

Which is won by a righteous life, 

A forbearing man is better than a warrior; 

He who rules his temper better than one who takes a city. 

Better a morsel of dry bread, and peace with it. 

Than a house full of feasting, with strife. 

He who mocks the poor insults his Maker; 

He who rejoices at their calamity will not go unpunished. 

Children’s children are the crown of old men; 

And fathers are the pride of their children. 

Lordly words are not fitting for a fool; 

Much less are lying words for a lord. 

He who overlooks an offense promotes good will; 

He who repeats a tale separates friends. 

A rebuke sinks deeper into a man of intelligence 
Than a hundred lashes into a fool. 
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Better be met by a bear robbed of her tubs 
Than by a fool in his folly. 

He who returns evil for good - 
Evil will never depart from his house. 

Of what use is money in the hand of a fool 
To buy wisdom, when he has no sense? 

A friend is friendly at all times; 

But a brother is born fur adversity. 

A man devoid of sense is lie who pledges himself, 

And becomes security in the presence of his neighbor. 

He who begets a fool does it to his sorrow; 

And the father of a dolt will have no joy of him. 

A happy heart is a heating medit hie; 

But a broken spirit dries up the bones. 

He who spares his words has true wisdom; 

And he who holds his temper is a man of sense. 

Even a fool is counted wise if he keeps silent. 
Intelligent if he shuts his lips. 

The recluse seeks his own selfish interests; 

He quarrels with every sound principle. 

He who is slack at his work 
Is brother to him who destroys. 

A rich man’s wealth is his fortress, 

And like a high wall are his riches. 
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A brother helped by a brother is like a imtihed city; 

He bolds firm as the bar of a castle. 

There arc friends who play at f««vml hip; 

And there is a friend who sticks clover than ;» broth* r. 

Better a poor man, wlio walks in his inlt £*»*> ■ 

Than one who is crooked in his ways, alt hough he- is rich. 

Wealth adds many friends; 

But the poor man is estranged from his friend. 

Many pay court to the noble; 

Everyone is a friend to him who gives gifts. 

A foolish son is his father’s ruin; 

And a quarrelsome wife is like a constant drip. 

House and wealth are an inheritance font* fathers; 

But a sensible wife is a gift from the I-ORIX 

Wine is a mocker, strong chink a brawler; 

None who reels under it is wise. 

The sluggard will not plow in autumn; 

So in harvest he seeks a crop in vain. 

Even a child is known by his deeds, 

According as his conduct is crooked or straight. 

Love not sleep, lest you come to poverty; 

Keep your eyes open, and you will have plenty of food. 

“Bad, badl” says the buyer; 

But when he has gone, then he boasts, 
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Bread won by fraud tastes sweet to a man; 

But afterward Ins mouth will be filled with gravel. 

A talebearer reveals see rets; 

So have nothing to tin with a gossip. 

Say not, ,f I will pay back evil!” 

Wait for the I.( )Rl) to help you. 

'Hie glory of young men is their strength, 

And the beauty of old men is their gray hair. 

The doing of right and jnstii v 

Is more acceptable to the J,< )RD than s;u vitae. 

It is hotter to live in a eniiu r of the housetop 
Than to share a spar ions house with a qiiuitehuiuc wife. 

lie who closes his car.igainsl theny of the poor 
Will himself also call and not he nteaveied. 

The lover of pleasme will v nine to want; 

The lover of wine and oil will not grow rich. 

A wicked man puts on a bold fate: 

But an upright man pays heed to Ins ways. 

A good name is more deniable than gieat tidies, 

Agoocl reputation than silver and gold. 

The rich and the poor meet fat e to f.u <* . 

I lie LORI) is the eieaior of them both, 

A sensible man fun-secs dangi t . ami hides from it; 

But the simple pass on, and ait* punished. 
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Train up a child in the way he should go, 

And even when he is old, he will not depart from it 

What your eyes have seen 
Report not hastily to the mob. 

Like apples of gold in a setting of carved silver 
Is a word that is aptly spoken. 

Like an earring of gold, or a necklace of fine gold. 

Is a wise man’s reproof on a listening ear. 

Like a draught of snow-cooled water in the time of harvest 
Is a faithful messenger to those who send him. 

Like clouds with wind that bring no rain 

Is the man who boasts of gifts that are not given. 

By forbearance a ruler is pacified, 

And a soft tongue breaks the bones. 

If you find honey, eat no more than you need; 

Lest you be sated with it, and vomit it up. 

Set your foot but sparingly in your neighbor’s house; 

Lest he be sated with you, and give you a cool reception. 

Like one who drops vinegar upon a wound 
Is he who sings songs to a sorrowful heart. 

If your enemy be hungry, give him bread to eat, 

And if he be thirsty, give him water to drink. 

To eat much honey is not good; 

Therefore be sparing of your compliments. 
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Like a city breached and defenseless 
Isa man who has no control of his temper. 

Like snow in summer, or rain in harvest, 

Honor is unseasonable for a fool. 

Like a sparrow flit ting, a swallow flutter ing. 

The cunc that is groundless will not reach home. 

A whip for the horse, a bridle for the ass, 

And a rod for the back of fools. 

Answer not a fool according to his folly. 

Lest you also become like him. 

He cuts off his feet, drinks in disaster. 

Who sends a message by a fool. 

Like a thorn-stick brandished by a drunkard 
Is a parable in the mouth of fools. 

The master workman does everything himself; 

But the fool hires a passerby. 

Like a dog returning to his vomit 
Is a fool repeating his folly. 

You see a man wise in his own eyes? 

There is more hope for n fool than for him. 

The sluggard is wiser in his own eyes 
Than seven men who can give an apt answer. 

Like a man who seizes a dog by the cars 

Is thepasscr-by who meddles with a quarrel not his own. 
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Like a madman who hurls deadly firebrands and arrows 

Is he who deceives his neighbor and then .says, “Was I not joking?' 

Where there is no wood, a fire goes out; 

And where there is no whisperer, a quarrel dies down. 

He who digs a pit will fall into it, 

And he who rolls a stonc-it will conic back upon him. 

A lying tongue brings destruction to itself; 

And a flattering mouth works its own ruin. 

Boast not of tomorrow; 

For you know not what a day may bring forth. 

Let another man praise you, and not your own mouth- 
A stranger, and not your own lips, 

A stone is heavy, and sand is weighty; 

But the annoyance caused by a fool is heavier than both. 

Wrath is ruthless, and anger a torrent; 

But before jealousy who can stand? 

Better is open rebuke 
Than hidden love. 


Sincere are the wounds of a friend; 

But deceitful are the kisses of an enemy. 


™‘ h f °° d disdailK “» honeycomb; 

lit to the hungry man every bitter thing is sweet. 


Like a bird that strays from her nest 

Is a man who strays from his home. 
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Belter is a neighbor near at hand 
Than a brother far away. 

As face reflects face in water. 

So the mind of man i dit ch man. 

As the smelter is for silver, ami the furnace for gold, 

So a man is tested by his praise. 

The wicked flee when no man pursues. 

But the righteous are as hold as a lion. 

A man who is proud and oppresses |h t - t*oor 
Is like a lashing rain that: leaves ttn fund. 

lie who reproves men will get more thanks in the end. 

Than he who flatters with the tongue. 

He who robs his father or his mother, saving, '■There is no wrong 
in it," * 

Is companion to him whir destroys. 

He who stiffens his neck against in.iuv reproofs 
Will suddenly be broken beyond repair. 

He who loves wisdom gladdens his father. 

But he who keeps company with harlots wastes his substance. 

The rod of correction gives wisdom; 

But a child who is left to himself brings disgrace on fits mother. 

When the wicked are in power, r rime hit leases; 

But the righteous will .see their downfall. 
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QUATRAINS 1 

Rob not the poor because he is poor, 

And crush not the needy in the gate; 

For the LORD will defend their cause, 
And will rob their robbers of life. 


Form no friendship with a hot-tempered man. 

And go not with a man of passion; 

Lest you learn his ways. 

And get yourself into a snare. 

Toil not to become rich, nor seek needless wealth; 
Scarcely have you set your eye upon it, when it is gone! 
For riches make themselves wings, 

Like an eagle that flies toward the heavens. 


Dine not with a miserly man, 

And lust not after his dainties; 

For they will be like phlegm in the throaty 
And nausea in the gullet. 


"Eat and drink,” he says to you, 

But in his heart he begrudges you; 

You must spit out the morsel you have eaten. 
And lose your good things. 


Remove not the widow’s landmark. 

Nor enter the fields of orphans; 

For their Champion is strong, 

And he will defend their cause against you. 


i These somewhat elaborate quatrains arc taken from a section fCliaDters a* to 
aq) which appears to be of relatively late origin. t^napters aa 
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Apply your mind to instruction, 

And your ear to words of knowledge. 

Withhold not chastisement from a child; 

For if you beat him with the rod, lie will not die. 

Listen, my son, and he wise, 

And keep straight on the way. 

Be not found among winebibbers, 

Or gluttonous eaters of flesh. 

Look not on wine when it is red. and sparkles in the cup. 

It may go down smoothly; 

But at the end it bites like a serpent. 

And stings like an adder. 

You will see strange sigh ts, 

And will utter weird words; 

You will be like a man asleep at sea. 

Asleep in the midst of a violent storm. 

A wise man is better than a strong man, 

And a man of knowledge than a man of might; 

For by wise guidance yon wage war. 

And victory lies in a wealth of counselors. 

Rejoice not when your enemy falls, 

Nor exult when lie .stumbles; 

Lest the LORD see it, and be displeased. 

And withhold his anger from him. 


Fret not over evildoers, 

Nor be envious of the wicked; 

For theevil man will have no future. 

The lamp of the wicked will be put out. 
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Bear not unfounded witness against your neighbor. 
Nor deceive with your lips; 

Say not, “1 will do to him as he has done to me, 

I will requite the man according to his work." 


DISCOURSES 1 


ON TUTS AND THAT 


There are three things too wonderful for me. 
Four that I cannot understand: 

The way of a vulture in the air, 

The way of a serpent on a crag, 

The way of a ship in the heart of the sea, 

And the way of a man with a woman. 


Under three things the earth quakes, 

Under four it cannot bear up: 

A slave when he becomes a king, 

A fool when he is sated with food. 

An unpopular woman when she is married, 

And a maidservant when she supplants her mistress. 


There are four things on earth that are small, 
And yet are exceedingly wise: 

Tlie ants—they are no strong folk. 

Yet they lay up their food in the summer; 

The marmots—they are no mighty folk, 

Yet they make their home in the crags; 

The locusts—they have no king, 

Yet they march all in ranks; 

The lizard—she holds on by her forefeet, 
Yetshe finds h er way into the king’s palace. 
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There arc three things that arc lordly in stride. 

Four that arc stately in gait : 

The lion, which is mightiest among beasts, 

And turns not bade before any; 

The strutting cock, and the he-goat. 

And the king at the head of bis people. 

If you have been foolish in exalting yourself. 

Or if you have hatched a sc heme, 

Lay your hand upon your mouth! 

For, as the pressing of milk brings forth curds', 

And the pressing of the nose brings forth blood, 

So the pressing of anger brings forth strife. 


a nvioi in \ ki\’c; 

Wliat, 0 my son? C) sou of my womb? 

What, 0 son of my vows? 

Give not your strength to women. 

Nor your love to those who are the iniu of kings. 
Nor be it for kings, () I .emuel. 

Forkings to drink wine, 

For princes to quaff strong drink; 

Lest, as they drink, they huge! the law. 

And violate the rights of any in trouble. 

Give strong drink to him who i- jHa isliiug, 

And wine to the bitter in heart; 

That as lie drinks lie may fmge! lu\ poverty, 

Ancl think no more on behalf of bis misery. 

Open your mouth on behalf of the dumb.' 

In defense of the rights of all who are suffering; 
Opciiyotirnmulh on the side of justice. 

And defend the lights of t he poor and |}.e needy. 
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THE WOMAN OF VIRTUE 

If one can find a good wife. 

She is worth far more than corals. 

Her husband puts his trust in her. 

And finds no lack of gain. 

She brings him good, and not harm. 

All the days of his life. 

She sorts out wool and flax. 

And works it up as she wills. 

She is like the ships of the merchant. 

She brings her food from afar. 

She rises while it is still night. 

And gives her household food, 

With a portion for her maidens. 

She examines a field, and buys it; 

With her earnings she plants a vineyard. 

She girds her loins with strength. 

And she makes her arms strong. 

She perceives that her work is profitable, 

So her lamp goes not out at night. 

She lays her hand on the distaff. 

Her fingers grasp the spindle. 

She stretches her hand to the poor. 

She extends her arms to the needy. 

She is not afraid of the snow for her household; 
For her household are all clothed iu scarlet. 

She makes coverlets for herself. 

Her clothing is linen and purple. 
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Her husband is known at the gates, 

As he sits among the elders of the land. 

She makes linen vests, anti sells them, 

She supplies the merchants with girdles. 

lityv 

And she laughs at the days to come. 

She opens her mouth in wisdom, 

And kindly counsel is on her tongue. 

She looks well after her household, 

And eats not the bread of idleness. 

Her children rise up, and bless her- 
Her husband also, and praises her: 

[Saying] “Many women have done well, 

But you have excelled them all." 

Charms arc deceptive, and beatify is a breath' 

But a woman who reveres the LORD-she will bei 
Give her the due reward of her work; 

And let her deeds bring her praise at the gates, 




THE DRAMA 


J O B 


O F 


The Book of Proverbs, despite its occasional Hashes of cynicism, is 
essentially an orthodox document, for its whole philosophy is based on 
the conviction that the righteous and the wicked are rewarded or pun¬ 
ished according to their just deserts. By contrast the Book of fob is 
essentially unorthodox, for it starts out by insisting that such a con¬ 
viction is not borne out by the facts of life. Consequently critical 
scholars believe the document must have been composed at a relatively 
late date—perhaps the third or even second century B.C.—when their 
own bitter experience plus Greek influence combined to make the 
Jews less naive than in earlier times. 

In form this book is a philosophical symposium built into the frame¬ 
work of what may have been an old folktale. It deals with the most per¬ 
plexing of human problems: Why do the innocent suffer? According to 
the story, fob was a virtuous old sheikh, a man “perfect and upright, 
who feared God and shunned wickedness.” Nevertheless, of a sudden 
all manner of evils befell him: his seven sons and three daughters were 
killed, all his Socks were destroyed, all his slaves were slaughtered, and 
he himself was smitten with leprosy. His first reaction was to suffer in 
silence. When his wife , a less patient soul, urges him to “ curse Go d 
and die," he answers: 

You speak as one of the foolish women might speak. Should 
we, indeed, receive good from God, and should we not receive 
evil too?” 2:10 
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Eventually three of his friends tome tr» comfort him os he sirs mi :m 
h-heap and scrapes his sores, I»«f when they seem mi thfc to find 
0ds to express their sympathy, the strain proves ton mirth for Jnh 
He suspects that they, bcnigconreiifioii.il folk, probably iiiiatjinc fha* 
God is punishing him for some sin helm committed. Whciciipnn he 
bursts forth bitterly; 

“Why did I not die at birth, 

Came forth from the womb and expire? . . . 

For then I might have lain down and been quiet, 

I would have slept and been at rest. . . . 

Why is light given to the miserable, 

And life to the embittered in spirit. 

Who long for death, but it comes not, . , . 

And who would be delighted if they e nnui j but 1 find the g.ave?" 

V t i, n, =»-as 

This naturally shocks his friends, and they h :jn !•> argue with 1 -m. 
The fist insists that God is probably diViphmn:; fnh tor his own 
pod. Says this friend: 

‘Happy, indeed, is the man whom Gml tcpioves; 

Sodon'treject the instruction of the Almighty. 

For he wounds, blit he binds upf 
He smites, but his hands heal. 

He will rescue you fruin six troubles, 

Fes,in seven no harm will touch you." y. *719 

fob, however, answers that he dues not stand in need of any suc h db 
dplining. Addressing God, he cries: 

"Have I sinued? Wliat do I unto thee. () thou keeper of m:m? 
Why dost thou make me a target fur tlmeUr" 7.2\» 

Whereupon the second friend hey,ins to upbraid fnh, ■ayiHip 

"Howlong will you titter such things? . , . 

Does God pervert justice? 
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Or the Almighty pervert the right? . . . 

If you were but pure and straigl 1t, 

Then indeed he would bestir himself in your behalf.” 8 :2j g 
To which [ob replies: 

"Nevertheless I will make complaint freely. 

I will speak my own bitterness, 

I will say unto God, ‘Do not condemn me; 

Tell me why thou dost quarrel with me. , . . 

Why shouldst thou search for my sin, 

Although thou knowest that I am not guilty’?” 10:1,6 

Thereupon the third friend is so outraged that he cries: 

“Shall your boastings put men to silence? 

And when you scoff, is no one to rebuke you? 

For you have said, 'My teaching is pure. 

And I am clean in [God’s] sight.’ 

But would that God might speak, 

That He might open his lips against yon, 

And tell you the secrets of wisdom! . . . 

For then you would know that God is exacting less of you than 
your guilt deserves.” 11: 3-6 

Thus the argument continues on and on. Job readily admits that 
God is omniscient and omnipotent, but lie insists that neither of these 
attributes proves God to be just. Says lie: 

"Lo, God destroys the blameless as well as the wicked, 

If a scourge slays suddenly, 

He mocks at the despair of the innocent! 

The earth is given into the hand of the wicked. . . . 

If it is not he [who does these things], then who is it?” 


9:22-24 
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Cod, it would seem, is deliberately seeking to put Jnh in the wrong: 


"Iknow that . . . I am stated to be guilty. . . , 

If I should wash myself in snow, 

And clean my hands with lye, 

Even then would,st thou plunge me into the mire, 

So that my own clothes would abhor me. . , , 

0 that there were an umpire betw een ns. 

Who would lay his hands mi both of ns. . . . 

Then I might speak and not he afraid that C iod is dishonest tmv.it 
me.” 9:28-35 

In spite of oil that his friends may s.iv to the contrary. Job insists that 
God deals most unfairly with human beings: 

"When I think of it, I am amazed. 

And shuddering lays hold of my flesh. 

Why do the wicked live, 

Grow old, and amass wealth? 

Their descendants are established w ith them in their sight. 

And their offspring More their very eyes. 

Their houses are .safe from terror, 

Andthe rod of God is not upon them. . , . 

Though they say to God. 'Get away! . . . 

Who is the Almighty, that we .should .serve him? 

And what good does it do to pray to him?* “ zi :fii % 

Thus docs Jnh hold forth . challenging all that is liken for granted hv 
his orthodox friends, until finally God himself enters into the debate. 
He speaks out of a whirlwind, hurling one question after another at 
Job, mid completely overwhelming him. 

“Who is this that obscures counsel 
Bywords without knowledge? 

Gird up now your loins like a man, 

That I may question you. and do vcm instruct me. 
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“Where were you when I laid the foundation of the earth? 
Declare, if you have insight. 

Who fixed its measurements?—if you should know. 

Or who stretched a line over it? 

Upon what were its bases sunk, 

Or who laid its cornerstone. 

When the morning stars sang together, 

And all the heavenly beings shouted for joy? 

“Who enclosed the sea with doors, 

When it burst forth, issuing from the womb, 

When I made the cloud its covering. . . . 

And said, ‘Thus far shall you come and no farther. 

And here shall your proud waves he stayed’? 

“Have you ever in your life commanded the morning? , , * 
Have you gone to the sources of the sea, 

Or walked in the hollows of the deep? 

Have the gates of death been revealed to yon, 

Or can you see the gates of darkness? 

Have you considered the breadth of the earth? 

Tell, if you know all this. 

“Which is the way where light dwells, 

And which is the place of darkness? . . , 

"Gird up your loins now like a man; 

I will ask you, and do you instruct me. 

Will you, indeed, break down my right? 

Will you make me guilty that you may be innocent? 

Or have you an arm like God, 

And can you thunder with a voice like his? 

Deck yourself, now, with majesty and eminence, 

And clothe yourself with glory and splendor. 

Scatter abroad the rage of your wrath; 

And look upon everyone that is proud and abase him. 
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lookup on everyotic who is ptmul and bring him low; 
And crush the wicker! where they stand. 

Bury them in the dust likewise; 

Bind up their faces in the hidden place. 


Tlien I indeed will praise you. 

That your own right hand can deliver you. 3812-19; 41 16.14 


And thus Joh is made to realize af last die arrogance ttf hh mu 
plaints. He becomes mrc that the entire pmlihi nf hnnnm Milferiiii} 
is infinitesimally small wku seen in relation to (he entire comiijc 
scheme. Whereupon he is forced to confess; 


'10,1am of small account. 

Whatshall I answer thee?... 

I have uttered that which I did not understand, 

Tilings too wonderful for me, which I did not know, * > * 
I hew thee only bv hearsay, 

But now my eye bus seen thee. 

Therefore I retract and repent, 

In dust and ashes. 1 ' 40:4; 41:24 



THE JIBES OF 
ECCLESIASTES 


This extraordinary little book is said to have been written around 
200 B.C. by some Jewish thinker who had evidently drunk deep of 
Greek woildliness and world-weariness. That it was ever allowed to 
become part of the Holy Writ can be explained only by the fact that 
the book was doctored by some pious editor, and attributed to King 
Solomon—who had lived fully seven centuries earlier1 The original 
document was evidently a series of gently cynical jibes at those who 
saw any meaning in life. 


AH is VANITX 

Vanity of vanities. . . . 

Vanity of vanities, all is vanityl 
What does a man gain from all his toil 
At which he toils beneath the sun? 

One generation goes, and another comes, 
WTiile the earth endures forever, 

The sun rises and the sun sets, 

And hastens to the place where he rose. 
The wind blows toward the south. 

And returns to the north. 

Turning, turning, the wind blows, 

72 











n 


The Jibes of Ecclesiastes 

And returns upon its circuit. 

All rivers run to the sea, 

But the sea is never full; 

To the place where the rivers flow, 

There they continue to flow. 

All things arc wearisome; 

One cannot recount, them, 

The eye is not satisfied with seeing, 

Nor is the car filled with hearing. 

Whatsoever has been is that which will hr. 

And whatsoever has been done is that which will be done; 

And there is nothing new under the '»m. 

Is there a thing of which it is said, ‘I n. this is new? 

Itwas already in existence in the ages 
Which were before us. 

There is no memory of earlier people; 

And likewise of later people who shall he, 

There will be no memory with those who air later Mill. 

WISDOM IS VAIS 

I,Koheleth, was king over Isaac! i»t Jerusalem; and I set my mind 
to search and to investigate through wisdom everything that is 
donebeneath the heavens. It is an evil task that God has given the 
sons of men with which to occupy themselves. I have seen evt ty 
thing that has been done under the Min; and In, even t!ring is 
! vanity and striving for the wind. . , . 

I thought within myself thus: I am gn at and have increased in 
wisdom above all that were before me over Jerusalem; and my 
mind has seen abundant wisdom and knowledge. So 1 set my 
mind to knowing wisdom and to knowing madness and folly. 
[But] lam convinced that this too is .striving for the wind. 

Forwith more wisdom is more worry. 

And increase of knowledge is inti case of sorrow. 
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WEALTH IS VAIN 

I said to myself: “Come now, let me test you with mirth; so 
enjoy yourself.” But this also was vanity. ... I made myself 
great works; I built myself houses; 1 planted vineyards for myself; 

I made myself gardens and parks. . . . I bought male and female 

slaves and . . gathered for myself silver and gold, the treasure 
of kings and provinces. ... And nothing that my eyes desired 

did I withhold from .them-Then I reviewed all my works 

which my hands had made, and the toil which I had expended in 
making them, and lo, everything was vanity and striving for the 

wind, and there was no profit under the sun. . . . So I hated life, 

for everything that is done under the sun seemed to me wrong, 
for everything is vanity and striving for the wind. 1:2-2:18 


LIFE IS VAIN 

For there is one fate for both man and beast ... as the one 
dies, so dies the other. The same breath is in all of them, and man 
has no advantage over the beast; for everything is vanity. All go to 
one place; all are from the dust, and all return to the dust. Who 
knows that the spirit of man goes upward and that the spirit 
of the beast goes downward to the earth? ... 

I considered once more all the oppressions that are practiced 
under the sun: for example, the tears of the oppressed, with none 
to comfort them, and the strength in the hands of their oppressors, 
with none to comfort them. So I congratulated the dead who were 
already dead, rather than the living who are still alive. And happier 
than both of them did I regard him who had never been, who 
had not seen the wicked work which is done under the sun. . . . 

3:19-4:4 

And so I have seen wicked men carried to the tomb and praised 
from the holy place and lauded in the city where they had acted 
thus. ... , 



The Jibes of Ecclesiastes «- 

There is a vanity which is wrought upon the* earth, namely, 
that there are righteous men to whom it happens in ;wtmrf„ine 
with what should he done to the wicked, and there are wicked men 
to whom it happens in accordance with what should he done to 
therighteous. I say that this too is vanity. 


EAT, DRINK, ANft 11K MERRY 

So I commend mirth; for there is nothing good for man under 
the sun except to cat, drink, and W merry; for this will stay by 
him in his toil during tire course of Ins life which Cod gives him 
under the sun. 8:10,14-15 

Go, eat your food with gladness, 

And drink your wine with a happy mind. , , . 

Enjoy life with the wife whom yon love 
All the days of your empty life. 

Which he has given you under the sun; 

All your empty life. 9.7, 9 


co Nr. 1. UNION 

[Thus declared the gentle cynic who wrote this fifth* htmk. But ilui 
pious editor has the final word, for most piously he adds, } 

The conclusion of the matter, all having been heard: Fear Gml 
and keep his commands. For this concerns all mankind, that God 
brings every work into judgment with regard to everything con¬ 
cealed, whether it be good or evil. u.13 




PSALMS OF WISDOM 


In Hebrew the Book of Psalms is called simply T’hillim—“Praises"— 
and that explains why only a little of it can be included in this An¬ 
thology. Its primary orientation is toward God rather than man, and 
its prevailing appeal is to the heart rather than the mind. Nevertheless, 
as the following excerpts make plain, some of the Psalms do have that 
mundane, humane, ethical emphasis which I have taken to be the 
hallmark of Wisdom. 


PSALM 1 

* 

How happy is the man who has not walked in the counsel of the 
wicked. 

Nor stood in the way of sinners, 

Nor sat in the seat of scoffers! 

But his delight is in the law of the LORD, 

And in his law does he study day and night. 

For he is like a tree planted by streams of water. 

That yields its fruit in its season, 

And whose leaf does not wither; 

And whatever it bears comes to maturity. 

The wicked are not so; 

But are like the chaff which the wind drives away. 
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Therefore the wicked will not stand in the judgment, 
Nor sinners in the assembly of the righteous. 

For the LORD knows the way of the righteous. 

But die way of the wicked will perish. 


rsAi.M 15 

Who may sojourn in thy pavilion, O IX )RD? 

Who may dwell upon thy holy hill? 

"He who walks blamelessly, and does right, 

And speaks truth from his heart. 

Heis not hasty with his tongue. 

He does no wrong to his* fellows; 

Nordoes he take blame upon himself hcrnu.se of his neighbor. 
In his eyes a bad man is despised; 

Bathe honors those who fear the LORI). 

Heswears to his own hurt and does not retract. 

He does not put out his money on interest, 

Nor take a bribe against the innocent. 

He who does such things will never be moved." 


V S A. I, M 37 

Fret not yourself because of evildoers, 

Be not incensed because of wrongdoers; 
Forthey will soon wither like grass. 

And fade away like the green herb. 

Trust in the LORD and do good; 

Inhabit the land and feed in security. 

Takeyour delight in the LORD, 

And he will give you the desire of your heart 

Commit your way unto the LORD, 

And trust in him; and lie will act. 
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He will bring forth your right like the light. 
And your just cause like the noonday. 


Wait patiently for the LORD and hope in him; 

Fret not yourself because of him who makes his way prosper, 
Him who succeeds in his plans. 


Cease from anger, and forsake wrath; 

Fret not yourself; it does nothing but harm. 

For evildoers shall be cut off; 

While those who wait upon the LORD shall possess the land. 

Yet a little while and the wicked shall be no more; 

Though you look hard at his place, he will not be there. 

But the meek shall possess die land, 

And rejoice in abundant prosperity. 

Though the wicked plot against the innocent; 

And gnash his teeth at him. 

The Lord laughs at him; 

For he sees that his day will come. 

The wicked draw the sword and bend their bow. 

To bring down the poor and needy, 

To slay those whose way is right. 

Their sword shall enter their own hearts, 

And their bows shall be broken. 


Better is the little of the righteous 
Than the wealth of many wicked. 

For the resources of the wicked shall be broken. 
But the LORD supports the righteous. 

The LORD knows the days of the innocent. 
And their possession abides forever. 



Psalms of Wisdom 

They shall not be put to shame in bad times. 

And in the time of famine they shall be satisfied. 

For the wicked shall perish; 

And the enemies of the LORD, like a brand in the furnace. 

Shall vanish in smoke. 

If the wicked borrows, he does not pay back; 

But the righteous is generous and gives. 

Those who bless him shall possess the land, 

But those who curse him shall be cut off. 


The steps of a man are from the LC >RD. 

And he establishes him with whose way lie is pleased. 
Though he fall, he shall not lie prostrate. 

For the LORD holds his hand. 

Ihavebeen young, and now I am old; 

Butlhave not seen the righteous foisaken. 

Nor his descendants begging their bread. 

He is always generous and ever lending. 

And his descendants become a blessing. 

Shun evil and do good, 

So shall you abide forever, 

For the LORD loves the right, 

And he does not desert his saints. 

They are kept forever, 

But the descendants of the wicked are cut off, 

The upright shall possess the land, 

And shall dwell therein forever. 

The mouth of the upright utters wisdom, 

And his tongue speaks justice. 
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The law of his God is in his heart; 

His steps do not slip. 

When the wicked spies -upon the upright, 

And seeks to kill him, 

The LORD will not deliver him into his hand, 

Nor will he declare him guilty when lie is brought to trial. 


Wait for the LORD, and keep his way; 

And he will exalt you to possess the land. 

You shall gaze upon the destruction of the wicked. 

I saw the wicked triumphing, 

And towering aloft like the cedar of Lebanon; 

But I passed by—and lo, he was notl 
When I sought for him he was not to be found. 

Watch integrity and look upon right; 

For there is a posterity for the man of peace. 

But lawbreakers are wholly destroyed; 

The posterity of the wicked is cut off. 

The help of the innocent comes from the LORD; 

Their strength is he in time of need, 

The LORD helps them and rescues them; 

He rescues them from the wicked and makes them victorious. 
Because they trust in him. 


psalm 49 

Hear this, all you peoples; 

Give heed, all you dwellers in the world. 
Sons of men, and all mankind, 

Both rich and poor. 

My mouth speaks wisdom, 



Psalms of Wisdom 81 

And my heart's meditation is insight 
I incline my car to proverb; 

I solve my riddle oil the lyre. . . . 

Even wise men die; 

The fool and the brutish alike perish, 

And leave their wealth to others. 

Their graves are their everlasting home, 

Their dwelling throughout: the ages, 

Though lands arc named after them. 

Butman is an ox without understanding; 

He is like the beasts that perish. 

This is the fate of those who are self-sufficient, 

And the end of those who are satisfied with their own words* 

Likesheep they are appointed to Sheol. * . , 


HALM 155 

Lo, how good and lovely it is 
When brethren dwell together as one. 

Like the goodly oil upon the head, 

Wliich flows down upon the bard, Aaron’s bard, 

That flows clown upon the edge of his robes, 

So is the dew of Hermon that flows down upon the mountains of 
Zion; 

Fortherehas the LORD commanded the blessing.- 
Life for evermore, 



SOLOMON'S DECISION 


The following excerpt is from the preceding section of the Old 
Testament (I Kings, 3:16-28), and is quoted hare only because it is so 
distinctly a fragment of Wisdom Literature , 

Then two women of ill fame came to the Icing and stood be¬ 
fore him, and the one woman said: “0, my lord, this woman and 
I dwell in the same house; and I gave birth to a child while she was 
there. Then, on the third day after 1 was delivered, this woman 
also gave birth to a child and we were together, there being no 
stranger present. But the child of this woman died in the night 
and she took my child from my side while I slept, and laid it in 
her bosom and laid her dead child in my bosom. Thus when I 
arose toward morning to nurse my child, behold, it was dead; but 
when I was able to examine it closely in the morning, behold, it 
was not my child which I had borne.” 

Whereupon the other woman said: “No, but the living child 
is mine and the dead child is your child,” 

But the first woman was saying at the same time: “No, but the 
living child is mine and the dead child is your child.” 

Thus they spoke before the king. 

Then the king said: “This one declares, This is my child, the 
living one, and your child is dead.' And the other declares, 'No; 
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rendered, they stood in awe of the king; for they perceived that 
the wisdom of God was in him to administer justice. 

I Kings, $:i(k8 




PART TWO 






INTRODUCTION 


It was once generally believer! that the Oh! Testament was finished in 
the fifth century B.C., ami that thereupon IsmTs creative genius 
went into a coma until flic first century B.C.. when it abruptly anti 
miraculously revived to bring forth the blew Testament. Both those 
notions, however, have long since been exploded. Critical historians 
have proved (a) that the Old Testament was not actually completed 
until the second century B.G.; and (h) that the production of scrip 
tures contained thereafter without any abatement whatsoever. If any¬ 
thing, the flow increased, for the ensuing centuries witnessed a pro¬ 
digious widening of Israel's cultural horizons, and a tragic deepening 
of Israel's perplexities and woes. The New Testament, therefore, was 
in no sense a sudden and anomalous achievement, it was hut one more 
product—and only in the Christian view fire climacteric one - of that 
spiritual quest which Israel bad been carrying on vutlaggiogly since the 
earliest times . 

The literature belonging to the period between the Testaments 
was as rich in content as it was varied in form. It was written in three 
languages, thus giving the grossest proof of the extent to which the 
Jews had broadened their cultural contacts. Most of the documents 
were naturally couched in Hebrew, which was still Israel's holy tongue. 
Others, however, were set down in Aramaic, u Mesopotamian dialect 
which had belatedly become the vernacular throughout Palestine. Stdl 
others were written in Greek, the language most familiar to the millions 
of Jews who were now living all around the Mediterranean. 
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88 Between the Testaments 


It is difficult to classify all that was produced in these three languages 
The bulk of the literature was in a sense scriptural, since it was modeled 
on the writings which had already become sacred to the Jews. A num¬ 
ber of the new documents came to be actually included in the Septua- 
gint, the Srst Greek version of the Jewish Scriptures, and later in the 
Vulgate, the first Latin version. They formed what was eventually 
called the Apocrypha—-a sort of semi-sacred appendix to the Old 
Testament.* 

In addition a significant body of rabbinical teaching emerged during 
tins period. This made no pretensions to being scriptural—it was not 
even written down until much later—yet it seems to have made a far 
deeper impression on the Jews, and certainly acquired in the end in¬ 
comparably more sanctity. 

Finally, there was the beginning now of strictly secular writing on the 
part of Jews, all of it in Greek, and much of it intended for general, 
not just Jewish, consumption. 

Much that deserves to be regarded as wisdom was present in all three 
types of literature; so selections are given from each in turn. 


The Apocrypha is still to he found in the Roman Catholic editions of the Bible ■ 
hut not in the Protestant ones, which in this respect follow the example set in the 
ewisb versions. Fortunately, however, it is included in The Complete Bible turns- 
Jated into American, and published by the University of Chicago Press—thus 
making it possible for this anthology to continue quoting from that source, 
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note on 

T II E A P o C R Y P II A 


We know almost nothing about the rail authorship of the Apocry¬ 
phal writings. Most of them are use ribed to very undent and hallowed 
Hebrew worthies—for instance, Kmiefi. Abraham, Solouum, Amid - 
but this, it seems, was done only in order to nuke those wiitin t;s up 
pear venerable and therefore deserving of devout study. This stratagem, 
as we have already seen, was by no means new; nor, it should hr* em¬ 
phasized, was it consciously dishonest, Literary ethic, in those days 
were unlike what thc*y arc nmv, especially in the field of religion. An 
author saw no wrong in attributing his hook to someone more famous 
than himself. That, indeed, was the stMidud practice, and it was essen¬ 
tially innocent because the author usually believed his hook was the 
sort that that more famous person might have written. In any ease 
whether innocent or no, the stratagem wav certainly effective. Thinks 
to it, hooks which might otherwise have hern ignored, or even pro¬ 
scribed, were often able to win wide and enduring veneration. 

To be sure, the stratagem could no longer work to perfection. 'The 
canono (the Jewish Scriptures' had already been effectually dosed; so 
it was impossible for auv new work to become absolutely sat red. Hut 
some could still become at least semi sacred, And that ;u tirade hap¬ 
pened to a considerable number of hooks written during this relatively 
late period, 

Most of those books cannot concern us here, .since they were pri¬ 
marily mystical, not ethical, and dealt more with an imaginary Future 
World than any real one now present. They claimed to he apot uJvp.ses 
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-that is, "revelations”—and told in burning fervid words about tin 
“End of Days,” tie “Final Judgment,' 1 the “Messianic Age," and all tic 
other spectacular wonders of eschatology. Their motive was of course 
irreproachably virtuous: they sought to bring comfort to a foil so 
st ee p ed in despair that they could yearn only for this world to be ut¬ 
terly destroyed. But, no matter how noble the motive, the method was 
-by our standards-bad, Tkose apocalypses offered a comfort that was 
altogether delusory, and they were therefore bound in the end to cause 
only hams, not good. They were opiates hilling the people into a blind 
beL'ef that a miracle would soon and suddenly save therm. Consequentiy 
they can hardly be counted bools of wisdom. The latter are necessarily 
stimulants, not opiates, for they tell men to loot and do, not shut then 
eyes and wish. 

However, such bools, too, were produced during this period, and 
they were of conspicuous quality, as the following selections will 
demonstrate. 



T II E A P H O R I S M S O F 
j ES U S B K N KIR A C M 


This document, called in fa fin Ki< h'iasfirus, closely rrwinWcs 
the Book of Proverbs. It is. however, the work nf .* **m;»lc author, .imf— 
this is without parallel—it hears hi'* own namt. In addition, being a 
somewhat later product, it shows omn? obvious traces of Helle nic in¬ 
fluence. The customs described in it .ire typ:i.iffy firerk Milter than 
Hebrew, and so arc many of the attitudes. The author shares the taste 
of the Epicurean philosophers h?r bithr topi* s h’r (he umert.mifv of 
happiness, the* unreliability of hit aids, and most of all the frailty nl 
nomen. That, it .seems, was the? chief reason why the hook, despite its 
strain of deep religiosity and stern moral tone, was never allowed into 
the Old Testament canon. 

Nothing is known almitf the author e\* < pf that hr must have lived 
in Palestine early in the .second eeritwy 1U '., was a lay scholar, had 
evidently traveled, and wrote in Hebrew. ffliis fast fact, umously. was 
not established until after i.Hyb, when fi.igmruls of the original He¬ 
brew text began to be discovered in a synagogue attic in t’.iirn.l Ifis 
maxims show him to have been ade«/u.»fely disillusioned about men, 
completely distrustful of women, yet at the same time a warm advocate 
of social justice and moral probity. 


WISH CUrtiNSi.I, nisn.KXtXC MKN 

Do not quarrel with a powerful unm, 

Oryou may fall into his hands, 
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Or your heart may turn away to her, 

And you may slip into spiritual ruin. 


APHORISMS ON FRIENDSHIP, ETC. 

Do not forsake an old friend, 

For a new one is not equal to him. 

A new friend is new wine; 

When it grows old, you will enjoy drinking it. 

Do not envy the glory of a sinner; 

For you do not know what disaster awaits him. 

Do not indulge in too much luxury, 

Do not be tied to its expense. 

Do not be impoverished because of feasting on borrowed money 
When you have nothing in your purse. 

A workman who is a drunkard will never get rich; 

The man who despises little things will gradually fail; 

Wine and women make men of understanding stand aloof; 

And the man who is devoted to prostitutes is reckless. . . , 

If you never repeat what you are told, 

You will fare none the worse. 

Before friend or foe do not recount it. 

And unless it would be sinful of you, do not reveal it. 

For someone has heard you and watched you, 

And when the time comes he will hate you. 

If you hear something said, let it die with you, 

Have courage, it will not make you burstl . . . 

Question a friend; perhaps he did not do it; 

Or if he did, so that he will not do it again. 18:32-19:15 

One man keeps silence and is considered wise; 

While another is hated for his loquacity. 

One man keeps silence because he has nothing to say; 
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And another keeps silence because he knows it is the time for it. 
A wise man will keep silence till his time comes, 

But a boaster and a fool miss the fitting time. 

The man who talks excessively is detested, 

And he who takes it on himself to speak is hated. 210:5-8 


APHORISMS ON 04)00 MANNER $ 

If you sit at a great table, 

Do not gulp at it. 

And do not say, “How much there is on it!" 

Remember that an envious eye is wrong. 

What has been created that is worse than the eye? 

Thatis why it sheds tears on eve tv face. 

Do not reach out your hand wherever it looks, 

And do not crowd your neighbor in the dish; 

Be considerate of him of your own accord, 

And be thoughtful in everything. 

Eat like a human being what is served to you, 

Do not champ your food, or yon will be detested. 

Be the first to leave off for good maimers' sake, 

And do not he greedy, or you will give offense. 

Even though you are seated in a large company, 

Do not be the first to help yourself. 

How adequate a little is for a well-bred man! 

He does not have to gasp upon his bed! 

Healthy sleep results from moderation in eating; 

One gets up in the morning, in good spirits. 

The distress of sleeplessness ami indigestion 
And colic attend the greedy man. 

If you are compelled to eat, 

Getupin the middle of the meal am! stop eating, 
usten tome, my child, and do not disregard me. 

And in the end you will find my words true. 3m 2 , a2 
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APHORISMS ON FOLLY AND "WISDOM 

A proverb on the lips of a fool will be refused. 

For he will not utter it at the proper time. 

One man is kept from sinning through poverty, 

So his conscience does not prick him when he goes to rest. 
Another loses his own life from sheer embarrassment, 

And destroys it by his senseless expression. 

Another out of embarrassment makes promises to his friend, 
And so makes him his enemy for nothing. 

A lie is a bad blot on a man; 

It is continually found on the lips of the ignorant. 

A thief is better than a habitual liar, 

But they are both doomed to destruction. 

Dishonor is habitual with a liar. 

And his shame attends him continually. 

A man who speaks wisely makes his way in the world, 

And a man of good sense pleases the great. 

The man who cultivates the soil makes his heap high, 

And the man who pleases the great atones for wrongdoing. 
Gifts and presents can blind the eyes of wise men, 

And avert reproofs like a muzzle on the mouth. 

Hidden wisdom and concealed treasure— 

What is the use of either of them? 

A man who conceals his folly is better 

Than a man who conceals his wisdom. 20:20-31 


COUNSEL CONCERNING SIN 

My child, if you have sinned, do not do it again. 
And pray over your former sins. 

Flee from sin as from the face of a snake; 

For if you approach it, it will bite you. 

Its teeth are lion’s teeth. 
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And destroy the souls of men. 

All iniquity is like a two-edged sword; 

A blow from it cannot be healed. 

Terror and violence lay waste riches; 

So the house of a proud man will be laid waste. 

The prayer from a poor mans month readies his ears. 

And his judgment comes speedily. 

A man who hates reproof is walking in the sinners steps, 

But lie who fears the Lord will turn to him in Iris heart. 

A man who is mighty in tongue is known alar oil. 

But a thoughtful man knows when he slips. 

The man who builds his house with other mens money 
Is like one who gathers stones for winlt r. 

An assembly of wicked men is like tow wrapped together 
For their end is a blazing fire. 

The way of sinners is made smooth with stones 
Butat the end of it is the pit of I lades. 

WISDOM COKCr.KNINO w i s r. MI'S AN ft Mtii.S 

The man who keeps the law ermtinh his thoughts. 

And wisdom is the consummation of the fear of the Lord, 

The man who is not shrewd will not he iust rm ted. 

But there is a shrewdness that spreads bitterness. 

A wise man’s knowledge abounds like a flood, 

And his counsel is like a living spring. 

Theheart of a fool is like a bn ikeu dish; 

It will hold no knowledge. 

If a man of understanding hear s a wise saying. 

He commends it, and adds to it; 

A self-indulgent man heats it, and it displeases him, 

And lie throws it behind his hack. 


Tire discourse of a foal is like a burden on a journey; 

But enjoyment is found on the lips of a man of nmh-r standing 




T H E A D M O N I T I 0 N S 
O F T O B I T 


The Book of To bit is n cpraint didactic novelette written originally 
perhaps in Greek by a devout Jew living—again per haps- in Egypt, 
some time in the second century It,C. The following passage taken 
from Chapter *f (verses 3 to 19) is typical of the ‘’Wisdom Literature" 
which was so popular in Israel throughout this period. 


. So Tobit called to his son and said: 

"My boy, when I die, bury me, and tier not neglect your 
mother; provide for her as long as you live, Do what is pleasing 
toher.anddo not grieve her in anything. Remember, my boy, that 
she faced many dangers for you before your birth, and when she 
dies, bury her beside me in one grave. AH your life, my boy. 
remember the Lord, our Cod; do not consent to sin and trans¬ 
gress his commands. Act uprightly all your life, ami do not walk 
in the ways of wrongdoing. 

For if you do right, prosperity will attend your undertakings. 
To all who act uprightly, give charity from your property, and 
do not let your eye begrudge what you give to charity. Do not 
turn your face away from any poor man, and Cod's face will not 
he turned away from you. Give to charity in proportion to what 
you have; if you have little, do not he afraid to give sparingly to 
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charity; for then you will lay up a good treasure for yourself 
against a day of adversity; for charity will save you from death, 
and keep you from going down into darkness. Charity is a good 
offering in the sight of the Most High for all who give it. 

"My boy, beware of any immorality. First, take a wife who is 
of the stock of your forefathers; do not marry an alien, who does 
not belong to your father’s tribe, for we are the sons of the 
prophets. Remember, my boy, that Noah, Abraham, Isaac, and 
Jacob, our forefathers of old, all married wives from among their 
kindred, and were blessed in their children, and their posterity 
will possess the land. Now, my boy, love your kindred, and do 
not disdain your brothers and the sons and daughters of your 
people and refuse to marry one of them. For such disdain leads 
to ruin and great distress, and worthlessness brings loss and great 
want, for worthlessness is the mother of famine. The wages of any 
man who works for you, you must not retain overnight, but you 
must pay him immediately. If you serve God, you will be re¬ 
warded. Take care, my boy, m all that you do, and be well disci¬ 
plined in all your conduct. Do not do to anyone else what you 
hate . 1 Do not drink wine to the point of intoxication; drunken¬ 
ness must not go with you on your way. Give some of your bread 
to the hungry and of your clothes to the naked. Give all your 
surplus to charity, and do not let your eye begrudge what you 
give to charity. Scatter your bread on the graves of the upright, 
but do not give to sinners. 

"Ask advice of every wise man, and do not think lightly of any 
useful advice. Always bless the Lord God, and ask him to make 
your ways straight and your paths and plans prosper.” 


1 This is one of the earliest appearances of the Golden Rule in Jewish literature. 




the twelve 


T K S T A M K N T S 


One of the most illumituthif• honk? Itclnnt'itig to tin? twilit period is 
iwoik called The Testament of the Twelve P.dtutdis. ft purport 1 , in 
record the last words und exhortations of tin- twelve sons of fai oli, and 
was probably written cither in Uelni-w or Ar.un.ne toward flic < Jose of 
thesecondccntury B.C.Thc important e nf thchnnk lies in the sttilnn; 
likeness between certain of its ethical teachings anil those attribute d to 
Jesus several generations later. 1 

For example, the Testament of Dari da /.ires. "f.ove the l.nnl 
with all your life, anti one another with a tine heart,'’ The (Impel of 
Matthew (22:37-^) declares; "lam* t he I.uni thy ( hi tl with all thy heart 
and soul and mind . , , and thy nch*hhm as thyselfAttain, the 
Testament of Gad (fir5, 7) rc;uh:"L<n e ye dire another from flic heart; 
and if a man sin against thee, speak peace.ddv* fo him , . . and if 
he repent and confess, forgive him. . . . lint if he he shameless anti 
persisteth in his wrongdoing, even so forgive him," The Gospel of 
Me (17,3-4) reads: "Jf thy brother sin against thee, correct him; and 
if he repent, forgive him . And if he sin against thee seven times in a 
day . . , thou shaft forgive him." 

Such parallels arc so common that this hook eventually came to he 
mistaken for a Christian work, and was t r ndely interpolated with refer 
cnees to the Incarnation and the Crucifixion suns to give the uppe,ounce 

‘ Prof. R, II, diaries - limit vvliuw' tnic.!,itt<».-t il.r n-np', |»r’<>tv ,ttr IjMi 
gives n long list of (he ji.n.itlils in (lit- rntmilixitun ijt,t |umu |( j t.i In-, ulml.iih 
work entitled 1 he J csturnent o/ tin * Pulfninlu: 1 1.**n«!»'»r, j, 
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of truth to that error. Modem investigators, however, have had no 
difficulty in restoring the original text, and in recognizing it as definitely 
pre-Christian. And they have deduced from this—and much other evi¬ 
dence, of course—that Jesus's precepts were derived from ethical ideas 
which had been current in Israel lor very many years. 1 


Reuben’s warning against unchastity 

Hear ye tlie words of Reuben your father. Pay no heed to the 
face of a woman, nor associate with another man’s wife, nor 
meddle with affairs of womankind. Therefore pay no heed, my 
children, to the beauty of women, nor set your mind on their 
affairs; but walk in singleness of heart in the fear of the Lord, and 
expend labor on good works, and on study and on your flocks, 
until the Lord give you a wife, which He will. . . . 

For a pit unto the soul is the sin of fomification, separating it 
from God, and bringing it near to idols, because it deceiveth the 
mind and understanding, and leadeth down young men into 
Hades before their time. For many hath fornication destroyed; 
because, though a man be old or noble, or rich or poor, he bringeth 
reproach upon himself with the sons of men and derision with 
Beliar. For hear ye regarding Joseph how he guarded himself from 
a woman, and purged his thoughts from all fornication, and found 
favor in the sight of God and men. For the Egyptian woman did 
many things unto him; and summoned magicians, and offered 
him love potions, but the purpose of his soul admitted no evil 
desire. Therefore the God of your fathers delivered him from 
every evil [and] hidden death. For if fornication overcomes not 
your mind, neither can Beliar overcome you. 

For evil are women, my children; and since they have no power 
or strength over man, they use wiles by outward attractions that 
they may draw him to themselves. And whom they cannot be¬ 
witch by outward attractions, him they overcome by craft. For 

1 Further proof of this point will be found in the footnotes to the Sermon on the 
Mount quoted below, p.,150. 
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moreover, concerning them, the angel of the Lord told me, and 
tawhtflie, that women are overcome by the .spirit of fornication 
more than men, and in their heart they plot against men; and by 
means of their adornment they deceive fust their minds, and by 
the glance of the eye instil the poison, and then through the ac¬ 
complished act they take them captive. l*‘or a woman cannot 
force a man openly, but by a harlots hearing she beguiles him. 
Flee therefore, fornication, my ehikhen, and command your 
wives and your daughters that they adorn not their heads and 
faces to deceive the mind; because every woman who useth these 
wiles hath been reserved for eternal punishment. . . . 


Simeon's warning ac.vinst i:nvy 

Now, my children, hearken unto me and beware of the spirit of 
deceit and of envy. For envy rnleth over the whole mind of a man, 
andsufferethliitn neither to eat nor to drink, nor to do any good 
thing. But it ever suggesteth | to him) to destroy him that envieth; 
andsolongas he that is envied flourished!, he that envielh fadeth 
away.. . . 

For envy maketh savage the soul and destroyed! the body; it 
causeth anger and war in the mind, ami stirredh up unto deeds of 
blood, and leadeth the mind into frenzy, and causeth tumult to 
the soul and trembling to the body. For even in sleep some 
malicious jealousy, deluding him, gmiwcth, and with wicked 
spirits disturbed! his soul, and causeth the body to be troubled, 
andwaketh the mind from sleep in confusion; and as a wicked 
and poisonous spirit, so appeareth it to men. . . , 


LEVI COMMENDS F EAR OK COD 

And now, my children, I command you; Pear the Lord your 
God with your whole heart, and walk in simplicity according to 
all His law. And do ye also teach your children letters, that they 
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may have understanding all their life, reading unceasingly the 
law of God. For every one that knoweth the law of the Lord shall 
be honored, and shall not be a stranger whithersoever he goeth.... 

Work righteousness, therefore, my children, upon the earth, 
that ye may have [it] as a treasure in heaven. And sow good things 
in your souls, that ye may find them in your life. But if ye sow 
evil things, ye shall reap every trouble and affliction. 

Get wisdom in the fear of God with diligence; for though there 
be a leading into captivity, and cities and lands be destroyed, and 
gold and silver and every possession perish, the wisdom of the 
wise naught can take away, save the blindness of ungodliness, and 
the callousness [that comes] of sin. 

For if one keep oneself from these evil things, then even 
among his enemies shall wisdom be a glory to him, and in a 
strange country a fatherland, and in the midst of foes shall prove 
a friend. 

Whosoever teacheth noble things and doeth them, shall be en¬ 
throned with kings, as was also Joseph my brother. 


JUDAH CONDEMNS DRUNKENNESS AND AVARICE 

And now I command you, my children, hearken to Judah your 
father. ... Be not drunk with wine; for wine turneth the mind 
away from the truth, and inspires the passion of lust, and leadeth 
the eyes into error. For the spirit of fornication hath wine as a 
minister to give pleasure to the mind; for these two also take 
away the mind of man. For if a man drink wine to drunkenness, it 
distufbeth the mind with filthy thoughts leading to fornication, 
and heateth the body to carnal union; and if the occasion of the 
lust be present, he worketh the sin, and is not ashamed. Such is 
the inebriated man, my children; for he who is drunken hath rever¬ 
ence for no man. . . . 

Observe, therefore, my children, the [right] limit in wine; 
for there are in it four evil spirits—of lust, of hot desire, of 
profligacy, of filthy lucre. If ye drink wine in gladness, be ye 
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jodest with the fear of God. For if in fymir] gladness the fear 
of God departed], then drunkenness ariseth and shainckssne s 
steafethin. But if you would live soberly do not touch wine at all, 
ye sin in words of outrage, and in fightings and slanders, and 
transgressions of the commandments of God, and ye perish before 
your time. Moreover, wine be have} h the mysteries of God and 
men . • • anf ® i* a canSL * ^ n *fi °f war and confusion. , . . 
Bewarealso, my children, of fornication and the love of money, 
and hearken to Judah your father. For these' things wit lull aw you 
from the law of God, and blind the im liuatmu of the soul, and 
teach arrogance, and suffer not a nun to have compassion upon 
’ his neighbor. They rob his soul of all goodness, and oppress him 
uith toils and troubles, and drive assay sleep from him, and 
devour his flesh. . . . 

My children, the love of money leads th to idolatry; because, 
K’hen led astray through money, men name as gods those who me 
notgods, and it caused) him who hath it to i'.dl into madness. . . . 
Know, therefore, my children, that two spirits waif upon man- 
the spirit of trufli anti the .spirit of deceit. And in the midst is the 
spirit of the understanding of the mind, to whit h i! hrfougeth to 
turn whithersoever it will. And the works of tmth anti the works 
ofdeccitarc written upon the hearts of men, and ear h one of them 
the Lord knoweth. And there is no time at which the works rtf 
men can he hid; for on the heart itself base they been written 
down before the I/rrd. Ami the spirit of truth testified) all things, 
andaccuseth all; and the .sinner is burnt up bv his own heart, 
and cannot raise his face to the judge. . . . 


ISSACHA.R C(lMMr,NJlS SlSf ] IUTY 

And now, hearken to me, my children, and walk in singleness 
of your heart, for I have seen in it all that is well phasing to the 
Lord. The single-minded man covetetli not gold, he ovc iteaeheth 
not his neighbor, lie longeth nut after mamfoid dainties, he tie- 



I0 g Between the Testaments 

lighteth not in varied apparel. He doth not desire to live a loag 

lif e, but only waiteth for the will of God. 

And the spirits of deceit have no power against him for he 
looked, not on the beauty of women, lest he should po lute his 
mind with corruption. There is no envy in lus thoughts, m 
malicious person maketh liis soul to pine away, nor worry wilh 
insatiable desire in his mind. For he walketll in singleness of soul, 
and heholdeth all tilings in uprightness of heart, shunning eyo 
[made] evil through the error of the world, lest he should see tit 

perversion of any of the commandments of tlieLord. 

Keep, therefore, my children, the law of God, and get sing e- 
ness and walk in gnilelessness, not playing the busybody with Hie 
business of your neighbor. But love the Lord and your neighbor, 
have compassion on the poor and weak. Bow down your tael 
unto husbandry, and toil in labors in all manner of husbandry, 
offering gifts to the Lord with thanksgiving. . . . 


ZEBULUN URGES COMPASSION 

And now, my children, I hid you to keep the commands of the 
Lord, and to show mercy to your neighbors, and to have compas¬ 
sion toward all, not toward men only, but also toward beasts, 
Have, therefore, compassion in your hearts, my children, 
•because even as a man doetli to his neighbor, even so also will the 
Lord do to him. ... 

I was the first to make a boat to sail upon the sea, for the Lord 
gave me understanding and wisdom therein. And I let down a 
rudder behind it, and I stretched a sail upon another upright piece 
of wood in the midst. And I sailed therein along the shores, 
catching fish for the house of my father until wc came to Egypt. 
And through compassion I shared my catch with every stranger. 
And if a man were a stranger, or sick, or aged, I boiled the fish, 
and dressed them well, and offered them to all men, as every mar 
had need, grieving with and having compassion upon them 
Wherefore also the Lord satisfied me with abundance of fisl 
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when catching fish; for he that shardh with his neighbor re* 
ceiveth manifold more from the Lord. . . . 

Now I will declare unto you wlmt I did. 1 saw a man in distress 
through nakedness in wintertime, ami had compassion upon him, 
and stole away a garment secretly from my father's home, arid 
gave it to him who was in distress. Do ye, therefore, my children, 
from that which God beslmvdh upon yon, show compassion and 
mercy without hesitation to all men, and give to every man with 
a good heart. And if ye have not the wherewithal to give to him 
that needelh, have compassion for him in bowels of mercy. , . . 

Observe the waters, arid know when they flow together, they 
sweep along stones, trees, earth, and other things. But if they arc 
divided into many streams, the earth swallowedh them up, and 
they become of no account. So shall ye also be if ye he divided. 
Benotye, therefore, divided into two heads, for everything which 
the Lord made hath hut one head, and two shoulders, two hands, 
twofeet, but all the remaining members. 


DAN C ON 1 > r, M X S A MUIR 

Hearken to my words, ye sons of Dan; and give heed to tbewouh 
of your father. I have proved in my heart, ami in my wlu/lt; life, 
that truth with just dealing is good and well pleasing to God, and 
that lying and anger are evil, because they teach man all wicked¬ 
ness. . . , 

And now, my children, behold I am dying, and I tell you of a 
truth, that unless ye keep yourselves from the spirit of lying and 
of anger, and love truth and long suffering, ye shall perish. Fur 
anger is blindness, and doth not suffer one to see the face of any 
man with truth. For though it be a father or a mother, lie be- 
haveth toward them as enemies; though it lie it brother, he 
tooweth him not; though it be a prophet of the Lord, he dis 
obeyetli him; though a righteous tint 11, he reg.udedt him not; 
though a friend, lie doth not acknowledge him. For the spirit of 
anger encompassedh him with the net of deceit, and bliudefh his 
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eyes and through lying darkeneth his mind, and giveth him its 
own peculiar vision. And wherewith encompasseth it his eyes? 
With hatred of heart, so as to be envious of his brother. . . . 

He who is wrathful, if he be a mighty man, hath a threefold 
power in his anger: one by the help of his servants; and a second 
by his wealth, whereby he persuadeth and overcometh wrong¬ 
fully; and thirdly, having his own natural power, he workefh 
thereby the evil. And though the wrathful man be weak, yet hath 
he a power twofold of that which is by nature; for wrath ever aideth 
such in lawlessness. This spirit goeth always with lying at the right 
hand of Satan, that with cruelty and lying his works may be 
wrought. 

Understand ye, therefore, the power of wrath, that it is vain. 
For it first of all giveth provocation by word; then by deeds it 
strengthened! him who is angry, and with sharp losses disturbeth 
his mind, and so stirreth up with great wrath his soul. Therefore, 
when any one speaketh against you, be not ye moved to anger, 
and if any man praiseth you as holy men, be not uplifted: be not 
moved either to delight or to disgust. For first it pleaseth the hear¬ 
ing, and so maketh the mind keen to perceive the grounds for 
provocation; and then being enraged, he thinketh that he is 
justly angry. 

If ye fall into any loss or ruin, my children, be not afflicted; for 
this very spirit maketh [a man] desire that which is perishable, 
in order that he may be enraged through the affliction. And if 
ye suffer loss voluntarily, or involuntarily, be not vexed; for from 
vexation ariseth wrath with lying. Moreover, a twofold mischief 
is wrath with ly in g; and they assist one another in order to disturb 
the heart; and when the soul is continually disturbed, the Lord 
departeth from it, and Beliar ruleth over it. 

Observe, therefore, my children, the commandments of the 
Lord: 

Keep Iiis Law, 

Depart from wrath, 

And hate lying, 

That the Lord may dwell among you, 
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And Beliar may flea from you. 

Speak truth each one with Ins neighbor. 

So shall ye not fall into wrath ami c (infusion; 

But ye shall be in peace, bavin" the Clod of peace, 

So shall no war prevail over you. 

Love the Lord through nil your life, 

And one another with a tme heart. . . , 

And the things which ye have heard from your father, do ye 
also impart to your children that the Redeemer may receive you: 
for he is true and long-suffering, meek and lowly, ami tcaeheth 
y his works the law of God. Depart, therefore, from all un¬ 
righteousness, ancl cleave unto the righteousness of God, and your 

ace will be saved for ever. 


NAP HTALI COMM K N U S KTKAtlV A STK T.SS 

Be ye, therefore, not eager to corrupt your doings through 
covetousness or with vain words to beguile your souls; her nv v if 
ye keep silence in purity erf heart, ye shall understand how to 
hold fast the will of God, and to east away the will of Brim. 
Sun and moon and stars change not their order; .so do ye also 
change not the law of God in the disordeilimss of your doings. 
The Gentiles went astray, and forsook ihe. l«oul, and changed 
their order, and obeyed stocks and stones, .spirits of deceit. Hut ve 
shall not he so, my children, recogni/.iug in the firmament, in the 
earth, and in the sea, arul irr all created things, the Lord Who 
made all things, that ye become not as Sodom, which changed 
the order of nature. In like manner the Watchers also changed 
the order of then nature, whom the I ,ord cursed at the flood, on 
whose account He made the earth without inhabitant and fruit¬ 
less. .., 

gad inters nnoTitr-Ri.Y i.ovr 

And now, my children, hearken to the words of truth to work 
righteousness, and all the law of the Most High, and go not astray 
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through the spirit of hatred, for it is evil in all the doings of men. 
Whatsoever a roan doeth the hater abominateth him: and though 
a man worketh the law of the Lord, he praiseth him not; though 
a man feareth the Lord, and taketh pleasure in that which is 
righteous, he loveth him not. He dispraiseth the truth, he envieth 
him that prospereth, he welcometh evil-speaking, he loveth arro¬ 
gance, for hatred blindeth his soul. . . . 

Beware, therefore, my children, of hatred; for it worketh lawless¬ 
ness even against the Lord Himself. For it will not hear the words 
of His commandments concerning the loving of one’s neighbor, 
and it sinneth against God. For if a brother stumble, it delighteth 
immediately to proclaim it to all men, and is urgent that he should 
be judged for it, and be punished and be put to death. And if it be 
a servant it stirs him up against his master, and with every afflic¬ 
tion it deviseth against him, if possibly he can be put to death. 
For hatred worketh with envy also against them that prosper: so 
long as it heareth of or seeth their success, it always languished. 

For as love would quicken even the dead, and would call back 
them that are condemned to die, so hatred would slay the living, 
and those that had sinned venially it would not suffer to live. For 
the spirit of hatred worketh together with Satan, through hasti¬ 
ness of spirit, in all things unto men’s death; but the spirit of love 
worketh together with the law of God in long-suffering unto the 
salvation of men. 

Hatred, therefore, is evil, for it constantly mateth with lying, 
speaking against the truth; and it maketh small things to be great, 
and causeth the light to be darkness, and calleth the sweet bitter, 
and teacheth slander, and kindleth wrath, and stirreth up war, and 
violence, and all covetousness; it filleth the heart with evils 
and devilish poison. 

These things, therefore, I say to you from experience, my chil¬ 
dren, that ye may drive forth hatred, which is of the devil. . . . 
Love ye each one his brother, and put away hatred from your 
hearts; love one another in deed, and in word, and in the inclina¬ 
tion of the soul. . . . Love ye one another from the heart; and 
if a man sin against thee, speak peaceably to him, and in thy soul 
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, ot g U ilej and if he repent and confess, forgive him. But if 
U y it, do 'not get into a passion wish him, k.st catching the 
, 6 f rom thee he take to swearing and so them sin doubly. I/ft 
^another man hear thy secrets when engaged in legal strife, 
jest he come to hate thee and become thy enemy, and commit a 
teat sin against thee; for ofttiincs he addressed! thee guilefully 
[r busieth himself about thee with wicked intent. And though he 
deny it and yet have a sense of shame when reproved, give over 
proving him. For he who denieth may repent so as not to wrong 
thee again; yea, he may also honor thee, and fear and he at peace 
with thee. But if he be shameless and persisted! in his wrong¬ 
doing, even so forgive him from the heart, and leave to Chid the 

avenging. 

Ifaman prosper more than you, do not he vexed, but pray also 
for him, thatlie may have perfect prosperity. For so it is expedient 
(oryou. And if he be further exalted, be not envious of him, re*' 
numbering that all flesh shall die; and offer praise to Cod. who 
riveth things good atul profitable to all men. Seek out the judg¬ 
ments of the Lord, and thy mind will rest and he at peace:. And 
though a man become rich by evil means, even as F.suu. the 
brother of my father, be not jealous; but wait for the end of the 
Lord, For if He take away (from a man) wealth gotten hy evil 
means He forgiveth him if he repent, hut the unrepentant is re¬ 
served for eternal punishment. For the poor matt, if free from 
envy he pleasetli the Lord in all things, is blessed beyond all 
men, because he hath not the travail of vain men. Put away, 
therefore, jealousy from your souls, and love one another with 
uprightness of heart. , . . 


ASHER ON VICK AMI! VIRTUE 

Hearken to your father, ye children of Asher, and I will declare 
toyouall that is upright in the sight of Clod. Two ways hath <knl 
given to the sons of men, and two inclinations, and two kinds of 
action, and two modes of action, and two issues. Therefore all 
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things are by twos, one over against the other. For there are two 
ways of good and evil, and with these are the two inclinations 
in our breasts discriminating them. Therefore if the soul take 
pleasure in the good inclination, all its actions are in righteousness; 
and if it sin it straightway repenteth. For, having its thoughts set 
upon righteousness, and casting away wickedness, it straightway 
overthroweth the evil, and uprooteth the sin. But if it incline to 
the evil inclination, all its actions are in wickedness, and it driveth 
away the good, and cleaveth to the evil, and is ruled by Beliar; 
even though it work what is good, he perverteth it to evil. For 
whenever itbeginneth to do good, he forceth the issue of theaction 
into evil for him, seeing that the treasure of the inclination is 
filled with an evil spirit. 

A person, then, may with words help the good for the sake of 
•evil, yet the issue of the action leadeth to mischief. There is a 
man who showeth no compassion upon him who serveth his turn 
in evil; and this thing hath two aspects, but the whole is evil. And 
there is a man thatloveth him that worketh evil, because he would 
prefer even to die in evil for bis sake; and concerning this it is clear 
that it hath two aspects, hut the whole is an evil work. Though, 
indeed, he have love, yet is he wicked who concealeth what is evil 
for the sake of the good name, hut the end of the action tendeth 
unto evil. Another stealeth, doeth unjustly, plundereth, de¬ 
frauded)., and withal pitieth the poor: this too hath a twofold 
aspect, but tire whole is evil. He who defraudeth his neighbor 
provoketh God, and sweareth falsely against the Most High, and 
yet pitieth the poor: the Lord who commandeth the law he 
setteth at nought and provoketh, and yet he refresheth the poor. 
He defileth the soul, and maketh gay the body; he killeth many, 
.and pitieth a few: this, too, hath a twofold aspect, hut the whole 
is evil. Another committeth adultery and fornication, and ab- 
.staineth from meats, and when he fasteth he doeth evil, and by 
the power of his wealth overwhelmed many; and notwithstand¬ 
ing his excessive wickedness he doeth the commandments: this, 
too, hath a twofold aspect, hut the whole is evil. Such men are 
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■for they are half clean, but in very deed are unclean. For 
Godin the Tables of the Commandments hath thus declared. 

As for good men, they are of single face . . . and are just be¬ 
fore God. To destroy the wicked is to do two works, of good 
and evil; but the whole is good, because it upiooteth and de¬ 
stroyed that which is evil. To hale the unjust man who yet gives 
charity, and the man who committedlr adultery but fasteth: this, 
too has a twofold aspect, but the whole work is good, because 
itfoiloweth the Lord’s example, in that it acccptelh not the seem* 
inggood as the genuine good. . , . 

Ye see, my children, how that there are two hr all things, one 
jigjmst the other, and the one is bidden by the other: in wealth 
(is hidden] covetousness, in conviviality drunkenness, in laughter 
grief, in wedlock lechery. Death sucecedeth to life, dishonor to 
glory, night to day, and darkness to light; and all things are under 
the day, just things under life, unjust things under death; where¬ 
fore also eternal life awaitefh death, but it may not he said that 
tmth is a lie, or that right is wrong; for all truth is under tire light, 
even as all things are under God. . . . 


JOS K V H COMM US'OS UNITY 

Love one another, and with long-suffering hide ye one another’s 
bolts. For God delighteth in the unity of brethren, am! irr the 
purpose of a heart tlurt tuketh pleasure irr love. . . . 

If ye walk in the commandments of tire I and. my children, 1 le 
will exalt yon there, and will bless you with good things for ever 
sndever. And if arty one seeketh to do evil unto yon, do well 
unto him, and pray for him, and ye shall he redeemed of the I and 
from all evil, . . . 

BENJAMIN COMMANDS I* II H IT Y OV IlMAHT 

Letyourmind he unto good, for he that hath his mind right, 
scethall things rightly. Fear ye the laud, and love your neighbor; 
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and even though the spirits of Beliar claim you to afflict you with 
every evil, yet shall they not have dominion over you. . . . 

See ye, therefore, my children, the end of the good man? Be 
followers of his compassion, therefore, with a good mind, that ye 
also may wear crowns of glory. For the good man hath not a dark 
eye; for he showeth mercy to all men, even though they he sin¬ 
ners. And though they devise with evil intent concerning him, by 
doing good he overcometh evil, being shielded by God; and he 
loveth the righteous as his own soul. If any one is glorified, he 
envieth him not; if any one is enriched, he is not jealous; if any one 
is valiant, he praiseth him; the virtuous man he laudetli; on the 
poor man he hath mercy; on the weak he hath compassion; unto 
God he singeth praises. And him that hath the grace of a good 
spirit he loveth as his own soul. 

If, therefore, ye also have a good mind, then will both wicked 
men be at peace with you, and the profligate will reverence yon 
and turn unto good; and the covetous will not only cease from 
their inordinate desire, but even give the objects of their covetous¬ 
ness to them that are afflicted. If ye do well, even the unclean 
spirits will flee from you; and the beasts will dread you. For where 
there is reverence for good works and light in the mind, even dark¬ 
ness fleeth away from him. For if any one doeth violence to a holy 
man* that one repenteth; for the holy man is merciful to his ie- 
viler, and holdeth his peace. And if any one betrayeth a righteous 
man, the righteous man prayeth: though for a little he he 
humbled, yet not long afterward he appeareth far more glorious, 
as was Joseph my brother. 

The inclination of the good man is not in the power of the de¬ 
ceit of the spirit of Beliar, for the angel of peace guideth his soul. 
And he gazeth not passionately upon corruptible things, nor 
gathereth together riches through^ desire of pleasure. He delight- 
eth not in pleasure, he grieveth not his neighbor, he sateth not 
himself with luxuries, he erreth not in the uplifting of the eyes, 
for the Lord is his portion, The good inclination receiveth not 
glory nor dishonor from men, and it knoweth not any guile, or 
lie, or fighting, or reviling; for the Lord dwelleth in him and 
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THE STORY OF BEL 


The following is from a diverting tract in the Apocrypha known as 
Bel and the Dragon.The document may have been written originally 
in Aramaic daring the second century B.C., but was almost certainly 
based on a legend dating from a much earlier time. I include it in this 
anthology because it is so typical of the talcs of righteous cunning with 
which the Jews—like all other pious nations—loved to regale themselves. 

When King Astyages was gathered to his fathers, Cyrus the 
Persian succeeded to his kingdom. And Daniel was a companion i 
of the king, and was distinguished above all his other friends. Now 
the Babylonians had an idol called Bel, and every day they be¬ 
stowed on it twelve bushels of fine flour and forty sheep and fifty 
gallons of wine. And the king revered it and went every day to 
worship it, hut Daniel worshiped his own God. And the king said 
to him, “Why do you not worship Bel?” 

And Daniel said, “Because I do not revere artificial idols, hut 
the living God, who created heaven and earth and is sovereign 
over all mankind.” 

And the king said to him, “Do you not think that Bel is a living 
God? Do you not see how much he eats and drinks every day?” 

And Daniel laughed and said, “Do not be deceived, O king, 
for it is only clay inside and bronze outside, and never ate or 
drank anything.” 

Then the king was angry and called Bel's priests, and said to 
them, “If you cannot tell me who it is that eats up these provisions, 
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shall die, but if you can show me that Bel rats them. Daniel 
Si die, because he has uttered blasphemy against Bel.'* 

And Daniel said to the king, "It -shall be as ytni say." 

Now the priests of Bd were seventy in number, beside their 
iv ives and children. So the king went with Daniel to the temple 
of Bel. And the priests of Bel said, "See. we will go outside, and 
a 0 king, must put the food on the table, and ini's the wine and 
Mt’iton, and shut the dour and seal it with your signet. Anti 

when you come back in the morning, if yon do not find that it is 

all eaten up by Bd, we will die; or Daniel will, who is making 
these false charges against us." For they scorned him. because 
they had made a secret entrance under the table, and through it 
they used to go in regularly and devour the offerings. 

Soithappcnal that when they had gone, the king put the fund 
for Bel on the table. Then Daniel ordcivd his servants to bring 
ashes, and they scattered them over the whole h inple, in the 
piesenceoftbckingalone. Then they went out.and shut the door, 
and sealed it with the king’s signet, and went away. And the 
priests cainc in the night as usual, with their wives and children, 
and ate and drank it all up. 

And the king rose early the next morning, and Daniel came with 
him, And the king said. “Are the seals nnbtnken. I hmiel,’’” 

And Daniel said, “They are unbroken, C) king." 

And as soon as lie opened the doors. the king looked at the 
table, and shouted loudly, “You are great, O Bel, ami then: is no 
deception at all about you.” 

But Daniel laughed and held the king back from going in, and 
said to him, "Look at tile floor and observe whose footprints these 
are.” 

And the king said, “I see the footprints of men. women, and 
children!" 


Then the king was enraged, and he seized the priests ami their 
wives and children, mid they showed him the secret doors by 
which they got iu and devoured what was on the table. Ho the 
king killed them, and lie turned Bel over to Daniel, ami he de¬ 
stroyed it and its temple. 1:1-22 



THE DISPUTE OF 
THE COURTIERS 


The following tale is from the Apocryphal First Book of Esdras, a 
work compiled originally in Greek , and belonging in its present form 
perhaps to the first century, B.C. It serves there as the core of a didactic 
_and of course spurious—history of the return of the Jews from the 
Babylonian Exile under Ezra. 

Now King Darius made a great banquet for all his subjects . . . 
from India to Ethiopia. And they ate and drank, and when they 
were satisfied, they went home, but Darius the king went to his 
bedroom, and fell asleep, and then awoke. Then the three young 
men of his bodyguard, who kept guard over the person of the 
king, said to one another, 

“Let us each say what one thing is strongest, and Darius the 
king will give rich presents and great honors to the one whose 
words seem the wisest, and have him dressed in purple, and drink 
from gold plate, and sleep on a gold bed, and give him a chariot 
with gold bridles, and a linen headdress, and a necklace around his 
neck, and because of his wisdom he shall sit next to Darius, and 
be called Darius' kinsman." 

Then they each wrote his own answer and put his seal on it, 
and put them under the pillow of King Darius, and said, 

“When the king wakes up, they will give him the writing, and 
the one whose choice the king and tire three princes of Persia 
’ u8 
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indffe the wisest, shall 


he considered the victor in wliat he has 


fHllLCU' 

The first wrote, “Wine is strongest. 

The second wrote, “The king is strongest." 

The third wrote, “Women arc strongest, but truth prevails 

over everything." 

So when the king awoke, they took the writing ami gave it to 


him and he read it ... 

And he said: "Summon tire young men, and let them show their 


reasons." 

And they were summoned, and came in. And they said to 
them, "Explain to us about what you have written.'* 

So the first one, who had told of the strength nf wine, began 
and said, 

“Gentlemen, liow supremely strong wine is! It leads the minds 
of all who drink it astray. It makes the mind of the king and the 
mind of the fatherless child alike; the mind of the menial and 
the freeman, of the poor and the rich. It touts every thought to 
mirth and merrymaking, and forgets all grief and debt. It makes 
all hearts rich, and forgets kings and governors, and makes every¬ 
body talk in thousands. And when they drink, they forget to be 
friendly to friends and brothers, and very soon they draw their 
swords. And when they recover from their wine, they cannot re* 
member what they have done. Gentlemen, is not wine supremely 
strong, since it forces them to act so?** 

When he had said this, he stopped. 

Then tire second, who had told of the king’s might, began to 
speak: 

“Gentlemen, are not men strongest, because they control land 
andsea, and all that is in them? But the king is supremely strong, 
andislordand master of them, and every command he gives them 
they obey. If he orders them to make war cm one another, they do 
sojandif sends them out against the enemy, they go, and unmount 
mountains, walls, and towers. They kill urn! me killed, but they 
do not disobey the king’s command. And if they are victorious, 
they bring everything to the king, the spoils they take and alt the 
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rest. And those who do not go to war or fight, but till the soil, 
again, when they sow and reap, bring it to the king, and they com- 
pel one another to pay taxes to the king. He is only one man; but 
if he orders them to release, they release; if he orders them to 
strike down, they strike; if he orders them to lay waste, they lay 
waste; if he orders them to build, they build; if he orders them to 
cut down, they cut down; if he orders them to plant, they plant. 
So all his people and his troops obey him. Besides, he reclines at 
table, he eats and drinks and sleeps, and they keep watch about 
him, and they cannot any of them go away and look after his own 
affairs, or disobey him at all. Gentlemen, how can the king not be 
strongest, when he is so obeyed?" 

And he stopped. 

Then the third, who had spoken of women and of truth—his 
name was Zerubbabel—began to speak: 

“Gentlemen, is not the king great, and are not men many, and 
is not wine strong? Who is it then that rules over them and 
masters them? Is it not women? Women have borne the king and 
all the people, who are lords of sea and land; from them they are 
sprung, and they brought them up, to plant the vineyards, from 
which the wine comes. They make men’s clothes, they make men’s 
splendor, and men cannot exist without women. Why, if men 
amass gold and silver, and everything of beauty, and then see one 
woman remarkable for looks and beauty, they let all these things 
go, and gape at her, and stare at her with open mouths, and would 
all rather have her than gold or silver or any thing of beauty. A 
man will leave his own father, who brought him up, and his own 
country, and be united to his wife. With his wife he ends his days, 
and remembers neither his father nor his mother nor his country. 
Hence you must recognize that women rule over men. Do you 
not toil and labor, and bring it all and give it to your wives? A man 
takes his sword and goes out on expeditions to rob and steal, and 
to sail the sea arid die rivers; he faces the lion and walks in the 
darkness, and when he steals and robs and plunders, he brings it 
back to the woman he loves. So a man loves his wife better than 
his father or mother. Many have lost their heads completely for 
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$esake. of women, and become sinus for their sakes. Many 
have perished, or failed, or sinned for the sake of women. Now 
joyoa not believe me? Is not the king great in his power? Do not 
alllands fear even to touch him? Yet I have seen him with Apamc, 
the king’s concubine, the daughter of the noble Hnrtacns, sitting 
at the king's right hand, and taking the crown from the king’s 
head, and putting it on her own, and she slipped the king with 
her left hand. At this the king stared at her open-mouthed. If she 
smiled at him, lie laughed; if she grew angry at him, he flatleied 
her,so thatshenright be reconciled to him again. Gentlemen, how 
can women not be mighty, when they act like that?" 

Then the king and the nobles looked at one another; and .he 
began to speak about truth: 

“Gentlemen, are not women mighty? The earth is vast, ami 
heaven is high, and the sun is swift in his course, for he circles 
about the heavens and hastens hack to his own starting-point in a 
single day. Is he not great wlm does these things? So truth is 
great, and mightier than all other things. Thu whole earth calls 
npon truth, and heaven blesses her; all his works quake and 
tremble, there is no wrongdoing with him. Wine is not upright, 
the king is not upright, women are not upright, all the sons of 
men are not upright, and all their doings, all such things, are not 
upright; there is no truth in them, and through their unrighteous- 
ness they will perish. But truth endures and is strong forever, amt 
lives and reigns forever and user. There is 110 partiality or prefer¬ 
ence with her, hut she does what is right, rather than all that is 
wrong and wicked. All men approve her doings, and there is no 
injustice in her judgment. To her belong power and the royal 
dignity and authority arid majesty in all the ages; blessed be the 
God of truth!" 

f mcn he stopped speaking, all the people shouted and said, 
"Truth is great and supremely ,st mng." 

Then the king said to him, "Ask whatever you please, beyond 
what is written here, and we will give it to you, Min e you have 
bera found the wisest. You shall sit next to me. and be called mv 
kinsman. I Esdrns 3: 




THE APOCALYPSE OF 
E S D R A S 


The following is from the so-called Second Book of Esdras, an 
apocryphal document of doubtful date but unmistakable meaning. 
The a uthor—supposedly the ancient law-giver, Ezra—seeks to solve the 
age-old problem of why Israel, of all nations, is the most afflicted. The 
answer, given in a series of visions, is twofold: first, God’s ways are in¬ 
scrutable, and Israel must therefore be patient; second, God’s justice is 
sure, and Israel s patience, if sufficient, will be soon and wonderfully 
rewarded. 

I quote here only a short passage from the early part of the book 
(Chapters 333 to 4:26), since the rest consists almost entirely of apoca¬ 
lyptic proofs that the world is about to “end.” 

For I have gone all about the nations, and I have seen them 
abounding in wealth, yet unmindful of your commandments. 
Now therefore weigh our iniquities and those of the inhabitants 
of the world on the scales; and which way the movement of the 
pointer turns will be found out. Or when did the inhabitants of 
the earth not sin in your sight? Or what nation has kept your com¬ 
mandments so well? You will find names of men who have kept 
your commandments, but you will not find nations.” 

And the angel who had been sent to me, whose name was Uriel, 
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answer^ and said to me, "Your mind has utterly failed in this 
florid and do you expect to understand the way of the Most 

High?” 

And I said, "Yes, my lord." 

And he answered me and said, "I was sent to show you three 
nays, and to set three figures before you. If you can solve one of 
these for me, I will show you tire way you want to see and tench 
you why the heart is wicked." 

And I said, "Go on, my lord." 

And he said to me, "Come, weigh me the weight of fire, nr 
measure me a measure of wind, or call hack for me the day that 
is past.” 

And I answered and said, "Who that is bom can do that, that 
youshoald ask such things of me?" 

And lie said to me, "If I had asked you, ‘How many dwellings 
are there in the heart of the sea, or how many streams at the source 
of the deep, or how many ways above the firmament, or what are 
the ways of leaving Paradise?* perhaps yon w ould have said to me, 
'Ihave never gone down into the deep, nor into Hades, nor have 
I ever climbed up into the heavens.' Put now I have only asked 
jouaboutfireand wind and the day, through all of which you have 
passed, and without which you cannot live, and you have given 
raenoanswer about them!" And he said to me, "Your own things 
thatgrowup with you, you cannot understand; and how can your 
frame grasp the way of the Most High, or one already worn out by 
the corrupt world understand iucorruption?" 

And when I heard this, I fell on my face and said to him, "It 
would have been better that we should not he here than to come 
here and live in ungodliness, and suffer, without understanding 
why.” 

Andhe answered me and said, "I went to a forest of trees of the 
field, and they took counsel and said, 'Come, let us go and make 
war on the sea, so that it may retire before us, and we may make 
more forests for ourselves,’ In like manner the waves of the sea 
themselves also took counsel and said, ’Come, let ns go up and 
conquer the forest of the field, so that there also we may wan our- 
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selves more territory.’ And the thought of the forest was in vain, 
for the fire came and consumed it; so was the thought of the sea 
waves, for the sand stood firm and stopped them. Now if you were 
their judge, which of them would you have undertaken to justify, 
and which to condemn?” 

And I answered and said, “It was a foolish plan that both 
formed, for the land is given to the forest, and the place of the sea 
is given it to bear its waves.” 

And he answered me and said, “You have judged rightly; and 
why have you not judged so in your own case? For just as the land 
is given to the forest, and the sea to its waves, so those who live 
on the earth can understand only the things that are on the earth, 
and those who are above the heavens, the things that are above 
the height of the heavens.” 

Then I answered and said, "I beseech you, sir, to what end has 
the capacity for understanding been given me? For I did not 
mean to ask about ways above, but about those things which pass 
by us every day: why Israel is given up to the heathen in disgrace; 
the people whom you loved are given up to godless tribes; and 
the law of our forefathers is made of no effect, and the written 
agreements are no more. And we pass from the world like locusts, 
and do not deserve to obtain mercy. But what will he do for his 
name, by which we are called? It is about these things that I have 
asked.” 

Then he answered me and said, “If you live, you will see, and 
if you survive, you will often marvel; for the age is hurrying fast to 
its end.”,,, 
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T II E F I R S T R A B B I S 

The Hebrew term rabbi. meaning "my master" did not become cur¬ 
rent until somewhat later f/rari fins period; hut the type to whom ft was 
applied was already familiar in Israel, fie was essentially a halium. a 
"sage"—but one who believed that all truth had already been revealed 
tohis own people, and who therefore save no need to go seeking it from 
die Greeks. He was convinced that everything worth knowing was 
contained in the tokaii, the I .aw, so instead of presuming to write novel 
"books of wisdom," he devoted himself entirely to studying the undent 
"Booh of Moses.” He became in tin: literal sense a Pharisee, that isun 
"interpreter"—the term is derived hrun the Hebrew pharusli, meaning 
to wake dear —and he applied himself day and night to ex/xrtmdmg 
what he believed the torah really said. 

This sort of preoccupation pwhuhly started in the fifth century II.C., 
when the Pentateuch was finally established by Kxw as Israel's im¬ 
mutable law code, 1 hereafter ”interpretation " became indispensable, 
sincelifekept changing, and a way had to he found to expand the scope 
of the code without amending Us text. The result was the gradual 
formation of a secondary torah an unwritten one consisting of all 
me concepts and precepts deduced from or read Into the written. Its 
creators were all zealously orthodox meu-what we would now call 
Fundamentalists—and their prime interest was rigidly sectarian. Never¬ 
theless as a class they were not neatly so hidebound and narrow ay is 
commonly imagined. Tor nil their orthodoxy, they were capable of 
Bering the most liberal sentiments, and despite their intense sectarian- 
»m, t icy were often inclined to voice the most universal ideah. The 

proo is to be seen in the .sayings which they left as memorials to the 
spirit in winch they labored 







SAYINGS OF THE FATHERS 


As has already been stated, the first rabbis did not carry that title. 
Those who lived before the third century B.C. seem to have been 
known only as “Men of the Great Synod,” and their successors until 
Well into the first century A.D. were called simply the “Fathers ” Who 
the foremost of those Fathers were, and what famed maxims they 
uttered, is recorded in that most popular of all rabbinic documents en¬ 
titled Pirke Aboth, the ‘‘Chapter of the Fathers.” It is to be found ill the 
Talmud, and also in the orthodox Jewish prayer book. (Its six chapters 
are read on successive Sabbaths as part of the regular afternoon ritual.) 
Only fragments of the first two chapters are given below, since these 
alone refer to characters belonging to this early period . 1 

Moses received the Law on Mount Sinai and handed it down 
to Joshua, who handed it down to the Judges, who handed it 
down to the Prophets, who handed it down to the Men of the 
Great Synod. These used to say three things: “Be deliberate in 
passing judgment, and raise up many disciples, and build a hedge 
[i.e. defenses] around the Law.” 

Simeon tire Just [died around 270 B.C.] was one of the last 
members of the Great Synod. His favorite saying was: “The world 

^Selections from the remainder of Pirke Aboth will be found on pp. 128-120. 
archaic ^ ^ Ve 0WI * translation, the .standard ones being somewhat 
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Sayings of the lathers 1 

is established on three tilings—cm I aw, on Worship, anti on 
Generosity/' 

Antigonos of Socho received the Torah from Simeon the Just 
His favorite saying was: "Don't be like those servants who work 
solely for pay.. . aud let the awe of Heaven he upon you/* 

[Next came] Jose ben Jncwrand Jose ben Johanan. The former 
used to say: "Let your house be a gathering phicc for the Wise, 
cover yourself with the dust of their feet, and drink in their words 
thirstily." The latter used to say: "Open your house wide, and 
let poor folk have a place in it, and don't talk too much to a 
woman.” He meant [one should not talk too much) to one's own 
wife; therefore how much the more certainly not to a friend’s 
wife. . . . 

[Next came] Jchoxhna hen Pcrakhjah and Nittai the Arbclitc. 
Hie former used to say: "Get yourself a teacher, or find yourself 
a comrade, and judge every man according to his true merit" The 
latter used to say: "Stay away from an evil neighbor, steer dear of 
wicked companions, and never doubt that there is retribution." 

[Next came] Shemaiah and Abtalion. The former \m\ to say; 
“Lovework, hate tyranny, and don't become [too well] known 
to the authorities.” The latter used to .say: "You wise mem, watch 
wliat you say, lest you err and are exiled to a place of evil waters, 
and your disciples drink and die, and the name of I leaven be pro* 
faned.” 

[Next came] IlilleL ,., 



THE WISDOM OF 
HILLEL 


The greatest of all the rabbinic Fathers was the tamed Hillel who 
began teaching around 30 B.C. He was born in Babylonia—where a 
large Jewish community had maintained itself ever since the Exile in 
the sixth centuiy B.C.-and migrated to Palestine in order to perfect 
himself in the knowledge of the toua.il There, despite poverty and other 
obstacles , he succeeded in becoming the foremost of all the Pharisaic 
masters, and founded a relatively liberal type of rahbinism which dom¬ 
inated Jewish life for more than five centuries. The many traditions 
concerning his life and character are strikingly in harmony with the 
maxims recorded in his name. He seems to have been a saint as well as 
a sage, and one can well understand why some historians suggest that 
he had a direct influence on the teachings of Jesus . 1 

Here are some of the utterances of and about Hillel as recorded in 
various rabbinic sources. 

Hi]lel used to say; "Be among the disciples of Aaron, loving 
peace, cherishing mankind, and bringing [people] ever closer to 
the Law.” [Also] he would say: “He who advertises his name, 
loses it; he who does not increase [knowledge], diminishes it; he 
who refuses to learn, merits extinction; and lie who puts his talent 

1 Paul, we know, did actually study under Hillel's grandson, Gamaliel. 
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t0 selfish use, commits spiritual suicide.’' {Also] he would say: "If 
I am not self-reliant, on whom shall I rely? But if I am selfish, 
what [good] am I? And if | the time for action is] not now, when 
[is it]?" PirkcAbath 1:1-14 

Hillel [also] said: “Don’t keep aloof from the people; and don’t 
be [too] sure of yourself till the day you die; and don’t condemn 
your comrade till you are in his place; and . . , don’t say ‘I shall 
study when I find the time/ because then you may never find it/’ 
He [also] said: “A boor does not fear sin, and a vulgar man 
cannot be a saint. A bashful man cannot learn, an ill-tempered 
man cannot teach, and one who preoccupies himself with worldly 
affairs cannot impart wisdom. Moreover, in a place where there 
are no men, show yourself u man/’ 

On one occasion he saw a skull floating, and lie suid: “Because 
you drowned others, you were drowned, and in the end they that 
drowned you shall likewise be drowned.” 

He used to say: 

“More flesh, more worms; 

More wealth, more worry; 

More women, more witchcraft; 

More concubines, more lechery; 

More slaves, more thievery. 

(But) More Law, more life; 

More study, more wisdom; 

More counsel, more enlightenment; 

More righteousness, more peace. 

He who acquires a good name, acquires it for himself. 

He who acquires knowledge of the low, acquires life in the 
world to conic. Ibid., 2:5-8 

Hillel said: “Among those who stand, do not sit, and among 
those who sit, do not stand. Among those who laugh, do not weep; 
and among those who weep, do not laugh.” '1 ’ose/ta Bcrakot, 2 
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Once when Hillel left his disciples, they said to him, "Where 
are you going?” He replied, “To do a kindness to a guest in the 
house.” They said, "Have you every day a guest?” He replied, 
"Yes, is not the soul a guest in the body? Today it is here, tomor¬ 
row it is gone.” 

Once when Hillel left his disciples, they said to him, “Where 
are you going?” He replied, “To do a pious deed.” They said, 
“What may that be?” He said, “To take a bath.” They asked, “Is 
that a pious deed?” He answered, "Yes, for if the man who is ap¬ 
pointed to tend and wash the images of kings which are set up in 
the theatres and circuses, receives his rations for so doing, and is 
even raised up to be regarded as among the great ones of the king¬ 
dom, how much more is it obligatory on me to tend and wash 
my body, since I have been created in the image of God.” 

Leviticus Rabbah, 34:3 

A man once laid a wager with a friend that he could make 
Hillel lose his temper. If he succeeded he was to receive 400 zuzim, 
but if he failed he was to forfeit this sum. The Sabbath Eve was 
approaching, and Hillel was engaged in his ablutions, when the 
man passed his door and shouted: “Where is Hillel?” 

Wrapping his robe about him, Hillel sallied forth to ask what 
the man wished. 

"I wish to ask thee a question,” was the reply. 

“Ask, my son,” said Hillel. 

“I wish to know why the Babylonians have such round heads,” 
said the man, 

“A very important question, my son,” said Hillel. “The reason 
is that their midwives are not skillful.” 

Several times this procedure was repeated, and finally the man 
said: “I have many more inquiries, but you will lose patience with 
me and become angry.” 

“Ask whatever you wish,” replied Hillel. 

The man, in vexation, said: “May there not be many like thee 
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in Israel, 0 Chief Justice! Through thee 1 have lost ^00 zuzim on a 
wager that I could harass thee out of temper." 

“Be warned for the future," said Hillcl. "Better it is that thou 
shouldst lost 400 zuzini and joo more after them than have it 
said of Hillel that he lost his temper." Sltabbat, 51a 

A heathen came to Shammai, 1 and said to him, "Accept me as 
a convert on the comlilimi that you teach me the whole l aw 
while I stand on one foot." Then Shammai drove him away with 
the rod which lie held in his hand. Whereupon he went to Hillel, 
who received him as a convert and said to him, "What is hateful 
to you do not to your fellow: that is the whole L aw; all the rest is 
its interpretation. Go and learn!” * Ibid., 31b 

The Schools of Hillel and Shammai disputed two and a half 
years whether it would have been belter if man had or had not 
been created. Finally they agreed that it would have been better 
had he not been created, but since be had been created, let him 
investigate his past doings, and let him examine what he is about 
todo. {The meaning is, "Let him live a righteous life.”) 

Frith, 13b 

Said Rab Abba in the name of Samuel: "For three years the 
Schools of Hillel and Shammai have maintained a controversy, 
each School asserting that the decision should be given in accord¬ 
ance with its opinion. At last a Voice descended in Jabneh and 
cried out; “The words of both these and these are the words of the 
Living God, but the decision should follow the School of 
Hillel.” 

It was asked: “If the words of both arc those of the Living 
God, why was the decision granted to the School of Ilillcl?" 

'Shammai was llillcl's foremost colleague, ami alw» must consistent opponent in 
rabbinic issues. Tradition dcserilrcs him us a contentious and impatient man, atul 
hodcasions prove him to have been ultra conservative. 
hiis version of the Golden Rule is not original even with Ilillel. It clearly echoes 
robit^jj (see above, p. 100), which in turn echoes Leviticus 19:18. 
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THE HELLENIZED JEWS 

During tin's period more ami more Jews were leaving Palestine to 
settle in the great trading ports all around the Levant, ami among these 
f];enatural tendency was to become more and more Helleiiixed. Greek 
became their native tongue, and Creek ways and thoughts an increasing 
part of their culture. This process of assimilation was of course resisted 
from without as well as from within. Though the prevailing spirit it. 
these commercial centers was relatively tolerant . it was far from being 
comradely. As a result a vicious cycle of exclusion and seclusion gat 
underway, leading to friction, sparks, and sometimes explosions. 

On the whole, however, the relations between Jew and Gentile were 
fairly harmonious, and their considerable friendly as well as acrimonious 
intercourse gave rise to a rich literature. 










THE ADMONITIONS OF 
PHILO 


‘ T he foremost of the Hellenistic Jewish writers was a philosopher 
known to us only as Philo Judaeus. He was born about 20 B.C. at 
Alexandria, Egypt, and wrote a number of works in which he s ought to 
fuse Greek wisdom with Jewish tradition. This task seemed to him 
proper as well as feasible, since he was convinced that all that wisdom 
had originally been expounded by the ancient Hebrew prophets. Un¬ 
fortunately, they had expounded it orally, and that was why, he argued, 
no memory of it had survived in Israel. Their pagan disciples, on the 
other hand, had written everything down, so Philo insisted he was 
merely recovering what was rightfully Israel’s own in drawing on Greek 
books to buttress the Plebrew Scriptures. 

Despite this persuasive rationalization, Philo failed to convince the 
more devout among his fellow-Jews, especially in Palestine, where op¬ 
pression was making them increasingly hostile to all foreign thought. 
His ideas appear to have been accepted only by those who were inclined 
towards heresy, and he thus came to exercise a direct influence not on 
Jewish but Christian theology. Nevertheless the work he did was not 
completely lost on his own people. Centuries later, when the spirit of 
tolerance was revived in an Arab-speaking world, many Jews began to 
venture out on the trail first blazed by Philo. 

The following brief selections are taken mainly from this author’s 
voluminous allegorical exegesis of the Jewish Scriptures. 









The Admonitions of Philo 


*3? 

AGAINST overweening prior of birth 

We should blame those who spuriously appropriate as their 
own merit what they derive from othcrs-namcly, good birth— 
and such people should justly he regarded as enemies not only of 
the Jewish race, but of all mankind: of the Jewish race, because 
they engender indifference in their brethren, so that they despise 
the righteous life in their reliance upon their ancestors' virtue; and 
of the Gentiles, because they would not allow them their meed 
of reward even though they attain to the highest excellence of con¬ 
duct, simply because they have not commendable ancestors. I 
know not if there could he a more pernicious doctrine than this: 
that there is no punishment for the wicked offspring of good 
parents, and no reward for the good offspring of evil parents. The 
law judges each man upon his own merit, and does not assign 
praise or blame according to the virtues of the forefathers. . . . 
God judges by the fruit of the tree, not by the root; and in the 
Divine judgment the proselyte will he raised on high, and he will 
have a double distinction, because on earth he "deserted” to 
God, and later lie receives as his reward a place in Heaven, 

De Exsea. 6, 2:435 


AGAINST ASCETICISM 

Truth will properly blame those who without discrimination 
shun all concern with the life of the State, and say that they despise 
the acquisition of good repute arid pleasure. They are only making 
grand pretensions, and they do not really despise these things. 
They go about in torn raiment and with solemn visage, and live 
the life of penury and hardship as a bait, to make people believe 
that they are lovers of good conduct, temperance, and self-con¬ 
trol. Therefore, be drunk in a sober manner. De Euga, 5 if. 
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ON THE TREATMENT OF SLAVES 

Behave to your slaves as you pray that God may behave to you. 
For as we hear them, so shall we be heard, and as we regard them, 
so shall we be regarded. Fragments ex Antonio, 2:672 


AGAINST TAMPERING WITH PIETY AND CUSTOMS 

In the same way, if we add anything great or small to piety, 
which is the Queen of Virtues, or take anything away, we mar it 
and change its- form. Addition will engender superstitution, and 
diminution impiety—and thus true piety will disappear. And 
since true piety is the cause of the greatest of good, inducing in us 
a knowledge of our conduct toward God, which is a thing more 
royal and kingly than any public office or distinction, we should 
seek it above all other goods. . . . 

Further, Moses lays down another general command, “Do not 
remove the boundary stone of thy neighbor, which thy ancestors 
have set up." This, methinks, does not refer merely to inheritances 
and the boundary of land, but it is ordained with a view to the 
preservation of ancient customs. For customs are unwritten laws, 
the decrees of men of old, not carved indeed upon pillars and in¬ 
scribed upon parchment, but engraved upon the souls of the 
generations who through the ages maintain the chosen com¬ 
munity. Children should accept the ancestral customs as part of 
their inheritance, for they were reared on them, and lived on them 
from their swaddling days, and they should not neglect them 
merely because the tradition is not written. Tire man who obeys 
the written laws is not, indeed, worthy of praise, for he may be 
constrained thereto by fear of punishment. But he who holds fast 
to the unwritten laws gives proof of a voluntary goodness and is 
worthy of our eulogy. De fust 2:360 
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A.GAINST OSTENTATION IN WORSHIP 

(a man practices ablutions and purifications, but defiles his 
u he cleanses his body; or if, through his wealth, he 
yds a temple at a large outlay and expense; or if he offers 
tatombs and sacrifices oxen without ittunhct, or adonis the 
Atine wildi ricb ornaments, or gives endless timber and cunningly 
nought wark, more precious than silver or gold-let him none 
femotehe called religious. For lie lias wandered far from the 
j, of religion, mistaking ritual for holiness, and attempting to 
bribeftelncorruptiblc, and to flatter Him whom none can flatter, 
g welcomes genuine service, and that is the service of a soul 
It offers the bare and simple sacrifice of truth, but from false 
suyice, the mere display of material wealth, lie turns away, 

De Bbr. 40 



THE CONFESSIONS OF 
JOSEPHUS 


Flavius Josephus (born about 37 A.D.) came of a distinguished Jew¬ 
ish family in Palestine, and rose to be one of the commanders of the 
heroic little army which tried to defend that country from the Roman 
invader. After fighting several engagements, he was trapped with some 
forty of his men, and apparently in a fit of panic, treacherously sacri¬ 
ficed all but one of them in order to save his own skin. From then on 
he became a Roman quisling, but with a conscience so troubled that 
he spent the rest of his life writing books glorifying the history and 
defending the religion of the Jews. 

Something of the torment which must have gone on in his mind 
can be gathered from the following selection. It is the speech which 
Josephus puts into the mouth of one of his fellow-commanders who 
remained loyal to the last. 


BLESSED ARE THE HEROES 

And as for those who have died in the war, we should deem 
them blessed, for they are dead in defending, and not in betraying, 
their liberty: but as to the multitude of those that have sub¬ 
mitted to the Romans, who would not pity their condition? And 
who would not make haste to die before he would suffer the same 

138 
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miseries? Where is now that great city, the metropolis of the 
Jewish nation, which was fortified by so many walls round about 
which bad so many fortresses and large towers to defend it, which 
could hardly contain the instruments prepared for the war, and 
which had so many myriads of men to fight for it? Where is this 
city that God Himself inhabited? It is now demolished to the very 
foundations; and hath nothing hut that monument of it preserved, 
Imean the camp of those that have destroyed it, which still dwells 
upon its ruins. Some unfortunate old men also lie upon the ashes 
of die Temple, and a few women are there preserved alive by the 
enemy for our bitter shame and reproach. 

Now, who is there that revolves these things in his mind, and 
yetis able to bear the sight of the sun, though he might live out of 
danger? Who is there so much his country's enemy, or so unmanly 
andso desirous of living, as not to repent that he is still alive? And 
I cannot but wish that we had all died before we bad seen that holy 
city demolished by the hands of our enemies, or the foundations 
of our holy Temple dug up after so profane a manner. But since 
we had a generous hope that deluded us, as if we might perhaps 
have been able to avenge ourselves on our enemies, on that ac¬ 
count, though it be now become vanity, and hath left us alone in 
this distress, let us make haste to die bravely. 

Let us pity ourselves, our children, and our wives, while it is in 
ourpower to show pity to them; for wc arc horn to die, as well as 
those whom we have begotten; nor is it in the power of the most 
happy of our race to avoid it. But for abuses and slavery and the 
sight of our wives led away after an ignominious manner with 
their children, these arc not such evils as arc natural and necessary 
among men; although such as do not prefer death before those 
miseries, when it is in their power to clo so, must undergo even 
them on account of their own cowardice. Wats of the Jews, 7:8 


AGAINST AVION 

There was considerable "anti semitism” in the Greco-Roman world, 
opeaa y among the pagan intellectuals, who could not understand 
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the stubborn religiosity of the Jews. One of those intellectuals, a cer¬ 
tain Apion who was a popular lecturer and publicist in Alexandria, 
wrote a scurrilous attack on the Bible, and Josephus replied with two 
vehement essays from which the following passages have been ex- 

cerpted. 

THE RELIGION OF MOSES 

Now there are innumerable differences in the particular customs 
and laws that hold among all mankind, which a man may briefly 
reduce under the following heads: Some legislators have permitted 
their governments to be under monarchies, others put them under 
oligarchies, and others under a republican form; but our legislator 
had no regard to any of these forms, but he ordained our govern¬ 
ment to be what, by a .strained expression, may be termed a 
Theocracy, by ascribing the authority and the power to God, and 
by persuading all the people to have a regard to Him as the 
Author of all the good things enjoyed either in common by all 
mankind or by each one in particular, and of all that they them¬ 
selves obtain by praying to Him in their greatest difficulties. He 
informed them that it was impossible to escape God’s observation, 
either in any of our outward actions or in any of our inward 
thoughts. Moreover he represented God as unbegotten and im¬ 
mutable through all eternity, superior to all mortal conceptions 
in form, and though known to us by His power, yet unknown to 
us as to His essence. 

I do not now explain how these notions of God are in harmony 
with the sentiments of the wisest among the Greeks. However, 
their sages testify with great assurance that these notions are just 
and agreeable to the divine nature; for Pythagoras and Anaxagoras 
and Plato and the Stoic philosophers that succeeded them, and 
almost all the rest profess the same sentiments, and had the same 
notions of the nature of God; yet durst not these men disclose 
those tme notions to more than a few, because the body of the 
people were prejudiced beforehand with other opinions. But our 
legislator, whose actions harmonized with his laws, did not only 
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prevail with those who were his contemporaries to accept these 
notions, but so firmly imprinted this faith in God upon all their 
posterity that it could never be removed. 

The reason why the constitution of our legislation was ever 
better directed than other legislations to the utility of all is this: 
that Moses did not make religion a part of virtue, hut he declared 
other virtues to he a part of religion -- I mean justice, and fortitude, 
and temperance, and a universal agreement of the members of 
the community with one another. All our actions and studies are 
part of piety toward God, for he hath left none of these in sus¬ 
pense or undetermined. There are two ways of arriving at any sort 
of learning and morality: the one is by instruction in words, the 
other by practical exercises. Now, other lawgivers have separated 
these two ways in their opinions, and, choosing the one which 
best pleased each of them, neglected the other. Thus did the 
Lacedemonians and the Cretans teach bv practical exercises, but 
not by words; while the Athenians and almost all the other Greeks 
made laws about what was to he done, or left undone, but had no 
regard to exercising them thereto in practice. 

But our legislator very carefully joined these two methods of 
instruction together; for he neither left these practical exercises 
to be performed without verbal instruction, nor did lie permit the 
learning of the law to proceed without the exercises for practice; 
but beginning immediately from the earliest infancy and the 
regulation of our diet, he left nothing of the very smallest conse¬ 
quence to be done at the pleasure and disposal of tire individual. 

Accordingly, he made a fixed rule of law, what sorts of food 
they should abstain from, and what sorts they should use; as also 
what communion they should have with others, what great dili¬ 
gence they should use in their occupations, and what times of 
rest should be interposed, in order that, by living under that law 
as undera father and a master, we might be guilty of no sin, neither 
voluntary nor out of ignorance. For he did not suffer the guilt of 
ignorance to go without punishment, but demonstrated the law 
to be the best and the mast necessary instruction of all, dircctiiy 


A 
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Aft neoDle to cease from their othei employments and to assemble 
together (or (be hearing and the exact learning of the law—and this 
»ot once or twice or oftener, but every week; which oil (he ofta 
legislators seem to have neglected. 


THE HAWS OF MOSES 
Education of children 

Again the Law does not allow the birth of our children to be 
made occasions for festivity and an excuse for drinking to excess. 
It enjoins sobriety in their upbringing from the very Erst It 
orders that they shall be taught to read, and shall leam both the 
laws and the deeds of their forefathers, in order that they may imi- 
tate the latter, and, being grounded in the former, may neither 
transgress nor have any excuse for being ignorant of them. 


Funeral ceremonies 

The pious rites which it provides for the dead do not consist 
of costly obsequies or tbe erection of conspicuous monuments. 
The funeral ceremony is to he undertaken by the nearest relatives, 
and all who pass while a burial is proceeding must join the proces¬ 
sion and share the mourning of the family. After the funeral the 
house and its inmates must be purified (in order that anyone guilty 
of murder may be very far from thinking himself pure). 

Honor of parents and other regulations 

Honoring parents is ranked by the Law as second only to honor 
ing God. If a son does not respond to the benefits received from 
them—for tbe slightest failure in his duty toward them-the Law 
hands him over to be stoned. It requires respect to be paid by the 
young to all their elders, because God is the most Ancient of all. 
It allows us to conceal nothing from our friends, for there is nc 
friendship without absolute confidence; in the event of subsequen 
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£ ... the disclosure of secrets. A judge who ac- 
ne who refuses to a sup- 

-ts bribes suffers ca ^‘ J . er t0 give is accountable to justice. 

P‘® t,teaid ™riate goods which he did not place on ckpmrt. 
None may aPP r0 P n f. 0 . S m ., llhc) r's property, or receive interest. 

These and m au y 


Attitude toward aliens 

»■—r 

«d of ah® nnre secure our own customs 

(tobest of all possible ■ ^ ungrudgingly to any 

(torn corruption, an come and live under 

*«toshar=thenn lo 1 vih^ immk „ mc , UllWi „ g that ,t 
teanelaws with ns, he y , [clati( , m |,ip, but agree- 

isnot family «« a'™' , ()ll l)t hcr hand, it was nut 

C^lo, sliiiuH be admitted to the intima- 

of our daily life- 

Humanity «f the I.aw 

in other matters. We n»wst tanjuried, aim* 

, for them, point out the road^ ^ ^ aMnw « to 

consideration even to deelart-d t • an d forbids 

bum uptheircounttytaken measures 
even the despoiling of fa 1 especially women. So tbor- 

toprevent outrage to ptistmcw| o Uutna „ity that he 

ough a lesson has he given u. ^ authorising their use 

does not overlook even the bm • ■ ’ kU k other cm- 

only in accordance with the tS^n ourhm^.Ukc 

ploymentof them. Cicaturcs w ^ ^ ^ w((ukl sutler us to 
supplicants, we are forbid ^ U s even m an 

take the parent buds with their >« ^ ^ ^ in 

enemy’s country to spare .n cr using the 

labor, Thus, in every particular, he had an eye 



j ^ Between the Testaments 

laws I have mentioned to enforce the lesson, and drawing up foj 
transgressors other penal laws admitting of no excuse. 

Against Apion, II, 204-218 


ENCOMIUM ON THE TORAH 


Upon the laws it was unnecessary to expatiate. A glance at them 
showed that they teach not impiety, but the most genuine piety; 
that they invite men not to hate their fellows, but to share their 
possession; that they are the foes of injustice and scrupulous for 
justice, banish sloth and extravagance, and teach men to be self- 
dependent and to work with a will; that they deter them from war 
for the sake of conquest, but render them valiant defenders of the 
laws themselves; inexorable in punishment, not to be duped by 
studied words, always supported by actions. For actions are our 
invariable testimonials, plainer than any documents. I would there¬ 
fore boldly maintain that we have introduced to the rest of the 
world a very large number of very beautiful ideas. What greater 
beauty than inviolable piety? What higher justice than obedience 
to the laws? What more beneficial than to be in harmony with one 
another, to be a prey neither to disunion in adversity, nor to ar¬ 
rogance and faction in prosperity; in war to despise death, in peace 
to devote oneself to crafts or agriculture; and to be convinced that 
everything in the whole universe is under the eye and direction of 
God? Had these precepts been either committed to writing or 
more consistently observed by others before us, we should have 
owed them a debt of gratitude as their disciples. If, however, it is 
seen that no one observes them better than ourselves, and if we 
have shown that we were the first to discover them, then the 
Apions and Molons and all who delight in lies and abuse may be 
left to their own confusion. Ibid., II, 291-295 



JUT TIlHE 




INTRODUCTION 


The New Testament has a place in this anthology because ft of>- 
riously contains much wisdom, and this wisdom is unmistakably fie- 
bnic. Those who uttered it were all born in Israel, and so were v/rtuallv 
ill those who recorded it. The fact that they were generally regarded 
as dissidents, and that their teachings were eventually branded heresies, 
does not in the least reflect on the essential Jewishness of the spirit 
animating their lives and words. 
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THE CRY OF 
JOHN THE BAPTISER 


This Poacher appears to have belonged to an ascetic Jewish sect 
known as the Essenes, and Josep has describes him as “a good man Z 
admonrshed the Jews to practice abstinence, live a life of rigliteonsm, 
ottan! one another and love toward God, and then join Urn ZZ 
iteofbathmg. . . , Kmg Herod Anfipas, fearing that John'sgreatin- 
Suence over the people ought he nsed by him to incite a rebellion, id 
him taken prisoner , . . and put to death." > The tenor of John's 

*"oIu i ce' 8at! ' Credtom W„ feGospd 

pf ! £enl ' 1 yCilr ° f the roign of Em P™r Tiberius, when 

™Zd m ::r s ° va °°'° 1 ^ ■ ■ ■ h™ >n through 

ll ?" ^ preachm 8 repentance and baptism in order to 
o tarn the forgiveness of sms, as the book of the sermons of the 
prophet Isaiah [40:3 ff,] says, 

Harkl Someone is shouting in the desert. 

Get the Lord’s way ready! 


’4" teU l »« Josephus tell us shout J.h. 

version by Edgar J. C^codsDeed C in°T , fi 'r " t^cw Testanrcnt are given in thi 

' 5 1 teoodspeed in The Complete Bible, An American TronsMbn 
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The Cry of John the Ihpiiscr 


paths strnigi 
Every hollow must be filled tip, 

And every mountain and lull leveled 
What is crooked is to be made straight, 

And the rough roads are to be made smooth, 
And all mankind is to see how God can save!" 


Sohewouldsay to tire crowds that came out there to be baptised 
kliim, "You brood of snakes! Who warned you to fly from the 
wrath that is coming? Then produce fruit that will be consistent 
with your professed repentance! And do not begin to say to your* 
selves, 'We have Abraham for our forefather/ for I tell yon, Cod 
can produce descendants for Abraham right out of these stones! 
Brie axe is already lying at the roots of the trees* Any tree that 
failsto produce good fruit is going to been! down and thrown into 


The crowds would ask him, "Then what ought we to do?" 
Andheanswcrcd, "The man who has two shirts must share with 
the man who has none, and the man who has food must do hi* 
ane," Luke 3:1-11 



THE WISDOM OF JESUS 


Most people are aware that Jesus of Nazareth was of Jewish birth, but 
relatively tew realize to what an extent he was Jewish also in hi s teach¬ 
ings. I have added a number of footnotes to the following excerpt in 
order to indicate the striking similarity between the sayings in the 
Gospels, and those to be found in various other—and frequently older- 
Jewish writings . 1 

THE SERMON ON THE MOUNT 

THE BEATITUDES 

It was in those days that [Jesus] went up on the mountain to 
pray . . . and said: 

"Blessed are you who are poor, for the Kingdom of God is 
yours . 2 

"Blessed are you who are hungry now r for you will be satisfied. 
"Blessed are you who weep now, for you will laugh. 

"Blessed are you when people hate you and exclude you and 

.............— .. . .. . .— 

1 For an exhaustive—but highly polemical—discussion of this similarity, see Gerald 
Friedlander's Jewish Sources of the Sermon on the Mount, London & New York, 
1911. 

2 This is the wording in Luke, but Matthew says, "Blessed are you who are poor 
in spirit." There are similarly slight but significant textual differences throughout 
the two gospels. For explanation of these differences see Since Calvary, by Lewis 
Browne, p. 64 ff. 
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The Wisdom of Jesus 1 

denounce you and spurn the name you bear as evil, on account of 
the Son of Man. Be glad when that happens, and leap for joy, for 
ou will be richly rewarded in heaven, for that is the way their 
forefathers treated the prophets. 

"Butalas for you who are rich, for you have had your comfort. 
"Alas for you who have plcn tv to cat now, for you will be hungry. 
"Alas for you who laugh now, for you will mourn and weep. 
"Alas for you when everyone speaks well of you, for that is the 
pi their forefathers treated the false prophets,” 

Lake 6:1, 20-26 

"Blessed are the mourners, for they will he consoled. 

"Blessed are the humble-minded, for they will possess the land. 
"Blessed are those who are hungry and thirsty for uprightness, 
(or they will he satisfied. 

"Blessed are the merciful, for they will be shown mercy, 1 
"Blessed are the pure in heart, for they will see. ( aid. 

"Blessed are the peacemakers, for they will be called God’s 
sons . 3 

"Blessed are those who have endured persecution for their 
nprightness, for the Kingdom of Heaven belongs to them. 

"Blessed arc you when people abuse yon. and persecute vmi, and 
falsely say everything bad of you, ou my account. Be glad and 
exult over it, for you will be richly rewarded in heaven, for that 
isthe way they persecuted the prophets who went before you, , . . 


concerning the commandments 

"Do not suppose that I have conic to do away with the Law or 
the Prophets. I have not come to do away with them but to en¬ 
force them. For I tell you, as long as heaven and earth endure, not 


'Most of these Beatitudes have their parallels tint alone in (lie Old Testament hilt 
Ao in tTie Talmud. This otic, for esample. is matched by the mbhmu- uvinio 
He who has mercy on his fcllmvtm-tt obtains merry from Heaven,“ (SMmlh, 
>5i h) 

’Philo Judaeus (born about 20 R.G.l said: "All who have real knowledge of the 
mb Father are rightly called God's sons." (Curi/usiori of laingudges', aH) 
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one dotting of an i or crossing of a t will be dropped from the Law 
until it is all observed . 1 Anyone, therefore, who weakens one of the 
slightest of these commands, and teaches others to do so, will he 
ranked lowest in the Kingdom of Heaven; but anyone who ob¬ 
serves them and teaches others to do so will be ranked high in the 
Kingdom of Heaven. . . . 

“You have heard that the men of old were told 'You shall not 
murder,’ and ‘Whoever murders will have to answer to the court.’ 
But I tell you that anyone who gets angry with his brother will 
have to answer to the court, and anyone who speaks contemptu¬ 
ously to his brother will have to answer to the great council, and 
anyone who says to his brother, ‘You cursed fool!’ will have to 
answer for it in the fiery pitl 2 * So when you are presenting your 
gift at the altar, if you remember that your brother has any griev¬ 
ance against you, leave your gift right there before the altar and go 
and make up with your brother; then come back and present your 
gift . 8 

"Be quick and come to terms with your opponent while you are 
on the way to court with him, or he may hand you over to the 
judge, and the judge may hand you over to the officer, and you will 
be thrown into prison. I tell you, you will never get out again until 
you have paid the last pennyl 

“You have heard that men were told, 'You shall not commit 
adultery.’ But I tell you that anyone who looks at a woman with 
desire has already committed adultery with her in his heart . 4 * * * But 


1 The literal translation is: "not one jot or tittle,” and recalls the Talmudic saying: 
"If all men in the "world were gathered together to destroy jod, which is the smallest 
letter in the Torah, they would not succeed." [Cant. Kabbah, 5:2) 

2 Note the Talmudic saying: "It were better for a man to cast himself into a fiery 
furnace than shame his comrade in public.” {Baba Mezia, 58 b) 

8 Note Philo Judaeus: “It is necessary' for those who are about to partake in a 
Temple sacrifice to be pure in body and soul. . . . Let him whose heart harbors 
envy and evil wishes hide his head in shame and be silent. (On Those who Offer 
Sacrifices, 3,) 

4 Note these rabbinic sayings: "Immoral thoughts arc worse than immoral deeds.” 

(Yo md, 29 a ) “Do not think that he alone is an adulterer who by his sinful act 

has sinned; he is equally an adulterer who lusts with his eyes.” ( Pesikta Rabbuti, 

124 b) “When a man has the intention to sin, it is as though he had already sinned 

igainst God.” (Num. Kabbah , 8:5) 
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fall, tear it out and throw it away, for 
art of vour body than have it all thrown 

f *■ 

'ntothe pitl If your right hand makes you fall, cut it off and throw 
' , f or you might better lose one part of your hotly than have 
(tall go down to the pitl 

"They were told, ‘Anyone who divorces his wife must give her 
a certificate of divorce.’ But I tell you that anyone who divorces 
his wife on any ground, except unfaithfulness, makes her commit 
adultery, and anyone who marries her after .she is divorced commits 

adultery. 

"Again, youhavehcardth.it the men of old were told, ‘You shall 
not swear falsely, hut you must fulfil your oaths to the Lord.’ But 
I tell you not to swear at all, either by heaven, for it is God's 
throne, 01 by the earth, for it is his footstool, or by Jerusalem, for 
itis the city of the great king. You must not swear by your own 
head, for you cannot make one single hair white or black. But your 
way of speaking must he ’Yes’ or ‘No*. Anything that goes beyond 
tliat comes from the evil one. 1 

"You have heard that they were told. ’A11 eye for an eye and a 
tooth for a tooth.’ But I tell you not to resist injury, but if anyone 
strikes you on your right cheek, turn the other to hint too; and if 
anyone wants to sue you for your shirt, let him have your coat too, 
Andif anyone forces you to go one mile, go 1 wo miles with him. If 
anyone begs from you, give to him, and when anyone wants to 
borrow from you, do not turn away. 

"You have heard that they were told, 'You must love your neigh¬ 
bor and hate your enemy.’ But I tell yon, love your enemies and 
pray for your persecutors, so that you may show yourselves true 
sons of your Father in heaven, for he makes his sun rise on bad and 
good alike, and makes the rain fall on the uptight and the wrong 


ifyDU r right eye makes you 
rnidit better lose one p; 


'NotePhilo Judaeus: "Ik who is most admu.d.V . , , wvrms imt .il all. hri-.iMsr 
troth is so innate in him that his base wimt is .1*. i;«h«| .is ,m oath Nest hi not 
swearing at all, the second best tlum; is t«* keep one's oath." (On I hr iVcj/iigM, 
17) Note also the Talmudic saying; "l art your 'Yes' be a truthful 'Yes.' and yuttr 
W a truthful W." (Bai« Mcsiu, u) 
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doers. 1 For if you love only those who love you, what reward can 
you expect? Do not the very tax-collectors do that? And if v 
are polite to your brothers and no one else, what is there remark 
able in that? 2 Do not the very heathen do that? So you are to be 
perfect, as your heavenly Father is. 3 


CONCERNING CHARITY AND PRAYER 


“But take care not to do your good deeds in public for people 
to see, for, if you do, you will get no reward from your Father in 
.. heaven. So when you are going to give to charity, do not blow a 
trumpet before yourself, as the hypocrites do, in the synagogues 
and the streets, to make people praise them. I tell you, that is all 
the reward they will getl But when you give to charity, your own 
left hand must not know what your right hand is doing, so that 
your charity may be secret, and your Father who sees what is 
secret will reward you. 4 

"When you pray, you must not be like the hypocrites, for they 
like to pray standing in the synagogues and in the comers of the 
squares, to let people see them. I tell you, that is the only reward 
they will getl But when you pray, go into your own room, and shut 
the door, and pray to your Father who is unseen, and your Father 


'*** Pfoyerbs, 25:21-22—"If your enemy be hungry, give him bread to eat,and 
it he be thirsty, give him water to drink.” Note also the following rabbinic sayings; 

Who is strong? He who turns an enemy into a friend." (A both d’R. Nathan, jT) 
Again: If a man forgives, he in turn is forgiven." (Yomd, 25 a) Most striking, of 
course, is the parallel in the Testament of the Twelve Patriarchs. (See above, p. 101) 
- Note this rabbinic saying: "If you speak evil of your brother who is not of vour 
own race, then you will also be capable of shaming the son of your own mother."' 
[Ueut. Habbah, 6:9) 

11 ? L “ ke ***? wording is "So you arc to be merciful . . .” which recalls the 
taimudic saying: Just as God is loving and merciful, so should you be." (Sab- 
bath , 33 b) J v 

J3?T re J u<kicus w * 10 sa '^ : "They who give, hoping to receive a reward, 
,rT Tu P ™ se °5. honor • ; • are doing no more than trying to strike a bargain," 
{ '?" 3 °Fr!T h ' m ', 34 ) Also tho Talmudic saying: "Charity should be given in 
,0 rt ° <l Bdtlira, 9 b) Again: "He who gives alms publicly is a sinner.”' 

,-l.. . ’ 104A |? in: Do n °t put the poor man to shame by giving him 
chanty in public.” (Chagiga, 5 a) 766 




The Wisdom of Jesus 155 

ff ho sees what is secret will reward von . 1 And when you pray, do 
not repeat empty phrases as the heathen do, for they imagine that 
their prayers will he heard if they use words enough. You must not 
be like them . 2 For God, who is your Father, knows what you 
need before you ask him," 


THE lord’s PRAYER 

“This, therefore, is the way you are to pray; 

‘Our Father in heaven, 

Your name be revered I 
Your kingdom cornel 

Your will be done on earth as it is done in heaven 1 
Give us today bread for the day, 

And forgive us our debts, as we have forgiven our debtors. 
And do not subject us lo temptation. 

But save us from the evil one/ 


CONCERNING FORGIVENESS, FASTING AND THRIFT 


For if you forgive others when they offend you, your heavenly 
Father will forgive you too. But if you do not forgive others when 
they offend you, your heavenly Father will not forgive you for your 
offenses.® 

“When you fast, do not put on a gloomy look, like the hypo* 


^is was repeatedly enjoined hv the rabbis, as for instance: "Prayer must 1 « 
silent.” (Sold, 32 b) 

a Longbefore the time of Jesus, Ilia namesake, Jesus lion Sit.itb, declared: "Repeal 
not your words in your prayer," ( I'.ccksia sfi'cu.t, 7:1.1) The Talmud say#: "Am* 
tnck used in order to attract Cod's attention deprives prayer of all its value/' 
(ronw, 19 b) Again: "It was taught in tin: name t»f Rabbi Jmtiaivm. ‘If one prays 
OVe r,?ii OVC » thinking thus to make Cod hear, one prays in vain.*" ( Hmiclioth, 
3 1 “) A1 ®i "Whether one indulges in prolonged prayer, or males nuiclv a few 
words, makes very little difference-—if only the heart is inclined bmard {leaven.” 
(Bmchoth, 5 b) 

^Compare the Talmudic saying: "All who are forlitaritig ami forgiving, tend who 
do not insist on their rights, will be forgiven their sins." (Verne, aj a) 
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crites, for they neglect their personal appearance to let people 
see that they are fasting. I tell you, that is all the reward they will 
get. But when you fast, perfume your hair and wash your face, so 
that no one may see that you are fasting, except your Father who is 
unseen, and your Father who sees what is secret, will reward you. 

"Do not store up your riches on earth, where moths and rust 
destroy them, and where thieves break in and steal them, but 
store up your riches in heaven, where moths and rust cannot 
destroy them, and where thieves cannot break in and steal them . 1 
For wherever your treasure is, your heart will be also. The eye is 
the lamp of the body. If then your eye is sound, your whole body 
will be light, but if your eye is unsound, your whole body will be 
dark. If, therefore, your very light is darkness, how deep the dark¬ 
ness will bel No slave can belong to two masters, for he will either 
hate one and love the other, or stand by one and make light of the 
other. You cannot serve God and money. Therefore, I tell you, do 
not worry about life, wondering what you will have to eat or drink, 
or about your body, wondering what you will have to wear. Is not 
life more important than food, and the body than clothes? Look 
at the wild birds. They do not sow or reap, or store their food in 
hams, and yet your heavenly Father feeds them. Are you not of 
more account than they? But which of you with all his worry can 
add a single hour to his life? Why should you worry about clothing? 
See how the wild flowers grow. They do not toil or spin, and yet 
I tell you, even Solomon in all his splendor was never dressed like 
one of them. But if God so beautifully dresses the wild grass, which 
is alive today and is thrown into the furnace tomorrow, will he not 
much more surely clothe you, you who have so little faith ? 2 So 

l Compare the rabbinic story of the king who gave all his wealth to the poor, and 
when reproached by his relatives, answered: '“My fathers laid up treasures upon 
earth; but I lay up treasures in heaven. . . . (They) stored them in a place 
where a man could get at them, but I store them in n place where no man will 
ever be able to get at them. . . . They gathered for this world, whereas I have 
gathered for the world to come.’’ ( Talmud Yerushalmi, Penh: 1,15 b) 

* Rabbi Simeon ben Elazar said: "Never have I seen n gazelle preserving figs, or a 
lion carrying a burden, or a fox setting up shop, yet they are nourished without 
anxiety or labor. ... If such creatures, who were created only to serve me, are 
thus nourished, how much the more should I expect to receive my daily bread with¬ 
out worry or toil, seeing that I was created to serve God.’’ ( Kiddushin, 8z b) 




The Wisdom of Jesus 15? 

do cot worry and say, 'What shall wo have to cat?’ or ‘What shall 
we have to drink?’ or ‘What shall we have to wear?’ For these are 
all things the heathen are in pursuit of, and your heavenly Father 
knows well that you need all this. But you must make his king¬ 
dom, and uprightness before him* your greatest care, and you will 
have all these other things besides. So do not worry about tomor¬ 
row, for tomorrow will have worries of its own. Let each day be 
content with its own ills . 1 


SUNDIIY PROVERBS 

“Pass no more judgments upon other people, so that you may 
not have judgment passed upon yon. For you will be judged by 
the standard you judge by, and men will pay you back with the 
same measure you have used with them . 8 Why do you keep 
looking at the speck in your brother's eye, and pay no attention to 
the beam that is in your own? How can you say to your brother, 
‘Justlet me get that speck out of your eye.* when all the time there 
is a beam in your own? You hypocrite! First get the beam out of 
your own eye, and then you can see to get the speck out of your 
brother’s eye . 4 

“Do not give what is sacred to dogs, and do not throw your 
pearls before pigs, or they will trample them under their feet and 
turn and tear you in pieces. Ask, and what you ask will be given 
you. Search, and you will find what you search for. Knock, and the 
door will open to you. For it is always the one who asks who re¬ 
ceives, and the one who searches who finds, and the one who 
knocks to whom the door opens. Which of you inen when his son 


Note the rabbinic saying: “Do not be anxious- for the need of the morrow, for 
you do not know what the morrow may hrisig forth. ” (Sanhedrin, too b) Also; 
Sufficient unto the hour is the trouble thereof.*' (Ikwholh. tj b) 

Compare Hillel’s saying; "Do not judge your neighbor until you are in his pt»i- 
in v. 3: 5 ) Als®: “With the measure that a man uses to measure (others), 
will he himself be measured.“ ( Minima {iota, i :y ) 

8 Compare Rnhbi Tnrphon's remark: "If someone sues to his comrade. Take the 
speck out of your eye,’ the other replies, 'First take the beans out of «ours'.’’ 
(Erac/im, i6f>) 
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asks him for some bread will give him a stone? Or if he asks f 
fish, will he give him a snake? So if you, bad as you are 
enough to give your children what is good, liow much 
surely will your Father in heaven give what is good to those wT 
ask him for itl Therefore, you must always treat other peopl ° 
you would like to have them treat you, for this sums ud MipK 
and the Prophets. * 


EPILOGUK 

“Go in at the narrow gate. For the road that leads to destruction 
is broad and spacious, and there are many who go in by it. But the 
gate is narrow and the road is hard that leads to life and the,* 
few that find it . 1 eare 

“Beware of the false prophets, who come to you disguised as 
sheep but are ravenous wolves underneath. You can tell them by 
their fruit. Do people pick grapes off thorns, or figs off thistles? 
Just so any sound tree bears good fruit, but a poor tree bears bad 
fruit. No sound tree can bear bad fruit, and no poor tree can beat 
good fruit. Any tree that docs not bear good fruit is cut down and 
burned. you can tell them by their fruit. It is not everyone who 
says to me 'LordI Lord! ’ who will get in to the Kingdom of Heaven, 
but only those who do the will of my Father in heaven. Many 
will say to me on that Day, ‘Lord! Lord! Was it not in your name 
that we prophesied, and by your name that we drove out demons, 
and by your name that we did many mighty acts?' Then I will say 
to them plainly, ‘I never knew you! Go away from me, you who 
do wrong!’ 

“Everyone, therefore, who listens to this teaching of mine and 
acts upon it, will be like a sensible man who built liis house on 
rock, And therain fell, and the rivers rose, and the winds blew, and 
beat about that house, and it did not go down, for its foundations 
were on rock. And anyone who listens to this teaching of mine and 
oes not act upon it will be like a foolish man who built his house 

1 See Fourth Book of Ezra, 8:3—"Many have been created, but few will be saved." 
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on sand. And the rain fell, and the rivers rose, and the winds blew 
and heat about that house, and it went down, its downfall was 
complete.” 1 II Matthew 5:4, 7:27 

ON HYPOCRISY 

The Pharisees gathered about him with some scribes who had 
come from Jerusalem. They had noticed that some of his disciples 
ate their food without first giving their hands a ceremonial washing 
to purify them. For the Pharisees and all the Jews observe the 
rules handed down from their ancestors, and will not eat until they 
have washed their hands in a particular way, and they will not cat 
anything. from the market without first purifying it by sprinkling 
it, and they have a number of other observances which have come 
down to them, in the way of washing cups, pitchers, and basins. 
And the Pharisees and the scribes asked him. 

"Why do your disciples not observe the rules handed down by 
our ancestors, but eat food without purifying their hands?” 

But he said to them, “It was about you hypocrites that Isaiah 
prophesied so finely, in the words, 

"This people honor me with their lips, 

Yet their hearts are far away from me. 

But their worship of me is all in vain, 

For the lessons they teach are hut human precepts/ 

“You give up what God has commanded and hold fast to what 
men have handed down. 

“How skilful you arc,” he said to them, "in nullifying what 
God has commanded in order to observe what has been handed 


I Compare Elislia lien Almyn’s parable: "A rnan who th.es r.iwtl tkrrk and diti 
gently shinies (lie I oral) . . . r. like a man whit bnilth a house with a stunt: 
toundahmi ami a tile roof, so that even when a flood tome - ., the house cannot be 
wrecked. Hut a man who lives an evil life despite that he studied the Torah . . , 

II lute one who builds a house with a tile foundation and a stone roof, so that when 
lire least rain falls, right away the house eollap^.** (A both dc'R. Nathan. 3 . t ) 
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down to you. For Moses said, ‘Honor your father and yourmother’ 
and again, ‘Whoever abuses his father or mother must be put? 
death.’ But you say, ‘If a man says to his father or mother ‘‘A 
thing of mine that might have been of use to you is KoibaJ’ 
that is, consecrated to God, you let him off from doing anythin 
more for his father or mother, and so you nullify what God has 
said by what you have handed down. You have many such n ra ! 
tices.” ^ C> 

He called the people to him again and said to them, 

“Listen to me, all of you, and understand this. Nothing that 
goes into a man from outside can pollute him. It is what comes out 
of a man that pollutes him.” 

When he had left the crowd and gone home, his disciples asked 
him what he meant by this figure. And he said to them, 

“Have not even you any understanding then? Do you not see 
that nothing that goes into a man from outside can pollute him 
since it does not go into his heart hut into his stomach and then 
is disposed of?” So he declared all food clean. He went on to say, 
“It is what comes out of a man that pollutes him. For it is from 
inside, from men s hearts, that designs of evil come; immorality, 
stealing, murder, adultery, greed, malice, deceit, indecency, envy! 
abusiveness, arrogance, folly—all these evils come from inside, and 
they pollute sl niAn/* iVfarlc y; 1-2 j 


ON FORGIVENESS 

“But if your brother wrongs you, go to him and show him his 
au t w 11 e you are alone with him. If he listens to you, you have 
won ack your brother. But if he will not listen, take one or two 
others with you, so that everything may be supported by the testi- 
^ wo or three witnesses. If he refuses to listen to them, 
tell the congregation. And if he refuses to listen to it, treat him as 
a heathen or a tax-collector,” 

Then Peter came to him and said, “Master, how many times am 
to forgive my brother when lie wrongs me? Seven times over?" 
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Jesus said to him, 

“Notseven times over, I tell you, but seventy-seven times over! 
For this reason tlie Kingdom of Heaven may be compared to a 
king, who resolved to settle accounts with his slaves. And when 
he set about doing so, a man was brought in who owed him ten 
million dollars. And as lie could not pay, his master ordered him to 
be sold, with his wife and children and all he had, in payment of 
the debt. So the slave threw himself down bcforchim and implored 
him, ‘Give me time, and I will pay you all of it.’ And his master’s 
heart was touched, and he let the slave go and canceled the debt. 
But when the slave went out lie met a fellow-slave of his who 
owed him twenty dollars, and he caught him by the throat and 
began to choke him, saying, ‘Pay me what you owe!’ So his fellow- 
slave threw himself down before him, and begged him, ‘Give mo 
time, and I will pay you/ But he refused and went and had him 
putin prison until he should pay the debt. When his fellow-slaves 
saw what had happened, they were greatly distressed, and they 
went to their master and reported the whole matter to him. Then 
his master called him in and said to him, ‘You wicked slave! I 
canceled all that debt of yours when you entreated me. Ought you 
not to have taken pity on your fellow-slave, as I did on you?’ So 
his master in his anger handed him over to the jailers, until he 
should pay all lie owed him. That is what my heavenly Father will 
do to you, if you do not each forgive your brothers from your 
hearts!" Matthew, 8:15-33 


THE GOOD SAMARITAN 

Then an expert in the Law got up to test him and said, 

"Master, what must I do to make sure of eternal life?" 

Jesus said to him, “What does the Law say? How docs it read?" 
He answered, “ ‘You must love the Lord your God with your 
whole heart, your whole soul, your whole strength, and your whole 
mind,’ and ‘your neighbor as you do yourself.’ ” 

Jesus said to him, “You are right Do that, and you will live." 
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But he, wishing to justify his question, said, “And who is my 
neighbor?” 

Jesus replied, “A man was on his way down from Jerusalem to 
Jericho, when he fell into the hands of robbers, and they stripped 
him and beat him and went off leaving him half dead. Now a 
priest happened to be going that way, and when he saw him, he 
went by on the other side of the road. And a Levite also came to 
the place, and when he saw him, he went by on the other side. But 
a Samaritan who was traveling that way came upon him, and when 
he saw him he pitied him, and he went up to him and dressed his 
wounds with oil and wine and bound them up. And he put him 
on his own mule and brought him to an inn and took care of him, 
The next day he took out a dollar and gave it to the innkeeper and 
said. Take care of him, and whatever more you spend I will re¬ 
fund to you on my way back.’ Which of these three do you think 
proved himself a neighbor to the man who fell into the robbers' 
hands?” 

He said, “The man who took pity on him.” 

Jesus said to him, "Go and do so yourself!” Luke, 10-25-37 


FURTHER SAYINGS OF JESUS 

ON KEEPING TI-IE SABBATH 

One Sabbath he was teaching in one of the synagogues, and 
there was a woman there who for eighteen years had had a sickness 
caused by a spirit. She was bent double and could not straighten 
herself up at all. When Jesus saw her he called to her, 

“You are freed from your sickness]” 

And he laid his hands on her, and she instantly became erect, 
and praised God. But the leader of the synagogue, in his vexation 
because Jesus had cured her on the Sabbath, spoke out and said to 
the crowd, 

“There are six days on which it is right to work. Come on them 
and be cured, but not on the Sabbath day.” 
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! But the Master answered, 

! , You hypocrites! Does not every one of you untie his ox or his 
| , kyfjom the stall on the Sabbath and lead him away to water 
! And did not this woman, who is a descendant of Abraham, 
1 irhoni Satan has kept bound for eighteen years, have to he re¬ 
leased from those bond- on the Sabbath day?" Luke 13:10-16 


ON WICAI.ril 

Amember of the council aslccd him, "C amel master, what must I 
! do to make sure of eternal life?" 

; Jesus said to him, “Why do you call me good? No one is good 
but God himself. You know the commandments, ‘Do not commit 
adultery, Do not kill, Do not steal. Da nut bear false witness, 

Honoryour father and mother.’ ” 

And he said, "I have obeyed all these commandments ever since 
I was a child.” 

When Jesus heard this, he said to him. "There is one thing that 
you still lack. Sell all that you have, and divide the money among 
the poor, and then you will have riches in heaven; and come back 
and be a follower of mine." 

Butwhen he heard that, lie was much cast down, for he was very 
rich. And when Jesus saw it, lie said, 

"How hard it will be for those who have money to get into the 
Kingdom of God! It is easier for a camel to get through the eye 
of a needle than fora rich man to get into the Kingdom of God!" 
And those who heard it said. "Then who can be saved?" 

And he said, "The things that are impossible for men are pos¬ 
sible for God!" Luke 18:18-27 

ON CAKSAR AND GOD 

Then the Pharisees went and made a plot to entrap him in 
argument, So they sent their disciples to him with the Herodtaits, 
to say to him, 
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"Master, we know that you tell the truth, and teach the way of 
God with sincerity, regardless of the consequences, for you are 
impartial. So give us your opinion: Is it right to pay the poll-tax 
to the emperor, or not?” 

But he saw their malice, and said, "Why do you put me to such 
a test, you hypocrites? Show me the poll-tax coinl” 

And they brought him a denarius. And he said to them, "Whose 
head and title is this?” 

They answered, “The emperor’s.” 

Then he said to them, "Then pay the emperor what belongs to 
the emperor, and pay God what belongs to God!” 

And when they heard it they were amazed, and they went away 
and left him. Matthew, 22:15-22 


ON THE CHIEF COMMANDMENT 

One of the scribes came up and heard them arguing. He saw 
that Jesus had answered them well, and he asked him, “Which is 
the first of all the commands?" 

Jesus answered, “The first one is, ‘Hear, Israeli The Lord our 
God is one lord, and you must love the Lord your God with youx 
whole heart, your whole soul, your whole mind, and your whole 
strength.’ And this is the second: ‘You must love your neighbor 
as you do yourself.’ No other command is greater than these." 

The scribe said to him, “Really, Master, you have finely said 
that he stands alone, and there is none but he, and to love him 
with one’s whole heart, one's whole understanding, and one’s 
whole strength, and to love one's neighbor as one’s self is far more 
than all these burnt-offerings and sacrifices.” 

And Jesus saw that he answered thoughtfully, and he said to 
him, "You are not far from the Kingdom of God!” 

Mark, 12:28-34 

And he sat facing the treasury and watched the people drop¬ 
ping money into it; and many rich people were putting in large 



The Wisdom ot Jesus 1^5 

A poor widow came up and dropped in two little copper 
S which make a cent. And he called his disciples to him and 

tell you that this poor widow has put in more than all these 
to who have "been putting money into the treasury. For they 
"leave of what they had to spare, but she in her want has put in 
Lervthing she possessed -all she had to live on." 

1 Mark, 1241-44 


WHO CASTS THK 1IRST STUNK? 

And the scribes and Pharisees brought in a woman who had 
been caught in adultery . . . and they said to him, "Rabbi, this 
woman was caught in the very act of adultery, and according to 
what Moses said in the Law, she should he stoned. Rut what do 
you say?” They spoke thus hoping to trap him . . . so Jesus acted 
as though he hadn’t heard them, leaning over and waiting in the 
dustwithhis finger. But when they persisted in questioning him, 
hesatup and said to them, "Let the one among you who has never 
committed a sin throw the first stone at her." Then he leaned over 
again and went on writing in the dust. Whereupon those others, 
convicted by their own consciences, began to slink away one by one 
until Jesus was left all alone with the woman. And when he raised 
himself and saw no one present except the woman, he said to 
her, "Woman, where are those accusers of yours? Is there no man 
[left] to condemn you?" She answered, "No man, my lord. 
Whereupon Jesus said to her, " Then neither will I condemn you. 
Go-but sin no more." John, 8:3-11 1 


•This dramatic episode is omitted from K. J. < :««ub( wed's .Amii-iv.ih I! 
because it is not to be found in the e.irhi'A ( A io hiOm tipis of the Nr* - I tslaiunit 
As I have explained elsewhere: '*Orit;iii.» 1 ly the Way may have Imu Mtl t»f vo'sr 
tolerant Greek pliilosoplier““iUc:itaiidy irBntsa l,uitii>lnuniiit<ni bn most * hu'fs- 
than Hebraic—but in a later day icrt.im Christians lasyin t*< tell it of th*-ir *»*>» 
Master. , . . We find it as a marginal nutr its Mimr ol tin - blr* ituini-.i nj«n. i«s 
as an amended paragraph at the etui of Luke, Finally it was mv-rtrd m tin - t«»>h 
of the Fourth Gos])el." (Since Calviiry, Isv I^cwis Browne. |>. Kf»s IVsjnt* that 
circumstance, I could not resist mUnditu' the epiuxk in this unihotnuy nf JrMi*h 
wisdom, 




THE WISDOM OF 
SAUL OF TARSUS 


Having been born and reared in a Gentile land —Tarsus was the main 
port of Cilicia, a province in Asia Minor—Saul was peculiarly fitted to 
become the "Apostle to the Gentiles.” He was in certain respects a 
typical Helienized Jew, knowing Greek far more intimately than He- 
brew, and finding the teachings of Philo more appealing than those of, 
say, Hillel. To be sure, he is recorded to have spent sonic time at the 
feet of Rabban Gamaliel, a grandson of Hillel; hut this rabbinic tutelage 
clearly failed to undo the assimilationist tendencies bred in him from 
childhood. 

Nevertheless he insisted to the very last that he was “a Hebrew of 
Hebrews” (Phil. 3:5 and though the Hebraic strain may be tenuous in 
h is theology, it is clear and strong in his ethics. 


THE WAY OF VIRTUE 

Your love must be genuine. You must hate what is wrong, and 
hold to what is right. Be affectionate in your love for the brother¬ 
hood, eager to show one another honor, not wanting in devotion, 
but on fire with the Spirit. Serve the Lord. Be happy in your hope, 
steadfast in time of trouble, persistent in prayer. Supply the needs 
of God’s people, be unfailing in hospitality. Bless your persecutors; 

i6 <T 
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hte than, do not curse them. Rejoice with those who rejoice, 
: ff ith'those who weep. Live in harmony with one another, 
nonothe too ambitious, but accept humble tasks. Do not be con- 
Do not pay anyone back with evil for evil. See that yon 
as above reproach in the eye of everyone. If possible, fur vour 
rt live peaceably with everybody. Do not take your revenge, dear 
finds, but leave room for God's anger, for the Scripture says, 

■Vengeance belongs to me; I will pay them hack, says the I ml." 

Hoi If your enemy is hungry, feed him! If lie is thir sty, give him 
something to drink! For if von do, you will heap burning coals 
upon his head! Do not he conquered by evil, but conquer evil 
with good. Romans, :z:g-2i 

Owe nobody anything—except lire duty of mutual love, for 
whoever loves his fellow-men has fully satisfied the Law. For the 
commandments, “You must not commit adultery, You must not 
murder, You must not steal. You must not covet," and any other 
commandments there are, arc all summed up in one saying, “You 
must love your neighbor as you do yourself." Love never wrongs* 
jneighbor, and so love fully satisfies the Law. Romans, i y.Sio 


CONCKRN 1 NO MARRUCR 

As to the matters of which you wrote me. it is an excellent thing 
(oramanto remain unmarried. 1 Rut there is so much immorality 
thateveryman had better have a wife of his own. and every woman 
ahusband of her own. The husband must give bis wife what is 
due her, and the wife must do the same by her husband. A wife 
cannot do as she likes with her own person; it is her husband's; and 
in the same way a husband cannot do as he likes with his own 
person; it is his wife’s. You must not refuse each other what is 
due, unless you agree to do so for a while, to devote yourselves to 
prayer, and then to come together again, so that Satan may not 
tempt you through lack of self-control. But 1 mean this as a 


1 In this Saul definitely goes counter to Jewiih tradition. 
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concession, not a command. I should like to have everyone be just 
as I am myself; but each one has his own special gift from God, 
one of one kind, and one of another. 

To all who are unmarried and to widows, I would say this: It is 
an excellent thing if they can remain single as I am. But if they 
cannot control themselves, let them marry. For it is better to 
marry than to be on fire with passion. To those already married 
my instructions are—and they are not mine, but the Lord's—that a 
wife is not to separate from her husband. If she does separate, she 
must remain single or else become reconciled to him. And a hus¬ 
band must not divorce his wife. . . . 

It is a good thing for a man to remain just as he is. If you are 
united to a wife, do not seek to be released. If you are not, do not 
seek a wife. But if you do marry, there is no sin in that. And if a 
girl marries, it is no sin. But those who marry will have worldly 
trouble, which I would like to spare you. . . . 

I want you to be free from all anxiety. An unmarried man is 
concerned about the Lord's work, and how he can please the 
Lord. A married man is concerned about worldly affairs, and how 
he can please his wife, and so his interests are divided. An unmar¬ 
ried woman or a girl is concerned about the Lord's work, so as to be 
consecrated in body and spirit, but the woman who marries is 
concerned with worldly affairs, and how she can please her hus¬ 
band. It is for your benefit that I say this, not to put a halter on you, 
but to promote good order, and to secure your undivided devotion 
to the Lord. 

But if a man thinks he is not acting properly toward the girl to 
whom he is engaged, if his passions are too strong, and that is what 
ought to be done, let him do as he pleases; it is no sin; let them be 
married. I Corinthians, 7:1-12, 26-28,32-36 


CONCERNING LOVE 

If I ran speak tire languages of men and even of angels, but have 
no love, I am only a noisy gong or a clashing cymbal. If I am in- 
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•j to preach and know all the secret truths and possess all 
ledge and if I have such perfect faith that I can move nimin- 
ivT but have no love, I am nothing. Even if I give away every- 
T' Iown and give myself up, but do it in pride, not love, it docs 
no good. Love is patient and kind. Love is not envious or 
tastful It does not put on airs. It is not rude. It does not insist 
nits rights. It does not become angry. It is not resentful. It is not 
Lv over injustice, it is only happy with truth. It will hear any- 
thing believe anything, hope for anything, endure anything. I-ovc 
.ill never die out. If there is inspired preaching, it will pass away. 
Kthere is ecstatic speaking, it will cease. If there is knowledge, it 
, 1 -ill pass away. For our knowledge is imperfect and our preaching 
is imperfect. But when perfection comes, what is imperfect will 
aw av When I was a child, I talked like a child, I thought like 


Sid, I reasoned like a child. When I became a man. I put aside 
my childish ways. For now we are looking at a dim reflection in a 
mirror, but then we shall see face to face. Now my knowledge is 
imperfect, but then I shall know as fully as God knows me. So 
faith, hope, and love endure. These are the great three, and the 
greatest of them is love. 1 Corinthians, 13: 11 3 


CONCl'.RNINC. IDI.KNKSS 

Keep away from any brother who lives in idleness, instead of 
following the teaching you received from us. For you know your¬ 
selves what you must do to follow my example, for I was not idle 
when I was with you; I did not cat anybody’s bread without paying 
for it, but with toil and labor I worked night and day, in order not 
to be a burden to any of you. Not that I had not a right to my 
support, but to give you in my own conduct an example to imitate. 
When I was with you, I gave you this rule: "If anyone refuses to 
work, give him nothing to eat!” For we hear that some of you are 
living in idleness, mere busybodies, not doing any work. Now 
with the authority of the Lord Jesus Christ we charge and exhort 
such people to keep quiet and do their work and earn their own 
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J A M K S 


The Mowing excerpts are from a letter traditionally ascribed to one 
ot Jesus' brothers, and therefore accorded first place in the "general 
epistles” of the New Testament, Its contents, however, are in the 
strictest sense Jewish, and the document may originally have had no 
connection whatsoever with the Christian movement. (The two soli¬ 
tary references to "Jesus Christ" arc regarded hy scholars as interpola¬ 
tions,) Though addressed to "the brethren," these may Jtavc been 
Essenes rather than Naxarcnes, for their meeting-place is called a 
“synagogue," not a "church," and they arc exhorted to emulate Job 
and Elijah, never Jesus. For these and other reasons even the earliest 
Church Fathers were inclined to doubt whether this epistle rightly be¬ 
longs in the Christian canon. Hut none can question its inclusion in this 


CONCI'.HNI N V, V A K T1A 1.1T Y 

If a finely dressed man with a gold ring comes into a meeting, 
and a poor man in shabby clothes comes in also, and you pay at¬ 
tention to the man in the fine clothes and say to him, “Sit here; 
flrisis a good placcl" and say to the poor man, “.Stand up, or sit on 
fheflooratmy feet,” have you not wavered and shown that yum 
judgments are guided hy base motives? Listen, my dear brothers. 
Has not God chosen the world’s poor to be rich in faith, and to 
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possess the kingdom that lie promised to those who love him? But 
you humiliate the poor. Are not the rich your oppressors? Is it not 
they who drag you into court? Is it not they who slander the noble 
name you bear? If you really obey the supreme law where the 
Scripture says, “You must love your neighbor as you do yourself,” 
you are doing right, but if you show partiality, you are committing 
a sin, and stand convicted before the Law as law breakers." 

Epistle of James, 2:2-10 


CONCERNING FAITH AND WORKS 

My brothers, what is the good of a man's saying he has faith, if 
he has no good deeds to show? Can faith save him? If some brother 
or sister lias no clothes, and has not food enough for a day, and 
one of you says to them, “Good-bye, keep warm and have plenty to 
eat," without giving them the necessaries of life, what good does 
it do? So faith by itself, if it has no good deeds to show, is dead. 
. . . Just as the body without the spirit is dead, faith is dead 
without good deeds. 2:14-17,26 


GUARD YOUR TONGUE 

Not many of you should become teachers, my brothers, for you 
know that we who teach will be judged with greater strictness. For 
we all make many mistakes. Anyone who never makes a mistake 
in what he says has a character that is fully developed and is able to 
control his whole body as well. If we put bridles into horses’ 
mouths to make them obey us, we can guide their whole bodies. 
For every kind of animal and bird, reptile and sea creature, can be 
tamed and has been tamed by man, but no human being can tame 
the tongue. It is an irreconcilable evil, full of deadly poison. With 
it we bless the Lord our Father, and with it we curse men made in 
God's likeness. Blessing and cursing issue from the same mouthl 
This is not right, my brothers. Does a spring pour forth fresh and 
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water from the same crevice? Can a fig tree produce 
j fuy brothers, or a grape vine figs? A salt spring cannot give 


What wise, intelligent man is there among vim? Let lum show 
his good life that what he does is done in the humility of wis- 
J gut if you cherish bitter feelings of jealousy and rivalry* in 
Vhearts, do not pride yourselves on it and thus belie the truth. 
Ch wisdom docs not come from above. It is earthly, animal, 
demon-like. For wherever jealousy and rivalry exist, there will be 
confusion and every low action. The wisdom that is from above 
is first of all pure, then peaceable, considerate, willing to yield, 
full of compassion and good deeds, whole-hearted, straigbt-for- 
wr d, The harvest uprightness yields must be sown in peace, by 
peacemakers. 3* 1 ' 1 ® 


CONCERNING THE RICH 

Come now, you rich people! weep aloud and howl over the 
miseries that arc going to overtake you! Your wealth has rotted, 
pur clothes are moth-eaten, your gold and silver are rusted, and 
their mst will testify against you and eat into your very flesh, for 
you have stored up fire for the last days. Why, the wages yon have 
withheld from the laborers who have reaped your harvests civ 
aloud, and the cries of the harvesters have readied the ears of the 
Lord of Hosts. You have lived luxuriously and voluptuously here 
on earth; you have fattened your hearts for the day of slaughter. 
You have condemned and murdered the upright. Will he make no 
resistance? 5:1*6 













introduction 


The supreme crisis in the history' of the Jews occurred in the year 
70A.D., when their holy city, Jerusalem,, was raxed by the Romans, and 
they were kit without a home cither for themselves or their Gtttl. 
Wracked now both as a cult and a nation, it looked as though Israel 
mid soon be destroyed even as a people. 

But then the Rabbis came to the fore, and the doom seemingly so 
inevitable was averted. They created what came to be called the tai Mtm 
-literally, the "Teaching"-—ami with it so walled in the Jews that they 
were able not merely to survive ns a people, hut even thrive. 

In this the Rabbis were supplementing a feat already acc omplished 
by the Prophets. The latter had furnished a final answer to the why of 
li!e for the Jew. They had told him he had been chosen fora holy mis 
sion, that he was the suffering servant of the Lord, and that he must 
survive despite all hardships because lie alone could bring on the 
Reign of the Lord. Anti now the Rabbis came up with an answer to the 
bow. They persuaded the Jew that, though landless now, lie could still 
nmve if he would but hold on to the toraii, the “ Law." Ramparts of 
ritual, they insisted, could preserve him from the Gentiles more se¬ 
curely than any frontiers guarded by troops. And it was in the course of 
providing such ramparts that the Rabin’s brought forth the Talmud. 

The project began with a number of fragmentary notebooks con¬ 
taining some of the countless new ordinances derived by "interp- -t.i- 
bon" from the original 61 3 set down in the ancient Torah. Being un¬ 
even in their scope and authority, and also largely discrepant , these 

17 ? 
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notebooks were finally supplanted-around 200 AD,—by a master 
digest which came to be known as the mishna, the "Repetition." This 
consisted of six well-organized volumes, giving some 4,000 legal deci¬ 
sions regulating every phase of Jewish life. 

No sooner, however, had the mishna been compiled than this in tum 
became a subject for "interpretation"; whereupon further compilation 
became imperative, and thus a work called the gemara, the “Learn¬ 
ing," emerged. The latter was far more than a mere law code. It was a 
vast anthology divided into sixty-three tractates which gave the gist of 
the endless discussions carried on in the rabbinical academies during all 
of three centuries. When the gemara was finally reduced to writing- 
ground 500 A.D.-it was combined with the mishna and called the 
talmud, the "Teaching." 

But even this did not exhaust the memorabilia of the Rabbis. The 
talmud, despite its diffusiveness, was primarily a legalistic anthology. 
Its compilers tried hard to include in it only such discussions as related 
more or less directly to the statutes and customs which a Jew must ob¬ 
serve in daily life. That left out an enormous amount of academic dis¬ 
course of a broader and often more diverting nature. For example, there 
were the legends with which the Rabbis loved to regale themselves, the 
homilies they preached, the parables they invented , and the wealth of 
•curious information and casual wisdom which they kept handing down 
from one generation to the next Once the talmud was completed, this 
other material was gathered together, and a series of works appeared 
-called the mdrashim, the "Expositions." Though these date from the 
sixth century onward, their contents are essentially contemporaneous 
with the talmud itself, and they are therefore included in this section, 




WISDOM FROM 
T H E M I S II N A 


Being entirely a sectarian law-code. Hie misiina. contains little that 
can be aptly included in this anthology. That little, however, is of enor 
mous worth, since it consists of the tractate entitled i-unct; Anor, 
"Chapters of the Fathers," from which excerpts have already been 
quoted. 1 The passages given below constitute the bulk of the tractate, 
and throw striking light on the ethics of the Rabbis living during the 
fist two centuries of our era. 

Rabban Gamaliel 2 used to say: “Get yourself a teacher, and 
keep away from doubtful matters, and never tithe by guesswork,” 
Simeon, bis son, said: "All my life I have grown up among the 
wise, and I have found nothing better than silence. The chief 
thing is not to study but to do. And be who says too much, en¬ 
courages sin.” 

Rabban Simeon ben Gamaliel said: "The world rests on three 
things—Truth, Law, and Peace.” 

... II. It l.l.j. »••■*»■ J>k« 

1 Sec above: “Savings of the KsUhcts," j». 12 ft. and "The Wisdom of Hil1d. , ' jn 

2 Grandson of Hillcl (sec aWc, p. ififi) anti the tv.u.hcr of Kan) f I'auli <4 Tmvn 
He is referred to in lire New Testament [Acts, s-x) as being “held in Imimr by 
all the people." The title "Rabban" indicates that tie was J’scsident of the Kan 
hedrin, 


m 
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Rabban Gamaliel, the son of Rabbi Jeliudah the Prince, said: 
“It is good to follow a workaday occupation as well as to study the 
Torah, for between the two one forgets to sin . 1 . . . Beware of the 
[Roman] authorities, for they make no advances to a man except 
for their own purposes. They seem friendly when it is to their 
advantage, but desert a man when he is in trouble.” 

Rabban Jochanan ben Zakkai used to say: “Don’t feel self- 
righteous if you have learned much Torah, because that is what 
you were created for.” He said to his disciples: "Go and dis¬ 
cover what [best helps] a man to find the right way of life.” Rabbi 
Eliezer answered: “A good eye.” Rabbi Jehoshua answered: “A 
good comrade.” Rabbi Jose answered: "A good neighbor.” Rabbi 
Simeon answered: “Foresightedness.” Rabbi Elazar answered: 
“A good heart.” Rabban Jachanan then said to them: “I prefer 
Rabbi Elazar’s answer, for his words include all of yours.” 

Rabbi Eliezer said: "Let your comrade’s honor be as dear to you 
as your own; arid do not be quick to get angry; also repent before 
it is too late. Warm yourself at the fire of the learned, but beware 
of their glowing coals, lest you get scorched. The bite of the 
learned is like the bite of a fox, their sting is like a scorpion’s, their 
hiss like a serpent's, and all their words are like coals of fire .” 2 

Rabbi Jehoshua said: "The evil eye and the evil desire and 
hatred of humanity cut a man off from the world.” 

Rabbi Jose said: “Let the property of your comrade be as dear 
to you as your own. And set yourself to learn Torah, for you can 
never inherit it. And let all your actions be for the sake of Heaven.” 

Rabbi Simeon said: “Don’t pray mechanically, but let yout 
prayer be a [heartfelt] plea and entreaty before God.” 

1 The term "Torah” had many meanings to the Rabbis: the Pentateuch, the entire 
Bible, any learning based on the Bible, and sometimes all learning in general. It 
should be noted, incidentally, that the advice given in this maxim was widely ac¬ 
cepted. As a rule the rabbinic sessions were conducted toward the close of the 
day, the majority of scholars being tradesmen or artisans. 

2 Rabbi Eliezer {born in Jerusalem about 40 A.D.) was the foremost learned man 
of his time, but his quarrelsome disposition eventually led to his excommunication. 
It was probably resentment at this treatment by his colleagues that led him to 
make such remarks about their "bite” and ‘‘sting. 1 ’ 
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Rabbi Elazar said: “Be avid to learn Torah, and know how to 

refute a disbeliever. , , 

Akabya ben Mahalalel said: “Keep three things in mind, and 
ou will escape the toils of wickedness-know whence yon tame, 
whither you are going, and before whom you will have to give a 
strict account of yourself. Whence did you eomc?-from a fetid 
drop [of spenn]. Whither arc you going?-to a place of dust, 
worms, and maggots. Before whom will you have to give a strict 
account of yourself?— before the King of Kings, the Holy One, 


blessed be He.” 

Rabbi Hanina, deputy of-the priests, said: 'Tray for the stability 
of the government, because were it not for fear of the government, 
men would swallow each other alive. 

Rabbi Hananyah hen Tcradyon said: "When two sit together 
and fail to discuss Torah, lo, that is the ‘seat of the scornful'! But 
when two sit together and do discuss Torah, the Shekinnh [Holy 


Spirit] rests on them." 

Rabbi Simeon said: "If three have eaten at one table and faded 
to speak words of Torah during the meal, it is as if they had 
eaten of the sacrifices to dead [ Spirits) 

Rabbi Hanina ben Ilaehinai .said: "He who stays up all night, 
and he who keeps to himself, and he wlm devotes his mind to i He 
thoughts, lo, such a one ruins his own well-being!” 

Rabbi Jacob said: “He who is walking along and studying, hut 
then breaks off to remark, ‘flow lovely is that tree!' (orj ‘How 
beautiful is that fallow field!’—Scripture regards such a one as- 
having hurt his own well-being." 

Rabbi Hanina ben Dosa used to say: "When one’s deeds are 
even greater than one’s knowledge, the knowledge is effective; 
hutwben one’s knowledge is greater than one’s deeds, the knowl¬ 
edge is futile." He would also say: “ The spirit of Chid is pleased 
with one whom the spirit of man finds pleasing." 

Rabbi Dosa ben Ilarchina said: “Sleep in the morning, wine 


'The Hebrew word is Kpifeuros—from the Greek, of uHUSt!. 
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during the day, childish talk, and association with boors; all these 
destroy a man's life.” 

Rabbi Elazar ha-Modai said: "Whoever profanes sacred things, 
or despises the holy days, or shames his comrade in public, or 
voids the covenants of Father Abraham, or misinterprets the 
Torah, even though he have much learning and many virtuous 
deeds, he still has no place in the World to Come.” 

Rabbi Ishmail said: "Be obedient to a superior, affable to a 
petitioner, and friendly to all mankind.” 

Rabbi Akiba said: "Jesting and ribaldry lead a man to lewdness. 
Tradition protects the Torah, tithes protect wealth, vows protect 
virtue, and silence protects wisdom.” 

Rabbi Eleazar ben Azariah said: "Where there is no Torah there 
is no refinement, and where there is no refinement there can be 
no Torah. Where there is no wisdom there can be no reverence, 
and where there is no reverence there can be no wisdom. Where 
there is no knowledge there can be no insight, and where there is 
no insight there can be no knowledge. Where there is no food 
there can be no Torah, and where there is no Torah, there can 
be no food.” 

Ben Zoma said: "Who is wise? He who can learn from every 
man. Who is strong? He who can control his passions. Who is 
rich? He who can feel satisfied with his lot. Who is honored? He 
who honors mankind.” 

Ben Azai used to say: "Despise no man, and consider nothing 
impossible, for every man has his hour and everything its place.” 

Rabbi Levitas of Jabneh said: “Be extremely humble, for the 
destiny of mortal man is the worm.” 

Rabbi Johanan ben Berokah said: "He who profanes God in 
secret will be punished in the open, and this is true whether he 
commits the profanation out of ignorance or malice.” 

Rabbi Jose said: “He who honors the Torah is honored by man¬ 
kind.” 

Rabbi Jonathan said: "He who fulfills the Torah amid poverty 
will in the end fulfill it amid wealth, and he who neglects the Torah 
amid wealth will in the end neglect it amid poverty.” 
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r bbi Me’ir said: “Be less busy with business and more busy 
th the Torah. . . . If you start neglecting the Torah, you will 
find more and more reasons to continue neglecting it.” 

Rabbi Elazar ben Shammua said: “Let the honor of your dis- 
, ]ebeas dear to you as the honor of your colleague, the honor of 
lur colleague as dear as your respect for your teacher, and your 
respect for your teacher as dear as your awe of God.” 

Rabbi Jehudah said: “Be cautious in teaching, for an error in 

teaching may lead to wilful sin. 

Rabbi Simeon said: “There are three crowns-the crown of 
learning, the crown of priesthood, aiul the crown of royalty. But 
greater than any of these is the crown of a good name.” 

6 Rabbi Nehorai said: “Move to a place where there is learning, 
because you cannot expect learning to move to you.” 

Rabbi Januai said: “It is beyond our power to explain cither the 
prosperity of the wicked or the afflictions of the righteous.” 

Rabbi Mattithiah ben Ilarash said: “Be first in greeting all men, 
and be rather a tail to lions than a head to f< incs.” 

Rabbi Jacob used to say: "This world is no more than the vesti¬ 
bule of the world to come, so get ready in the vestibule to enter the 
banquet hall. [However J one hour of repentance and good deeds 
in this world is better than a lifetime in the World to Come, and 
onehour of bliss in the World to Come is better than a lifetime in 


this world.” 

Rabbi Simeon ben Klcazar said; “Don’t try to calm your 
comrade when he is in a rage, or console him when he is in despair, 
or question him when he is vowing; and don t try to sec him in the 
hour of his disgrace.” 

Rabbi Samuel the Younger said: “Don’t rejoice when vour 
enemy falls, or he glad when he stumbles.” 

Elisha ben Ahuya 1 said: “If one learns as a child, to what is it 
comparable? To writing on clean paper. And if one learns as an old 
man, to what is that comparable? To writing on blotted paper, ’ 


'Although one of the most brilliant of the Talmudic sages. Misha Ih‘»\ Aliuva 
Jbornabout Bo A.D.) was denied the title of Kaltbi, perhaps because lie eventually 
tamed free-thinker. 
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Rabbi Jose bar Jehudah of Khephar ha-Babli said: "He who 
learns from the immature, to what is he comparable? To one who 
eats unripe grapes and drinks wine fresh from the winepress. But 
he who learns from the aged? He is comparable to one who eats 
ripe grapes and drinks old wine.” 

Rabbi 1 said: “What is the proper path for a man to follow? 
Any that seems honorable in his own sight and that wins him 
honor from his fellowmen,” [He also said:] “Don't look at the 
pitcher but at what it contains. Sometimes a new pitcher is full of 
old wine, and an old pitcher is empty even of new wine.” 

Rabbi Eleazar ha-Kappar said: "Envy, cupidity, and ambition 
drive a man from the world.” 

Jehndah ben Tama used to say: “At the age of five one is ready 
to study the Bible, at ten to study the Mishna, at thirteen to ob¬ 
serve the Commandments, at fifteen to study the Talmud, at 
eighteen to get married, at twenty to start earning a livelihood, at 
thirty to enter into one's full strength, at forty to show discern¬ 
ment, at fifty to give counsel, at sixty to start feeling old, at seventy 
to turn white, at eighty for travail and trouble, at ninety for senil¬ 
ity; and at one hundred . . . for death.” 

Ben Bag-Bag said: “Study it [the Torah] over and over again, 
for everything is in it. Grow gray and old studying it, and never 
forsake it, for there is no better path for a man to follow.” 

This is the way of the studious life: eat a crust with salt, drink 
measured water, sleep on the floor, endure much hardship, and 
wrestle with the Torah. If you do all that, you will he happy and 
it will be well with you—that is, you will be happy in this world, 
and it will be well with you in the World to Come. 

Don’t try to be a great one, and don’t look for more honor 
than your learning merits. Don’t crave to sit at the table of kings, 
for your own table is better than theirs, and vour crown likewise. 

Rabbi Jose ben Kisma said: "Once while on a walk, I met a 
man, and after we had exchanged greeting he said to me, ‘Rabbi, 

1 Judah the Holy One, or tlie Prince, is commonly referred to simply as "Rabbi" 
because of his distinction as final compiler of the Mishna. He is said to have been 
bom in 135 A.D. 
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-hence do you bail?' I answered, ‘From a great city where there 
Usages and scribes.’ So then lie said, ‘If you agree to stay with ns 
Le I’ll give y° u a thousand thousand gold coins, as well as 
precious stones and pearls.* Whereupon I answered. ‘If you were 
to offer me all the silver and gold and precious stones and pearls 
in creation, I’d still refuse to slay in any place where there is no 
study of the Torahl’” 

There are seven traits in a wise man: 

He does not speak in the presence of one wiser than himself; 
Hedoes not interrupt when a colleague speaks; 

Hedoes not rush out with a rejoinder; 

He asks questions that are relevant, and gives answers that are 
logical; 

Hedeals with first things first and last things last; 

He readily admits when he docs* not know about: a matter; 

He acknowledges the truth. 

The opposites of these traits mark the boorish man. 

There arc four types among men: 

The ordinary one says: “What is mine is mine, and what is yours 
is yours.” 

The queer one says: "What is mine is yours, and what is yours is 
mine.” 

The saintly one says: “What is mine is yours, and what is yours is- 
yours.” 

The wicked one says: “Wliat is mine is mine, and what is yams 
is also mine.” 

There are four types of temperaments: 

Easy to provoke and easy to calm. Here the fault is cancelled by 
the virtue. 

Hard to provoke, but hard to calm. Here the virtue is cancelled by 
the fault. 

Hard to provoke, and easy to calm. This is the temperament of a 
good man. 



j 86 The Talmudic Period 

Easy to provoke, but hard to calm, This is the temperament of a 
wicked man, 



Quick to learn and slow to forget. His is a fortunate lot 
Slow to learn and quick to forget His is an evil plight 


There are four kinds of almsgivers: 

He who gives, but doesn’t want others to do so, 

He who wants others to give, but won’t do so himself, 
He who gives and wants others to do likewise. 


WISDOM FROM 
T H K G E MARA 


There are two cemaras in existence. One belongs in what is known 
as the Talmud jerusiialmi, and grew tip in Palestine, where a remnant 
of Israel continued to maintain itself despite the most harrowing afflic¬ 
tions. The other, in the talmwd hamu. was created in Babylonia, where 
the Jews were safe from Roman oppression, and rabbinical studies 
could be carried on unhindered. This second work is naturally the sti* 
perior one—so much so that it is commonly referred to as the Talmud, 
The following miscellany is culled from both works, the initials "r.j.’ 
being used to distinguish the quotations from the Talmud jkru- 
SHAUO . 1 

The Torah is likened to salt, the Mislina to peppers, but the 
Geraara to spices. The Torah is likened to water, the Mislina to 
wine, but the Gemara to spiced wine. Soft-rim, i.pi 


'The translations—with some few exceptions—an: those Riven in MonU-fimc and 
Lowe’s admirable Rabbinic Anthology (Macmillan & (.?»., I.omltm, ,md 

Newman and Spitz’s even more comprehensive TuJiiiudtc A nlhnlagy. which is 
shortly to be published by Ikhri nan's Jewish Hunk House, in New York. I am 
indebted to Dr. Louis I. Newman for enabling me to mud the latter volume in 
’woof-sheets. 
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ON GOD 

The elders in Rome were asked, "If your God takes no pleasure 
in the worship of idols, why does He not destroy them?" 

They replied, "If men had worshipped the things which the 
world does not need, He would certainly have destroyed them. 
But they worship the sun, moon, stars and planets. Is He to destroy 
His world because of the fools?" 

The questioners replied, "Then He ought at least to destroy 
the things which the world does not need, and leave the others.” 

The elders said, "Then the worshippers of the stars, sun, and 
moon would be strengthened in their idolatry, for they would say, 
‘Behold, these verily are true gods, for they have not been de¬ 
stroyed.’ ” Abodah Zarah, 54b 

It happened that when Rabbi Samuel went to Rome, he 
chanced to find a bracelet belonging to the queen. A crier went 
about the kingdom and announced: "Whoever returns the brace¬ 
let within thirty days shall receive such and such a reward, but if 
it is found upon him after thirty days, his head will be cut off.” 
Nevertheless Rabbi Samuel would not return it until after the 
thirty days had elapsed. When he finally did, the queen asked 
him: “Did you not hear the proclamation?” He answered, “Yes.” 
So she said: "Then why did you not return it within the thirty 
days?” “In order,” he answered, “that you should not say I feared 
you, for I returned it only because I feared God.” Whereupon 
the queen cried: “Blessed be the God of the Jews.” 

T. J. Baba Mezia, 2:5 


on prayer 

[In a time of drought] it was revealed to Abbahu in a dream 
that if a certain Pentekaka [i.e., “man of five sins”] were to pray for 
rain, then rain would fall. Abbahu sent for him and asked what 
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|isoccupation was. Pentekaka replied, “Five sins I commit daily: 
} make assignations for harlots; I deck their theatre; I take their 
pientsto the baths; I clap and dance before them; and I beat 
Jedrum for their orgies.” 

Abbahu said to him, “Have you ever done one good deed?” 

The man answered, “Once I was decking out the theatre when 
Jff0 man came and wept behind one of the pillars. I asked her why 
die was weeping, and she told me that her husband was in prison, 
and that she was going to sell her body to obtain In's ransom. So 
Ipawnedmy bed and coverlet, and gave her the money, and said, 
■Go,redeem thy husband, and sin not.’ ” 

Abbahu said to him, "Worthy art them to pray and to be 
answered.” T.J .1 a an it, 1 

Rabbi Me’ir said: A man’s words should always be few when 
addressing God. Berafcot, <ua 

Rabbi Hiyya ben Abba said in the name of Rabbi Jobanan: 
Whoever prolongs his prayer, and calculates on it (i.e., anticipates 
its fulfillment as a reward for its length), wilt eventually come to 
pain of heart. Ibid., 32b 

Rabsaid: He whose mind is not quieted should not pray. Rabbi 
Hanina was wont not to pray when he was irritated. 

Krubin, (tsjii 

Rabbi Johanan said: He who recounts the praise of Cod more 
ban is fitting will be tom away from the world. Mcgilkth, 1 Sa 

Rab said: Whoever has it in his power to pray on behalf of Ins 
ieigbbor, and fails to do so, is called a sinner. Berafcot, 12b 


ON MAN'S INIHVnU»AI.JTY 

Even one ear of corn is not exactly like another. 

T. J. Sanhedrin, 4:9 
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One solitary man was brought forth at the time of Creation in 
order to establish God’s greatness, for when a human being uses 
one die to stamp many coins, they come out all alike, but God 
stamped all men with the die of Adam, yet each is different 
Therefore every man has a right to say, "For my sake was the world 
created.” ... It was done also in order to teach that whoever 
destroys a single life is as guilty as though he had destroyed the 
entire world, and whoever rescues a single life earns as much merit 
as though he had rescued tire entire world. Ibid., 4:5 


ON EQUALITY AMONG MEN 

One man alone was brought forth at the time of Creation in 
order that thereafter none should have the right to say to another, 
"My father was greater than your father.” T. J. Sanhedrin, 4:5 

Why was man created a solitary human being, without a com¬ 
panion? So that it might not be said that some races are better 
than others. Sanhedrin, 37a 

The life of one man may not be sacrificed to save the life of an¬ 
other man. Ahalot, jb 

Formerly the deceased of the wealthy were buried in fancy 
caskets, and those of the poor in cheap coffins. The Rabbis have 
decreed, however, that now all who die, whether rich or poor, 
should be buried in inexpensive caskets. Moed Katon, 27a 

A man came to Raba and said, "The prefect of my town has 
ordered me to kill so and so, or he will kill me.” Raba replied, 
“Let him kill you; do you commit no murder. Why should you 
think that your blood is redder than his? Perhaps his is redder 
than yours.” Pesachim, 2 5b 

’ It was a favorite saying of the Rabbis of Jabneh: I am a creature 
[of God], and my neighbor is also His creature; my work is in the 
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, n(lt j s i n the field; I rise early to my work, and he rises early 
° k As he cannot excel in my work, so I cannot excel in his 
10 , But perhaps you say, I do great things, and he does small 
e l We have learnt that fit matters not whether | a man does 

2 ar little, if only he direct his heart to Heaven. 
pw Berafcot, 17a 


ON ISRAIU. 

All Israelites arc responsible for one another, .Slichuot, ><)•* 

Rabbi Tohanan said: The Israelites are compared to an olive 
hee because as the olive yields its oil only by hard pressure, so 
[tieIsraelites do not return to righteousness except through suf¬ 
fering. Menaliot, 53b 

Israel is likened to a vine: the householders are the brunches, 
the learned men are the fruit, and the unlearned the leaves. 

I fulfill. t;:n 

Israelis like a vine. A vine is trodden underfoot, hut later it- 
wine is placed on the table of the king. So, too, does Israel, at fust 
oppressed, eventually come to greatness. Nedarmi, f )b 

j Only when you [Israelites! conduct yourselves like children of 

; Godareyou deserving to be called 1 lix children. 

< KitUInshin, 36:1 

The kind works ofnon-Jcwish people remind Godot Israel’s sin. 
If those who did not receive the Torah perform deeds of kindness, 
how much the more should Israel, who accepted the I otahl 

Baba Batra, 10a 

Rabbi Oshaya said: God was charitable to Israel when he dis¬ 
persed the Children of Israel among many nations.* 

Pesahirn, 87b 

..... .ili»* 

'When one nation persecutes a community of Jews, those in another nation inn 
rid them. 
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God scattered His people over the earth, for only so could all 
the nations he gained for His Service. Ibid., 87b 


ON GENTILES 

Blessed art tliou, O Lord our God, King of the universe, who 
hast given of thy wisdom to a 11 flesh and blood. Berakot, 58a 

Whoever renounces idol worship may be called a Jew. 

Megillah, 15a 

Even an idolator who studies Torah is like the High Priest. 

Baba Kamma, 38a 

Rabbi Me’ir said: “A Gentile who lives a goodly life is like a 
High Priest.” Abodah Zarah, 3a 

God says: "Both the Gentiles and the Israelites are my handii 
work, therefore how can I let the former perish on account or die 
latter?” Sanhedrin, 98b 

Antoninus, the Emperor, once asked Rabbi Judah, the Patri¬ 
arch: "Will I have a share in the World to Come?” Rabbi Judah 
replied: "Yes.” “But is it not prophesied,” the heathen demanded, 
“that none shall be left of the house of Esau?” “Yes,” came the 
quick reply of Rabbi Judah, "but that applies only to those who 
commit Esau's acts of violencel” Abodah Zarah, 10b 

The Jew is urged to resort to the aid of Gentiles in administer¬ 
ing the affairs of his community. T. J. Gittin , 5:9 

Said Rabbi Tanhuma: "If a non-Jew bless thee, respond Amen, 
as it is written: ‘Thou shalt be blessed by all peoples.' ” 

T. J. Berakot, 8b 
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city where there are both Jews and Gentiles, the collectors 
1ms collect both from Jews and Gentiles, and feed the poor of 
J J, ^ the sick of both, bury both, comfort the mourners 
letW they be Jews or Gentiles, and restore the lost goods of 
both. T. J. Dernai, 6:6 

To cheat a Gentile is even worse than cheating a Jew. for besides 
being a violation of the moral law, it brings Israel’s religion into 

contempt, and desecrates the name of Israel's God. 

Baba Kaimua, 1i5b 

He who steals from a non-Jew is bound to make restitution to 
He non-Jew; it is worse to steal from a non-Jew than to steal from 

an Israelite because of the profanation of the Name. 

T. J. Baba Kaimua, 10:1 7 

Once the Roman Senate planned to adopt a law prohibit ing tin* 
observance of the Sabbath and the performance of the cireutn 
tision rite. 

Rabbi Reuben decided to outwit the oppressors, so be disguised 
himself as a Roman, came before the Senate, and said: "Von bate 
Hie Jews, yet you will enable them to become richer if you make 
them labor seven days a week instead of six. So the Senate voted 
down the first prohibition. 

Rabbi Reuben continued: "You will also keep them from 
weakening themselves if you forbid the rite of circumcision. So 
this prohibition, too, was voted down. Megitiali, 17a 

on pnosF.i.rriis 

The Rabbis say: If anyone conics nowadays, and desires to be¬ 
come a proselyte, they say to him: "Why do you want to become 
■ a proselyte? Do you not know that the Israelites are leaned, 
hounded, persecuted, and harassed, and that sufferings befall 
them?’' If he says, "I know it, and I am not worthy,” they receive 
1 him without-further argument. Ychawnt .pa 
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One who desires to become a proselyte from love of a Jewess oi 
of a Jew is not accepted. Nor are would-be proselytes from fear, 
or because of worldly advantage, received. But Rab said: They 
are to be received; this is the Halakah [i.e., the established rule]: 
they axe to be considered as proselytes; they are not to be repelled, 
as would-be proselytes are repelled at the outset [to test their sin¬ 
cerity], and they must have friendly treatment, for perhaps after 
all they have become proselytes in purity of motive. 

T.J. Kiddushin, 4 

Proselytes are as difficult for Israel as an ailment of the skin. 

Yebamot, 47b 


ON KINDNESS 

The highest wisdom is kindness. Berakot, 17a 

Deeds of kindness are equal in weight to all the commandments. 

T. /. Pe’ah, 1:1 

"Thou shalt love Try neighbor as thyself." This is the great gen¬ 
eral rule in Torah. T. J. Nedarim, 9:4 

The beginning and the end thereof [Torah] is the performance 
or loving-kindness. Sotah, 14a 

Kindness says to Torah: Thou art beautiful only if I beautify 
thee. Thou art like unto a beautiful woman who needs a maid¬ 
servant to watch over her beauty. 

Hakdamah to Halakot Gedolot 

If two men claim thy help, and one is thy enemy, help him first. 

Baba Metzia, 32b 

Almsgiving and deeds of loving-kindness are equal to all the 
commandments of the Torah, but loving-kindness is greater. 
Almsgiving is exercised toward the living, but deeds of loving- 
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I jjjjdness toward the living and the dead; almsgiving only to the 
j deeds of loving-kindness to the poor and to the rich. Also 
i almsgiving is done with a man’s money, deeds of loving-kindness 
• iv jdi his money and in other ways. Sukkah, 49b 


ON F P IKN n I.X N KSS 

Better is he who shows a smiling countenance than he who 
offers milk to drink. Kctubot, mb 

Whoever gives a small coin to a poor man has six blessings be- 
towed upon him, but he who speaks a kind word to him obtains 
eleven blessings. Baba Iiutrii, c;b 

Once a disciple of Rabbi Akiba became ill and no one visited 
him. Rabbi Akiba, however, entered the sick man's room, ar¬ 
ranged that it be swept and cleaned, placed the pillow in order, 
and the like. All this assisted the recovery of the disciple. lie ex¬ 
claimed, "O Master, thou hast revived me.'* 

When Rabbi Akiba departed, he said; "Whosoever neglects to 
iisit a friendless, sick person is as if he shed his blood." 

NecJarim, 40a 

A man should always be alert in the fear (of God]- which 
means giving the soft answer that turns away wrath, increasing 
peace with all men, even the heathen in the street, so that he may 
be beloved above and on earth. Bcrakat, 17a 

He who has a claim for money upon his neighbor and knows 
that the latter is unable to pay, must not keep crossing his path. 

Baba Mctr.iu, 75b 

Rabbi Baruka of Iliv/a frequented the market of I.apet. One 
day Elijah appeared to him there, and Rabbi Baruka asked him: 
"Is there among the people of this market any one that is des- 
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tined to share in the World to Come?” Elijah replied, ‘‘There is 
none.” But then two men appeared on the scene, and Elijah said 
to Rabbi Baraka, '‘No, here are two who will share in the World 
to Come.” 

Rabbi Baraka then asked them, "What is your occupation?” 
They said, “We are merry-makers. When we see a man who j s 
downcast, we cheer him up; also when we see two people quarrel¬ 
ing, we endeavor to make peace between themTa'anit, 22a 


ON COMRADESHIP 

People say: if two logs are dry and one is wet, the kindling of 
the two will kindle the wet log as well. Sanhedrin, 93b 

People say: either companionship or death. Ta’anit, 23a 

A torch in the hands of one who walks alone at night is like 
one companion; moonlight is like two companions. 

Berako t, 43b 

In choosing a friend, go up a step. Yebamot, 63a 

He who entreats aid for his comrade, though he himself is in 
need, is answered first. Baba Kamma, 92a 

It is better for a man to cast himself into a flaming oven than 
to shame his comrade in public. Berakot, 43b 

Two dogs tending a flock were always quarreling. When the wolf 
attacked one, however, the other thought: "If I do not help my 
neighbor today, the wolf may attack me tomorrow.” Thereupon 
the two dogs settled their differences, and together they killed 
the wolf. Sanhedrin, 105a 

When Ulla ben Kosheb was hunted by the [Roman] govern¬ 
ment, he took refuge in Ludd with Rabbi Joshua ben Levi, The 
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.... came and threatened to lay the entire city waste unless 
ff drive was surrendered, whereupon Rabbi Joshua persuaded 
■rfeive himself up. Now the Prophet Elijah had been m the 
w ® J appearing to this rabbi in visions, but from then on be 
13 cameagain So the rabbi fasted many days, and at last Elijah 
S«ar but only to say, “Would it be right for me to show 
USSuMwmr T. J. Tcnmimut, B:io 


If a company of Jews on a journey are overtaken by heathen 
kndits who say, “Deliver up one of your number, or we shall slay 
H of you"— then they must all be slain, for no Israelite may be 

delivered up to the heathen. . . . Sanhedrin, 84a 


ON THE SOCIAI. CONSCIENCE 

Rabbi Jeremiah said: He who occupies himself with the affairs 

of the community is as one who studies the Law. 

T. J. Bcrakot, 5:1 


If the community is in trouble, a man must not say, "I will go to 
my house, and eat and drink, and peace shall be with thee, O my 
soul” But a man must .share in the trouble of the community, 
even as Moses did. He who shares in its troubles is worthy to see 
its consolation. Ta’auit, lia 

Honi ha-Ma'aggcl once saw on his travels an old man planting 
acarob tree. He asked him when he thought the tree would bear 
fruit. “After seventy years,” was the reply. 

“Dost thou, expect to live seventy years and cat the fruit of thy 

labor?” 

'1 did not find the world desolate when I entered it,” said the 
oldman, "and as my fathers planted for me before I was horn, so 
do I plant for those who will come after me.” Ibid., 23a 

A man was removing stones from his own to public property. A 
sage noted this and said; "O man, why dost thou remove stones 
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from the property of others to thine own?” The man, however, 
laughed at him. 

Time passed. The man sold his field one day, and as he was 
walking away, he stumbled over some of the stones he had thrown 
into the roadway. He said to himself: "Tire sage was truly right 
when he declared that I was casting stones from the property of 
others upon mine own. That which belongs to all, belongs to 
each.” Baba Kamma, 50b 


ON THE GIVING OF CHARITY 

The command to give charity weighs as much as all the other 
commandments put together. . . . He who gives alms in secret 
is greater than Moses. Baba Bathra, gb 

Two disciples of Rabbi Hanina, who, like their Master, disbe¬ 
lieved in the power of sorcerers, went into the forest to chop some 
firewood. They met an astrologer, who read their horoscope and 
predicted that they would not return alive. This, however, did not 
deter them from going on their way. They met an old man who 
accosted them and asked for food. They had only a single loaf of 
bread, but they divided it with him. When they returned, people 
who had heard the prediction asked the astrologer, “Is then your 
astrology false?” 

He invited the two disciples to unwrap the bundles of wood 
which they carried. In each of them half a snake was found. 

"What did you do,” asked the astrologer, “to merit escape from 
sure death?” 

"We know of nothing," they answered, “except that we gave 
half a loaf of bread to an old man.” 

Whereupon the astrologer cried: “What can I do if the God of 
the Jews is placated with half a loaf of bread?” Sanhedrin, 39b 


Charity knows neither race nor creed. Gittin, 61a 



Wisdom from the Gemara 


i99 


„,Tnhanaa said: So long as the Temple was in existence, the 
**J to -tone for Israel, but now a man's table atones for lnm. 
? e oor may be fed from his table, or lie may have them as 

[3 Berakot, 55a 


n • TTUezer Toshua. and Akiba went to the neighborhood of 
^ /to make a collection for needy scholars. A certain Abba 

E&2SX « ■"*<■* nut 

14, and when the Rabbis came, he was ashamed and went 
fie and liis visage was dejected. His wife said to him, “Why do 
1 look so dejected?” He replied, ‘The Rabbis have crane here, 

and I do not know what to do.” 

His wife who was even more pious than he, then said to him, 
"You still own one field. Sell half of it, and give them the pro¬ 
ceeds" He did so, whereupon the Rabbis prayed for lmu raid said, 

went to plow the half of the field 
tot was still his, and as he did so, his cow stumbled and broke her 
hoof He bent down to help her up. and Cod opened Ins eves, and 
hefound a treasure. Then he said, “Surely for my benefit has this 

cow broken her hoof.” ... t f , 

When the Rabbis came again, they asked how Abba Judah fared. 
The reply was, “Who can see Abba Judah? So rich is he in cattle 
andsheep and camels. lie is as wealthy as he was before, llien 
Abba Judah himself came to the Rabbis, and he greeted them, 
and said, "Your prayer has produced fruit: upon fruit.” Then they 
said, "Though on the last occasion others gave more than you, see, 
weputyour name at the head of our list I" And they took him with 
them, and made him sit next to them at their dinner, and they 
applied to him the verse in Proverbs (iB:i6), "A man s gift makes 

room for him and brings him before great men. 

7 *. J. I foray of, 3:7 


If a man secs that his means are straitened, let him give alms; 
rad all the more if his means are large. 11 e who cuts clown his prop¬ 
erty, and gives alms, is preserved from the judgment of hell. It is 
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like two sheep swimming over a stream. The one is shorn, the 
other not. The shorn sheep crosses in safety, the other is swept 
away. Gittin, 7a 

Let a man be generous in his charities, but let him beware of 
giving away all that he has. Arakin, 28a 

He who lends without interest is more worthy than he who 
gives charity, and he who invests money in the business of a poor 
man is the most worthy of all. Shabbat , 63a 

Rabbi Jonah said: It is not written, "Happy is he who gives to 
the poor,”.but, "Happy is he who considers the poor” (Ps. 41:1): 
i.e., he who ponders how to fulfil the command to help the poor. 
How did Rabbi Jonah act? If he met a man of good family, who 
had become impoverished, he would say, "I have heard that a 
legacy has been left to you in such a place; take this money in ad¬ 
vance, and pay me back later,” When the man accepted it, he then 
said to him, "It is a gift.” T. J. Pe’ah, 9:21b 

Rabbi Elazar saw an impoverished colleague approaching, so 
he let a coin drop on the ground. When the other wished to return 
it. Rabbi Elazar said: "I lost it some time ago and despaired of 
finding it. It is therefore legally yours.” T. J. Baba Metzk: z 

A rabbi saw a man give a penny to a beggar publicly. He said 
to him: Better had you given him nothing than put him thus to 
shame. Hagigah, 5a 

Mar Ukba was accustomed to throw four zuzim every day 
through a hole in his neighbor's door, and walk away unseen. 
Once the poor recipient wished to know his benefactor, and ran 
out of his home to detect him, but he was too late. 

Rabbi Abba would drop a kerchief with coins among die poor. 
He was careful, however, to chase away rogues. Ketubot, 67b 

One day when Rabbi Johanan and Rabbi Simeon ben Lakish 
vent to bathe in the public baths of Tiberias, they met a poor 
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Priced for charity. "When we comeback,'’they told him. 
•** L time a,ey returned, he was already dead. Whereupon 
M l „ sface wc showed him no charity when he was alive, 
S„d to him now that he i, dead.” On laying him out for 
u i however they found a purse full of silver pieces upon lnm. 

remembered what llahbi Abbaln. had said "We must 
^charity even to the deceivers, for were if not (nr them, a man 
! • u he ashed for alms by one who is truly a poor man, and he 
Sfindheprmishcd, T. f. Pe’ah, 8:9 

The sage Nahum was eallcd "Ginuo'' because, no matter what 
Jdl him, he would say, 'This too [gam *cM rs for the: best 
Tis related of him that l.o was blind in boll, eyes, cnppled m 
kth hands, that he had lost both his feet, and that the whole of 

lh body was covered with leprosy. He lay stretched out m a tot- 

Ida. house, and his legs were thrust into pots of water so that 
the ants might not bo able to get to him. One day ins pupil* wul 
to him: "If you are so just a num, why do all these esal things 

overtake you?” , 

“My children,” lie answered, “I have brought them all on my* 

self. One day as I was going to the house of my father-in-law, 
leading with me three donkeys, one laden with provisions, one 
with wine, and one with rare fruits, I chanced on a poor man wlm 
stopped me and said, 'Master, give me something to eat .' 

'“Wait /1 said, ‘until I have unloaded my donkey.’ Hut before 
Icouldfinish doing that, the man gave up the ghost. Then I went 
and threw myself upon him, saying: ‘May my eyes, which had no 
pity on your eyes, lose their sight; may mv hands, which had no 
pity on your hands, be crippled; may my feet, which had no pity 
on your feet, be cut off.’ And my spirit was not at rest until I had 
said: 'May my whole body be coveted with leprosy. 

His pupils replied; "Woe to us, that we see you in this con¬ 
dition.” 

But he said: "Woe to me if you were not to see me." 

Ta’anit, 21a 
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ON THE TAKING OF CHARITY 

Akiba said: Rather make your Sabbath a workday than need 
ihe charity of your fellowman. Pesahim, 112a 

He who eats of another’s bread fears to look at him. 

T. /.Pe’ah, 1:3 

He who does not need charity but takes will not die before he 
really needs help from others. He who is in need and yet does not 
take will not die before he will be able to help others. He who is 
neither lame nor blind, but pretends to be so, will not die before 
he becomes really lame and blind. Ibid., 8:9 

Mar Ukba was accustomed to send a sum of money to a poor 
neighbor before Yom Kippur. Once his son, who took the money, 
reported: “The man was indulging in old wine, so I did not give 
him the money.” His father retorted: '‘Nay, he must have seen 
better days if he has such dainty tastes. I will double the amount 
of my gift.” Ketubot, 67b 


ON STUDY OF THE TORAH 

The Torah says: “If thou forsakest me for a single day I shall 
forsake thee for two days,” T. J. Bcrakot, end 

Rabbi Huna asked his son why he would not study under Rabbi 
Hisda, who was said to be a brilliant teacher. The son replied, 
“When I go to him, he speaks of vulgar things—about the func¬ 
tions of the digestive system, and how one should behave with 
regard to them.” 

His father replied: “Rabbi Hisda deals with the life of God’s 
creatures, and you call that vulgar! All the more should you go to 
him.” Sabbath. 82a 
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It was asked: "How could Rabbi Mc’ir permit himself to learn 

of answer] Rabbi Me’ir took a pomegranate, ate the 
inside, and threw a way the peel. Hagigah, 15b 


One day, at the close of the fig harvest. Rabbi Tarfon was walk- 
. in a garden, and lie ate some figs which had been left behind. 
The custodians of the garden came up, caught him, and began to 
whim unmercifully. Then Tarfon called out, and said who he 
1 whereupon they let him go. Yet all his days did he grieve, 
i’ -Woe is me, for I have used the crown of the Law for my 
own profit.” For the teaching Tan: "A man must not say, I will 
study so as to be called a wise man, or rabbi, or an elder, or to 
have a seat in the College; but he must study from love. The 
honor will come of itself." Nedarim, 62a 


A scholar who has abandoned the study of the Torah is like a 
bird that has abandoned its nest Ilagigah, t;b 


Rabbah bar Rab Iluna said: Ile who has knowledge nf the 1 ..iw, 
hut no fear of God, is like a keeper of a treasury who has the inner 
.keys but not the outer keys. Ho cannot enter. Sabbath, V h 


ON THE MAST K R S' Ol- TI1K TORAH 
A learned man is hotter than a prophet. Raha R.itr.i, 

Six things are a disgrace to an educated person: 

1. To walk on the street perfumed. 

2. To walk alone by night. 

3. To wear old clouted shoes. 

4. To talk with a woman overlong in the street 

5. To sit at table with illiterate men. 

6. To be late at the synagogue. 


Be rake if, 43b 
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A scholar is recognized by his conduct as regards money, and 
drinking; also by the control of his temper, by his dress, and, some 
say also, by his speech. Four things are unseemly for a scholar: to 
walk out at night, to smell of scent in the street, to be among the 
last to enter the synagogue, to dally much with the boorish. Let 
the scholar be seemly and quiet in his eating, drinking, bathing, 
anointing, tying his shoes, his gait, his dress, his voice, and in his 
charitable deeds. Derek Eretz Zuta, 5:2, 3; 6:1; 7:2 

Even the profane talk of a Disciple of the Sages needs to be 
studied. Sukkah, 21b 

If a great man has said something seemingly illogical, laugh not 
at it, but try to understand it. B erakot , 19b 

He who does not permit a scholar to share in the enjoyment of 
his property will have no blessing from it. Sanhedrin, 92a 

If a Sage dies, everyone is his kinsman, and should mourn for 
him. Sabbath, 105b 

He who sees a Sage die is as if he saw a Scroll of the Torah bum. 
Rabbi Abbahu said: “I fast on such a day.” 

T. J. Moed Katon, 3 

Rabbi Hiyya bar Abba asked the Patriarch Judah for a letter of 
recommendation, since he wished to leave Palestine on business. 
The Patriarch wrote: “Behold, the bearer is a great man. His great¬ 
ness consists in the fact that he is not ashamed to admit, when 
asked something he has not learned, that he has not heard this 
from his teachers. He is our representative and has equal authority 
with us while away.” T. J. Hagigali, 1 

Some rabbis had to transact business with a [Roman] lady 
with whom all tire great ones of the city used to consort. They 
said, “Who shall go?” Rabbi Joshua said, “I will go.” So he went 
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. L ^ disctoles. When they got near her house, he took off his 
1 Weiies and went in and shut the door behind him. When 
Coat he bathed, and taught his disciples, and mid to them, 

_ T t0 ok off my phylacteries, of what did you suspect me? 
fought the 1 faster felt that holy objects should not be 

brought into an unclean place.” 

“And when I shut the door? , . 

“We thought perhaps you had a matter of state business to 

transact with her.” 

“And when I bathed?” 

“We thought perhaps the spittle from her mouth might have 

fallen on your clothes.” 

He replied, “Thus it was, and as you judged me favorably, so 
may God judge you favorably.” Sabbath, 127b 


As the kernel of a nut is not despised, even though the shell lie 
maned, so it is with the scholar. I lagig.'ih, 15b 


The Emperor’s daughter once said to Rabbi Joshua hen Ha 11 a* 
niah [who was very ugly]: "How is it that your God saw fit to put 
such glorious wisdom in so hideous a vessel!" 

He replied: “Why docs thy father keep wine in an earthen 

pitcher?” 

“How else should wc keep it?” she asked. 

“People of your rank,” said the Rabbi, “should keep their wine 

in vessels of gold or silver.” 

Thereupon the Empress persuaded her father to transfer the 
wine from earthen to gold and silver vessels, lhe wine, however, 
turned sour. The Emperor summoned the Rabbi and inquired 
why he had given such poor connscl. 

Rabbi Joshua answered: "I did so to show to thy daughter that 
wisdom like wine is best kept in a plain vessel.” 

“But,” the girl objected, "are there not handsome scholars as 
well?” 

"Yes,” answered the Rabbi, "but they might have been greater 
scholars had they been ugly.” Ta’anit, 7a 
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A scholar on whose garment a soiled spot is found is deserving 
of censure. Shabbat, 114a 

Reside not in a town whose mayor is a Disciple of the Wise. He 
will have no time to attend to municipal affairs, being preoccu¬ 
pied with his studies. Pesahim, 112a 

Rab Ashi, the teacher of Rabina, sent a message to the latter on 
a Friday afternoon, asking him for a loan as a deposit on a piece 
of land. Rabina replied to the messenger: "Please prepare the 
document and have witnesses." 

When Rab Ashi came, he asked: "Couldst thou not trust even 
me?" 

"Thee especially I could not,” answered Rabina. "Thy mind is 
always full of the Law, and therefore thou art more likely than 
some one else to forget the loan." Baba Metzia, 75b 

An aged scholar, who through no fault of his own forgets his 
learning, shall be deemed as holy as the Ark. Kiddushin, 33b 

Rabbi Johanan said: “The words of the Torah abide only with 
him who regards himself as nothing.” Sotab, zib 

One coin in a bottle rattles, but a bottle full of coins makes no 
sound. Similarly, the scholar who is the son of a scholar is modest; 
but the scholar who is the son of a yokel trumpets his knowledge 
all around. Baba Metzia, 85b 

Rabbi Elazar, son of Rabbi Simon, while returning from the 
academy at Migdal Guedor, rode on his donkey along the bank 
of the river and was filled with pride because he had learned much 
Torah. There crossed his path a very ugly man who said, "Peace 
unto you. Rabbi." But the Rabbi, instead of returning the greet¬ 
ing, said, "Tell me, are all the men of your city as ugly as you?" 
The other replied, "I do not know. Go and say to the Craftsman 
who made me: ‘How ugly is this, the vessel Thou hast made!’ ” 

When Rabbi Elazar 5 aw that he had sinned, he went down from 



Wisdom from the Gcmara ~°‘ 7 

,, ,, pv prostrated himself before the man, and said, “Forgive 
^ Svou!” But the other replied, “I will not forgive you 
Ttil ou say to the Craftsman who made me, 'IIow ugly is this, 
? „«cel Thou hast made.’ ” 

. ,Jrtie Rabbi walked behind him, until they came to the vd- 
, tv men of the village came out to meet the Rabbi, and said, 
J ITto you our Rabbi, our Toucher!” Ami the nun, 
JrWho is he whom yon call Rabbi and Teacher?" And they 

"The man who is walking behind yon. 

“If he be a Teacher," said the man, "may there be few like him 
■ wll” They asked him why lie said this, and he told them 
£ U “Forgive him never..,cte." they S aid, “for 
Saman great in thcTomh.” So finally the .nan ran For you, 
iUl, I will forgive him, hut let him never aet m hke farlmm 


■ 71 

Rabbi Elazar soon came to the school, and taught that day. A 
man should be yielding, like the reed; not hard, like the cedar. 


ON TRACIIKR5 AN1) DI S C11’ X. M S 

He who learns and docs not teach is like a myrtle which grows 

iathe desert: no one receives enjoyment from it. 

Rosh liasSIianan, 

As with perfume, any one who desires may he made fragrant In 
it, so the scholar should he willing to teach any one who desires 
to profit by his learning. In such a case, his learning will be re¬ 
tained by him. JSrubin, 5 - 4* 1 

As a little wood can set light to a great tree, so young pupils 
sharpen the wits of great scholars. Hence said Rabbi llauiu.i: 
Much Torah have I learnt from mv teachers, more from my col¬ 
leagues, but from my students most of all. 1 a anit. 7 J 

If a disciple knows that his teacher is able to answer him, he 
may ask. Otherwise he may not ask. 1 1 nl/iri. 6a 
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If a disciple sits at a trial, and sees that his Master errs, he must 
interfere. Sanhedrin, 6b 

Rabbah bar Bar Hana said: "Why are the words of Torah 
likened unto fire [Jer. 23:29]? It is to teach that, as the fire from 
a single piece of wood does not give forth heat, so the Torah of a 
single student likewise does not give forth warmth.” . . . 

Rab Hanina bar Idi said: "Why is the Torah likened to water 
[Isa. 55:1]? It is to teach that just as one who is thirsty is not too 
lazy to seek water, so a disciple who has the thirst for knowledge 
does not hesitate to seek out a teacher.’ ’ Ta’anit, ya 

Rab Hisda said: "To learn Torah it is best to go to one teacher; 
to discuss it, it is better to go to several teachers. The many dif¬ 
ferent explanations will help to give you understanding.” 

Abodah Zarah, 19a 

If you see a student to whom his studies are as tough as iron, it 
is because his teacher has not explained them properly. 

Ta’anit, 8a 

Rabbah would open his discourse with a jest, and let his hearers 
laugh a little. Then he would become serious. Sabbath, 30b 


ON WISE MEN AND FOOLS 

Rabbi Jolianan said: The Holy One, blessed be He, gives wis¬ 
dom only to him who has wisdom. B eiakot , 5 5a 

Once a Roman lady put this question to Rabbi Jose ben Halafta: 
"Is it a fact that all God’s praise consists in his ‘giving wisdom to 
the wise?’ It should rather he by giving wisdom to foolsl” 

Jose said to her, "Have you any jewels?” 

She answered, "Certainly.” 

"If someone comes and wishes to borrow them, will you lend 
them to him?” 



Wisdom from the Gcmant 

qhesaid, “Yes, I will, if lie is a man of responsibility.” 

-Then " said Jose, "you will not lend your jewels save to a 
worthy borrower, and shall God give his wisdom to fools?” 


HeW ho has understanding has everything. Ncdarim. 41a 

The wise man "knows at the commencement of a matter what its 
ad will he. T. J, Sotah, $ end 


ON HONORING PARENTS 

There are three partners in man: God, his father, and his 
mote. Kitldmhin, 3 ol, 

In what does icvcrcncc for a father consist? In not sitting in his 
presence, and in not speaking in his presence, and in not contra¬ 
dicting him. Of what does honor for parents consist? In providing 
for them food and drink, in clothing them, in giving them shoes 
for their feet, in helping them to enter or leave the house lor, 
possibly, to spend and to earn). Rabbi F.licxcr said: Kven if his 
father order him to throw a purse of gold into the sea, the son 
should obey him. Ibid, 31b 

Rabbi Abbahu said, "My son Abimi fulfilled the command. 
Honor thy father and mother/ ” Abimi had five sons ordained 
as rabbis in his father's lifetime, but whenever his father came 
and called out at his gate, Abimi would run to open the door, and 
call, "Yes, yes, I am coming to you.” One day Iris father asked 
him for some water. When he brought it, his father had fallen 
asleep. Abimi bent over him, and stood there till his father woke 
up. Ibid, 31b 

Rabbi Me’ir would show respect for an aged man even if he was 
a boor, for he argued, "Not for nothing is one able to attain a 
longlife.” T. J. Bikkuritn, 3:3 
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Rab Joseph, hearing the step of his mother as she entered 
would say: "I must stand up, for the Sliekinah [Holy Spirit] en¬ 
ters.” Kiddushin, 31a 

Once a man gave his father several fat chickens. Tire father 
asked: “My son, can you afford this?” 

The son replied: “Eat what you aid given and ask no questions.” 

Another man was grinding meal. An official came to conscript 
a member of the family to do forced labor for the government. The 
son said: “Do the grinding, my father, and I shall go. Thus will 
you avoid the discomforts of forced labor.” 

The Sages said: “The first fed his parent well, yet his lot will 
be in Gehenna. The second made his father perform hard work, 
yet his lot will be in Eden.” T. J. Pe’ah, 1a 


ON WOMEN 

Why is it easier to appease a male than a female? Because the 
first male was created out of soft dust, but the first female out of 
hard bone. Niddah, 31 

The Rabbis say that if a male and female orphan have to be 
maintained, the female takes precedence, for a naan can beg, but 
a woman cannot. And so as regards marriage, the female should be 
married first, for the shame of a woman is greater than the shame 
of a man. Ketubot, 67a 

People say if a male dog barks at thee, enter; if a female dog, 
«lepart. Erubin, 86a 

A woman recognizes the worth of a guest quicker than a man. 

Beiakot, 10 

A bride who has fine eyes is fine throughout. Ta'anit, 24a 
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ON MARRIAGE 

A man should not many a woman with the thought in mind 
thathe may divorce her. 1 obainot, 37b 

He who weds for money will have delinquent offspring. 

Kiddnshin, 7r.ii 

There is no marriage settlement wherein there is no quarrel. 

Sabbath, 130a 

A man once said: "When our love was strong, we could sleep 
in abed no wider than the edge of a sword; but now that our los e 
has waned, a bed sixty feet across seems too narrow for us." 

Sanhedrin, 7a 

Rab said: Be careful not to hurt your wife, because woman is 
pione to tears and sensitive to wrong. Rabbi Ilelbo said: He care- 
Id about the honor of your wife, for blessing enters the house 
onlybecause of the wife. Baba Metziu, 59a 

Rabbi Johanan said: If a man’s first wife dies, it is as if the 
Temple were destroyed in his clay. 

Rabbi Alexandri said: If a man's wife dies, the world becomes 
darlc for him. 

Rabbi Samuel ben Nalmian said: For everything there is a sub¬ 
stitute except for the wife of one's youth. 

Rabbi Akiba said: He is wealthy who possesses a virtuous wife. 

Sanhedrin, :2a 

The Emperor saicl to Rabban Gamaliel: "Your Cod is a thief, 
fordid He not cause Adam to fall asleep and then steal one of his 
ribs?” 

At this the Rabbi's daughter interrupted and cried to the Km- 
perortosend for the police. 
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“What has happened?" asked the Emperor. 

“A thief entered my house last night," she replied, “and took 
away a silver pitcher, but left a gold one in its place.” 

The Emperor said: “Would that such a thief would come to me 
every night.” 

Whereupon the daughter of Gamaliel replied: “Why then do 
you decry our God? Did he not steal a rib from Adam only to en¬ 
rich him with a wife?” Ibid., 22b 

A certain woman used to go to the synagogue each Friday eve¬ 
ning to hear Rabbi Me'ir address the general congregation. One 
evening his sermon was so lengthy that the lamp in her home 
went out before she could return. This angered her husband [be¬ 
cause the Law foibade kindling a light on the Sabbath] and when 
she told him where she had been, he cried: “Never shall you 
re-enter this house till you have spat in the eyes of the preacher." 

Now Rabbi Me’ir, aided by tire Holy Spirit, saw what had hap¬ 
pened, and immediately pretended that there was something 
wrong with his eyes. He announced, “Any woman who knows 
, how to whisper a spell against pains in the eyes, let her come and 
whisper it.” 

Hearing this, the neighbors said to the woman: “Now at last 
you can return to your house. Pretend that you are going to whis¬ 
per a spell, and then spit in the Rabbi's eyes.” 

So she went to him, but when he asked her whether she could 
whisper a spell, she could not bring herself to say yes. Thereupon 
he said, “Spit seven times into my eyes, for that will heal them.” 

This she did do, and then the Rabbi said; “Now go and tell 
your husband, ‘You told me to spit once, and I have spat seven 
times.’ ” 

But thereupon the disciples cried to their master: “Should the 
Law be thus made contemptible? If you had told us, we would 
have sent for the man and lashed him with rods till he had made 
it up with his wife.” He, however, answered: “Shall it not be 
with the honor of Rabbi Me’ir as with the honor of his Maker? 
If the Holy Name may be washed away in water, in order to make 
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vtween a man and his wife, how much more is this true of 
[Jhonor of Rabbi Me’irl” T. J. Soiuh, 16:45 


ON FAMILY Ufli 

a man rejoices when he dwells in his own home. 

Affl J T. /. Mood Kafon, 2:4 

He who loves his wife as himself, who honors her more than 
limself, who rears his children in the right path, mid who man it s 
them off at the proper time of their life, concerning him it is wiit- 
, pn . “And thou wilt know that thy home is at peace/’ 

Ycbamof, hib 

Donotinspire overmuch fear among the members of thy house¬ 
hold. Gittin, 6b 

Anger in a home is like rottenness in fruit. Immorality in a home 
jslikeawonn in fruit. So tali, 3b 

The Torah teaches us a lesson: first build a home, then marry. 

Kotah. 44a 

Can a goat live in the same ham as a tiger? In the same fashion, 
a daughter-in-law cannot live with her mother-in-law under the 
same roof. Maasdi Torah, 4 

The life of the mother takes precedence over the life of the un¬ 
born child. Ahalot, 7 

A man should not marry a pregnant widow or a divorcee until 
after the child is born. Yebamot, 36b 

Most bastards are wise, and a fool is worse than them. 

T. J. KitUhtslirn, cud 
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Three things mate a man cheerful: a good home, a good wife 
and good enough possessions. Beiakot, 57b 


ON CHILDREN. 

\s my fathers planted for me, so do I plant for my children. 

Ta’anit, 2^ 

Do not threaten a child. Either punish or forgive him. 

Semahot, 2:6 

If thou must strike a child, strike it with the string of a shoe. 

Baba Batra, 21a 

A child is inclined to exaggerate its own importance. 

Sukkah, 21a 

Rabbi Ze’era said: One must not promise to give something to 
a child, and not give it to him, because thereby he is taught to lie. 

Sukkah, 46b 

He who gives food to a small child, must tell its mother. 

Sabbath, 10b 

It is important for the development of a growing child that he 
be given things to break. Rabbah often bought imperfect earthen¬ 
ware for his little ones to break if they wished. Hullin, 24 

The father’s obligations to his son are: he must circumcise him, 
redeem him, teach him Torah, teach him a trade, and help him 
secure a wife. Some say he should also teach him to swim. 

Rabbi Judah ben Ilai said; A man who does not teach his son a 
trade, teaches him robberv. Tosefta Kiddushin, 1:11 
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TEACHING THE YOUNG 

The world itself rests upon tlic breath of the children in the 

schoolhouse. 

Rabbi Hamiuina said: Jerusalem was destroyed only because 
the children did not attend school, and loitered in the streets. 

Sabbath, 1 19b 

Takecare of the children of the poor, for they are the ones who 
advance science. Ncdarim, 81a 

Encourage the children of the peasants, for it is they who in¬ 
crease knowledge. Sanhedrin, 96a 

Whoever teaches his son teaches not alone his son but also his 
son’s son, and so on to the end of all generations. 

Rabbi Hiyya ate no breakfast till he had taught a hoy a hit of 
Scripture, repeating with him what he had learnt the day before, 
and teaching him a new bit. Rabbi liana ate no breakfast till he 
lad taken a boy to school. Kiddtis/jm, goa 

A calf may wish to suckle, but the cow wishes even more to give 
sack. [The teacher wishes to teach even more than the pupil 
wishes to learn.] Po.saliim, nua 

Raba said: "If there are more than twenty-five children in a 
class for elementary instruction, an assistant should he appointed. 
If there are fifty children in a class, two competent instructors 
should be in charge." 

Rab Dimi said: "A teacher who teaches less than his fellow- 
instructors should he dismissed. The other teachers will become 
more diligent both out of fear of dismissal and out of gratitude. 

"If a teacher is to he appointed, preference should he given to 
him who teaches thoroughly, not to him who leaches much super¬ 
ficially; for an error once learned is difficult to unlearn.'” 

Baba Rafrs, z:z 
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We read: “My doctrine shall drop as the rain, my speech shall 
distil as the dew” (Deut. 32:2). Commenting on this the Rabbis 
said: “If a teacher is incompetent, his words seem to the pupils as 
harsh as falling rain. But if he is competent, his teaching is distilled 
gently like dew.” Ta’anif, 7a 

He who studies and does not repeat his lessons is as one who 
plants and does not enjoy the fruit. Sanhedrin, go 

He who understands the why and wherefore of what he learns 
does not forget it quickly. T. J. Berakot, 5:1 


ON POVERTY 

Poverty is more grievous than fifty plagues. BabaBatra, 116a 

Three lives are no lives: he who lives off others, he who is ruled 
by his wife, he whose body is overcome by sufferings. And some 
say, he who has only one shirt! Bezah, 32b 

People say: when food is lacking in tire larder, quarrel knocks 
at the door. Baba Metzia, 59a 

Rabbi Kahana, who was forced to peddle baskets in order to 
make a living, was once urged by a Gentile housewife to come 
and sin with her. He put her off by saying, “But first let me go and 
1 get ready.” Then, ascending to the roof, he jumped. 

Elijah came and caught him in time, but complained, saying: 
“I had to rush 400 miles to catch you.” Whereupon Kahana an¬ 
swered: “Had it not been for my poverty, I might never have been 
put into a position where I had to jump.” So then Elijah gave him 
a potful of gold coins. Kiddushin, 40a 

All the members of the body depend upon the heart, and the 
heart depends on the purse. T. J. Terumot, 8, end 
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ON THE DIGNITY ON LABOR 

No labor, however humble, is dishonoring. Ncdarim, 49b 

Artisans are not required to stand up from their labor when a 
Sage passes by. Kiddushin, 33a 

Rabbi Judah would enter the House of Study carrying a jug 
[which he himself had made], and Rabbi Simeon carrying a basket 
[which he himself had woven]. They said, “Great is handicraft, 
forithonors those who engage in it.” Ncdiuim, 49b 

Aman is obliged to teach his son a trade, and whoever does not 
teach his son a trade teaches him to become a robber. The person 
who has a trade in his hand is like a vineyard which is fenced in, 
so that cattle and beasts cannot get in, or passers-by cat of it. 

Toscffa Kiddmhm. 1:2 

The Law declares that for stealing an ox one must repay five¬ 
fold, but for a lamb only fourfold (Exod. 22:1). Rabbi Me'ir 
said, "See how God loves a workcrl Why must the thief repay 
fivefold for an ox? Because the ox is a worker and his work was in¬ 
terrupted. But for the lamb, which is not a worker, the thief needs 
to repay only fourfold.' Toscfta Baba Kama, 7:1 o 

Hire yourself out to a work which is beneath you rather than 
become dependent on others. T. J. Sanhedrin, u, f. 30b 

Greater even than the pious man is lie who cats that which is the 
fruit of his own toil; for Scripture declares him twice-blessed. 

B era foot, 8a 


ON THE WAGES ON LABOR 

The right of the workingman always has precedence over that 
:of his employer. Baba Mctzia, 77a 
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Rabbi Johanan gave to his slave a portion of everything he him¬ 
self ate. He said: “Did not lie who made me also make him? Did 
not One fashion both of us in the womb?" T. f. Ketubot, 5 

The son of Rabbi Johanan ben Matthias hired several laborers 
and promised them their meals. His father said: “It would have 
been better had you given them their full hire in money, and let 
them buy their own meals ... for a worker is entitled to eat 
what he himself prefers” Baba Metzia, 86b 

Said Rabbi Huna: “The waiter should have his portion after the 
meal is over. But if fat meat or old wine is served, he must receive 
it immediately, that he may be spared the pain of longing for it." 

Ketubot, 61a 

Tire gait of the ass is according to the amount of barley he re¬ 
ceives. Sabbath, 51b 


ON TI-XE TREATMENT OF ANIMALS 

Rabbi Judah said in the name of Rab: A man is forbidden to eat 
anything until he has fed his beast. Gittin , 62a 

The Patriarch, Rabbi Judah I, suffered from toothache for many 
years. Why was he thus punished? Because he once saw a bound 
calf being taken to the slaughter. The calf bleated and appealed for 
his aid, but the Rabbi said: “Go, since it is for this that thou hast 
been created." 

And how was the Patriarch cured? He once saw a litter of mice 
being carried to the river to be drowned. Pie said: “Let them go 
free, for it is written, ‘His mercies are over all His works’.” 

T. J. Kilaim, chap. 9 

Once Rabbi Judah the Prince sat and taught the Law before 
an assembly of Babylonian Jews in Sepphoris, and a calf passed 
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before him. It came and sought to conceal itself, and began to 
Joo as if to say, “Save me.” Then he said, “What can I do for 
you?' For this lot alone [i.c., to be slaughtered] were you created.” 
As a result Rabbi Judah suffered toothache for thirteen years. . . . 
Attlie end of that time a weasel chanced to run past his daughter, 
and she wanted to kill it. He said to her, “Let it alone, for it is 
written, 'His mercies are over all His works’." So then it was 
decreed in Heaven, “Because Rabbi Judah had pity, pity shall be 
shown to him.” And his toothache ceased. Baba Metzia, f>5» 

No man may buy a beast, an animal, or a bird until he has pro¬ 
vided food for it. T. J. Yebamof, 15:3 


ON SICKNKSS \NP HKAI.TH 

Zunin met Rabbi Akiba and said: “Rabbi, there is a thing that 
perplexes me greatly. Scores of sick and ailing people come and 
testify: ‘We have worshipped in this or that temple of an idol 
and we have been cured.’ " 

Rabbi Akiba replied: “I shall explain it to you by means of a 
parable. In a certain town there lived a trustworthy person who 
owned a strong safe, and people would let him store their valu¬ 
ables without either witness or a receipt. Once a man came with 
witnesses for his deposit. He followed this routine many times, 
but finally on one occasion brought no witnesses. 

"The wife of the trustworthy man said to him: 'Let us teach 
this fellow a lesson since he mistrusts us. When he asks for his 
deposit, deny that wc have received it.’ 

"Her husband answered: 'Because this man does not act cor¬ 
rectly, shall I do likewise?’ 

"So it is with sicknesses. When God sends them, lie places a 
limited time upon them. Would it be right tor these ailments to 
betray their mission, and not depart from their victims when their 
time is passed, merely because those victims have been supersti¬ 
tious and behaved like fools?” Abodab 7 , a rah, 55a 
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Rabbi Ishmael ben Rabbi Jose said: “The cold stones on which 
we sat in our youth caused us disorders in our old age.” 

Rabbi Jonah told his Disciples never to sit on the outer steps of 
the Schools, since these were certain to be cold. 

When Rabbi Joseph felt chilly he would work in a mill to 
warm himself. 

Rabbi Sheshet, in such a case, would drag logs, saying: “Great is 
labor, it warms up the laborer.” T. J. Sabbath, 14:3 

More people die from overeating than from undernourishment. 

Sabbath, 33a 


If you have a fine meal to consume, enjoy it in a good light. 

Yoma,^!) 

If a man chews well with his teeth, his feet will find strength. 
Food is better for a man up to the age of forty; after forty, drink 
is better. Sabbath, 152a 

Uncleanness of the body brings illnesses of the skin; of the 
garments, madness; of the head, blindness. Ncdarim, 81a 


ON PHYSICIANS 

The proverb says: “Pay homage to the physician before yon 
need him.” T. J. Ta’anit, 3:5 

A physician who takes no fee is worth no fee. 

Baba Kamma, 85a 

A physician from afar has a blind eye. [The family physician 
understands your case better.] Ibid. 
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ON GOVERNMENT 

He who rebels against liis Sovereign deserves to die. 

Sanhedrin, 49.1 

The law of the country is tlie law (to be observed by Jews]. 

Baba Kamnia, 113a 

As the fish die when they are out of water, so do people die 
without law and order. Ahndah Zarah, 4a 

Rabbi Isaac said: A ruler is not to be appointed unless the 
community is first consulted. Bcrakot, 55a 


ON LEADERS AND LEADERSHIP 

In the place where there is already a loader, do not seek to be¬ 
come a leader. Rut in the place where there is no leader, strive 
thou to become a leader. Bcrakot, 63a 

Greatness seeks out the man who runs away from greatness, 

ftrubin, 13b 

The years of him are shortened who runs after leadership. , 

Why did Joseph die before his brothers? Because he was imperious 
and ruled over them. Bcrakot, 5 5a 

"Before I was elected to head the court, I would have thrown 
to the lions anyone who would have suggested to me to become 
a candidate. After my election, I would throw boiling water on 
anyone who would suggest that I resign.” Mcnahot, 109 

Happy the generation where the great listen to the small, for it 
follows that in such a generation the small will listen to the great 

Rosh Hashanah, 25b 
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Like generation, like leader. Arakin, 17 

What can the great ones do if their generation is evil? 

Ta’anit^b 

Woe to the ship whose captain has been lost. 

Baba Batra, 91b 


ON THE CONDUCT OF JUDGES 

Commenting on the text, "Thou shalt not take a bribe,” the 
Rabbis say: this means not merely a money-bribe, but every other 
kind. Thus on one occasion when Rabbi Samuel was getting on a 
ferry, a man rushed up to give him a hand. Rabbi Samuel asked 
him why he was so attentive, and the man replied, "I have a law¬ 
suit in your court.” Thereupon Samuel said: "I am forbidden to 
be your judge.” Ketubot, 105b 

Mar bar Rab Ashi said: "I cannot try the case of a student of the 
law because I love him as myself, and no one can see a fault in 
himself." Sabbath, 119a 

A judge who has made a loan from a man on trial may not sit 
in judgment over him. Sanhedrin , 105b 

Two scholars who dislike each other shall not sit together as 
judges at a trial. Sanhedrin, 29a 

After a trial has been concluded, no one of the judges on leaving 
the court may say: "I acquitted him; my colleagues convicted him. 
What could I do? They outvoted me.” Of such a one it is written, 
"Thou shalt not go about as a tale-bearer among thy people”; and 
"He that goes about as a tale-bearer reveals secrets” (Lev. 19:16; 
Prov. 11:13). Ibid, 31a 


A man may not accuse himself of a crime. Y ebamot, 2 cb 
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A man cannot be declared guilty in his absence. 
nu Kctubot, xia 

Silence is equivalent to confession. Yebamot, 87b 
judgment delayed is judgment voided. Sanhedrin, 9 5a 


ON SINCERITY 

Hie whole worth of a benevolent deed lies in the love that in¬ 
spires it. Sukkah, 49b 

It is not external rites that win forgiveness, but inward sincerity. 

7 Van it, 16a 

It matters not whether a man gives little or much, if only his 
heart goes out with it to his Father in I-Icavcn. Beralcot, 17a 

The essence of goodness is good intent. McgilJah, 20a 

If a man intended to perform a good deed, but was prevented, 

he is regarded as though he had actually carried it out. 

Kiddmhin, 40a 

"And it came to pass when Moses held up his hand that Israel 
prevailed, and when he let down his hand, Amalck prevailed 
(Exod. 17:11). Commenting on this, the Rabbis said: "But could 
the mere position of the hand of Moses influence the battle? 1 be 
true meaning of the verse is that at such times as the Israelites 
directed their thoughts on high, and kept their hearts sincerely 
turned to their Father in heaven, they prevailed. At all other times 
they suffered defeat.” T. J. Rush Ilashamih, 3:8 

There are seven kinds of thieves, but the worst kind is lie who 
deceives his fellowman. For example, he who urges his neighbor 
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to be his guest when in his heart he does not really want to invite 
him. Or he who presses gifts on his neighbor when he knows the 
other will not accept them. Tosefta Baba Kama, 7:8 


ON THE VIRTUE OF SILENCE 

For every affliction, silence is the best remedy. Megillah, 18a 

Press thy lips together and be not in a hurry to answer. 

Abodah Zarah, 35a 

If silence be good for the wise, how much the better for fools. 

Pesahim, 98b 


ON PRIDE AND HUMILITY 

Why was man created on the sixth day? To teach that if he is 
ever swollen with pride, it can be said to him: A flea came ahead 
of thee in creation. Sanhedrin, 38a 

Rabbi Hanina bar Idi said: “Why are the words of the Torah 
likened unto water (Isa. 55:1)?” The answer is: Just as water for¬ 
sakes a high place and travels to a low one, just so do the words 
of Torah find a resting place only in a man of humble spirit. 

Rabbi Oshaya said: "Why are the words of the Torah likened 
to water, wine, and milk (Isa. 55:1)?” The answer is: Just as these 
liquids are kept only in the simplest of vessels, so the holy words 
are preserved only in the man of humble spirit. Ta’a nit, ja 

O Bush of Mosesl Not because thou art tall, but because thou 
art lowly, did God reveal Himself in thee. Sabbath, 67a 

Tire proud man is not loved even in his own household. 

Baba Batra, 98a' 
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Absalom was proud of his hair and therefore was he hanged by 
his hair. Sotah, 9b 

God says concerning the man of pride: "I and he cannot abide 
together.” Sotah, 5 

OnceRab Nahman bar Isaac seated himself among the young 
students, another Rabbi went over to him and said: "Will you not 
be good enough to take a place more toward the front, where I 

am seated?” 

Rab Nahman bar Isaac replied: "The place does not honor the 
man, but the man honors the place. When the Shckinah was on 
Mount Sinai no one was allowed to approach the Mount, hut 
when the Shekinah departed, everyone was allowed to ascend it.” 

Ta'anit. 21b 

Because of three types of men the Almighty weeps daily, and of 
these three the worst is the presiding Elder wlm acts haughtily 
toward his congregation. I fagigal), 5b 


ON GOOD MANNERS 

He who is versed in Scripture, Talmud, and good manners will 
not easily fall into sin-as it is said, "A threefold cord is not easily 
torn" (Eccles. 4:12). He who has none of the three is not a civi¬ 
lized man. Kiddushin, 1:10 

He who rats in the street is like a dog. Ibid., 40 

The saying goes: "After you have paid your fine in court, sing a 
song to yourself and walk away." Baba Kainma, 7 

One must not ask the price of a thing if one lias no intention 
of buying it. 

One must not say to a man who has repented [and changed his 
way of life], "Remember your former deeds," 
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If a man is a descendant of proselytes one must not say to him 
"Remember the deeds of your ancestors.” So the Mishna. The 
Gemara enlarges: If a proselyte wants to study the Law, one must 
not say, "What! A mouth which ate forbidden food and creeping 
abominations wants to learn the Law which was spoken by the 
mouth of God!” 

If sufferings and sickness befall anyone, or if his children die 
one must not say to him, as Job’s friends said to Job, ’’Who ever 
perished being innocent?” . . . 

If there is a case of hanging in a man’s family, never say to him, 
"Hang this fish up for me.” Baba Metzia, 59b 

Rabbi Hanan ben Raba said: "Everyone knows why a bride en¬ 
ters the bridal chamber. But if a man sullies his lips by speaking of 
it, then even if seventy years' prosperity have been decreed for him, 
it is reversed.” 

Rabbali ben Shela said, in the name of Rabbi Ilisda: "If a man 
sullies his mouth with ribaldry, hell is deepened for him. Wounds 
and boils follow lasciviousness . . . dropsy is its mark,” 

Sabbath, 33a 

A little praise of a man may be uttered in his presence, but 
fulsome praise in his presence is forbidden. Eiubin, 18b 

Great is hospitality; greater even than early attendance at the 
House of Study, or than the reception of the Holy Spirit. 

Sabbath, 127a 

Who is a despicable guest? One who brings along another guest; 
or who creates unusual bother. Derek Eretz Zutah, 8 


ON THRIFT 

Eat vegetables and fear no creditors, rather than eat duck and 
hide. Pesahim, 114a 
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A nennv added to a penny creates in the end a large sum. 

7 Sotah, 8b 

The improvident man who refuses to live within his means, and 

seeks to be supported by charity, must not be helped. 

Ketubot, 67b 

He who has inherited much and desires to lose his inheritance 

should clothe himself in linen and use glassware. 

Baba Metzia, 29b 

Sell thyself to a work beneath thee rather than beg favors of 
Me. T./. Berakot, 9:2 


ON PRUDENCE 

Rabbi Yannai would not board a ferry until he had examined it 
as to its safety. Rabbi Zcira would not pass between trees on a 
windy day. Rah and Samuel would not use a short-cut which 
passed by a ruined wall, even though that wall had stood for many 
years. Rabbi Yannai said: "A person should never take chances 
in a place of danger, and expect to be rescued miraculously. Even 
if amiracle does occur, his reward in the World-to-Comc is thereby 
lessened. Sabbath, 32a 

Rabbi Hiyya bar Abba asked Rabbi Assi: "Why do the Sages 
in Babylonia dress in so distinguished a manner?" 

Rabbi Assi replied: "Because they arc minor scholars, they de¬ 
sire to he respected because of their attire." 

Rabbi Johanan overheard him and said: “Thou art wrong. 
They dress well because they arc immigrants there; and the popu¬ 
lar saying runs: 'In my own town I am respected for the name I 
have achieved; in a strange town I am respected because of my 
raiment* ” Sabbath, 145b 
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People say: “Make use of a costly vessel today, and enjoy it, f 0r ft 
may be taken from you tomorrow.” Berakot, 28a 

Eat a third, drink a third, and leave the remaining third of your 
stomach empty. Then, if anger overtakes you, there will be room in 
it for gas, and you - will not suffer from apoplexy. Gittin, 70a 

Teach thy tongue to say: "I do not know,” lest thou invent 
something and be trapped. Berakot, 4a 


ON HONESTY 

When man appears before the Throne of Judgment, the first 
question he is asked is not: “Have you believed in God?” 01 
"Have you prayed and observed the ritual?” He is asked: “Have 
you dealt honorably and faithfully in all your dealings with your 
fellowman?” Sabbath, 31a 

Once the tradesman has made up his mind to take a certain 
price for his goods, he may not raise it even if he has the chance, 

Kiddushin, 30b 

Nor may the tradesman demand twice the amount of his debt, 
in order that he may the more easily recover the true amount. 

Shebuot, 31a 


ON GREED AND USURY 

Why are men like weasels? A weasel hoards and knows not for 
what purpose. So it is with men. T. J. Sabbath, 13:1 

There are persons who are chained to gold and silver. 

Sabbath , 54a 

He who walks in perfection is the man who does not lend on 
interest either to Jew or Gentile. Makkot, 24a 



Wisdom from the Gemara 229 

Mark the blind folly of the usurer. If a man were to call him a 
scoundrel, he would fight him to the death. And yet he takes 
and in the presence of witnesses solemnly 
: rogue, and a denier of Israel’s God. 

Baba Metzia^ia 


pen, ink, and paper, 
writes himself down i 


ON SIN 

Rabbi Hanina ben Hama said: “Everything is in the power of 
Heaven except the fear of Heaven. God in His providence deter¬ 
mines beforehand what a man shall be and what shall befall him, 
butnot whether he shall be righteous or wicked.” Niddah, 16b 

If a man guard himself against transgression once, twice, and 
thrice, God guards him henceforth. T, /. Kiddnshin, 1, end 

When a man commits the same offense twice, it seems to him 
already pennissiblc. Yoma, 87a 

If a man makes a harness for liis beast, how much the more 
should he fashion a harness for his impulses, which may prompt 
him to lead a good or evil life. T. J. Sanhedrin, 10:1 

To what may a sinner be likened? To one who beholds open 
handcuffs and places his hands in them. T. J. Nedarirn, 9: x 

When Rabbi Johanan ben Zakkai was sick unto death, his dis¬ 
ciples came to visit him, and. "before leaving him they said: “Master, 
give us thy farewell blessing.” 

He said to them, “O that the fear of God may be as much upon 
you as the fear of man.” 

His disciples remarked: “Should we not fear the Lord more 
than man?” 

He replied: “If you should fear to sin in private, where God 
alone is aware of it, as much as you fear to sin in public, why 
should more be desired?” Berakot, 28b 



2^0 The Talmudic Period 

No man sins for someone else. Baba Metzia, 8a 

Rabbi Me’ir was sorely vexed by some neighbors, and fervently 
prayed that God take them from the earth. His wife, Benniah 
reasoned with him, however, and said: "It is written, ‘Let sin 
cease to be and the wicked will be no more.’ Pray, therefore, on 
their behalf, that they may be led to repentance, and those who 
are wicked will be evil no more.’ ’ B erakot, 9b 

Frankincense has an evil odor, and yet it is included among the 
ingredients of the holy incense. This teaches us that thou shall 
not hesitate to include sinners among the congregation that wor¬ 
ships. Keiitot, 6b 

ON THE EVIL IMPULSE 1 

This is the trick of the Evil Impulse: Today it says to you, "Do 
this”; tomorrow, "Do that”—and finally it says, "Worship an 
idol." Moreover, you actually do that. Sabbath, 105b 

The Evil Impulse desires only that which is forbidden. Rabbi 
Mena (on the Day of Atonement) went to visit Rabbi Haggai 
who was ill. 

Rabbi Haggai said, “I am thirsty." 

Rabbi Mena said, “You may drink” [despite that it is a fast day]. 
After an hour he came again and said, “How about your thirst?” 

The sick man answered, “No sooner did you permit me to drink 
than the desire left me.” T. J. Yom a, 6:4 

If the Evil Impulse says to thee: Sin and God will forgive, be¬ 
lieve it not. Hagigah, 16a 

The greater the man, the more powerful his Evil Impulse. 

Sukkah, 52a 

..... 

X 1 This is one of many translations of tile Hebrew term Yetzcr het-Rct. Others are: 
mSatan,” “temptation," ‘lustfulness," or just "sin." 
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The Evil Impulse seduces in this world and accuses in the next. 

SuMcaJi, 52b 


The Evil Impulse is sweet in tlic beginning and bitter in the 
end. TJ. Sabbath, 14:3 

It can be proved by the Torah, the Prophets, and the other 
sacred writings, that man is led along the road which he wishes 
to follow. Makkot, 10b 


ON tUST 

Lustful thoughts are even worse than lustful deeds. 

Yoma 29a 

Rabbi Ammi said: He who gives himself up to sensual thoughts 
is not allowed to draw near to the Presence. Niddah, 13I) 

Rabbi Johanan said: "There are three whose virtue the Holy 
One, Blessed be He, Himself proclaims daily. These are, the 
bachelor who lives sinless in a city, the poor man who restores lost 
property to the owner, the rich man who pays tithes secretly." 

Now Rabbi Safra was a bachelor who lived in a city, and it 
happened that a Sage once taught this very passage in his presence. 
Rabbi Safra blushed; whereupon one of his colleagues said to him: 
'The saying does not apply to bachelors like you, but to bachelors 
like, for example, Rabbi Ilanina and Rabbi Osha'ya, who were 
shoemakers in Palestine, and who dwelt in the harlots' street, 
making shoes for them and carrying them to their houses. And 
while the women inspected the shoes, those Rabbis never raised 
their eyes to glance at the women. That is why people used to 
swear by the lives of those holy Rabbis of Palestine." 

Pcsahim, 1 j 3b 

God cursed the snake, but it finds sustenance everywhere. God 
:ursed the woman, but all men uursuc her. Yoma, 75a 
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What are the tactics of a rooster? Before he approaches a hen 
he promises her a present, saying, "Come to me and I shall give 
thee a gown of many colors." Afterwards he says, “May I lose my 
comb if I have the money to buy itl" Erubin, ioob 

ON DRINKING 

Rabbi Isaac said, quoting Proverb 23:31: "Wine makes the 
faces of the wicked red in this world, but pale in the world to 
come." 

Rabbi Me’ir said: "The tree of which Adam ate was a vine, for 
it is wine that brings lamentation to man.” Sanhedrin, 70a 

A sale by a drunken man constitutes a sale, and a purchase by 
him, a purchase. If hehas committed a capital crime, he is to suffer 
death. The rule is that he is equivalent to a sober man in all things. 

Erubin, 65a 

Just as it is forbidden to permit that which is prohibited, so it 
is forbidden to prohibit that which is permitted. 

T. J. Terumot, 5 end 

ON QUARRELING 

A quarrel is like a stream of water. If it has once opened a way, 
it becomes a wide path. Sanhedrin, 7a 

When two quarrel, he who yields first displays the nobler 
nature. Ketubot, 71b 

All lies are forbidden unless uttered in order to make peace. 

Baraita Perek ha-Shalom 

ON DECEPTION 

Stealing a man's thought [deception] is the worst form of theft. 

Tos. Baba Kamma, 7:8 
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Rabbi Johanan said; “Jerusalem was destroyed because the 
people observed the Law, and yet acted evilly/' The following 
story serves as an illustration: A former apprentice who had be¬ 
come rich was enamored of his master's wife. She returned his 
love and often visited him by stealth. Once the master needed 
money and informed his erstwhile apprentice of this. The latter 
offered to lend him the money and suggested that the master send 
his wife for it. They remained together for three days, and just as 
she left her lover, the husband arrived, inquiring for his wife. 

“She left me within the hour of her arrival," said the apprentice. 
"But I have heard a minor that she has been unfaithful to you.” 

“What shall I do?" ashed the master. 

“Divorce her," said the apprentice. 

,“But her dowry was large, and were I to divorce her on the 
strength of a mere rumor, I would have to return the money.” 

“I shall advance it to you," said the apprentice. 

No sooner was the divorce arranged than the paramour married 
the woman, and then he sued her ex-husband for the money that 
had been advanced. The latter, being unable to pay the sum, was 
compelled to agree to work off his debt by labor. lie became a 
menial of the wicked couple, and tears would often trickle down 
his cheeks and fall into the cups of wine he was serving them. 

Then was the decree sealed in Heaven that Jerusalem should be 
destroyed. No actual crime had been committed. The wrong had 
been entirely legal, yet it merited a harsher penalty than any 
actual crime. Justice may not be deliberately blind, Gittin, 58a 

There are many persons who eat and drink together, yet they 
pierce each other with the sword of their tongues. Yoma, 9b 


ON GOSSIP A.ND SLANDER 

He who slanders, who listens to slander, and who testifies falsely, 
deserves to be thrown to the dogs, PesaJmn, 118a 
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Slander is worse than the weapons of war: the latter damage 
from near, the former from afar. T. J. Peah, m 

A good man of evil speech the Rabbis aptly likened to a palace 
built next to a tannery; the one defect destroys all his grandeur. 

Sabbath, 56b 

Why have fingers been made flexible? So that we may stop our 
ears with them when evil is being spoken. Ketubot, 5b 

The animals will one day remonstrate with the serpent and say, 
“The lioh treads upon his prey and devours it; the wolf tears and 
eats it. What profit hast thou in biting?” 

The serpent will reply, “I am no worse than a slanderer.” 

Ta’anit, 8a 

Hot coals, which are cooled on the outside, grow cool within, 
but gossip and slander, even if cooled outwardly, do not cool in¬ 
wardly. T. J. Peah, 1 :1 

People say: That which a child speaks he has heard from his 
father or mother. Sukkah, 56b 


ON ANGER 

L 

All the divisions of Hell rule over the angry man. 

Nedarim 22a 

Rabbi Simeon ben Eleazar said: "He who rends his garments, 
breaks a vessel, or scatters his money in a moment of anger, shall 
be regarded as if he worshipped idols,” Sabbath, 105a 

He who raises his hand against a fellow-man, even though he 
does not smite him, is called a man of wickedness. 

Sanhedrin, 58a 
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Do not attempt to pacify a man at the height of his anger. 

Bcrakot, 7a 


ON HATRED 

Rabbi Johanan ben Torta said: “Why was the first Temple 
destroyed? Because the Israelites were guilty of idolatry, lewdness, 
and murder. But in the days of the second Temple they were 
earnest about the Torah and careful about tithes; so why was that 
one likewise destroyed? 'Hie answer is because they . . . hated 
each other. This teaches that hatred of one’s fellowman is a sore 
sinin God's sight, and as grave as idolatry', lewdness, and murder.” 

Tosefta Mcuahof, 13:2s 

Itis written, “Thou shalt not hate thy brother in thy heart.” A 
man might think, I must not strike my brother, or lash him, or 
curse him [but I am allowed to hate him). Therefore it is 
written, “in thy heart.” 'Arakin, 16b 

Rabbi Huna said: Hate is like a channel made by a burst of 
water: it widens continually. Abbayc the Elder said: Hate is like, 
the plank of a landing bridge which, once it is put in position, re¬ 
mains. Sanhedrin, 7a 

The Temple was destroyed because of unfounded hatred. 

Vonm, yb 


ON MEN or VIOI.KNC K 

If you are a man of the Sword, then you cannot lay claim to be 
a man of the Book; if you are a man of the Book, you will not 
bea man of the Sword. Almdah 17b 

People say: The maker of arrows is often slain by the very 
weapons lie fashions. Pcsahim, 28a 
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ON THEFT 

It is a more grievous sin to rob men than God. 

Baba Batra, 881 ) 

To rob one’s fellow of a penny is as bad as robbing him of his 
life. Baba Kamma, 119a 

Stealing is as wicked as shedding blood and revering idols. 

Semahot, 2:1 

Why does the Torah say that he who has stolen a beast, 
slaughtered it, and sold the meat, should be fined four or five 
times its value? Because he has become rooted in offending. 

Baba Kamma, 68a 

Do not steal back your property from a thief, lest you likewise 
appear to be a thief. T. J. Sanhedrin , 8:3 

The thief becomes law-abiding when he can steal no more. 

Sanhedrin, 22a 

Rabbi Zeira, while walking with Rabbi Haggai, passed a man 
with a load of wood. Rabbi Zeira said*. "Bring me, I beg you, a 
sliver of wood to cleanse my teeth.” At once, however, he called 
Rabbi Haggai back and said: "Do not do this. If every one took 
but a sliver, the man’s livelihood would be gone.” Was Rabbi Zeira 
unreasonably scrupulous in this instance? No. Being a famous 
person, it was incumbent on him to act according to the spirit 
of our Creator’s laws, not just the letter. T. J. Demai, 3 


ON CATCHING THIEVES 

No man shall put his hand out to steal, for he will surely betray 
himself by his actions. 
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when Mar Zutra the Pious sojourned at an inn, one of the 
tstoie the innlceeper’s silver beaker. Mar Zutra watched the 
• of the guests, and when he saw one of them wash his hands 
a T'De them on the robe of another who was not present, he ad- 
jnd !T landlord to search through that man's effects. And lo, 
Sealer ms discovered! Thereupon Mar Zutra said "lie who 
not care for the property of another betrays that he is a dis¬ 
honest man.” Bata Met*. 


Following a wave of crimes, the chief of the police received 
ta to round up all suspects. Rabbi Elcazar ben Rabbi Simeon 
lit to him and said: "Let me show you how to detect the trae 
blits. If at ten o'clock in the morning you perceive a person with 
awine cup in his hand who acts as though he had had no sleep, 
investigate him. If he is a student, a night-laborer, or the like, lie 
isinnocent; if not, he lias spent the night in revelry.” 

When this counsel was reported to the governor, he promptly 
appointed the Rabbi as chief of the police. Baba Mctzia, 83b 


ON PIJNITKNCK 


Who is the penitent man? Rabbi Judah sard, “The man who 
refrains from sinning even though the same opportunity to sin 
occurs more than once," Yoma, 86b 


Rab said: "Whoever commits a transgression, and is filled with 
slume thereby, all his sins are forgiven him.” Berakot, 12b 


Rabbi Johanan said: "How foolish is the man who, having con¬ 
sorted with a harlot, gives alms to a beggar on the way out, and 
then says to himself, 'If it had not been God’s will lo offer me 
atonement for my sins, Tic would not have sent me this chance 
to do charity.' God answers him. ‘Learn from the Proverbs: “The 
wicked shall not be unpunished.”'" Ibid., 13a 
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A twinge of conscience in a man’s heart is better than all the 
floggings he may receive. Ibid., 7a 


ON EXCESSIVE PIETY 

Who is a man of piety and yet a fool? He, for example, who 
sees a woman drowning, but says, “It is unseemly for me to 
touch her, and therefore I cannot pull her out.” Sotah, 21b 

Who is the pious fool? He who sees a child struggling in the 
water, and says, "When I have taken off my phylacteries, I will go 
and save him,” and while he does so, the child breathes his last. 

T. J. Sotah, 3:4 


ON THE SABBATH 

Rabbi Hisda and Rabbi Hamnuna said that it is permissible to 
make plans for good deeds on the Sabbath. 

Rabbi Eleazar said that one may arrange about alms for the 
poor on the Sabbath. 

Rabbi Johanan said: "One may transact business which has to 
do with the saving of life or with public health on the Sabbath, and 
one may go to synagogue to discuss public affairs on the Sabbath.” 
Rabbi Jonathan said: “One may even go to theatres and circuses 
on the Sabbath for such a purpose.” 

In the school of Manasseh it was said that one may talk about 
the future marriage of one's children on the Sabbath, or about 
the children’s education, or about teaching them a handicraft, for 
the Scripture forbids only “thy business.” Whatever is God’s 
business is permitted. Sabbath, 150a 


ON ASCETICISM 

Rabbi Ishmael ben Elisha said: "Now that the Roman Govern¬ 
ment has power over us . . and seeks to prevent the circum- 
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f n„r sons should we ordain that no one mart)- and beget 
as ‘°" , No f0 T then tire descendants of Abraham would die 

^Therefore we must allow Israel to marry.” Baba Batra, 6 ob 


Rab bi Teremiah ben Abba said in the name of Resh Lakish : 
"Ascholar is not allowed to impose fasts upon himself, because it 
jlkes him lessen liis holy work.” 1 i ib 

Recause of the Roman oppression. Rabbi Simeon ben Yoliai 
L son hid in a cave, and there for many years spent all their 
1 in study and contemplation. One day they came out of the 
cave and observed people tilling the soil. 'I umuig to his pupils 
nlbi Simeon remarked: “These men neglect eternal life and 
Shelves with momentary needs.” Thereupon all that they 
looked at was immediately destroyed by fire. After which a 
Heavenly Voice was heard to say to them: “Did you come out to 
destroy My world? Return to your eavet” Sabbath, 33 ^ 

One who causes himself pain by abstinence from something he 
desires is called a sinner. Nazir, i c;a 

Self-imposed abstinence is disapproved by many rabbis. Rabbi 
Isaac said: “Are not the things prohibited you in the Law enough 

forvou that you wish to prohibit yourself still other things? 

1 ’ T. J. Ncdariin. 41 


Rab said: “On the Judgment Day a man will have a demerit on 
his record for each thing he beheld with his eyes and declined to 
enjoy.” T. J. Kiddushin, 4 

In the World-to-Coine a man will he asked to give an account 

for that which, being excellent to cat, lie gazed at and did not eat. 

Ibid., end 


Rabbi Jose said: A private individual must not fast excessively 
lest he become a burden on the public, and the public be forced 
to support him. Tosefta Ta’anit, 2:12 
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A hired laborer must not starve himself or undergo privations 
for that lessens his value to his employer. T. J, Demai, 7:4 

ON MIRACLES 

One day Rabbi Eliezer brought up all possible arguments in the 
course of a legal dispute, but his colleagues refused to heed him, 
Finally he said: "If the law is as I teach it, let this carob-tree give 
a sign.” And the carob-tree moved back two hundred cubits. But 
the others said: "A carob-tree proves nothing.” So he said: “If 
the law is as I teach it, let the water in this channel give a sign." 
And the water in the channel flowed upward instead of down¬ 
ward. The others said to him: "The waters of a channel prove 
nothing.” Then he said: "If the law is as I teach it, let the walls 
of the school decide.” And the walls of the school leaned over as 
to fall. But Rabbi Joshua cursed the walls, saying: “When the 
pupils of the sages dispute a point of law, what business is that of 
yours?” Thereupon a Divine Echo thundered, “What ails you? 
Why do you harass Rabbi Eliezer? The law has always been what 
he teaches it to be.” But Rabbi Joshua, rising to his feet, exclaimed: 
“It is notinl-Ieavenl” (Deut. 30:12.) 

What did he mean by those words? He meant that the Torah is 
no longer in heaven. Having been given to us from Mount Sinai 
once and for all, we need no longer pay heed to any heavenly 
voice. For in the Torah, given at Sinai, it is written: “The opinion 
of the majority shall prevail.” 

The prophet Elijah appeared to Rabbi Nathan, who asked him: 
‘What was God doing at that moment [when Rabbi Joshua de¬ 
nied the value of miracles]?” And the prophet replied: “God 
was laughing and saying: ‘My children have outwitted Me, My 
children have outwitted Me.’ ” Baba Metzia, 59b 

MISCELLANEOUS APHORISMS 

He who blows at the foam in his glass is not thirsty. 

Sanhedrin, 100b 
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People are accustomed to say: "When a dog is hungry, he will 
at leftovers.” Baba Kamma, 92b 

Snatch and eat, snatch and drink, for this world is like a wed¬ 
ding. Eru bin, 54a 

If a man has no money, he should not bid. 

Jiahu Mctzia, 58b 

When a fox has his hour of importance, bow to him. j If the un¬ 
important man has authority, do not dispute il\] Mcgiilah, lfib 

Those who breathlessly run aftera livelihood, rarely overtake il. 

Sabbath, 32b 

A man sees every disease of the skin except his own. 

Negaim, 2, 5 

Shame not and you will not be shamed. MoecI Kiiton, 9b 

This is the penalty for the liar: even when he tells the truth, no 
one believes him, Sanhedrin, 89b 

The ox fell; sharpen the knife. [Strike while the iron is hot.] 

Sabbath, 32a 


There is no remedy for a fool. Gittin, 70b 

A single coin in a crock makes much noise, but if the crock is 
full of coins, it is silent. Baba Mcfzia, 85b 

When a debater's point is not impressive, he brings forth many 
arguments, T.f.Benikot, 2:3 

A pearl is a pearl anywhere. If it be lost, it is lost only to its 
owner, Mcgiilah, 15a 
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People say: Throw no stone into the well from which thou 
drinkest. Baba Kamma, 92b 

An ornament looks beautiful only on a beautiful body. 

T. J. Nedarim, 9 

Old men sometimes dye their hair, but the roots remain white 

Nazir, 38b 

As the larger among fish swallow the smaller, so among men. 

Abodah Zarah, 4a 

Silver purifies the bastards. Kiddushin, 71a 

People say: In my own town I am respected because of the name 
I have made for myself; in another town I am respected for the 
rich garments which I wear. Sabbath, 145b 

Let thine ears hear what thy mouth speaketh. 

T. J. Berakot, 2:4 

He who hears himself abused and is silent will be preserved 
from many abuses. Sanhedrin , 7a 

Sufficient unto the hour is its tribulation. Berakot, 9a 


SUNDRY SAYINGS 

Tire chief merits are: at a wedding, to cause merriment; among 
mourners, to keep silent; at a lecture, to listen; at a session, to ar¬ 
rive early; at teaching, to concentrate; in time of fasting, to give 
charity. Berakot, 6b 

God loves these three: the person who does not get angry; the 
one who does not get drunk; and the one who does not insist upon 
his privileges. 
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- . hates these three: the person who says one thing with his 
G °. dh nfl thinks otherwise in his heart; the person who could 
fl,0 °* l nC e in another’s favor, but docs not do so; and the person 
alone, sees his neighbor sin, and gives unsupported 

^"iTthrcc 1 Wes of men whose life is not worth living: he 
"o who is too soft-hearted; and he who is 

too fastidious. Pcsahim, 113a 

Tt«e are three types of men whose life is not worth living: he 
r ™st eat at another’s table; he whose wife rules over him, 
* he whose body is racked by pain. Bcteali, 32b 

Three things tranquillize a man’s mind: 0 pleasant melody, a 
want scene and a fragrant odor. Three things broaden a man s 
nind: a Ene house, a handsome wife, and beautiful 


Three things are good in a little me 

salt, and hesitation. Ibicl, 34s 


asurc and evil in large: yeast, 


Four classes of men will never sec God’s face: the scoffer, the 
liar, the slanderer, and the hypocrite. Sotah, 42a 

Of eight things a little is good and much is evil: travel, mating, 
AM wine, sleep, spiced drinks, and medicine 


There are eight warnings: Let not a man be awake among those 
who sleep, or sleep among those who arc awake, or weep among 
the joyful, or be joyful with those who weep. Let lum not sit when 
others stand, or stand when others sit, or read Scripture when 
others arc reading Mislma, or Mishna when others read he 
Scripture-in fine, the principle is, “Let not a man depart froi 
, the conduct or usages of his environment, „ 

rw»l* Irrrnf’/ Allra. 



WISDOM FROM 
THE MIDRASH 


The Midrashic compilations, unlike the misiina and the two 
gemAras, are essentially lion-legalistic, and contain the utterances of 
the Rabbis in the synagogues rather than the academies. They are 
usually organized in the form of homilectic commentaries on various 
books or passages in the Bible, and are exceedingly rich in folklore as 
well as ethical teaching. While ranked as of secondary importance by 
the learned in Israel, these works were always held in the highest favor 
by the plain folk . 1 . 

Rabbi Abbahu and Rabbi Hiyya ben Abba came to the same 
town at the same time. Rabbi Hiyya delivered a scholarly discourse 
on the Law, while Rabbi Abbahu delivered a Midrashic sermon. 
Thereupon all the people left Rabbi Hiyya and came to Rahbi 
Abbahu. 

Rabbi Hiyya was greatly discouraged, but his colleague, said fa* 
him: “I will tell thee a parable. Two men once entered the same 
town, the one offering for sale precious stones and pearls, the 
other tinsel. To whom do you think people thronged? Was it not 

1 In this, as in the previous section, I have drawn heavily on Montefiore and ; 
Loewe’s Rabbinio Anthology, and Newman and Spitz's forthcoming Talmudic 
Anthology. . 
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tohim who sold the tinsel, seeing that that was what they could 
afford to buy?” Sotah, 40a 

Let not the simple parable seem trivial in thine eyes, for through 
it thou acquires tan insight into the complex Law. 

Shir ha-Shirim Kabbah, 1, 8 


on con 

Rabbi Akiba said: "Do not act toward the Lord as other na¬ 
tions act toward their gods. They honor them solely when times 
aregood, but when misfortune befalls them, they curse their gods. 
Butyou who belong to Israel should offer praise no matter whether 
the Lord brings you good times or evil.” 

Mckiltn to She mot, 20:30 

The Emperor Hadrian, having returned from conquering the 
world, called his courtiers and said to them, "Now 1 demand that 
you consider me God.” 

Hearing this, one of them said, "lie pleased then, Sire, to aid 
mein this hour of need." 

"In what way?” asked the Kmperor. 

"I have a ship becalmed three miles out at sea, and it contains 
all I possess.” 

“Very well,” Hadrian said. "I will send a fleet to rescue it.” 

"Why bother to do that?” asked the courtier. "Scud merely a 
.little puff of wind.” 

"But whence am I to gel the wind?” 

"If you do not know,” the courtier retorted, "then how can you 
he God who created the wind?” 

Hadrian went home highly displeased. 

Tanliuma Bercshit, 7:10 


ON l'RAVKR 

Rabbi Abbalut said in the name of Rabbi Johanan: "If a man 
seeta to praise God excessively, he is banished from the world, as 
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it is said, ‘Who can utter the mighty acts of the Lord, and show 
forth all His praise?’ ” (Ps. 106:2.) Midrash Tehillim, 29:1 

It is said that Antoninus once asked Rabbi Judah ha-Nasr 
"What is your opinion with respect to prayer at every hour?” 

"It is forbidden,” was the reply, “lest a man become accustomed 
to calling upon the Almighty falsely.” 

Antoninus did not appreciate the force of the answer until the 
Rabbi presented himself once every hour, beginning in the early 
morning, and greeted him nonchalantly, “Good mo rnin g Em- 
perorl Your good health, King!” 

The Emperor became indignant: “How dare you treat royalty 
with such disrespect?” he demanded. 

Rabbi Judah replied, “If you, a mere mortal king, object to 
being saluted every hour, how much more the King of Kings!” 

Tanhuma Buber, Miketz, 11 


ON ISRAEL 

Is then a Jew anywhere an alien? Wherever he goes, his God is 
with him. Debarim Rabbah, 2,16 

Why is Israel compared to a dove? All other birds, when tired, 
rest upon a rock or upon the branch of a tree. Not so the dove. 
When the dove tires, she does not cease flying; she rests one wing 
and flies with the other. Bereshit Rabbah, 39:10 , 

Why is Israel like sand? As in the sand thou diggest a pit, and 
in the evening thou Andes t it filled up, so too is it with Israel 

Pesikta Buber, 139 

Israel is likened to the dust and the sand. As nothing can grow 
without the dust of the soil, so the nations of the world cannot 
exist without Israel, through whom they receive their blessing. 

As sand mixed in bread injures the teeth, so those who perse¬ 
cute Israel suffer for it. Pesikta Rabbati, 11:5 
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, .. ukene d to sand. As sand is moved from place to place 
I f e . . oun d so Israel is exiled from place to place without 
^tmt Intro, to Tanhuma Buber, 134 

me treads on dust, so does every nation tread on Israel. 
MX dust lasts longer than metal, so shall Israel outlast all 
40 Bereshit Rabbah, 41:9 

., *. mvr tle is sweet to him who smells it, but bitter to him 
Whites into it, so Israel brings prosperity to the nation wlncl. 
Lb it kindness, and depression to the people which afflicts 
Lithevil. EstherRabbah, 6, 5 

r„d said to Moses and Aaron: "My children ate often ohsti- 
ate, often angry, often tiresome. With this knowledge accept far 
te My mission, but be prepared for curses and stones 


Rabbi said: "Great is peace, for even 
idols yet maintain peace, God says: 1 can 


if the Israelites worship 
do nothing to them.’ " 
Bereshit Rabbah, 


“And tliey shall stumble, one man with his brother (Lev. 
26-77) This means that one man will stumble because of the sin 
0 { his brother. Hence learn that every Israelite is surety' for every 

other. Sit ra, nab 

Itis said (Exoc!. 32:9): "I have seen this people, and behold, it 
is a stiff-necked folk." Commenting on this. Rabbi Johanan said: 
"There are three impudent creatures: among beasts, it is the dog; 
in birds, it is the cock; among people, it is Israel." But Rabbi 
Ammiadded: "Do not suppose that this is said in blame. It is said 

in praise, for to be a Jew means a readiness to suffer crucifixion. 
r She mot Rabbah, 42:9 


Rabbi Aha said: "When the Jew is reduced to eating the 
wretched fruit of the earob-trec, then lie repents. Poverty suits the 
Jew as a red bridle suits a white horse," Bamidbur Rabbah, 13:4 
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He who loveth My children will rejoice with My children. 

Shemot Rabbah, i&. 


When trouble comes into the world, Israel feels it first; when 
good comes, Israel feels it first. Ekah Rabbah, 2, 3 

When the Jews prosper, the Gentiles say: "We are your cou¬ 
sins.” But when the Jews suffer tribulation, the Gentiles add to it. 

Bereshit Rabbah, 37 

One empire cometh and another passeth away, but Israel 
abideth forever. Derek Eretz Zuta, Perek ha-Shalom 

The scourge that smites Israel will meet an evil end. 

Mekilta Beshallah 

Whatever robberies Gentiles commit against Jews, they do not 
consider to be crimes but acts of justice. 

Bemidbai Rabbah, 10:2. 


ON GENTILES 

The falling of rain is an event greater than the giving of the 
Law, since the Law is for Israel only, but rain is for the entire 
world. Midrash Tehillim, 117:1 

The just among the Gentiles are priests of God. 

Eliyahu Zuta, 20 

He who acknowledges idols repudiates the whole Torah, but he 
who repudiates idolatry is like one who accepts the whole Torah. 

Sifre Deuteronomy, Re’eh, 54:86b 

A man cannot become a priest or a Levite, no matter how he- 
might wish it, unless his father was one. But he can become right- 
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even though he be a heathen, because righteousness does 
not depend on ancestry. To become righteous entails only the re- 
solveto do good and love God. Midrash Tchillim, 146:8 

[ call heaven and earth to witness that whether a person be Jew 
or Gentile, man or woman, manservant or maidservant, accord¬ 
ing to his acts does the Divine Spirit rest upon him. 

5 Tana d* be Eftyahu, 2.07 

Israelites are enjoined to deal kindly with all whom they en* 
counter. Midrash Tchillim, 52:6 

The heathen is thy neighbor, tliy brother; to wrong him is a sin. 

Tana cl'be Eliyahu, 284 

If thou hast habituated thy tongue to speak evil of Gentiles, 
thou wilt end by speaking evil of Israelites. 

Debarim Kabbah, 6:9 

Simon ben Slictah was occupied with preparing flax. Ilix dis¬ 
ciples said to him, "Rabbi, desist. We will buy you an ass, and you 
will not have to work so hard.” 

They went and bought an ass from an Arab, and a pearl was 
found on it, whereupon they came to him and said, “From now on 
you need not work any more.” 

"Why?” he asked. 

They said, “We bought you an ass from an Arab, and a pearl 
was found on it.” 

He said to them, “Does its owner know of that?” 

They answered, “No.” 

He said to them, “Go and give the pearl back to him.” 

"But," they argued, “did not Rabbi Huna, in the name of Rab, 
say all the world agrees that if you find [not steal] something 
which belongs to a heathen, you may keep it?” 

Their teacher said, “Do you think that Simon ben Shctah is a 
barbarian? He would prefer to hear the Arab say, 'Blessed be the 
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God of the Jews/ than possess all the riches of the world. . . _ jj. 
is written, Thou shalt not oppress thy neighbor/ Now thy neigh¬ 
bor is as thy brother, and thy brother is as thy neighbor. Hence you 
learn that to rob a Gentile is robbery/’ 

Tanad'be Eliyahu, 74 


ON PROSELYTES 

The Holy One loves the proselytes exceedingly. To what is the 
matter like? To a king who had a number of sheep and goats which 
went forth every morning to the pasture, and returned in the eve¬ 
ning to the stable. One day a stag joined the flock and grazed with 
the sheep, and returned with them. Then the shepherd said to 
the king, “There is a stag which goes out with the sheep and grazes 
with them, and comes home with them.” 

The king loved the stag exceedingly. And he commanded the 
shepherd, saying, “Give heed unto this stag, that no man hurt it.” 
He also ordered that when the sheep returned in the evening, the 
stag too should be given food and water. 

Finally the shepherd said, “My Lord, thou hast many goats and 
sheep and kids, and thou givest us no directions concerning them. 
But concerning this stag thou givest us orders day by day.” 

Then the king replied: “It is the custom of the sheep to graze 
in the pasture, but the stags dwell in the wilderness, and do not 
venture into cultivated places. Therefore it behooves us to be 
grateful to this stag for having left the great wilderness, where 
many stags and gazelles feed, to come to live among us.” 

Thus also spake the Holy One: “I owe great thanks to the 
stranger, in that he has left his family and his father’s house, and 
has come to dwell among us. Therefore I declare in the Law: 
‘Love ye the stranger.’ ” Numbers Rabbah, Naso, 8:2 

God commanded the Israelites to do good to proselytes and to 
treat them with gentleness. Sifre Numbers, 78: f. 21a 
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pearer to God is the proselyte who has come of his own accord 
than all the crowds of Israelites who stood around Mount Sinai, 
for had the Israelites not witnessed the thunder and lightning, 
the quaking mountain and sounding trumpets, they would not 
have accepted the Torah. But the proselyte, who saw not one of 
these tilings, came and surrendered himself to the Holy One, 
blessed he He, and took the yoke of heaven upon himself. Can 
anyone he dearer to God than this man? 

Tamil. Ihihcr, 6, f. 32a 


ON TIIE CHIEF COMMANDMENT 

It is related that an ass-driver came to Rabbi Akiba and said to 
him, "Rabbi, teach me the whole Torah all at once.” 

Akiba replied, "My son, h loses our teacher stayed on the Mount 
forty days and forty nights before he learned it, and you want me 
to teach you the whole Torah at once! Still, uiv son, this is its 
Djsic principle: What is hateful to yourself, do not to your fellow- 
nan. If you wish that nobody should harm you in connection 
vith what belongs to you, you must not harm him in that way; if 
rauwish thatnobody should take away from you what is yours, do 
lot take away from another what is his.” 

The man rejoined his companions, and they journeyed until 
they came to a field full of seed-pods. Ilis companions each took 
two, but he took none. They continued their journey, and came 
to a field full of cabbages. Again each took two, hut he took none. 
They asked him why lie refrained, and he replied; "Thus did 
Rabbi Akiba teach me: What is hateful to yourself, do not to 
yourfellowman. If you wish that nobody should take from you 
what is yours, do not take from another what is his.” 1 

Aliotd’R. Nathan (vers. II), 26, £. 27a 

‘Alik's teaching was not new. Ilillel had already taught; "What is hateful to 
you, do not to your fellow-creature" (Sob. 31 a); and he in turn was echoing 
Toin’r 4.-15, and Leviticus ic):i 8 . (See above, pp. n, 99) 
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ON THE WAY OF GOODNESS 

The way of goodness is at the outset a thicket of thorns, but 
after a little distance it emerges into an open plain; while the way 
of evil is at first a plain, but presently runs into thorns. 

Sifre on Deuteronomy, n;6 


Isaiah said, “Sovereign of the Universe, what must a man do to 
be saved from the doom of hell?” God said to him, “Let him give 
charity, dividing his bread to tire poor, and giving his money to 
scribes and their students; let him not behave haughtily to his 
fellow-men; let him busy himself in the Torah and in its com¬ 
mandments; let him live in humility and not speak in pride of 
spirit. If he humbles himself before all creatures, then will I dwell 
with him, as it says, 1 dwell with him that is of a humble spirit’ 
(Isa. 57:15). I testify that he who has these qualities will inherit 
the future life; whoever has Torah, good deeds, humility, and fear 
of heaven, will be saved from doom. Pesikta Rabbati, 198a 

Rabbi Levi in the name of Rabbi Simeon ben Lakish, said: "The 
gazelle is die animal best beloved of God. When she gives birth 
to a fawn, God sends an herb to heal her. When she is thirsty, she 
digs her horns into the ground and moans. God hears her plea and 
aids her to find water in the deep pits. When she goes forth to 
drink, she is at first in terror of the other beasts, but God imbues 
her with courage. She stamps with her feet and uses her horns. 
The beasts then flee from her. Why does God love her? Because 
the gazelle harms no one, and never disturbs the peace.” 

Midrash Samuel, 9 

See that thou dost not say: “Inasmuch as I have been despised, 
my comrades shall be despised with me; inasmuch as I have been 
cursed, my comrades shall be cursed with me.” 

Rabbi Tanhuma said: “If thou dost this, reflect whom thou 
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dost despise, for it is written: ‘In the image of God He made 
j^”’ Bereshit Rabbah, 24:7 

Hiere is no absolute good without some evil in its midst. 

Tanhuma, Intro., 9 


ON I’ORGIVINC THE ENEMY 

Learn to receive blows, and forgive those who insult you. 

Abot rl'R. Nathan, 41 

Rabbi Abba said in the name of Rabbi Alexandri: 'Tie who 
bears himself cursed, and is able to stop the cursor, yet remains 
silent, he makes himself a partner until God. Does not God hear 
Low the nations blaspheme Him, yet remain silent? 

Midrash Tehilliin, 86a 

God loves the persecuted anti hates the persecutors. 

Pesikia Rabija ti, 193b 

If others speak ill of you, let the worst they say seem to you 
trifling. But if you speak ill of others, let each trivial remark seem 
to you enonnous. 

If you have done much good, let it be in your own eyes as little, 
bnta small benefit from others should seem to von very great. 

If A says to B: “Lend me your scythe,” and B refuses, and the 
next day B says to A: "Lend me your shovel,” and A replies, "I 
mill not, seeing that you refused to lend me your .scythe”—that is 
revenge [which the Law forbids]. 

If A says to B, "Lend me your spade,” and B refuses, and the 
nextdayB says to A, “Lend me your scythe,” and A replies, "Here 
itis, for I am not like you, who would not lend me your spade”— 
that is bearing n grudge [which also is forbidden], Si fra, 89b 

Who is the bravest hero? lie who turns his enemy into a friend, 

Abot d'R, Nathan, 23 
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ON BROTHERLINESS 

When the year has been prosperous, people become brotherly 
toward each other. Bereshit Rabbah, 89; 4. 

If a man knows any evidence in favor of the defendant, he is 
not at liberty to keep silent regarding it, for thus he may become 
responsible for the man's death. If a man sees another in mortal 
danger by falling into a river, through an attack by robbers, or 
some other evil, he is in duty bound not to stand idly by, but must 
come to the rescue. Moreover, if he sees one man pursuing an¬ 
other to kill or to ravish, he is in duty bound to try and prevent 
the crime, if need be by taking the life of the pursuer. 

Sifre Kedoshim Perelc, 4 

It is easy to acquire an enemy, but difficult to acquire a friend. 

Ya lkit Shimeoni on Pent, 845 

A man should not say: “I will love the learned and hate the un¬ 
learned,” but rather shall he say: “I will love them all.” 

Abot d'R. Nathan, 16 

If a man gives to his fellow all the good gifts of the world with 
a dour countenance, the Scripture regards it as if he had given 
nothing; but if he receives his fellow cheerfully, the Scripture re¬ 
gards it as if he had given him all the good gifts in the world. 

Abot d'R. Nathan, 13 

What should be done if one of two wayfarers in the desert has 
a little water, and the other has none? Were one of them to drink 
all the water, he would be able to survive, but were they to divide 
it, both would die. Ben Paturi said they should both drink, and die, 
for it is written: '‘And thy brother shall live with thee." 

. Sifra on Vayikra, 25:36 
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ON THE SOCIAI- CONSCIENCE 


Rabbi Simeon ben Elcazar said: "If a man sits in his place and 
feeps silent, how can he pursue peace in Israel between man and 
ujaii? So let him leave his place and roam about in the world, and 
nuisue peace in Israel. Seek peace f not alone] in your own dwell- 
' : but pursue it everywhere." 

Abof d'R. Nathan, 12:26a 


Itisto the glory of the righteous that, even when they are on 
the point of death, they do not think of their own affairs, but 
concern themselves with the needs of the community. Thus when 
God told Moses that he must die, the latter’s first concern was 
that God should appoint a leader in his place. 

Sifre Bamidbar, 138, f. 52a 

If die man of learning participates in public affairs, and serves as 
judge or arbitrator, he gives stability to the land. But if he sits in 
his home and says to himself: “What have the affairs of society 
todowith me? Why should I concern myself with the lawsuits 
of people? Why should I trouble myself with tlieir voices of pro¬ 
test? Let my soul dwell in peaccl"~if he does this, he overthrows 
the world. 

When Rabbi Ammi's hour to die was at hand, his nephew 
found him weeping bitterly. He said: "Uncle and Teacher, why 
dost thou weep? Is there any Torah which thou hast not learned 
and taught? Is there any form of kindness which thou hast not 
practiced? And thou hast never accepted a public office or sat in 
judgment." 

The Rabbi replied: “It is for this very reason that I weep. I was 
given the ability to establish justice in Israel, but I never tried to 
cany it out." Tanhuma to Mishpatim 

What shall a man do to be of use in the world if he is not in¬ 
clined by temperament to be a scholar? lie should devote time to 
cublic affairs and to the public welfare. Vay/fcra Kabbah, 25 
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If a man takes in his hands a number of reeds bound together 
can he break them? Only if they are separated, each from the other 
can they be broken. Tanhuma.Nitza.bim, 1 

To illustrate the truth that no man can sin for himself alone 
Rabbi Simeon ben Yohai said: “A number of men were seated in 
r. boat, and one of them took an augur and began boring a hole 
beneath him. His comrades exclaimed: ‘What are you doing 
there?' 

“He replied, ‘What concern is it of yours? Am I not boring a 
hole beneath my own seat?’ 

"They replied: ‘Surely it is our business, for the water will 
swamp the boat and all of us with it.’ ” Vayikra Rabbah, 4:6 


ON THE TRIBULATIONS OF GOOD PEOPLE 

Rabbi Jonathan, commenting on the text, “The Lord tries the 
righteous” (Ps. 11:5), said: “The potter does not test cracked 
vessels. It is useless to tap them even once, because they would 
break. He does, however, test the good ones, because no matter 
how many times he taps them they do not break. Even so God 
tests not the wicked but the righteous.” 

Rabbi Jose ben Hanina said: “The flax dealer who knows that 
his flax is good, pounds it, for it becomes more excellent because 
of the pounding. The more he beats it, the more it glistens. But 
when he knows that his flax is bad, he does not dare to pound it, 
for it would split. So God bears down not on the wicked, but the 
righteous.” 

Rabbi Eleazar said: “A man had two cows, one strong and one 
weak. Upon which will he lay the yoke? Surely upon the strong. 
So God does the same with the righteous.” 

Beresliit Rabbah, 32:3 
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ON CHARITY 


The door which is not open to a mendicant will have to open 
fora physician. Pcsikta Rabbati 42b 

It is narrated that one day Rabbi Johanan ben Zakfcii was wnlk- 
ingoutside Jerusalem, accompanied by his disciple, Rabbi Joshua. 
At the sight of the Temple in ruins, Joshua exclaimed: "Woe to 
us, for the place where Israel atoned for its iniquities is destroyed!” 

Rabbi Johanan replied: "Do not grieve, my son, for we have 
means of atonement which are equally good—namely, deeds of 
mercy. For the Scripture says: ‘I desire mercy and not sacrifice/ ” 
(Hosea, 6:6.) Abot d’R. Nathan, 4:5 


A blind beggar accosted two men walking on the road. One of 
the travelers gave him a coin, but the other gave him nothing. 
The Angel of Death approached them and said: "lie who gave to 
the beggar need have no fear of me for fifty years, but the other 
shall speedily die.” 

"May I not return and give charity to the beggar?” asked the 
condemned man. 

‘‘No,’’ replied the Angel of Death, “a boat is examined for holes 
and cracks before departure, not when it is already at sea.” 

Midrash, quoted in "Meil Zcdakah." 

Thou shalt not harden thy heart against thy poor brother. If yon 
donotgive to him, in the end you will have to receive from him. 

Sifrc on Deuteronomy, 116 

BarKappara was once walking on the cliff overlooking the sea 
at Caesarea when lie saw a Roman proconsul struggling to shore 
from a shipwreck, He hastened to aid the official, took him home, 
and gave him food and drink and also money with which to go 
on his way. 

Some time afterwards certain Jews were wrongfully imprisoned 
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by the provincial administrator, and knowing that Bar Kappa ra 
was in favor with the Romans, they gave him a purse of 500 gold 
coins with which to appease the oppressors, On reaching th e 
capital, Bar Kappara encountered the proconsul whom he had 
rescued, and the latter rose up and greeted him with the words; 
"Why have you troubled to come hither?" 

"To beg your mercy for those Jews,” replied the Rabbi. 

"But do you not know,” said the other, “that the government 
will do nothing for nothing?” 

"I have brought 500 gold pieces,” answered Bar Kappara. ‘Tale 
them and be appeased.” 

Thereupon the official said, "Keep these 500 gold coins as a re¬ 
ward for the five silver pieces you once gave me, and let those 
Jews be set free in return for the food and drink, And now go 
home in peace and honor.” 

Thus is established the saying ( Eccl . u:i), "Cast thy bread 
upon tire waters.” Ecclesiastes Rabbah, 28a 

He who gives alms—a biasing is upon him. But he who lends is 
even better; and lie who gives a poor man money to trade with, 
or who becomes a partner with him, is better than either. 

Abot d’R. Nathan, 41:66a 

Better is he who gives little to charity from money honestly 
earned than he who gives much from wealth gained through fraud. 

Kohelet Rabbah, 4 


ON JUSTICE 

Once the great Alexander visited a king in an outlying comer of 
the world. The king acted as a magistrate and invited his guest to 
sit beside him. Two men came before the court. One said: "I 
have bought a house from this man, and while repairing it, a 
treasure was found, I offered to return it to him, but he refuses to 
accept it.” The other said; “I knew nothing of the treasure, so it 
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1$ net belong tome. Having sold him the house and the lot, the 
reasure is his own." 

The king said to the first man, “Have you a son?” The answer 
usjes, He asked the second man, “Have you a daughter?” Again 

teanswer was yes. “Then,” continued the king, “let them marry 

ndkeep the treasure as their dowry.” 

Alexander smiled and remarked: “In our country the law is that 
lie king takes unto himself whatever is found.” 

His host looked at him in astonishment, and said: “Docs the 
Iin shine in your land? Does the min ripen grain and fruits?” 

“Yes,” responded Alexander. 

“Are there beasts in your land?” the king inquired. 

“Yes,” answered Alexander, 

“Then surely, the sun and rain come to your land for the sake 
ilthe innocent beasts; not for the sake of unjust men. In our land, 
Meyer, the sun shines and the rain descends for the sake of¬ 
ten, and the beasts receive their food for our sake.” 

Intro, to TanJiumn Buber, 152 

Rabbi Akiba said that a court which has pronounced a sentence 
ideath should taste nothing all that day, for the Torah declares, 
Yeshall not eat anything with the blood” (Lev. 19:26). 

Sifra, 90b 

“Godcame down to see [the Tower of Babel]” (Gen. 11:5). 
kdid He need to come down? Is not all patent and revealed to 
in who “knoweth what is in the darkness, and with whom light 
Ws” (Dan. 2:22)? The answer is that GocI did this to teach 
0mankind not to pass sentence, yea, not even to utter a single 
rod, on hearsay, but to look with their own eyes. 

Tanhuma Noah, f. 23b 

“Inrighteousness shalt thou judge thy neighbor” (Lev. 19:15). 
I'm must not let one litigant speak as much as he wants, and then 
ay to the other: “Shorten thy speech,” You must not let one 
M and make the other keep his seat. Sifra, 89a 
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Let a case involving a small matter be as important to you as a 
case involving a grave matter. A dispute over a penny is as im¬ 
portant as a dispute over great wealth. 

Abot d’R. Nathan, 10:22a 

Simeon ben Shetali said: "When you are judging, and there 
come before you two men, one rich and the other poor, do not 
say: 'Tire poor man’s words are to be believed, but not the rich 
man’s.’ Just as you listen to the words of the poor man, so listen 
to the words of the rich man, for it is written, ‘Ye shall not respect 
persons in judgment.’ ” (Deut. 1:17.) Ibid,, 20‘,22a 

If there be no officer to enforce the law, of what avail is the 
judge? Tanhuma Shofetim, 2 

The case is like that of a king who had some empty goblets. He 
said: "If I put hot water in them, they will burst. If I put in cold 
water, they will crack.” So the king mixed cold and hot water 
together, and poured it in, and the goblets were uninjured. Even 
so God said, “If I create the world with the attribute of mercy, 
sin will multiply; if I create it with the attribute of justice, how 
can it endure? So I will create it with both, and thus it will en¬ 
dure.” Bereshit Rabbah, 12:15. 


ON HOSPITALITY 

When Job’s distress came upon him, he said: "Have I not fed 
the hungry, given drink to the thirsty, and clothed the naked?” 

God replied: “Thy hospitality does not equal Abraham’s. Thou 
didst sit in thy house and thus thou didst attend the incoming 
guests. Thou didst ask them regarding the food to which they were 
accustomed: if one usually ate wheaten bread, thou gavest it to 
him; if not, thou gavest him oaten. If he was accustomed to meat 
and wine, thou gavest it to him; otherwise, he received coarse 
food. Abraham, however, went outside to welcome his guests. He 
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^ them the best bread, meat, and wine, even to those who had 
fever enjoyed such good food. In fact, lie never inquired from 
: what should be given him. He put the best viands and 
on long tables, so that all who wished might come and 
eat. ‘Good enough for the poor’ was not the way of 
’ Abot d’R. Nathan, 7 


When a man’s family is polite, if a poor man stands at the door 
jud asks: "Is your father in?” they reply: “Yes, enter.” Then, 
has he entered, before the table is prepared, and he sits 
jown and eats, and blesses God. 

When they are ill-tempered, they reply: “No,” and they rebuke 
him,and drive him away with an outer)'. Ibid., 7:17b 


Itis the custom of the world that when a guest arrives, lie is 
riven on the first day a calf slaughtered in his honor; cm the second 
Jay, a sheep; on the third day, at most a fowl. 

Midrash Tchillim, zy 5 


ON II Tf M I I/IT y 

Greatis the man who ignores his own dignity and is not angered 
at affronts. Midrash Cadol u-Gcdohh, 15 

As the vine has large and small clusters of grapes, and the larger 
cluster hangs down lower than the smaller, so is it among Israel. 
Ik greater the man, the humbler he is. 

Vayifcra Rabhah, 36:2 

They say to fruit-bearing trees: “Why do you not make any 
rise?'The trees reply: “Our fruits are sufficient - advertisement 
for us.” Bereshit Rahbali, 16, 3 

The proverb runs: How great that man would be, were he not so 
irrogant, Kallah Rabbaff, 3 
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King Solomon received from the Lord a wondrous gift, namdv 
a silken carpet which flew through the air. The king and his asso' 
ciates would take breakfast in Damascus and supper in M e( ]i a 
carried to and fro on the magic carpet. 

Once the king passed an ant-hill. Since he understood the 
speech of all living creatures, he overheard the queen-ant order the 
subject-ants to hide from Solomon. 

“Why hast thou said this?” the king called down, 

“Because I was afraid they might look up to thee, and learn i 
from thee pride in place of humility, diligence, and praise for j 
their Maker.” j 

“Let me ask thee a question,” Solomon said. \ 

“Take me up to thee, then,” answered the queen-ant. 

When he took the little creature in his palm, the king asked: 
“Is there anyone in the world greater than I?” 

“Yes,” answered the ant, “I am greater, since God has sent thee 
to carry me.” Midrash Vaayosha, end 

Wren King David had completed the Book of Psalms, he felt 
exceedingly proud, and said: “Lord of the Universe, hast Thou a 
creature that proclaimeth more praises of Thee than I?” 

God thereupon sent to him a frog, which said: “David, take not 
such pride in thyself. I chant the praises of my Creator more than 
dost thou. Moreover, I perform a great virtue in that when my 
time comes to die, I go down to the sea and permit myself to he 
swallowed up by one of its creatures. Tlius even my death is a deed 
of kindness.” Yalkut Shimeoni, ii, 889 

God loves nothing better than humility. 

Pesikta Rabbati, 185b 

Let a man be ever humble in learning and good works, humble 
with his parents, teacher, and wife, with his children, with his 
household, with his kinsmen near and far, even with the heathen 
in the street, so that he become beloved on high and respected on 
earth. Tana d’be Eliyahu, 197 
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Do not be like a large door, which lets in the wind, or a small 
^ w hich makes the worthy stoop. Instead, be liketfhe threshold 
0 nJliichall are able to tread, or like a low peg on which all can 
tang their belongings. Ibid., 193 


ON KINDNESS TO ANIMALS 1 

Ifrnen make a sea voyage, and take cattle with them, should a 
sioim arise, they jettison the animals to save mankind, because 
people do not love animals as much as they love human beings. 
Notso is God’s love. Just as He is merciful to man, so is He merci¬ 
ful to the beasts. You can see this from the story of the Flood. 
When man sinned, and God determined to destroy the world. 
He treated man and beast alike. But when He was reconciled, He 
reconciled to both, and lie pitied both, man and beast alike, 
as we read in the narrative, “God remembered Noah and the ani¬ 
mals that were with him in the ark." (Gen. 8:1.) 

Tanh. Buber, Noah, 17a 

Rabbi Tanhuma ben Abba cited Proverbs (11:30), “He that is 
wise, wins souls.” The Rabbis said: “This refers to Noah, for in 
IbeArk he fed and sustained the animals with much care. He gave 
toeach animal its special food, and fed each at its proper period, 
some by day and some by night Thus he gave chopped straw to 
the camel, barley to the ass, vine tendrils to the elephant, and 
glass to the ostrich. So for twelve months he did not sleep by 
night or day, because all the time he was busy feeding the ani¬ 
mals.” Ibid,, 15a 

While Moses was feeding the sheep of his father-in-law in the 
wilderness, a young kid ran away. Moses followed it until i treadled 
ravine, where it found a well to drink from. When Moses readied 
ft, he said, “I did not know that you ran away because you were 

Ifto animals was given a special term by the Rabbis, stt'ar Male Iwyyim, 
red literally means: “Afflicting anything possessed of life.” 

•1 
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thirsty. Now you must be weary.” He carried the kid back. Then 
God said, "Because thou hast shown pity in leading back one of 
a flock belonging to a man, thou shalt lead My flock, Israel.” 

Shemot, Rabbah, 2:2 


ON THE STUDY OF THE TORAH 1 

The Fathers said, “Build a fence around the Torah” (Abof, 
a: 1), for a vineyard with a fence is safer than one without a fence. 
But a man should guard against building the fence too high, f 0I 
then it may fall in and crush the plants it is supposed to guard. 

Abot d’R. Nathan, 1:2a 

Words of Torah are like golden vessels, the more you scour and 
polish them, the more they glisten and reflect the face of him who 
looks at them. So with the words of Torah, whenever you repeat 
them, they glisten and illumine one’s face. 

Words of Torah are compared to garments of fine wool which 
are difficult to acquire, but easy to tear. Just so, words of Torah 
are hard to learn but easy to forget. Words of folly, on the other 
hand, are like sackcloth: easy to buy, but hard to tear. Just so, 
words of folly are easy to acquire and hard to lose. Ibid., 31:34b 

As water is free for all, so is the Torah free for all. As water is 
priceless, so is the Torah priceless. As water brings life to the world 
so the Torah brings life to die world. As water brings a man ou' 
of his uncleanness, so the Torah brings a man from the evil wa; 
into the good way. As wine cannot keep good in vessels of gob 
and silver, but only in cheap earthenware vessels, so the words 0 
die Torah keep good only with him who makes himself lowlj 
Like wine, the words of the Torah rejoice the heart. As win 
grows better by keeping, so the words of the Law become bette 
as a man grows older. Sifre Deuteronomy, ’Ekeb, 48, f. 84a 


1 As has already been noted, tire word Torah may mean not merely the "Law," b 
all learning. 
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: Johanan went for a walk from Tiberias toward Sepphoris, 

dRabbi Hiyya ben Abba was at his side. They came to a field, 
a ndRabbi Johanan said: "This field was mine, and I sold it to 
liable me to study the Law.” They came to a vineyard, then to 
an olive garden, and at each Rabbi Johanan said the same. Rabbi 
giyya began to weep. "Why do you weep?” asked Rabbi Johanan. 
Rabbi Hiyya replied: “Because you have left nothing for your old 

If 

age. 

ThenRabbi Johanan said: "Is it a light thing in your eyes, what 
[havedone? I have sold what was created in six days, and acquired 
n-hatwas given in forty days, as it is said: 'Moses was there with 
the Lord forty days and forty nights.’ ” 

Leviticus Rabbah, Em or, 36:1 

Teach the Law gratis, and take no fee for it: for Ihe words of 
the Law no fee must he taken, seeing that God gave the Law 
gratis. He who takes a fee for the Law destroys the world. 

Derek Exctx Znta, 4:2 

Do the words of the Law for the doing’s sake; speak of them 
for their own sake. Do not say: "I will learn Torah so that I may 
becalled wise, or sit in the College, or gain long days in the world 
to come.” Sifrc Deuteronomy, 'Eke b, 48: f. 84b 


ON THE VALUE OK LEARNING 

Aman who has gold but no knowledge—what has he? 

Kohelet Kabbah, 1, 6 

If thou lackcst knowledge, what hast thou acquired? If thou ac- 
pirest knowledge, what dost thou lack? 

Bcmidbar Rabbsth, 19:3 

Ascholar on board a ship with many other merchants was asked; 
‘What merchandise nave you?” 
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He answered: “The best merchandise in the world.” 

They looked in the hold of the ship, but finding nothing save 
what they themselves had put on board, they laughed at him. The 
ship was wrecked and all of its freight was lost. The merchants 
barely escaped with their lives, and finally reached a strange port 
The scholar sought out the local synagogue and asked permission 
to deliver a discourse. When it was seen that he was a greater 
scholar than anyone in the city, he was appointed head of the 
school, and was given a seemly stipend. When the scholar de¬ 
parted from the synagogue, the most important men of the com¬ 
munity accompanied him. The impoverished merchants came to 
him and begged for aid. He secured for them their passage money 
home, and they said to him: “You were right. Our merchandise 
has been lost, but yours endures.” Tanhuma to Teiumah 

Commenting on the verse, “He who associates with the wise 
becomes wise” (Prov. 13:20), the Rabbis said: “It is like a man 
who goes into a scent shop. Even if he does not buy anything, the 
sweet smell clings to his clothes, and does not depart all day." 
But concerning the verse, “The companion of fools shall he de¬ 
stroyed,” drey said: “If a man goes into a tannery, though he buys 
nothing, he and his clothes are fouled, and the evil smell does 
not leave him all day long.” Abot d’R, Nathan, 11:14b 


on Education 

If you do not teach the ox to plow in his youth, it will be diffi¬ 
cult to teach him when he is grown. Midrash Mishle, 22 

Rabbi Judah said: “Let a man always acquire his first knowledge 
of Torah in the form of general principles, for if he acquires it in 
the form of many details, they will weary him, and he will not 
know what to do [with them]. It is like a man going to Caesarea 
and needing a hundred or a couple of hundred shillings for ex¬ 
penses. If he takes them as separate coins, they will weary him, 
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- „ otVnow what to do, but if ho changes them for 

j^Peraan came to a certain rabbi and said: “Will you teach 
me the Torah?” hc lcttet a lcph | "A'*l * 

perstensthh "floaTcan you pnovc to me that this is an 

palled his car, and the other cried: *0. my car, my 

-Lahowwii, yon prove to me that this is your cart" asked the 
Rabbi. „ 

'^"n everyone knows that this is an a.eph," 
“fc P^n taghed and became a ^ A , 

He who loams receives but one-Sfth of the reward that goes to 
fteonewho teaches. Midrash Slur l,a-SIur,m 

5SC Meeting myself, I ran after him and cried: 

"Rabbi, what is thy name?” 

He answered: “Isaac ben Huna.” 

"Art thou a scholar in the Law or general learning? 

"In neither,” he replied. 

“What then may thy occupation be? 

S' Godthen fashioned a human being who does no work 
whatsoever?” 

“I teach children,” he replied. 

"And art thou married?” 
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“No,” he answered. 

“Be cursed then, thou rogue,” I said. “Thy kind goes to homes 
to teach, and misleads the matrons of the household.” 

Unmarried teachers, our Sages tell us, are as arrogant in their 
hearts as kings, and their minds are like those of children. To 
greet them is to greet an idolater. He who respects them inherits 
Gehenna. He who says on their death, "Blessed be the Righteous 
Judge,” shall have no share in the World-to-Come. 

Pirke de-Rabbenu ha-Kodosh, 7 


ON THE LEARNED ONES 

Happy is he whose deeds are more than his learning. 

Ehyahu Rabbah, 17 

Once when Rabbi Yannai was taking a walk he encountered a 
young man who was dressed like a student, so he invited him to 
his house. He tried to engage him in learned discourse during the 
meal, first on the Scriptures, and then on the Mishna, the Midrash, 
and tire Talmud, but found the guest ignorant on all these sub¬ 
jects. Finally the Rabbi said, “Take the wine-cup and offer the 
blessing.” 

Tire other replied, “No, the host should say the blessing in his 
own house.” 

Yannai said, “Can you, at least, repeat what I shall say?” 

‘Yes.” 

“Then repeat, 'A dog has eaten Yannai’s bread.’ ” 

At this the guest leapt up and seized Yannai, and the latter 
cried, “But what merit have you that you should eat at my table?” 

“This,” replied the other, "that I never went out of my way to 
be churlish, nor did I ever see two men quarreling without trying 
to make peace between them.” 

Thereupon Rabbi Yannai cried: “Woe, that I should have 
called such a one as you a dogl” Vayikra Rabbah, 9:3 
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If a scholar has no good taste, he is lower than an animal. 

Tana cThe E/iyalm, 33 

A carcass is better than a scholar without common sense. 

Vayikra Rabbali, i, 15 

If a scholar engages in business and is not too successful, it is a 
go od omen for him. God loves his learning and does not wish to 
Irichhim. Midrash Shcmucl, 29 

If you wish to be charitable, select for your beneficence those 
who labor in Torah. Kohclct Rubbah, 11,1. 

No table is blessed from which a scholar is never fed. 

Tana d'bc Eliyahu, cji 

I call heaven and earth to witness that every scholar who eats of 
his own, and who enjoys the fruits of his own labor, and who is not 
supported by the community, belongs to the class who arc called 
happy; as it is written, "If thou eat the fruit of thy hands, happy 
art thou" (Ps. 128:2). Ibicl, p. 91 


ON FOOLS 

To the wise a wink, and to the fool? fist Mic/rash Mishlc, 22 

Thefool thinks every one else is a fool. Kohclct Kabbah, xo 

It is a shame for a man to send a fool as his messenger. 

TanJiuma Tissa, 23 


As an ass cannot ascend a ladder, so a fool cannot become wise. 

OtzarA-fi idrashint, 191 


The only thing to do with an idiot and a thorn is to get rid of 
them, Shcmot Rubbah , 0 , 5 
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One fool can ask a question that a thousand wise men cannot 
answer. What one fool spoils, a thousand wise men cannot repair. 

Tora t ha-Kenaot, 42; Bet Jonathan, 8 

Were all people fools, they would not be known as fools. 

Midrash Temurah, 2 

When you flog a fool, by the time it takes you to raise the whip 
a second time, he has already forgotten the first blow. 

Tanhuma Noah, 24 

He who passes judgment on fools is himself judged to be a fool. 

Pctihcta Ekah Rabbati, 14 


ON THE IMPORTANCE OF WORK 

If a man works, he is blessed. Midrash Tehillim, 23 

He who needs the blaze must fan it. Midiash Samuel, 9 

If a man does not plow in the summer, what will he eat in the 
winter? Midrash Mishle, 6 

A man should not say: "I shall eat and drink while I may, and 
Heaven will have compassion upon me.” Rather must he work 
for his sustenance. Tanhuma Vayetze, 13 

The Rabbis said: “Do not think that the blessing will be yours 
even if you stand idle. Oh nol God's blessings rest only ‘on all that 
thou doest'—on all that thou shalt Iaborl” Sitre, Re’eh, 99b 

A man must not depend on the work of his ancestors. If a man 
does not do good in this world, he cannot fall back on the merit of 
his fathers. No man will eat in the Time-to-Comc of his father’s 
works, hut only of his own. Midrash Tehillim, 146:3 
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is written, "The Lord will bless thee in all the work of thy 

V (Deut! 2:7). Rabbi Jacob said: "One might think that 
Twill us even if we are idle; therefore it says, ‘in all the 
#kof thy hands.’ If a man works, he is blessed; if not, he is not 

jrfessed.” ^id., 23:1 

A man can quickly die if he lias nothing to do. 

ftabbi Simeon ben Eleazar said: "Even Adam did not taste food 
ptilhehad done work; as it is said, ‘The Lord God took the man, 
pdput him into the Garden of Eden to till it and keep it’ (Gen. 
j. l5 ) ( after which He said, ‘Of every tree of the garden thou 

inayest eat.' " 

Rabbi Tarfon said: "Even the Holy One, blessed he I Ie, did not 
cause his Spirit to alight upon Israel until they had done work; as 
it is said, ‘Let them make for me a sanctuary, and then I will dwell 
among them* (Exocl. 25:8).’’ Allot d’R. Nathan, 11:23a 

Emperor Hadrian, on his way to war, rode past a garden where 
he observed a very old man planting a fig tree. lie halted bis 
horse and asked: "Why in your old age do you labor so zealously? 
Do you expect to eat the fruit of the tree you arc planting?" 

The old man replied: “If it he the wilt of God, I shall eat of it; 
ifnot,mysons will enjoy it." 

Three years later the Emperor passed the garden again. The 
same old man approached Hadrian with a basket of figs, and, 
handing it to him, said: "My Master, be good enough to receive 
this gift. I am the man to whom you spoke three years ago." 

The Emperor was touched, and commanded that the basket 
be filled with gold pieces and returned to the diligent old man. 

The wife of a neighbor chanced to he in the gray-beard's home 
when he returned with the gold. She heard his story and imme¬ 
diately commanded her husband to take the Emperor a large 
basket filled with varied fruits. “He loves the fruit of this region," 
she said, “and he may, as a reward, fill your basket with gold 
pieces,’’ 

Her husband followed her advice, and bringing the fruit to the 
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Emperor, said: "Sire, I have heard that you are fond of fruit, and 
I have brought these for your enjoyment." 

On hearing the whole story, the Emperor became incensed at 
the man's impudence, and gave orders to his soldiery to throw the 
fruit at his face. Bruised and half-blinded, the schemer returned 
to his home. 

“How did you fare?" asked his wife greedily. 

"I fared excellently," replied her husband. “Had I taken citrons 
I would have died of the blows.” Vayikra Rabbah, 25 

Abba Joseph, though a rabbi, was a builder’s laborer. While 
at his work one day he was accosted by a man who wished to drag 
him into a theological discussion. The Rabbi refused. “I am a day- 
laborer,” he said, "and cannot leave my work. Say quickly what 
you would and go.” Shemot Rabbah, 10, 1 

He who buys and sells in truth and fidelity is regarded as if he 
had fulfilled the whole Law. Mekilta Wayassa, 158 


ON LEARNING A TRADE 

A man should leam a trade, and God will send him sustenance. 

He who has a trade is like a woman who has a husband, and like 
a vineyard which has a fence. Kohelet Rabbah, 10, 6 

Together with thy knowledge of Torah, acquire a trade. 

Ibid., 9 

Rabbi Judah said: “If a man does no work, people speak about 
him and say, ‘How does so-and-so manage to eat and drink?' It is 
like a woman who has no husband, but who decks herself and 
goes into the street, and people speak about her.” 

Rabbi Me’ir said: “He who does not work in the week will end 
by working on the Sabbath. How is this? If a man is idle for two 
or three days, he will have nothing to eat, and he will steal. They 
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■)1 catch him, hand him over to the Government, and cast li.m 
■"to prison, where he will have to work on the Sabbath." 

'"jjbbiEleazar ben Azariah said: "Great is work, and each crafts¬ 
man should walk abroad with the implements of his calling, and 
he roud of them. Thus the weaver should appear with a shuttle 
jnhis hand, the dyer with wool in his arms, and the scribe with bis 
oenbehind his car. All have a right to be proud of their craft. Even 
Godspeaks of His own work (Gen. 2:2); how much more should 
man |» Abot d'-R. Nathan, 21:23a 


ON THE RIGHTS OF LIBOR 

Rabbi Jose chanced to overhear his wife blaming her maid¬ 
servant for something she did not do. 

“How can you blame her if you arc not certain of her guilt? 
he asked his wife. 

“But you should not have reproved me in her presence," sai-f 
she. 

"Nay,” answered the Rabbi. "She ought to know that her rights 
are not despised." BcrcsJnt Rabbah, 48 


ON MARRIAGE 

Before a man marries, bis love goes to his parents; after be 
marries, his love goes to his wife. Pirke de-R. Eliezcr, 32 

Rabbi Jacob said: ‘Tic who has no wife lives without good, or 
help, or joy, or blessing, or atonement." Rabbi Joshua of Sikhnin 
(Sogane), in the name of Rabbi Levi, added that such a man is 
also without life. Rabbi Hiyya ben Gammada said that be is not 
really a complete man, and some say that he diminishes the 
Divine Likeness. Bcreshit Rabbah, 17:2 

There was once a pious man who was married to a pious woman, 
and they had no children. They said, "We are no profit to God." 
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So they divorced one another. The man went and married a tad 
woman, and she made him bad. The woman, on the other hand, 
went and married a bad man, and she made him good. This proves 
that all depends upon tire woman. Ibid., 17:7 

The bridegroom should not enter the marriage chamber until 
the bride gives him leave. Pesikta Rabbati, 17b 

There is no greater adultery than when a woman, while her 
husband has intercourse with her, thinks of another man. 

Tanhuma Buber , Naso, 13:16a 

A Roman matron asked Rabbi Jose, son of Chalafta: "In how 
many days did the Holy One, blessed be He, create the world?" 

"In six days," he replied. 

"And what has He been doing ever since?” 

. "Making marriages.” 

The woman asked, “Is that all He does? I could do as much my¬ 
self. I have male and female slaves, and in one little hour I can 
marry off all of them.” 

“Though it may appear easy in your eyes,” said the Rabbi, “yet 
every marriage means as much to the Holy One, blessed be He, 
as the dividing of the Red Sea.” 

What did the woman do when Rabbi Jose was gone? She tools 
a thousand male slaves and a thousand female slaves, placed them 
in two ranks, and said: "Let this one take that one, let this one 
take that one”—and in a single night she married all of them off. 

The next morning the women came to the house of their mis¬ 
tress. One had a cracked head, another a bruised eye, a third a 
broken limb, 

"What ails you all?” the mistress asked. 

And they replied, each one, "I will not live with this one . . . 
I will not live with that one. . . .” Then the woman sent for 
Rabbi Jose, and said to him: "There is no God like your God, and 
your Torah is beautiful and praiseworthy, for you were in the 
right.” B ereshit Rabbah 
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Rabbi Idi said: "There was a woman in Sidon, who Jived ten 
years with her husband, and had borne no child. They went to 
Habbi Simeon ben Yohai, and asked to be divorced. He said to 
them, ‘As your coming togctlier was with a banquet, so let your 
separation be with a banquet.’ They agreed, and made for them¬ 
selves a holiday and a banquet, and she made her husband drink 
more than enough. When his mind returned to him, lie said to 
her, 'My daughter, see what is most precious to you in my house, 
®dtake it, and go to your father's house/ 

“What did she do? When he had gone to sleep, she beckoned 
to her servants and handmaids, and said to them, 'Carry him on 
the mattress to my father’s house/ In the middle of the night, he 
woke up and he said to her, ‘Whither have I been brought?’ 
She said, ‘To the house of my father/ He said to her, ‘But why?’ 
She replied, ‘Did you not tell me last night to take what was most 
precious tome from your house and to go with it to the house of 
my father? There is nothing in the world more precious to me 
than you/ 

“After that they went hack to Rabbi Simeon ben Yohai, and he 
prayed for them, and they were given a child/’ 

Shir lia-Shirim Kabbah, 1 :q 

King Solomon had a most beautiful daughter, concerning whose 
fortune he was exceedingly anxious. He prayed that he be shown 
her intended mate, and it was revealed to him in a dream that her 
mate was a youth born of the poorest of the poor in Israel. 

“Let me test God’s intentions,” thought the King [ to see if 
they cannot be foiled]. 

He built a palace on an island and erected round about it a high 
wall. He brought to it his daughter and her servants, left provi¬ 
sions with them, locked the gate, and departed with the key. 

A poor youth was wandering one cold night on a deserted road 
and lost his way, Observing the open carcass of a large hull, he 
crept between the ribs for warmth and fell asleep. A huge* bird 
snatched up the carcass, flew away with it, and deposited it on the 
roof of the palace. When the Princess went up to the roof, as was 
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her daily morning custom, she beheld the youth. She commanded 
that he be bathed and properly clad, and lo, he was the hand¬ 
somest youth she had ever seen! She commenced to converse with 
him, and found him to be cultivated and amiable. The inevitable 
happened: they fell in love and were married in the presence of the 
servants. When the King arrived on his periodic visit and beheld 
his son-in-law, he rejoiced greatly and exclaimed: "Blessed be 
the Lord!” Intro, to Tanhuma Buber, 136 


ON FAMILY LIFE 

Every man is Icing in his own home. Abot de-R. Nathan, 28 

There was once a man who made a will saying that his son 
should inherit nothing of his until he became a fool. Two sages 
went to consult Rabbi Joshua ben Karha about this matter, and 
as they approached his dwelling, they were shocked to see him 
crawling on his hands and knees with a reed in his mouth, playing 
with his little son. They waited in hiding till the game ceased, and 
then drew near and asked the Rabbi’s opinion about the will. 

He laughed and said, "That father must have meant for his son 
:o many and have children. Behold, once a man begets young 
ones, he acts like a fool!” Midrash Tehillim, 92:4 

He who brings up the child is to be called its father, not he who 
gave him birth. Shemot Rabbah, 46:5 

A man’s father is his king, Pirke d'R. Elieze r, 39 

Rabbi Joshua ben Hem dreamed that his neighbor in Paradise 
would be Nanas, the butcher. He visited this Nanas to inquire 
what good deeds he was performing to deserve a high place in 
Paradise. Tire butcher replied: "I know not, but I have an aged 
father and mother who are helpless, and I give them food and 
drink, and wash and dress them daily.” 
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The Rabbi said: “I will be liappy to have tlice as my neighbor in 
Paradise." Midrash quoted in Seder lia-Dorot 

The Rabbis ashed: “What is meant by the phrase 'May the 
Lord bless thee and watch over thee? One of them answered: 
"The meaning is: 'May lie bless thee with sons and may lie 
,vatch over thy dauglilets.’ ” Bomiclbar Rabbah, 11:13 

Rabbi Simeon ben Gamaliel said: “He who makes peace in his 
house, the Scripture reckons it as if he made peace for ever)' 
single Israelite in Israel. But he who brings jealousy and strife into 
his house, it is as if be brought them among all Israel." 

Abot d'R. Nathan, 28:43a 

“Be of the disciples of Aaron, loving peace” (Abofri, j, 12), 
Commenting on this text, the Rabbis declared that whenever a 
man quarreled with his wife, and turned her out of the house, 
then Aaron would go to the husband and say, “My son, why did 
you quarrel with your wife?" 

The man would say, “Because she acted shamefully towards 
1 me.” 

Aaron would reply, “I will be your pledge that she will not do 
so again.” 

Then he would go to the wife and say to her, "My daughter, 
why did you quarrel with your husband?" And she would say, 
"Because he beat me and cursed me." 

Aaron would reply, "I will be your pledge that he will not beat 
you or curse you again.” 

Aaron would do this day after day until the husband took her 
back. Then in due course the wife would have a child, and she 
would say, “It is only through the merit of Aaron that this son 
has been given to me" (and she would call the hoy Aaron). 

Some say that there were more than three thousand Israelites 
called Aavon. That is why, when Aaron died, the Scripture says all 
the congregation mourned for him. But when Moses died, it says 
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that those who wept were the children of Israel, not all the chil¬ 
dren of Israel (Num. 20:29; Deut. 34:8). Ibid., 25:25b 

If a man sins against those of his own household, he will in¬ 
evitably come to sin against his neighbor. 

Tana d’be Eliyahu, 289 


ON BASTARDS 

A bastard can have a place in the World-to-Come. 

Kohelet Rabbah, 4:3 

Who is referred to in the text (Eccl. 4:1): “Behold the tears 
of the oppressed who have no comf orterl ”? These are the bastards 
who suffer in many ways through no fault of their own. God 
says: “I shall be their Comforter in the World-to-Come.” 

Vayilcra Rabbah, 32 


ON POVERTY 

There is nothing more painful than poverty. . . . Certain of 
the Sages said: “Put all other sufferings in one scale, and poverty 
in the other, and the two would balance.” Others said: “The scales 
containing poverty would be even heavier.” 

Shemot Rabbah, 31:12,14 

A Jew became tired of life and wrote to Hadrian: “If thou dost 
hate the circumcised, why dost th ou not persecute the Ishmaelites? 
If thou dost hate those who keep the Sabbath, why dost thou not 
persecute the Samaritans? It is not religion, but hatred of Israel 
that moves thee. May the God of Israel repay thee for thisl” 

Hadrian sent for the Jew and said: “Thou deservest death, but 
I am eager to know why thou dost court it.” 

The Jew replied: “Because I hoped thou wouldst save my soul 
from three worries.” 

“And what are they?” asked the Emperor. 
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,^ soul wishes food and cannot obtain it; my wife and my 

*£££■ commanded the cruel ruler. "Life will be a 
greater punishment for liim than death." Kohelet Rabbah, z 


ON PBUDKNCE 

u. w ho risks his life needlessly, even for the sake of Torah, will 
tlinve his name mentioned when his legal decisions are cited. 
not ^ av Baba Kanima, 61 

, ( T 

He who eats of his own bread is likea child reared at his mother’s 
breast. Abotd’R. Nathan, 31 

' He wholeases one garden cats birds; lie who leases many gardens 
is eaten by birds. Kohelet Rabbah, 4:9 

Make not a fence more expensive [or more important] than 
thething that is fenced. Bereshit Rabbah, 19:3 

Eat less than you can afford, dress less fittingly, hut see that 
you live in a good dwelling. Ibid., 20:12 

A man should not place all liis money in one corner. 

Ibid., 76:3 

If a man combats the wave, it overpowers him. If he permits it 

toioll over him, the wave passes on. 

Pcskita Zutarti Bereshit, 32:5 

Run not too far, for thou must then return the same distance. 

Kohelet Rabbah, 11:9 

If a man travels in a strange country, and lias all his provisions 
with him, he should nevertheless put them aside, and buy his 

wants from the shopkeepers, in order to improve trade. 

Tanhuma Buber, 61b 
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A man may flatter his wife for the sake of marital peace; his 
creditor for the sake of obtaining a respite; and his teacher for 
the sake of obtaining more attention. Otz ai Midrashin, 22^ 


ON BEING SHREWD 

Rabbi Yudan said: "Tire gypsies are shrewd at begging. One of 
them came to a woman and said to her, ‘Have you an onion? 
Give it to me.' When she gave it to him, he said, ‘Can one eat an 
onion without bread?’ When she gave him the bread, he said, ‘Can 
one eat without drinking?’ Tlius he got both food and drink.” 

Rabbi Aha said: "Some women are shrewd at asking for things, 
and some are not. The shrewd one comes to her neighbor, and 
though the door is open she knocks and says, ‘Peace be with you, 
neighbor. How fare you? And your husband? How are your chil¬ 
dren? May I come in?’ The other answers, ‘Come in. Wliat do 
you want?' Thereupon the first says, ‘If you happen to have such 
and such an article, I wish you would give it to me.' The other 
naturally replies, 'Here, take it.’ But the woman who is not shrewd 
goes to her neighbor, and if the door is shut, she abruptly opens 
it, and calls out, ‘Have you such and such an article?’ The reply is, 
‘Nol’ ” 

Rabbi Hanina said: "Some tenant-farmers are clever at asking, 
some are not. The clever one, when he sees he is failing, plucks up 
courage, combs Iris hair, launders his clothes, and with a bright 
countenance, stick in hand and rings on his fingers, goes straight 
to his landlord. The latter asks him, ‘How is the land? Will you 
be able joyfully to eat of its fruits? How are the oxen? Will you 
be able to enjoy their fat? How are the goats? Will you be able to 
fill yourself up with the kids? What do you want?' 

"Thereupon the farmer says, ‘If you happen to have ten dollars 
G11 you, I could do with them.’ To which the landlord replies, ‘You 
can have twenty, if you need them.’ 

"But the fellow who does not know how to ask will go to the 
landlord with tousled hair, dirty clothes, and a hangdog look on 
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his face. When he is ashed, ‘How is the land?’ he will answer, 
fould that it might yield what wc have put into it,’ When asked, 
'Howare the oxen?’ he will answer, ‘They are doing poorly,’ Then, 
ff hen the question comes, ‘What do you want?’ he whines, ‘Can 
you spare me a couple of dollars?' Whereupon the landlord says, 
first pay me what you already owe me.’ ” V ayikia Rabbah, 8 


ON Ori-'ICE-HOLDERS 

Office seeks out the man who runs away from office. 

Tan hum a Vayikra, 4 

He who accepts office in order to profit by it is no better than 
an adulterer, Pcsikta Rabbati, Asscret Iia-Diberot, 2-4 

Woe to high position, for it takes the fear of Heaven from him 
who occupies it. MidrasJ 1 ha-GadoJ, 412 

When a man is appointed an official on earth, he becomes a 
man of evil in Heaven. Midrash Ilaser we-Yatcr, 39 

There are folk who, before rising to greatness, will always greet 
other people; but when they attain to greatness, their spirit be¬ 
comes haughty, and they pay no heed at all to their fellow-citizens. 

Tarihuma Buber, 90b 

A legislator who wishes that the law which he has helped to 
enact should be observed, should himself he the first to observe it. 

Shcmot Rabbah, 43:4 

When die shepherd blunders on his way, his flock blunders 
after him. Pirkc d'R, Kliczer, 42 
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ON SIN 

We should not tempt even an honest man to sin, much less a 
thief, for the Sages say this is like putting fire next to tow. 

Tanhuma Buber, 26b 

He who transgresses a light commandment will end by violating 
a weighty one. If he neglect, "Thou shalt love thy neighbor as 
thyself” (Lev. 19:18), he will soon transgress the command, 
“Thou shalt not hate thy brother in thy heart” (Lev. 19: iy), and 
"Thou shalt not avenge nor bear a grudge against the children of 
thy people” (Lev. 19:18). Having transgressed these, he will go 
on to violate the command, "And thy brother shall live with thee” 
(Lev. 2 5:36); for he will have been impelled to shed blood. 

Sifre Deuteronomy, 187 

Rabbi Akiba said: "In the beginning, sin is like a thread of a 
spider’s web; but in the end, it becomes like the cable of a ship.” 

Beresli it Rabbah, 22:6 

He who cleaves to sinners, even if he does not imitate them, 
shares in their punishment. Abot df’R. Nathan, 30 

To cause another to sin is even worse than to slay him; it is to' 
compass his death not only in this world but in the next. 

Bemidbax Rabbah, 21. 

It is forbidden to pray that a wicked man should die. Had. 
Terah died while he worshipped idols, his son Abraham would not 
have come into the world. Midrash ha-Neelam, i, 105a 

He who aids his fellowman to do a wicked thing is as if he had' 
murdered him. Midrash ha-Gadol, 300 

Rabbi Simeon said: “How can it be shown that to cause another 1 
to sin is worse than to murder him? Because if you murder him,. 
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u kill him as regards this world, but a portion may remain for 
Jim in the World-to-Comc. But if you cause him to sin, you 
deprive him of both worlds.” Vayikrah Rabbah, 21 14 

From the hour that a man thinks in his heart to commit a sin, 
he is faithless to God. Ibid., 8:5 

Rabbi Nehemiah said: "If a man purpose to commit a sin, God 
does not reckon it to him till lie has done it; but if he purpose to 
fulfil a command, then although he lias had no opportunity to do 
it God writes it down to him at once as if he had done it.” 

Miclrash Tchillim, 30 

Rabbi Ishmael said: "As long as a mail does not sin, he is 
feared; as soon as he sins, he himself is in fear.” 

Pcsikta, Buber, 44l>45a 

The Commandment against murder corresponds to the Com¬ 
mandment that we believe in God, for in God’s image has lie 
created man. 

The Commandment against adultery corresponds to the one 
against idolatry; for both are forms of infidelity. 

The Commandment against stealing corresponds to the Com¬ 
mandment against perjury, for the first leads to the second. 

The Commandment against false testimony corresponds to the 
Commandment to observe the Sabbath, which was given to us in 
order that we may testify that God is the Creator. 

The Commandment against coveting corresponds to flic one 
enjoining us to honor our parents, for the coveting of one's neigh¬ 
bor’s wife results in divorce and prevents children from honorin'' 
their parents. Pesikta Rab bati, a 1:18 


ON Tin? EVIL INCLINATION 

It is written: "We are the clay, and them art our Father" 
(Isaiah, 64:8}. Tbcrcfore Israel argues, “Even though we sin, and 
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Thou art angry, Thou shouldst not forsake us. If the potter makes 
a jug and leaves a pebble in the clay, is it not inevitable that the 
jug should leak? Behold, Thou didst create in us from our child¬ 
hood the Evil Inclination, as it is said, ‘The inclination of man’s 
heart is evil from liis childhood’ (Gen. 8:21). Therefore we be¬ 
seech thee, cause the inclination to pass away from us that we may 
do Thy will.” And God replies, “I will do so in the Time-to-Come."' 

Shemot Rabbah, 46:4 

Rabbi Samuel ben Nahman, commenting on the text, "And 
behold it was very good” (Gen. 1:31), declared that this refers, 
to the Evil Impulse. Is then the Evil Impulse good? Yes, for were 
it not for the Evil Impulse, no man would build a house, nor 
marry a wife, nor beget children, nor engage in trade. Solomon 
said: “All excelling work is the result of a man’s rivalry with his. 
neighbor” ( Eccl . 4:4). Kolielet Rabbah, 3:11 

Like iron, out of which man can fashion whatever implements 
he pleases when he heats 'it in the forge, so the Evil Impulse can 
be subdued to the service of God, if tempered by the word of the 
Torah, which is like fire. A bot d’R. Nathan , Perek, 16 


ON UNCHASTITY 

When the Israelites sinned against the second commandment,, 
they were forgiven [as in the crucial case of the Golden Calf], for 
there is nothing concrete or real in idols. Idolatry merely provokes- 
God’s jealousy. But when the Israelites sinned at Shittim, in that 
they committed unchastity, then there fell of them 24,000 men. 
This teaches that in unchastity there is something very concrete, 
and real. Shemot Rabbah, 30:21 

Rabbi Akiba’s chief disciple, the one who sat at the head of all 
the four and twenty [thousand] students, happened one day to 
traverse the street of the harlots, and he saw one whom he pas- 
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sionately desired, So he sent a go-between to her and arranged an 

Agnation for that evening. 

Before die hour arrived, the harlot went up on the roof of her 
hoHse and spied the disciple sitting at the head of all the other 
students, looking like a prince, and with the Angel Gabriel at his 
right hand. Whereupon she cried to herself: “Such a great one! 
Like a king he isl Shall I then bring him to ruin, and as a result 
go to Gehenna when I die?” 

So when the disciple did finally appear, she sought to discourage 
him, saying: “My boy, why lose all chance of life in the World- 
to-Come for sake of one hour in this world?” Nevertheless his 
ardor was not cooled, so she cried, “My hoy, what you want to do 
is the foulest of all thingsl" Then at last he was brought to his 
senses, and from that day forth he remained chaste. And a 
Heavenly Voice went forth and announced: “This woman and this 
man are assured life in the World-to-Comcl” 

Tana d' be Eliy aim, 39 

Rab Huna said: “There was once a Sage who opened a per¬ 
fumery shop for liis son in the. street of the harlots. Between the 
merchandise, the location, and the son's youthfulness, lie naturally 
went astray. His father, catching him with a harlot, became greatly 
enraged, crying: 1 shall put you to deathl' But another Sage in¬ 
tervened, saying to the father: ‘You yourself caused that young 
man to go astray, so how can you blame him? Of all occupations, 
you had to make him a perfumer, and of all places to set him up, 
you had to pick the street of the harlots!’ ” 

Shemot Rahhah, 43:7 


ON DRINK 

Drink wine, and you will condemn the innocent, and accjuit tlie 
guilty. Therefore it has been said, “A judge who has drunk a 
■quart of wine may not sit in judgment, anti a rabbi who has drunk 
a quart may not teach. . . , 

When wine comes in. knowledge goes out. . . . 
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If a man has drunk one quart of wine, a quarter of his intel¬ 
ligence is gone. If he has drunk three quarts,,then three-quarters of 
his intelligence is gone, and his mind is so confused that he begins 
to say unseemly things. But if he drinks a fourth quart, then all 
his intelligence goes, his mind becomes addled, and he can no 
longer talk, for his tongue has become paralyzed. 

Vayikiah Rabbah, 1 14,8 

When Noah was about to plant the vine, Satan came and stood 
before him, and asked what he was planting. Noah said: “A vine¬ 
yard.” Satan said: “What is its nature?” Noah replied: “Its fruits 
are ever sweet, whether moist or dry, and from them one make s 
wine that ‘rejoices the heart of mortals'” (Ps. 104:15). Satan 
then said: “Come and let us collaborate, the two of us, in this 
vineyard.” Noah said to him: “Very good.” 

So Satan brought successively a lamb, a lion, a pig, and an 
ape, which he slaughtered, and with their blood he fertilized the 
vineyard. This is a sign that before a man drinks wine, he is 
weak as a sheep. ... If he drinks just enough, he becomes as 
strong as a lion. ... If he drinks more than enough, he becomes 
like a pig that wallows in the mire. And when he becomes drunk, 
he dances like an ape, and utters folly before all, and knows not 
what he does. If all this could happen to Noah, the man whom 
God singled out for praise as ‘righteous in his generation/ how 
much more surely will it happen to ordinary folk! 

Tanhuma, 21b 


ON SLANDER 

Rabban Gamaliel commanded his slave, Tobi, to buy the best 
edible in the market. The slave brought home a tongue. The next 
day Rabban Gamaliel commanded him to buy the worst thing 
in the market, and again Tobi brought home a tongue. When 
asked for an explanation, the wise slave replied: “There is nothing 
better than a good tongue, and nothing worse than an evil 
tongue.” Vayikra Rabbah, 33 
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In the World- to-Conie all sinners will be redeemed save the 
serpent, because it uttered slander. Therefore tlie Scripture says, 
"Cursed art thou above all creatures.!’ Tanliuma, Buber, 24a 

Slander is as serious as idolatry. Rabbi Joshua said: “Slander 
;$ as bad as murder. Slander is like unto idolatry and murder and 
incest." Midrasli Proverbs, 6:12 

Rabbi Abbahu and Rabbi Simeon ben Lakish visited Caesarea. 
Rabbi Abbahu said: “Why enter so evil a city; its inhabitants are 
guilty of blaspheming God?” 

Rabbi Simeon descended from his donkey and, picking up some 
gravel, threw it into the-mouth of Rabbi Abbahu. 

"Why have you done this?” exclaimed the latter. 

‘To teach you,” said Rabbi Simeon, “that God dislikes men 
who slander.” Shir ha-S/iirim, Rabbab, 1 

A man had three daughters, all of good appearance but each 
with a defect: one was lazy, the second a thief, the third was fond 
of slander. A friend proposed that the daughters marry his sons, 
and promised that he would cure them of their faults. lie placed 
the lazy daughter in charge of many servants, and she had nothing 
requiring time or effort. lie gave his keys to the thieving maiden, 
and told her to take whatever she wished at any time; she there¬ 
fore had no reason to take anything in secret. As for the gossiper, 
he would ask her for her criticism, even before she began to speak 
words of slander. 

When their father arrived, the first daughter said to him: “I 
can be as lazy as I wish, and I am happy here.” 

The second said: “I can take whatever I wish and I am happy.” 

Tlie third one, however, said: “My father-in-law makes love to 
me.” 

She alone was not happy | for no one would believe her] and 
she had no opportunity to speak slander. 

Midrasli Asscreth ha-Dibcrot 
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This is the way of gossipers: They commence with praise and 
end with derogation. Tanhuma Shelah, 9 

Even if all the words of slander are not accepted as true, half of 
them are accepted. Bereshit Rabhah, 56:4 


ON HAT 13 AND ANGER 

He who hates a man is as if he hated God. 

Pesikta Zutarti Behaaloteka 

The spittle which a man throws upward will fall upon his own 
face. Kohelet Rabbah, 7:9 

Rabbi Akiba said: “He who tears his clothes, and breaks his 
furniture in his passion and wrath, will in the end become an 
idolater, for such is the craft of the evil inclination: today it says, 
Tear your clothes,’ and tomorrow it says, ‘Worship idols.’ ” 

A bot d’R. Nathan, 3:8a 


ON usury 


He who takes usury has no fear of God. . . . God says, “He 
who lives on usury in this world shall not live in the World-to- 
Come.” Shemot Rabbah, 31:6 

The usurer breaks all the commandments; his sin is as flagrant 
as murder. . . . Usury is like slow-working poison. . . . Usury 
is like the bite of a poisoned snake; it is a small thing in itself, but 
its deadly effects are far-reaching. Shemot Rabbah, 3 x 

A man who borrows of another, and merely for that reason takes 
care to greet him in the street, does a wrong act. He is guilty of 
paying usury in words. Baba Metzia, 75b 
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Far better that a man should take a small sum and trade with 
It and earn his bread with difficulty, than get rich by money-lend- 
jng There is a taint dinging to the trade which no one who values 
comeliness and dignity of life will ignore. Vayilcra Rabbah, 3 

Man enters the world with closed hands, as if to say: "The 
world is mine.” He leaves it with open hands, as if to say: “Behold, 
1 take nothing with me.” Kohelct Rabbah, 5:14 


ON THEFT 

He who steals men’s confidence is chief among thieves. 

Mekilta Mishpatim 

The disciples of Rabbi Johanan hen Zakkai once asked their 
Master: "Why does the Law prescribe that the thief pay twofold 
and more, but that the iobbcr pay only what he has taken by 
violence?" 

"Because,” replied the Rabbi, "the robber has demonstrated 
that he is as little afraid of man as he is of God; but the thief, who 
takes by stealth, shows that lie is in fear of man but not of God.” 

Rabbi Me’ir related a fable he had heard in the name of Rabban 
Gamaliel: “There were two weddings in a city. To one, a great 
many people were invited, but the governor was omitted; to the 
other, only the near relatives were invited and the governor was 
left out. Whose conduct showed disrespect to the governor? 
Clearly the man who invited many people.” 

Tanhuma, Noah, 4 


All thievery depends upon the receiver. 

A magistrate was accustomed to imprison receivers of stolen 
goods and to release the thieves. 1 le heard the people grumbling 
and ordered that every grumbler should come to the courtyard. 
When they had arrived, he distributed portions of meat among 
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a few weasels. The weasels hastened away with them to their 
hiding-places in the ground. 

A little later, he commanded that the holes of the weasels be 
stopped up, and again distributed meat to the same weasels. When 
the little animals saw that they had no place to keep their meat 
safely, they brought it back. 

“See then, my friends,” remarked the judge, "if the thieves have 
no place to dispose of their stolen wares, they will not steal.” 

Vayikra Rabbah, 6 


ON PENITENCE 

When the time comes for an accounting of a man’s deeds, it is 
too late to do anything. Ber eshit Rabbah, 84:12 

If a wicked man abandons his wickedness and repents, do not 
despise him. Midrash Mishle, 6:30 

Five classes of men will not be forgiven: he who repents re¬ 
peatedly; he who sins repeatedly; he who sins in a righteous genera¬ 
tion; he who sins with the intention of repenting; and he who 
profanes the Name. Abot d’R. Nathan, 39:58b 

When the wicked are in trouble, they are penitent; but when 
their trouble is ended, they return to their evil ways. 

Tanhuma, Waera, end 

ON ASCETICISM 

After the Temple was destroyed, the ascetics increased in Israel; 
they ate no meat, and drank no wine. Then Rabbi Joshua went to 
them and said: "Wiry do you eat no meat and drink no wine?” 

They said: "How can we eat meat when it was offered daily on 
the altar, or drink wine which was poured out on it? And now all 
this has ceased.” 

Rabbi Joshua said to them: "In that case we ought to eat no 
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found grapes, for they were offered as first fruits; and we ought 
to eat no bread, because they used to bring two loaves on Pcnte- 
jost and the shewbread 011 every Sabbath; and we ought to drink 
no water, for there was a libation of water at the feast of Taber¬ 
nacles” They gave no answer, so lie continued: "Not to mourn 
at all is impossible, but to mourn much is also impossible . . . 
since only such decrees must be issued which the majority of the 
community can endure.” Midrasli Tchillhn, 137:5 


ON MOURNING THE HEAD 

Man's exit from the world, as compared to and contrasted with 
his entry into it, is portrayed by Rabbi Levi thus: Of two vessels 
sailing on the high seas, the ship which has conic into port is in 
die eyes of the wise much more an object of joy than the ship 
about to leave the harbor. Even thus should wc contemplate mail’s 
departure from this world without sorrow or fear, seeing that at 
death he lias already entered the harbor—the haven of rest in the 
World-to-Come. Shemof Rabhah, 48:1 

Rabbi Me’ir sat discoursing on a Sabbath afternoon in the 
House of Study. While he was there, his two sons died. Wliafc 
did their mother do? She laid them upon the bed, and spread a 
linen cloth over them. At the outgoing of the Sabbath, Rabbi 
Me’ir came home and ashed, "Where arc my sous?” 

His wife replied, "They went to the House of Study.” 

He said, “I did not see them there.” 

She gave him the wine cup, and he said the blessing for the 
outgoing of the Sabbath. Then he said again, “Where are my 
sons?” 

She replied, “They went to another place, and now they have 
returned,” Then she gave him to eat, and he ate and recited the 
blessing. Then the woman said, "I have a question to ask vou.” 
"Ask it.” 
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She said, “Early today a man came here and gave me something 
to keep for him; now he has come back to ask for it again. Shall we 
return it to him or not?” 

Me’ir replied, “He wlio has received something on deposit must 
surely return it to its owner.” 

She replied, “Without your knowledge I would not return it.” 
Then she took him by the hand, and brought him up to the bed, 
and took away the cloth, and he saw his sons lying dead upon the 
bed. He began to weep . . . but his wife said to him, “Did you 
not say to me that one must return a deposit to its owner? And 
does it not say, 'The Lord gave, the Lord took, blessed be the 
name of the Lord?’ ” 

Tlius she comforted him and quieted his mind. 

Midrash Mishle, 31:10 

When Rabban Johanan ben Zakkai’s son died, Rabbi Eliezer 
ben Arak came to offer consolation. He said: “To whom may I 
liken you? To a man who has received for safekeeping a jewel 
from his king. As long as he has it beneath his roof, he is troubled 
with anxiety regarding it. When the king takes it back in the same 
good condition, the man rejoices. You, O Master, have received 
for safekeeping a dear soul. He studied much and well, and died 
without sin. You have returned it in perfection, and you should 
find comfort in the knowledge of this.” 

Rabban Johanan thanked him heartily. Abot d’R. Nathan, 14 


SUNDRY SAYINGS 

Three men become aged before their time: he who lives on an 
upper floor; he who endeavors to raise poultry for a livelihood; and 
he who gives orders but is not obeyed. Otzar Mxdrashim, 166 

Four things cause a man to age prematurely: fright, anger, chib 
dren, and an evil-natured wife. Tanhuma, Hayye Sarah 
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Holy Spirit: the mockers, VL MidnfIl Tehillhn, 101: 7 

1lMl wick ed; he who lifts his hand against Ins 
pour men are cal d borrows and does not repay; he 

SSKt* •* "“ s> 0 me " nf 

(&ce ” Kohelct Rabbali, 4 

loves and embraces linn • a y^ d-mcing and laughing 

dirt. During Ins boyhoo , i, c is like a horse, rejoicing m 

**»ta* W» he • «£“he h Kkc an ass, earn, 

^^eriou’r^’ 1 cluwish. and no one pay* any MB 
tatohis words. Tanhuma Pcfcudci 


MISCEl*nANKOU S 


aphorisms 


that is Closed to a good deed is 


1- „ Tiir. floor that is cioseu iv » 

The proverb says: Ihc do Rahtahi 6:1 

open to a physician. ^nr 11 a 

Ofer nor pearls for sale 10 those who deal in vegetables and 


onions. 


Tanlnnna, Behukotai, 3 


The stone fell on the pitcher? Woe to 

fell on the stone? Woe to the pitcher. 


the pitcher. The pitcher 
Esther Rabbali, 7-.r0 
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Thou hast entered the city; abide by its customs. 

Bemidbar Rabbah, 48:14 

A thread is always found on the tailor. 

Intro, to Tanhuma Buber, 79 

Many candles can be kindled from one candle without dimin¬ 
ishing it. Sifie Behaaloteka, 9 3 

In a field where there are mounds, do not tell secrets. 

Bereshit Rabbah, 74:2 

If one man says to thee: "Thou art a donkey,” do not mind; if 
two speak thus, purchase a saddle for thyself. Ibid., 45:10 

A man can forget in two years what he has learned in twenty. 

Abot d’R. Nathan, 24:6 

A tree is cut down by an axe which is joined to a piece of the 
tree itself. EJiyahu Rabbah, 29 

When thorns burn, they give out much noise, as if to say: “We 
too are wood.” Kohelet Rabbah, 7 

A reconciliation without an explanation that error lay on both 
sides is not a true reconciliation. Bereshit Rabbah, 54:3 

Bad neighbors count a man’s income, but not his expenses. 

Pesikta Rabbati, 31 

A man can live without spices, but not without wheat. 

Midrash Tehillim, 2:16 

A carpenter who has no tools is not a carpenter. 

Shemot Rabbah, 40:1 

A man has three friends: his sons, his wealth, and his good 
deeds. Pirke d’R. Eliezer, 34 
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$hen one dog barks, he soon finds other dogs to hark with 
hiini . Sbemot Rabbah, 31:9 

Better one bird that is tied than a hundred birds that are 
^g. Kohelet Rabbah, 4:6 

When the ox falls, many are ready to slaughter him. 

ISkuh Rabbah, 1:34 

It is unseemly for a lion to weep before a fox. 

Eliyulm Rabbah, 17 

In this world he who is a dog can become a lion, and lie who is 
a lion can become a dog. Ruth Rabbah, 3:2 

All beginnings arc difficult, MckiHn to Jethro , 19:5 

People say: All is well that ends well. 

Pcsiktu Zutarta, Bereshit, 47:28 

How many pens are broken, how many ink bottles are con¬ 
sumed, to write about things that have never occurred? 

Tanlmma Shofctim, ifi 

He who destroys any useful thing is guilty of a sin. 

Midrash Aggadah Shofctim 

Truth is heavy; therefore few wear it. 

Midrash Samuel on Ahot, 4 


SOMli ANRCDOT1CS 

The Salesman of Idols 

Once Terah left his son Abram in bis shop to sell the idols 
which he had fashioned. An old man wished to buy a fresh idol 
for his birthday. Abram said: 'Here is a new idol, completed this 
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very day. Do you not think that you are of more importance than 
a god a day old?" The graybeard left in confusion, and Abram 
did not sell the idol. 

“You are incompetent as a salesman,” said Terah. “I shall try 
you out as a priest.” Abram asked his mother to prepare a tasty 
dish for the idols. He then took a large axe, smashed all the idols 
with the exception of the largest one, in whose hand he placed 
the axe. When Terah returned, Abram said: “Tire large idol be¬ 
came incensed at the presumption of the others in wishing to 
partake of the food before him, and he smashed them.” Terah 
was angry at this conduct on the part of his son and informed 
King Nimrod that the youth had desecrated the temple. 

Nimrod asked Abram: “Why do you not worship my god?”. 

Abram replied: “Is it an idol of wood or stone that yon mean? 
If so, how can I worship that which I have seen made before my 
own eyes?” 

"May, those are for fools,” said Nimrod. "My god is the con¬ 
curring fire that gives light and destroys.” 

But how can fire be god if water quenches it?” asked Abram. 

'Then worship water,” commanded the king. 

“But a cloud is mightier, carrying water where it wills.” 

“Worship the cloud then.” 

“But wind is stronger, for it disperses the clouds.” 

“Then worship wind.” 

“But man withstands wind, and I cannot worship man because 
death overcomes him.” 

Bereshit Rabbah, 38:19 

A Wise Will 

A wealthy Jew and his slave went to trade in a foreign country. 
There he sickened and when near to death he commanded a 
scribe to write down his last will and testament. He dictated these 
provisions: “To my faithful slave who brings this document I 
leave all my property. To my only son whom I have left in Judea 
I leave anv one thing of my possessions which he may choose.” 
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The slave returned with all tlic wealth of his dead master and 
showed the will. A rabbi said to the son: “It is a most sagacious 
^jll If your father had left everything to you, the slave would 
have fled with the wealth. Now lie has brought everything safely 
to you, and you may choose him, according to provision of the 
w ill: for all the property of a slave belongs to his master.” 

Tanhunia BeresJn't, Lek Lekah 

Alexander and the Women 

Alexander the Great came to a city inhabited only by women. 
He would have made war on them, but they said: “If thou slayest 
us, they will say: 'He conquered women.' If we slay thee, they will 
say: What a king this was! Women slew him!’ ” 

Then he said: “Bring me bread.” They brought him a loaf of 
gold on a table of gold. lie asked them : “Can I eat gold?" 

They answered: “If it was bread thou didst need, was there none 
in thy kingdom that thou hadst need to set out to so far a place?" 

He went thence, having written on the gate of their city: 
T, Alexander, was a madman, having come to Africa to be taught 
by women.” Tanhunia Buber 

The Not'SoSmart Crook 

It once happened that a man deposited a hundred dinarii with 
a certain Bartholomew, and when lie asked for them back, the 
latter declared: “But I have already returned them to your hand.” 
The man demanded that Bartholomew come to the synagogue 
and repeat the declaration under oath; to which the other agreed. 
First, however, he hollowed out a cane, put the hundred coins 
therein, and pretended to use it for a walking-slick. On arriving 
at the synagogue, he said to the plaintiff: "Here, hold this cant* 
while I swear," And he went cm: “By the I.ord of this Good Place, 
I swear that that which was entrusted into my hand I have given 
back into yours.” 






I 







introduction 


The aim of the creators of the T*u.Mm> was to preserve the homeless 
Jews by surrounding them with a Wall of Law no matter where they 
light beforced to roam. In this they succeeded, and though the price 
was religious totalitarianism and cultural isolation, if proved well worth 
paying at the time. The ensuing centuries witnessed the high tide of 
the Barbarian Incursions, and all Europe and the Near Last were 
plunged into turmoil. The Roman Empire collapsed, carrying with it 
all semblance of order, and countless races, nations, and sects vanished 
horn sight. But not Israel. Huddled behind its ramparts of ritual, Israel 
ms able to hold fust to its identity, and when those "Lark Ages'* 
passed, Israel was still alive. 

But thereafter the need for seclusion became less pressing, and then 
the Jews began to tire of their confinement. This occurred first in 
Babylonia, which had now become the scat of a new Mohammedan 
Empire. Eventually it spread to North Africa and Spain and wherever 
else the Arabic-speaking races had started reviving civilization. In all 
these lands many Jews ceased to believe it was sufficient it their Wall 
of Law was merely solid and towering. They came to fed that it ought 
to Jet in light as well as shut out hate; that it ought to encourage ven- 
turesomcness, and not just provide safety. 

The result was a cultural revolution in Israel. Tor centuries the 
scholars had sought wisdom solely in their own ancestral scriptures; hut 
now they took to rummaging for it in the secular writings of infidel 
folk. Their favorite mine was the rediscovered literature of the classic 
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Greeks, and what they found there seemed to them immeasurably n& 
cm. It was Reason—and this, they argued, was a thing the Jews had 
too long neglected. For it was not inherently hostile to faith, On the 
contrary, when interpreted might, reason could produce the clearest 
arguments to buttress faith. 

That was no new line of argument. Philo Judaeus had used it mam 
centuries earlier . 1 Moreover, he had offered very beguiling evidence to 
back it up. He had insisted that Socrates had actually been a disciple 
of the prophet Ahitophal, that Plato had studied under Jeremiah 
and that Aristotle had sat at the feet of Rabbi Simon the Just. Con¬ 
sequently he had seen high virtue, not wickedness, in any interest a 
Jew might show in the writings of those great pagans. 

And what Philo had said was now repeated, but with emphasis and 
vast elaboration. A long succession of scholars arose in Israel, all of 
them intent on reconciling Greek logic and Hebrew belief. What they 
accomplished was immensely significant. Beginning early in the ninth 
century, and continuing on until the close of the twelfth, they effected 
a cross-fertilization of Jewish, Greek, Arabic, and eventually Christian 
ideas, which produced a harvest that fed the mind of mankind until 
just the other day, 


1 See above, pp. 134-137. 
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OF S A A D I A 


The first of the medieval Jewish rationalists was a certain Saadia hen 
Joseph (892-942) who held the title of gaon ("Illustrious One") as head 
ot the chief rabbinical academy in Babylonia. Ilis very name reveals 
how conditions had changed. Saadia must have been adapted from the 
Arabic “Said,” and only a measure of intimacy between the two 
peoples could have made such an adaptation possible. 

Saadia’s first great work—completed at the age of 20I —was an ex¬ 
haustive Hehrcw-Arahic dictionary based on what were then the most 
advanced linguistic principles. Later he translated the Bible into Ara¬ 
bic, and still later a portion of the tai„mui>. His masterpiece, however, 
was a treatise on Jewish theology entitled —in its Hebrew translation— 
sever EMiJNOT vedeot, the "Book of Beliefs and Dogmas." In this he 
undertook the pioneer task of systematizing and interpreting his an¬ 
cestral faith in the light of what the contemporary world was slowly 
rediscovering to be Reason. Though tire influence of his Arabic con¬ 
temporaries is clear in every line, the work became one of the most 
cherished in Israel, and remains to this day a prime text in erudite 
circles. To laymen, however, both Jewish and Gentile, the book can 
have little meaning now, fumbling as it does with metaphysical prob¬ 
lems which have long since lost their urgency. I therefore quote only 
three selections, two of them—for the sake of clarity—from a paraphrase 
tendered by a twelfth-century commentator named Berachya ben 
Rabbi Natronai ha-Nakdan. 
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EIGHT SOURCES OF SCEPTICISM 1 

There are eight causes through which sceptical thoughts 
doubts, and petulance are produced among human beings. 

The first is inactivity, sloth, and the breaking away from the 
yoke of the Law. As soon as the sluggard, or the one who casts off 
the yoke of the Law, knows that he is bound to fulfil the precepts 
and statutes, he first becomes tardy of their fulfillment, and neg¬ 
lectful of their observance. The task becomes too difficult for him, 
and he endeavors through his love of idleness and inactivity to 
free himself from the precepts. Thus the idle are continually say¬ 
ing, "Ahal the command is too difficult to observe, the truth is 
bitter, and the work is laborious; we cannot perform it. . . ” 

The simple do not understand that, through their inactivity 
and gormandizing, they become paupers, bereft of clothing, hun¬ 
gry and thirsty, and that they will ultimately wander about withour 
house or home. 

The second is the foolishness which is bound up in the heart 
of murmurers, and the folly which rules over fools. They conse¬ 
quently err in their stupidity, and wandering astray like animals, 
declare in their folly that they have no Lord or master. , . . When 
these assert they have no god, they do not consider that, were 
they to practice such folly with regard to tlieir kings, and adhere 
to stupidities and absurdities in relation to tlieir priiices, they 
would long have been destroyed, and have perished. 

The third is the wicked desire and the evil inclination which 
obtain the mastery over some fools, permitting them to partake 
of all kinds of food and drink, and even forcing them to justify the 
acquisition of ill-gotten wealth, and the indulgence of their bes¬ 
tial desires. We see these foolish men continually exerting them¬ 
selves and striving to loosen the bonds of the commandment, to 
break the yoke of the Law, and to permit themselves every kind 
of evil action, devoid of all knowledge or wisdom. . . . 

1 Ethical Treatises of Berachya, translated by Hermann Gollqncz (London, 1902), 
pp. a-s. 
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The fourth is temper, shortness of spirit, and narrowness of 
mind which prevent a man from receiving, understanding, and 
searching into knowledge and wisdom, as it is right and proper. 
The petulant will, therefore, not wait until he becomes wise in his 
investigation of knowledge, nor will he have sufficient patience to 

„ (-he force of an argument. lie will neither remain long 
enough in his research, nor will he complete his examination; 
but resting satisfied with a few proofs of individual instances and 
wth partial explanations, he will say, "I have investigated and 
have examined, but could find nothing more than this. 'lire truth 
of no theory whatsoever has been proved or made clear to me, 
except this conclusion. . . .” 

The fifth is haughtiness and pride which arc inherent in some 
men; for the proud man cannot sufficiently humble himself to 
learn wisdom, nor will his arrogance for one moment forsake him. 

,.. He does not understand that his pride and arrogance will 
avail him naught, when he wishes to write a book and he has not 
become learned, or when he wishes to engrave a seal; for how 
is it possible for the haughty tc accomplish any work without 
study. . . . 

The sixth cause is derived from the fact that a man has heard 
one single argument from some simple-minded, ignorant and con¬ 
fused persons, and having pleased him, it remained firmly estab¬ 
lished in his mind. It becomes part and parcel of his belief, and 
becomes so interwoven with his imagination, that he gives crc* 
dence to it and observes it all the days of his life. . . . The sim¬ 
pleton does not consider that were man to occupy himself all the 
days of his life, as regards his desires and wants, with one action or 
with one principle, he would surely become a wandering mendi¬ 
cant, Redoes not understand that unless lie believes in the truth 
of the possibility of two theories, or of two kinds of action, he will 
never be able to keep clear of snares, thorns, and heat, that they 
destroy him not. 

The seventh source of doubt is found in an untenable proof, 
ora vitiated conclusion, which believers have heard from the lips 
of some students, and in con,sequence of which they ridicule and 
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despise these students to such an extent that they despise all teach¬ 
ing, and hold up all the precepts to derision. They do not under¬ 
stand, that as regards things which in themselves are praiseworthy 
although none other praises them, the praise does not cease; that 
the established truth does not thereby become nullified, because 
unbelievers deny it, and that with regard to the object which is 
beautiful to the eye of the intellect, neither will pollution be¬ 
smirch it, nor foolishness diminish its beauty; just as the scant 
praise of the broker will not diminish the value of beautiful silk 
garments. 

The eighth cause is found in the strife and contention arising 
between a man and those who observe the Law (lit. Monotheists, 
or those who declare the Unity of God). His perversity and way¬ 
wardness, his hatred and enmity engendered by the quarrel, lead 
him to recklessness, so that he forsakes the way of truth, and the 
idea of God’s Unity; and in order to carry out to the full his ani¬ 
mosity against those who proclaim the Unity of God, and his 
hostility against the upright, he ends by abhorring the precepts, 
and forgetting his God. ... He does not understand that his 
very enemy cannot injure him as much as he injures himself, for 
his adversary cannot cast him into Gehinnom, as he does himself. 


THIRTEEN FALLACIOUS IDEALS 1 

These are the thirteen things which are made the objects of 
life by the various classes of mankind, and it is because of their 
devotion to them that they disregard (lit. "cast behind their 
backs”) the disgrace and blemish which often attach to them: 
(1) Contempt for the world, and avoiding a fixed abode (or 
"social life”). (2) Eating, drinking, and pleasuring. (3) Lust. 
(4) Delighting in the affection of one's fellow-creatures. (5) The 
love of amassing wealth. (6) The desire to have many children. 
(7) The love of cultivating the soil, and building. (8) The love of 


tjhid., pp, 293-301. 
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longevity. (9) P ursuit aftcr g^tness. (10) The love of revenge 
non one’s enemies. (11) The love of learning and prudence. 
(12) The uninterrupted service of God. (13) The love of rest 

and repose. 

(j) Contempt for the world. Many men say that it is our duty 
to bewail this world, as it is an empty and perishable world; it is 
full of vicissitudes for many, and does not remain in man’s hands; 
for while a man is at rest and at his ease, peaceful, flourishing, and 
joyful, his rejoicing is turned into mourning, his honor into dis¬ 
grace, and his riches into poverty. Resides, all men’s days are 
passed in lying and fraud, in oppression and frowardness; and it is 
for these reasons that some people say that it is proper to despise 
the world, and to live on, without building houses, or planting 
vineyards, or marrying and begetting children. Wc should (they 
say) rather make the mountain and the forest our dwelling-places, 
living on green herbs and grasses, until the day of death. 

When I examined these statements, 1 found that although 
their way of stating the case had an element of truth in it, they 
had yet strayed from the right path, and forsaken the proper 
course. For what they desired to do was to give up u settled life 
altogether, and to keep aloof from marriage, so as not to have 
children. Now, if this had been the desirable course for man, 
surely God would have commanded that it should he so, and that 
everybody should act in such a manner. lie, however, saw that 
if this were the case, filename of man would cease to exist, and 
the world become a waste; man's intellect would become blunted, 
and would change into the instinct of brutes, or he would alto¬ 
gether lose his reason; and, owing to the lack of good food, he 
wouldbeseized with fits of melancholy, and other diseases would 
afflict him, so that lie would at length die in bitterness of soul. 

The golden mean is to despise the things of this world on occa¬ 
sions when it is proper to despise them. For instance, when a man 
sees before him some fine dainty food, and he remembers that 
the Law has forbidden him to partake thereof, then such food 
should appear in his eyes as abhorrent and defiled. When he sees 
a beautiful woman, and she is prohibited to him, let him keep at a 
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distance from her; and so with money which is not his, let him fly 
from it, and not touch it with the idea of stealing it. In fine, let a 
man in all things ever place the fear of God before his eyes, as it 
is written: “In all thy ways acknowledge Him, and He shall direct 
thy paths” (Prov. 3:6). 

(2) Eating, drinking, and pleasuring. Some people say that it 
is right for man to occupy himself with eating, drinking, and 
enjoyment, for these keep body and soul together. For when a 
man afflicts himself by fasting, his heart becomes weak, his 
strength fails, the light of his eyes becomes dim, and he becomes 
hard of hearing. 

"When I examined their contention, I found that they had gone 
wrong, inasmuch as they looked at the advantages but ignored the 
positive harm in these things. For by over-indulgence in food and 
drink the blood increases in the body, illness ensues, and the gen¬ 
eral system becomes weak; moreover, a man becomes like a dog 
which is never satiated, and in consequence of his foul throat, he 
becomes disgusting to everyone, and being subject to diarrhoea, 
his body becomes like a sieve. . . . 

The golden mean is that a man should eat and drink in moder¬ 
ation, in quantities sufficient to maintain his life, as it is said: “The 
righteous eateth to the satisfying of his soul” (Prov. 13:25); “Hast 
thou found honey, eat so much as is sufficient for thee” (Ibid., 
25:16). 

(3) The love of sensual pleasures. Many have thought it right 
to occupy themselves in this manner, because they say that the 
pleasure to be derived from their indulgence is most agreeable, 
adding to the enjoyments of life, removing the heaviness felt in 
the head and brain, and making man bright and intelligent. 

When I tested their arguments, I found them erroneous; for 
such pleasures cause dimness of the sight, and trembling of the 
loins, and destroy true ambition and physical strength. For these 
reasons Solomon warned us: “Give not thy strength unto women” 
(Ibid., 31:3). Through such indulgence a man’s heart becomes 
excited (or “divided”), as it is said, “Whoredom, wine, and new 
wine take away the understanding” (Tlos, 4:11). Whosoever 
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■ « way to it will be unable to qucncli the flame nf his fire; bis 
laming will become brutish, his action will be despicable and 
bhorrent, and his disgrace will not be blotted out. 

The golden mean is to indulge in this pleasure moderately and 
a t stated intervals, with the object of having offspring by one’s 

lawful and wedded wife. 

(4) Delighting in the affection nf one’s fei/ow-ercatures'. If we 
observe mankind, we shall find that many human beings place 
love above all other considerations; for they hold that it elevates 
and rejoices the soul, gladdens the heart, and brightens the ap¬ 
pearance. It seems to me, however, that those who say -so are fool¬ 
ish and make a mistake, for the only love and affection wc should 
have ought to he bestowed upon the partner in life that has fallen 
to our lot. . . . 

(5) The amassing of wealth. Man says: How good a thing it is 
in this world to toil in gathering riches! for it is said that “Money 
answereth all things” (Eecles. 10:19); by its means a man rises, 
attains power, and receives honors, as it is said, "Many will intreat 
the favor of the prince” (Prov. 19:6); “The rich hath many 
friends” (Ibid., 14:20). 

Upon examination wc shall find that their utterances arc not 
true; for “He that lovetli silver will not be satisfied with silver” 
(EccIes. 5:10). All his days will be spent in pain, his heart will not 
be at ease, for fear of losing the wealth which he has gathered. 
Riches, indeed, very often prove the means of ruin to their pos¬ 
sessor. 

The golden mean is that a man should strive in moderation to 
obtain wealth, in proportion to the wants of his household; and 
he should cheerfully enjoy that which his Creator has graciously 
bestowed upon him, for it is "the Lord’s blessing which nnketh 
rich.” 

(6) The desire to have children. Many say: IIow good it is 
to have many children, for they are life’s pleasures, and the delight 
of the eyesl It is through them that kindness and pity exist; 
through them that the name and remembrance of man endure; 
in them parents may find tlieir support during old age. 
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But I say, What is the use of a child that is a source of fear and 
shame to its parents? Better that it had never been bom. 

(7) The love of cultivating the soil, etc. See how many men 
there are whose whole heart is devoted to the thought of cultivat¬ 
ing the earth, building houses, planting vineyards, and restoring 
the waste places. I considered the subject, and find it all vanity 
For who can tell whether his son will inherit it; perchance, a man 
who has not labored upon it will inherit it. 

The golden mean is to occupy yourself with building just to die 
extent of youi living requirements; and with planting and sowing 
just enough to supply the means of subsistence for your house¬ 
hold. 

(8) The love of longevity. Many say that a man should en¬ 
deavor to lengthen his life, for "What profit is there to man after 
his death?” 

The object of their words is to tell man that he must eat and 
drink incessantly, and gratify the desires of his heart, and avoid 
causes of fright and danger. But how about the experience, that 
many observe these prescriptions, and yet do not prolong their 
lives? Come and see how kings spend their days in pleasure, and 
yet do not live long. Even those people who do increase their days 
only thereby increase their anxiety, vexation, guilt, and sins. 

Tiie golden mean is to love this world with the object of doing 
good in life, and to aspire to the higher life in the world to come. 

(9) The love of authority. How many love authority, and exalt 
themselves in the world! They act, nevertheless, foolishly. Do as 
oux Sages observe: “Love work and hate lordship.” "Alas for the 
possession of authority, that buries its possessor!” 

The golden mean is to gain authority and power, for the pur¬ 
pose of acting as the judge of what is right, of supporting the poor, 
and delivering the oppressed from the hands of the oppressor, of 
removing the spoiler, and driving off those who are perverse, as it 
is written: “Behold, a king shall reign in righteousness” (Is. 32:1)* 

(10) The love of taking revenge. “How sweet it is,” say some 
men, “to take revenge upon one's enemies; for revenge sets anger 
at rest, causes excitement to cease, and chases sorrowl” 
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Surely such men wander far away from what is sensible; for, as 
regards revenge, a man ultimately regrets it. Thus, too, says the 
philosopher: “Pardon the one who lias done thee an ill, and give 
unto him who has refused tliee.” And he continues: “If thou 
talcest revenge, thou wilt sorrow; if thou forgivest, thou wilt 
rejoice.” 

The golden mean is that if thou must take revenge, then rather 
revenge thyself on those who corrupt their ways before God, as 
it is said: “I will early destroy all the wicked of the land” (Ps. 
101:8). 

(11) The love of learning. Our Rabbis sav: “Turn from all 
pursuits, and engage in knowledge, for thereby thou wilt come 
to understand all phenomena, and it will be a satisfaction to thy 
soull" 

These words are undoubtedly true as far as they go; but vve 
have to take exception to the idea that we must occupy ourselves 
with knowledge to the exclusion of all else. For have not our Sages 
remarked: “Hie study of the Law, together with worldly pursuit, 
is good." Also, "Where there is no meal, there is no Law.” For 
you cannot possibly pursue knowledge without eating and drink¬ 
ing. Andif man were to engage simply in the pursuit of knowledge 
and of the Law, the human species would die out, and the world 
would become a blank. 

Which, then, is the golden mean? To engage but little in 
worldly occupations, just sufficient as is necessary for the world’s 
demands, and to occupy yourself also with the I..aw. To cat and 
drink in moderation, so as to strengthen the body and support the 
heart, and not to impair by over-indulgence the subtle character 
of knowledge. We observe that God fed Israel for forty years with 
manna; whereas, if they had had some heavier food, they would 
have been found neglecting the knowledge of the Law. On the 
other hand, He ordained tithes and gifts for the maintenance of 
the recipients, so that they should not neglect the study of the 
law for want of the necessary nourishment. 

(12) The love of God's service. Many people remark that 
there is nothing better for man than to trust in God, and to serve 
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Him day and night, in fact, to leave every other occupation in 
order to engage in the service of the Creator. God will in return 
fulfil his every desire, so that he shall lack no good thing. 

All this sounds very well, but it is impracticable; for, if a man 
did not trouble himself about his means of livelihood, his body 
could not be kept up, and the consequence would be that this 
very service would have no existence, for he would die without 
issue; whilst the duty of serving God has been entrusted to him 
and to his offspring. ... If, furthermore, a man separates him¬ 
self from his fellow-creatures and has no dealings with them, 
neither in weights nor measures, how can he possibly carry out 
such precepts as “Just balances . . . shall ye have” (Lev. 19:36); 
“Ye shall not wrong one another” (Ibid. 25:14); “Ye shall judge 
righteously” (Ibid., 19:15)? And how can he observe the laws 
relating to cleanliness and uncleanliness, or to tithes and vows? 
And, lastly, we surely dare not rely on miracles, saying: “God will 
find me food, without my providing it.” 

Which is the golden mean? To engage both in the service of 
the Creator, and in making provision for the maintenance of his 
household and of himself. His chief striving, however, should be 
centered in the Torah, and in the service of God; and then it will 
be well within him, both in this world and in the world to come. 

(13) The love of rest. There are, again, many men who say 
that rest is better than anything else; for it produces a healthy 
mind, adds enjoyment to one's food, and helps to develop a vigor¬ 
ous frame. Tire object of all man’s labor is, in truth, to find rest 
in later life. . . . 

Now I looked well to understand the ideas of these men, and 
found them senseless; for they do not understand what is meant 
by rest. Rest has only a value when toil lias preceded; for rest with¬ 
out toil is actually not rest, but rather indolence; and the sluggard 
never attains the wish of his heart, and the rest for which he craves. 
It is concerning such a person that it is said: “The desire of the 
slothful killeth him” (Prov, 21:25), for ^ ie indolent is not satis¬ 
fied with the good he enjoys; he is lax in matters of Divine Wor¬ 
ship, die study of the Law, and Prayer. Furthermore, through too 
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jniich test the body grows torpid, the stomach gets inflated, and 
disease in the lower parts is engendered; there ensue sciatica and 
nut diseases of the lower limbs, and even elephantiasis. So impor¬ 
tant is this consideration that even though a man may have all his 
requirements, he dare not sit idle; for the idle man will come to 
insanity and sickness, and his strength will become reduced; and 
this truth applies even to a king or ruler. 

The golden mean is to realize that it is best to toil and labor in 
attending to one’s occupation and work, and then rest will follow 
as a sweet and pleasant prize. No test is worth having which does 
not follow toil; the only desirable rest is the one to be enjoyed in 
the Woild-to-Comc; and this is an uninterrupted state of rest. 


THREK KINDS OF EDUCATION 1 

There are three kinds of education, of which one is the most 
potent. The first and weakest consists in saying to the one to be 
educated: “Do this: do not do that,” without making him under¬ 
stand the consequences of the command or the prohibition, 
whether he obey or refuse to obey. 

The second kind consists in giving, together with the command 
or prohibition, the consequences of the path chosen. Thus: “Do 
this, and you will be rewarded: do not do that, or you will be 
punished.” This method is better than the former, for it awakens 
the idea of happiness or of misery resulting from the path of con¬ 
duct chosen by the individual. 

The third kind of education, while it consists in giving com¬ 
mand and prohibition, and in indicating the recompense or pun¬ 
ishment that will follow, adds thereto the history of those people 
who have obeyed and were rewarded by salvation, and of those 
people who disobeyed and were punished by misery. This method 
is more effective than the other two, since it adds as it were the 

1 This selection is taken from tlic Preface to S'aadia's Commentary on the Penta¬ 
teuch, as quoted in The Jewinli Anthology, by Kiimoml Klee, tr. by Maurice Samuel 
(Haicourt, Brace & Co,, New York, 19 2 5 }. 
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test and experience to the commands, and, to point the lesson 
adduces the value of personal testimony, 

Now God has revealed all three methods in the Bible, which is 
a book dedicated primarily to the education of His servants, He 
commands piety and prohibits sin; He announces the reward of 
good actions and the punishment of evil actions; and finally He 
gives the history of those who lived on earth before us—the salva¬ 
tion of those who have been virtuous and the punishment of 
those who have been wicked, The divine Book therefore contains 

i • * 

But know furthermore, you who read this, that despite its in¬ 
estimable worth, despite its high place, and despite the beauty of 
its language, which light up the darkness and the mystery of its 
contents, the servants of God would do wrong to believe that out¬ 
side of the Bible there is nothing which would compel men to 
believe in the Eternal. Indeed, they are in duty bound to know 
that many other proofs exist..., 




the law according 
TO HANANEEL 


Not all the learned Jews during this period were lured afield by the 
sun of Arab enlightenment. The majority acted with the grim caution 
hied of dread experience, ami insisted on burrowing solely in their 
wn traditional Jewish lore. Not for them the seductions of Greek 
philosophy and Arabic science; they sought to remain faithful in the 
strictest sense to the good oid Torah. 

SigniScantly, however, the strictest sense now was the reasonable, not 
the literal one. A typical instance is IJananccI hen J Iushiel, an Egyptian 
rabbi who lived during the first half of the eleventh century. lie con¬ 
fined his studies entirely to the Bible and Talmud, writing com¬ 
mentaries on them which aimed to be illuminating yet at the same time 
orthodox. Here is a characteristic passage taken from his commentary 
on the Pentateuch . 1 It deals with the law of "an eye for an eye” 
(Exodus 21:24), and repeats a benevolent rationalization invented hy 
the very earliest rabbinical authorities. 

According to the tradition of our teachers, this expression 
means the value of the eye, and not the eye itself. The proof 
thereof is found in a passage which precedes the one cited, accord- 

1 Quoted in Edmond I'leg's Jewish Anthology, tr, by Maurice Samuel (New York, 

w), pp-173-4- 
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ing to which a man who wounds another bodily must pay for | e 
time during which the wounded man is idle, and in addition the 
cost of the cure; and if the same wound is inflicted for punishment 
on the guilty man, how would he pay his victim, seeing he would 
himsel f be idle and would have to find payment for his own cure! 

Furthermore, if die Law had intended that the man who tore 
out another man’s eye should lie punished in the same way, one 
would have to pause before the fact that some men ate weaker 
than others, and perhaps the guilty man, being weaker, would die 
as a result of the punishment; but die Torah says: "An eye for an 
eye," and not: "A life for an eye... 

And finally, it is impossible to inflict on the second man exactly 
die same wound as was suffered by the first, for die first wound 
was not measured exactly, as to its length, depth, and width, If, 
then, the ruling were to be observed: "As he did, so shall it be 
done to him," it would have to be die same, neither more nor 

less_Reason, Scripture, and Tradition therefore teach us 

diat the words, "An eye for an eye” are not to be taken literally, 
but tinat what is meant is pecuniary rqearation for die lost eye.,., 



THE TESTA M E NT OF 
ELEAZAR the g reat 


The trend toward rationalistic philosophizing was confined to the 
Jewish scholars who were in contact with the Arabs. Those living in 
the Christian hinterland of Europe, being forced to breathe an a f trios- 
phereof the most poisonous bigotry, kept their heads buried, and their 
eyes turned inward. Typical of them was a certain b'.lcazar hen Isaac, 
who served as Rabbi of the town of Worms in the eleventh century, 
and whose labors as a teacher of Talmudic exegesis earned him the 
sobriquet Hagaclol, "the Great ” The following passages are taken 
from the Zavo’ah, “testament," which he is reputed to have left for the 
guidance of his son. The document is one of the earliest examples of a 
type of simple ethical literature which grew to be extremely popular in 
the medieval Jewish ghettos . 1 

My son, when thou wakest from thy sleep at midnight, converse 
with thy wife in chaste terms, using no indecent expression, even 
in jest. . . . If thou wakest at other hours, let not thine heart 
indulge in impure fancies, for evil thought leads to evil deed. 

My son, keep a vessel of water always near thy couch. On rising 
at morn do not begin to dress before washing thy hands, nor re- 

1 Hebrew Ethical Wilts, edited and translated by Israel Abrahams (Jewish Pub¬ 
lication Society, Philadelphia, 1926/. 
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ceive thy garments from another in the same condition, for the 
spirit of uncleanness rests on the hands. Pass not thine unwashed 
hands over thine eyes, intending harm to an enemy, lest thy plot 
fail and thy gaze prove baneful to thy friends, though harmless to 
thy foes. 1 

My son, keep thy body pure, cleanse the abode of thy soul 
Beware lest thou make it detestable, and thyself the cause of thine 
own rejection. . . . My son, be not impatient when I thus in- • 
sist on this subject. Washing the hands is one of the sublime 
things which stand on the height of the world. Beware lest by 
neglect in this regard thou become as one excommunicated, and 
forfeit future bliss. For when thou washest thy hands thou art 
bound to stretch them on high in adoration of thy Maker; it were 
unseemly to do so with foul fingers. 

My son, never dress thyself without benediction. Even as men 
should ofFer thanks for the enjoyment of food, so must they do 
for the gift of raiment. He who dresses without blessing shall wear 
worm and clod in the grave, and the worms cause as much pain to 
the dead as a needle in raw flesh. ... 

My son, in the house of learning speak no idle words, but in¬ 
cline thine ear to the discourse of the wise. Consider nothing neg¬ 
ligible, and despise no man. For many pearls are found in the poor 
man's tunic. 

My son, be zealous in visiting the sick, for sympathy lightens 
pain. Urge the patient to return as a penitent to his Maker. Pray for 
him, and departi Do' not fatigue him by staying too long, for his 
malady is heavy enough already. Enter cheerfully, for his heart 
and eyes are on those who come in. 

My son, comfort the mourners, and speak to their heart. The 
companions of Job were held punishable merely because they 
reproached when they should have consoled him. Thus it is writ¬ 
ten: “Ye have not spoken of Me the thing that is right, as My 
servant Job hath." 


1 Unwashed hands were believed to harbor "unclean spirits,” and a malevolent 
person could use them to equip himself with an "evil eye.” 
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Myson, join in bringing the bride to the canopy, help to glad¬ 
den the bridegroom, for he who acts thus is as though he partiei- 
riedjn thenuptial ceremony of the giving of the Law at Sinai. 

My son, show honor to the poor man, and draw out thy soul 
gto Km. Be punctilious to offer thy gift in secret, not in the 
public gaze. Give him food and drink in thy house, but do not 
watch him while he eats. His soul famishes, and perchance he 

pounces on the viands. 

My son, crush not the poor man with harsh words, for the Lord 
mil plead his cause. Such conduct rouses on high many accusers, 
to whom there is no defense. But he who treats the poor with 
good-will and generosity acquires intercessors to plead his cause.... 
My son, enter not thy house suddenly, still less enter thy neigh¬ 
bor's house without announcement, Make not thyself too much 
feared in thine home, for this is the cause of many evils. 

My son, drive anger out of thine heart, “for anger rested) in the 
bosom of fools, and a strange god rests on their head." 

My son, love the wise, and attach thyself to them. Seek to know 
thy Maker, for “that the soul should he without knowledge is not 
good." Salute all men and speak the truth. 

My son, be chaste, and self-restrained in all thineactions. Wien 
thou sittest at thy table to cat, remember that thou art in the 
presence of the King. Be not a snatcher or a glutton. Wash thy 
bands before and after the meal, for both actions are essential. If 
thou drinkest while the rest are eating, do not obtrusively recite 
(he benediction over the wine, Speak not during the meal, not 
even words of Torah. 

Nevertheless, my son, never omit to discourse of the Torah 
afterwards, for a table whereat there is no discourse of Torah is 
full of filthy vomit, in that the All-prcscnt is not in their thoughts. 
My son, when thou visitest a sick man who is without means, 
jo not to him with empty hands. When lie awakes, lie quick to 
lifer refreshment to him, and he will esteem it as though thou 
Hdst uphold and restore his soul. The Lord will requite thcel 
My son, reveal not thy secret to thy wife. Be of faithful spirit 
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to all, betray not another’s confidence even when thou art at strife 
with him. 

My son, eat herbs rather than beg from others, and if thou 
beggest, ask only for thine absolute need. Prefer death to making 
thyself a burden on thy fellow-crcaturesl 

My son, it is incumbent on thee to beget children, and to rear 
them for the study of the Torah. For their sake wilt thou be worthy 
of eternal life. 

My son, beware lest thy wife be over-generous to her first son- 
in-law. Appoint not the latter as administrator over thy household, 
Approach not thy wife near her menstrual period. Avoid all gross¬ 
ness. Hold aloof from what is foul and from what has the appear¬ 
ance of foulness. . . . 

My son, be on thy guard lest thou provoke one of the wise, for 
his anger is as a viper’s venom, the poison of a basilisk which will 
not he charmed. But if there be death in such a one’s wrath, there 
is life in his good-will. 

My son, walk not alone, judge not alone, testify not alone, nor 
be witness and judge at the same time. None may judge alone 
save One. 

My son, be no cause of plaint to orphan or widow, for God is 
the father of the fatherless and judge of the widows. Rob them 
not, seeing that He hath already deprived them of all their happi¬ 
ness. Hence “He will despoil of life those that despoil them.” 

My son, keep far from a wicked neighbor, and from him whose 
reputation is evil, for what they say of him below accords with 
what they say of him on high. 

My son, “Rejoice not when thine enemy falleth, and let not thy 
heart be glad when he stumblefh, lest the Lord see it and it dis¬ 
please Him, and He turn away His wrath from him [to thee]." 
But “if thine enemy be hungry give him bread to eat.” 

My son, be not as a fly o'er thy fcllowman’s sore, leaving the 
healthy parts and pouncing on the plague spot. Cover up thy 
neighbor's disease, and lay not his corruption bare to the world. 

My son, haste to the performance of a duty, and let it not seem 
light in thine eyes. Say not, this is light, that is important, for thou 
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Itnowest not the grant of reward for each. Let all thy deeds be 
done in the Name of Heaven! 

My son, be not righteous overmuch, neither be thou overmuch 
Mcked. Nor let thyself become over-yielding to the extent of 
drinking water left over from the lips of thy friend. For the breath 
cometh out from within his throat, and thou art unaware who is 
suffering from disease. Be bashful in all matters, but efface not 
thyself at the cost of thy health. Yet in the house of study be thou 
modest. Behave there as one unlearned, even though thy com¬ 
rades laugh at thee for it. 

My son, sit not in the company of calumniators and slanderers, 
for all is noted on high, and is recorded in a book. And all who are 
present are inscribed in the list of offenders. 

My son, wed not an unworthy woman: woe to the tarnished 
who tarnishes his seed! Absalom and Adonijah, the offspring of 
such a union, wrought many evils to Israel. They were unchaste 
and stirred up rebellion. My son, have no marital intercourse with 
thy wife while she is suckling her child. Do not leave an infant in 
his cradle alone in the house by day or night, nor pass thou the 
night alone in any abode. For under such circumstances, Lilith 
seizes man or child in her fatal embrace. 

My son, zealously bring up thy children in the study of the Law. 
Withdraw them not from it! For he who so acts shortens his life; 
the Holy One weeps over such a one day by day. 

My son, drink no water that has been left uncovered overnight. 

My son, give unto thy Creator His share of all thy food. This, 
God's portion, belongs to the poor. Therefore select of the choicest 
viands on thy table and present them to thy Maker. “Thou shalt 
not curse the deaf, but thou shalt fear thy God." 



THE WISDOM OF 
IBN GABIROL 


Solomon ben Judah ibn Gahitol, known to the Christian scholastics 
as Avicebron, ranks among the greatest of medieval Jewish luminaries 
He was at once poet, philosopher, moralist, and grammarian, and bril¬ 
liantly exemplifies the universalism which the wise in Israel can achieve 
when the pressure of Gentile bigotry is lessened. 

Little is known of his life except that he was bom in Moorish Spain 
around 1021, and subsisted there as a wandering scholar until his death 
when still in his thirties. According to legend, he was murdered by a 
Mohammedan who was jealous of Gabirol’s poetic gifts, and was 
buried beneath a fig tree which thereupon began to bear fruit of ex¬ 
traordinary—and tell-tale—sweetness. Even more remarkable, however, 
is the true story of how Gabirol’s chief work came to be buried in the 
roots of medieval Christian scholasticism, only to be disinterred (in a 
Parisian library) in 1846, This was the m’kor hayyim (“Fountain of 
Life”), a metaphysical dialogue dealing with the nature of the universe, 
which on translation into Latin as the fons vitae became a prime 
source of inspiration to the Franciscans led by Duns Scotus in their 
debates with the Dominicans led by Albertus Magnus and Thomas 
Aquinas. The whole work revealed so little trace of rabbinic dogma 
that the churchmen never suspected its author of being anything but 
a good Christian. For the same reason, heretical philosophers like 
Giordano Bruno later assumed that "Avicebron” must have been a 
Mohammedan. 


J2.2 
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, *.n, Itongh altogether a Jm in life religions devotions-many 
hcbi f y ’ have become an integral part of synagogue Iiturgy- 
of his ym . entire world in bis philosophical outlook. Nor 

".= relatively enlightened land in wlrich he 
lew could feel sufficiently safe to dare draw on the entire 
t ffh s ideas The clearest proof is the fact that one of ins earliest 
r i nroducts was a collection of maxims derived almost entirely 
htcrary P sources TI)is Sllia n book, written originally in Arabic, 

TiVrendered into Hebrew under the title MimiAR iia-pkninim, 

!! S , Choice of Pearls,” in which version it acquired enduring popu¬ 
larity throughout Israel. Here are a few of those maxims.* 

this choice of pearls 

CONCERNING WISDOM 

A Wiseman’s question is half of wisdom; a conciliatory- attitude 
toward one’s fellow-creatures is half of intelligence; and system- 
atic expenditure is half way to satisfying one’s needs 
What sort of man is fit to rule? Either a sage who has been 
invested with power or a "king who seeks wisdom. 

I search not, said the sage | Aristotle], for wisdom with the hope 
of ever coming to the end of it or attaining it completely; rather 
do I search for it so as not to he a fool, and the intelligent man 

should have no other motive than this. 

The sage was asked, "How is it thou hast more wisdom than 
thy fellows?” He replied, "Because I spent on (midnight) oil 

more than they spent on wine.” 

Man is only wise during the time that he searches for wisdom, 

. when he imagines he has completely attained it, he is a fool. 

1 Kings may be the judges of the earth, but wise men are the 

judges of kings. 

The worth of every man is proportionate to what he knows. 

Hie sage [Diogenes] was asked, "Who arc greater, the wise or 
the rich?” He replied, "The wise." It was then objected, "If so, 


'Translated by Rev. A. Cohen (Bloch Publishing Co., N. Y., 1915)- 
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how is it that there are more wise men at the doors of the rich than 
rich men at the doors of the wise?” He replied, "Because the wise 
appreciate the advantage of wealth, but the rich do not appreciate 
the advantage of wisdom.” 

The first step in the acquisition of wisdom is silence, the second 
listening, the third memory, the fourth practice, the fifth teaching 
others. 

Nobody is wise unless he possesses three qualities: never to 
despise an inferior (in learning) while he searches after wisdom, 
not to envy one who is more wealthy, and not to accept payment 
for his wisdom. 

The finest quality in man is that he should be an inquirer. 

When wisdom is lacking in the believer, he must seek it even 
from sceptics. 1 

The quest of wisdom in old age is like a mark made in the sand, 
but the quest of wisdom in youth is like an inscription on stone. 

Poverty cannot disgrace the wise man, nor can lust enslave him. 

Wisdom, about which there is no discussion, is like a hidden 
hoard from which nothing is withdrawn. 

There are four mental types among human beings: the man 
who knows and is aware that lie knows—he is wise, so inquire of 
him; the man who knows but is unaware that he knows—remind 
him and help him that he forget not (his knowledge); the man 
who is ignorant and knows that he is ignorant—teach him; the 
man who is ignorant but pretends to know—he is a fool, so keep 
away from him. 

It is the practice of a fool, when he does wrong, to blame others; 
it is the practice of the seeker of instruction to blame himself; 
hut it is the practice of the wise and pious man (so to act that he 
has occasion) to blame neither himself nor others, 2 

1 Although this aphorism is derived from an Arabic source, it accords with Hebrew 
teaching. It receives illustration from the great Talmudic sage. Rabbi Me'ir, who 
continued to accept instruction from his teacher, Elisha ben Abuyah, even after 
the latter had abandoned the Jewish faith, When warned of his association with a 
heretic, Me’ir answered, “I enjoy the sweetness of the fruit and throw away the 
rind." 

* This is a saying of Socrates. 
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One who acts the part of a wise man, without possessing wis- 
, ijv e an ass working the mill, going round and round with- 

Nobody can detect the error of his teacher until he knows vary¬ 
ing opinions. 

Four things will an honorable man not consider beneath his 
dignity to perfonn: stand up to greet his father, pay deference to 
his guests, inspect his carriages though he have a hundred servants, 
and honor the wise man to partake of his wisdom. 

Beware of a fool who is devout, and of a wise man who is a 

sinner. 

Said the sage, "When I hear evil speech, I pay no attention/’ 
Somebody asked him the reason, and he replied, "Because I am 
afraid of hearing still worse." 

To a fool silence is the best answer. 

CONCERNING PATIENCE 

A man came before a sage and said to him, “I perceive that 
human beings do harm, so my soul counsels me not to mingle 
with them.” Tire sage replied, "Do not so, because thou canst not 
stand without them nor they without thee; they need thee as thou 
needest them. Nevertheless, ho in their company a deaf man that 
can hear, a blind man that can see, and a dumb man that can 
speak.” 

Somebody insulted a wise man, and one of his disciples said to 
him, “Master, permit me to punish him,” The sage replied, "lie 
is not a wise man who gives another permission to do wrong.” 

Who cannot control his temper is defective in intellect. 

Who is mighty? He who responds to folly in humility and sub¬ 
dues his temper. 

Whoever cannot control his temper, how much less can be con¬ 
trol others 1 

The beginning of the success of a humble man is that his 
fellows assist him because of his submissiveness. 

I find humility a greater help to me than all my fcllowmen. 
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CONCERNING FAITH 

The sage was asked, “Why do we never perceive in thee a trace 
of anxiety?" He replied, “Because I never possessed a thing over 
which I would grieve had I lost it.” 1 

He also said, “Everything requires a fence.” He was asked 
“What is the fence?” He answered, “Trust.” “What is the fence 
of trust?” he was asked; and he replied, “Faith.” To the further 
question, “Wliat is the fence of faith?” he answered, “To fear 
nothing.” 

Who refuses to accept the decree of the Creator, there is no 
healing to his stupidity. 

Who is the wisest of men and the most trusting? He who accepts 
things as they come and go. 

CONCERNING FORTITUDE 

I am astonished at the person who lias not prepared patience 
for every misfortune, and gratitude for every piece of good fortune. 

Worry over what has not occurred is a serious malady. 

To drink a deadly poison is better than worry. 

There is a calamity which, when contrasted with another kind 
of calamity, appears fortunate. Sometimes a calamity becomes 
auspicious through fortitude. 

Fortitude may be bitter, but it averts injury from those who 
possess it. 

Who is honorable in the sight of the Creator? He who has met 
with adversity but bravely endures whatever befalls him. 


CONCERNING CONTENTMENT 

Who seeks more than he needs hinders himself from enjoying 
what he has. 


1 Another saying of Socrates. 
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Aldng said to the sage, "Wert thou to make such a request of 
thou wouldst have sufficient for thy needs throughout thy 
sa ge replied, “Why should I make such a request of 
thee, seeing that I am richer than thou!” The king asked, “But 
how art thou richer than I?” He answered, "Because I am more 
content with the little I possess than thou art with thy greater 

wealth " 1 

Who desires from the world only sufficient for his wants, the 
little that he has suffices him. 

Contentment is better even than intellect. 

Regulate the desire in accordance with the means, otherwise it 
will demand from thee more than thou canst supply. 

Two things can never be associated together—-contentment and 

covetousness. 

CONCERNING PKRCBl’TION, ETC. 

He is not clever who carefully considers a matter after lie lias 
stumbled in it, but he who comprehends it and gives it close con¬ 
sideration so as not to stumble. 

It is meet for an intelligent man to perceive (the .spirit of) his 
age, guard his tongue, and attend to his business. 

Which man is most likely to achieve his object? lie who dis¬ 
cards whatever is superfluous and takes the short road. 

There is no limit to trials; but the clever man increases his knowl¬ 
edge by their means. 2 

Instruction removes bewilderment from the clever man, but 
increases the bewilderment of the fool. Exactly so does the day 
heighten the vision of those who have eyes but intensifies blind¬ 
ness for the bat. 

Beware of the chief scat, because it is a seat that shifts. 

It is easier to tolerate a whole fool than half a fool, i.e.» a fool 
who wishes to appear clever. 


1 Diogenes uses this reasoning to prove that he is richer than the King of Persia. 

2 A saying of Aristotle, 
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Know that when the people are capable of speaking (of re . 
volt), they can accomplish it; strive, then, that they should not 
talk of it, and thou wilt be spared that which they can do. 


CONCERNING COMPANIONS, ETC. 

A bad companion seeks a pretext for quarrel, not an explanation. 

All love has reality, except the love of a stupid person. 

The sage said to his son: My son, exchange not an old com¬ 
panion for a new one while his heart is still true to thee; let not a 
solitary enemy seem trifling in thine eyes, nor a thousand friends 
too many. 

A friendless man is like a left hand bereft of the right. 

When the death of one of my companions occurred, one of 
my limbs perished. 

It was asked of the sage, "Whom lovest thou more, they brother 
or thy companion?” He replied, "I love not my brother unless 
he be my companion.” 

There are three classes of friends: Some are like food with 
which thou canst not dispense, others like medicine which is 
needful occasionally, and others like an illness which thou dost 
never want. 

A man’s best companion is his intellect, his worst enemy his 
desire. 

The best of animals needs the whip, the purest of women a 
husband, and the cleverest of men to ask advice. 

A companion who tells thee thy faults privately whenever he 
meets thee is better for thee than a companion who hands thee a 
gold coin whenever he meets thee. 

The eye of a needle is not narrow for two friends, but the world. 
is not wide enough for two enemies. 

Lovest thou thy companion, flatter him not; nor make inquiries 
about him, lest thou meet an enemy of his who will malign him to 
thee and cause an estrangement between thee and him. 

Let not the friendship of the king deceive thee (into a sense of 
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tity) when his minister is thine enemy; but if thou art safe 
2 the minister, be not afraid of the king. 

$ho is slothful among men? lie who is too indolent to acquire 
friends' and still more indolent is lie who possessed friends and 

loses them. 

Beware against associating with one from whom thou eanst: 

learn nothing good. 

How can an intelligent man test himself? When he endures the 

company of a bad wife. 

A bad wife is like a wolf which may change its hair but not its 


nature. 

If one bring suspicion on himself, let him not condemn any¬ 
body who thinks ill of him. 

What is best for man? That he should possess intellect. If he 
lack intellect, then the best is* money, for thereby he will be re¬ 
spected. If he lack money, then a wife who will conceal his faults. 
If he lack a wife, then silence which will hide his defects. And if 
he lack silence, then the best thing for him is the grave. 

Desirestthou to make a companion of a man, first provoke him 
to anger. If he admit the truth to thee in the t ime of his wrath, 
accept his companionship; otherwise abandon him. 

Place no trust in the gratitude of a person to whom thou givest 
(what he asks) until thou deniest him (his request): for the 
patient man is the truly grateful, whereas the peevish man is un- 


CONCIi KN1NC CO N* FI 1> V. N C K S 

Whatever thou wouldst hide from thine enemy, do not disclose 
to thy friend. 

A man once revealed a secret to his friend, and then asked, 
"Didst understand?" lie replied, "Yes, I understood, but I have 
forgotten." 

The sage was asked, "What is keeping a secret?" He replied, 
"I repudiate the person who tells it to me and conceal what he told 
me.” 
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The sage was asked, “How dost thou hide a secret?” He replied 
“I make my heart its grave.” 

Never have I condemned a man who disclosed a secret of mine 
which I entrusted to him; rather have I condemned my own 
heart which was too narrow to hold it at the time I deposited it in 
his heart. , 

Thy secret is thy prisoner; but shouldst thou disclose it, thou 
becomest its prisoner. 

A secret is that which is between two; but if it be between three 
it is no longer a secret. 


CONCERNING SILENCE 

If I utter a word, it becomes my master; but should I not utter 
it, I am its master. 

I am better able to retract what I did not say than what I did 
say. 

The pain of silence is better than the pain of loquacity; die of the 
disease of silence, hut not of the disease of loquacity. 

Tire best worship (of God) is silence and hope. 

Through silence thou rnayst experience one regret, but through 
loquacity two regrets. 

Treasure thy tongue as thou treasurest thy wealth. 

Lackest thou instruction, cleave to silence. 

The bait by which a man is caught lies concealed beneath his 
tongue; a man’s death-trap is between his cheeks. 

It is related that a man from Arabia entered a company and 
preserved a lengthy silence. Somebody said to him, “Rightly do 
they call thee one of the noble men of Arabia.” He replied, “My 
brethren, the portion of a man from his ear belongs to himself, 
but the portion of a man from his tongue belongs to others.” 

When thou speakest, say little; for the fewer the words of a 
man, the fewer his mistakes. 

When thou speakest at night, lower thy voice; and when thou 
speakest by day, look around thee first. 
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CONCERNING SPEECH 

To speak the truth is better than maintaining silence about it. 

It is related that some men reviled speech in the presence of a 
ting, He said, "God forbid (that 1 should agree with you); for he 
w hois able to make a right use of speech is able to make a right 
use also of silence.” 


CONCERNING TRUTH 

1 The wise enjoy themselves when they have discovered truth, 
but fools when they have discovered falsehood. 

A king ordered the execution of a certain wise man against 
whom a false charge had been brought As he was led out to be 
executed, he perceived his wife weeping; so lie said to her, "Why 
weepestthou?” She replied, "Why should I not weep, seeing that 
theyareputting thee to death although thou hast done no wrong.” 
Heretorted, "Dost thou, then, prefer that they should execute me 
because I have done wrong?” 


CONCERNING POVERTY 

None is poorer than he who rejoices not in his portion and 
whose eye is never satisfied. 

None is so poor as the man who is fearful of becoming poor. 

When a man's wealth diminishes, even his children do not 
accept his opinion, but contradict his words and commands. 

I have tasted the bitterness of all things, but I have found 
nothing so bitter as the taste of begging. 

What is the wound which is incurable? When a noble-minded 
man has occasion to ask something of a mean person and is 
refused, 

A man came to a sage and said to him, "Pray on my behalf to 
thy God that He never make me to need anything of my fellow- 
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men." He replied, “It is impossible that thou shouldst never have 
recourse to others; but may God never make thee to ask anything 
of the worthless among men.” 


CONCERNING ENVY 

Envy is to men like bodily ailments—it leads to consumption. 

I have not seen one who hurts himself more than does the 
envious person; his mourning is unceasing, his soul grieves, his 
intellect deteriorates and his heart is disquieted. 

Everybody can eat with satisfaction except the man who envies 
good fortune; for he is only pleased by the misfortune (of others). 

Every enmity has the possibility of cure, except the enmity of 
him who hates thee from envy. 

Envy not thy brother for what he has; he enjoys his life whilst 
thou art sated with vexation and unrest. 

Thou hast sufficient revenge of the envious person that he 
grieves over thy happiness and good fortune. 


CONCERNING THE EVIL TONGUE 

A certain person talked of his companion’s failings in the 
presence of an eminent man. Tire latter said to him, “Thou hast 
indicated to me how numerous are thy failings by narrating at 
length the failings of another." 

A man said to his companion, “I wish to avoid thee, because 
people speak against thee." He replied, “Hast ever heard me speak 
against others?” “No,” was the reply. “That being so,” he retorted, 
“avoid those who speak against me.” 

A man condemned his companion because of something he 
had heard about him, and the latter defended himself. “But was 
it not a trustworthy person who told me?” exclaimed the other. 
“If he were a trustworthy person, he would not have told thee,” 
was the retort. 
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$ho carries calumny is himself the calumniator. 

The sage was asked, "Which is the worst malady?” He replied, 
“A bad neighbor. If thou keepcst close to him, he will cause thee 
trouble; if thou boldest aloof from him, he will speak against 
thee and narrate whatever is to thy discredit.” 

An eminent man was asked, “IIow didst thou attain all this 
honor, although thou art ail Ethiopian?” He replied, ‘Through 
truthfulness and loyalty, by abstaining from artifice, and never 
asking for what was not essential to me.” 


THE IMPROVEMENT OF 
> THE MORAL QUALITIES 

The following excerpts are from a short treatise written in Arabic 
tylbn Gabirol around the year 1045. This work, while historically far 
less important than the fons vitae, has the merit of being more mean - 
ingful to modern readers—it deals with ethics, not metaphysics—and is 
therefore quoted here in preference to the other. Its aim is to give a 
systematic account, the first by any Jewish author, of the various human 
impulses, and the manner in which they can be trained so that they 
make for virtue, or neglected so that they lend to vice. The most striking 
quality of the document is its utter lack of rabbinic dogmatism, for 
while frequently quoting Greek and Arabic philosophies, it never so 
much as mentions the Talmudic sages. Here, as in the fons vitae, the 
author reveals how completely a Jewish thinker can transcend sectarian 
bias when freed of the terror bred by Gentile persecution. 1 


ON HAUGHTINESS 

The ancients say, “With him who is pleased with himself, many 
become displeased.” A poet composed these lines concerning the 
blameworthiness of arrogance: 


'The translation is from Gabirol’s Improvement of the Moral Qualities by 
Stephen S. Wise, Pb.D. (Columbia University Press, N. Y., 190a.) 
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"Let him who shows great vanity concerning his beauty con¬ 
sider this I If men would but consider what is within them, neither 
young nor old would feel proud. Are there not in the head of every 
son of man five orifices from which come forth effluvia? The nose 
exudes snot, the ear gives forth an unpleasant odor, the eye sheds 
tears and the mouth salivates. O son of earth, to be consumed of 
earth on the morrow, desist from thy pride, for thou wilt be food 
and drink (to the earth)!” 

It is told of Ardeshir, 1 the king, that he gave a book to a man 
accustomed to stand at his side, and said unto him, “When thou 
seest me become violently angry give it to me." In the book (was 
written), “Restrain thyself, for thou art not God; thou art hut a 
body, one part of which is on the point of consuming the other, 
and in a short while it will turn into the worm and dust and 
nothingness." 


ON MODESTY 

A wiseman was asked, “What is intelligence?” and he answered, 
“Modesty.” Again he was asked, “What is modesty?” and he re¬ 
plied, "Intelligence.” . . . To every man of understanding theno- 
bility of the intellect is patent, for it is the dividing line between 
man and beast, in that it masters man’s natural impulses and sub¬ 
dues passion. With the help of intelligence man realizes the benefit 
of knowledge and gets to understand the true nature of things; he 
comes to acknowledge the Unity of God, to worship his Master, 
and to bear a striking resemblance to the character of the angels. 
Since this precious quality is of so noble a kind, it follows that 
modesty which resembles it is almost equally so. The proof of its 
being thus related is that thou wilt never see a modest man lacking 
intelligence, or an intelligent man devoid of modesty. This being 
so, man must direct all his efforts to the attainment of this wonder¬ 
ful and highly considered quality. 


1 Called an “Indian King” in the Choice of Pearls (No. 538), 
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ON LUST 


Lust is preferred by foolish ^ amusc mcnt and merri- 

■*»"> nd lotftc suffering end thewretchedness that follow... 
*£%thtcforc incline in accord with their natural nn- 

^sesto the attainment of present pleasure. 

ON 1IATE 

rrs - a - «- 

i,it is changed into the most violent hatred. 


only because of the immediate- 


ON IIARn-nEARTEDNliSS 

This quality is exercised for the 

S*£ « “ i ." t0 * ava,ecd 

upon his enemies. For this is not befitting - ‘ ^ ^ , Hc 

bis enemies should add (a degree 

of) excellence to himself. 


ON GLOOM ANT, AF»««"«°* 

mpo 

desite what he ha s. Let him 
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to strive to cure our souls of this evil (disease), in the same way as 
we must suffer hardships in trying to cure our bodies and to rid 
them of diseases by means of burning and cutting (fire and iron) 
and so forth. Rather must we gradually accustom ourselves to 
improve our souls through strength of purpose, and to endure a 
little difficulty in order that, as a result of this, we may pursue a 
praiseworthy course. We know, moreover, that if we represent to 
ourselves that no misfortune will befall us, it is as though we 
desired not to exist at all. Because misfortunes are a necessary con¬ 
dition of the passing of worldly things. If this were not, there 
could be no becoming. Ergo, to wish that no accident should come 
to pass is like wishing not to exist. But existence is (a part) of 
nature, and annihilation likewise is (a part) of nature. Then if 
we desire that this be not (a part) of nature, we desire the im¬ 
possible; he who desires the impossible will have his wish denied, 
and he whose wish is denied is miserable. 

We ought to be ashamed to give the preference to this quality— 
namely, grief—and we should yearn to rise unto a state of beatitude. 
Let him who would no t mourn represent to his soul the things that 
lead to mourning, as though they already were; thus, for example, 
let man say, "A certain possession of mine will be destroyed and 
I will mourn for it,” accounting it as already destroyed, or (con¬ 
sidering) as already lost that which he loves. . . . 

Socrates was asked, “Why do we never perceive in thee any sign 
of apprehensiveness?” And he answered, “Because I have never 
possessed anything over the loss of which I would grieve." 

Wherefore let the intelligent man consider that there is nothing 
in this world of all that grows, save it be insignificant at the outset, 
and afterwards develops, except grief, which is greatest on the day 
it comes into being, and the longer it continues the less it becomes, 
until it entirely disappears, The firm and resolute man is he who 
braces himself with all his might in the hour of his affliction. 

Alexander, in order to console his mother about himself (in the 
event of his death), wrote to her as follows: “My mother, order a 
great and fortified city to be built when the news of Alexander's 
death reaches you. Prepare therein for eating and drinking, and 
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t together in it, on an appointed day, men from all the lands 
it and drink. When that has been done and all the men are 
to eat and drink what the queen has prepared, let it be 
laimed at that moment that no man should enter her abode 
; v hom misfortune has befallen." 

And thus she did upon the death of Alexander. But when she 
ordered that no one whom misfortune had befallen should enter 
1^bouse, she noticed (that) no one (came). Then she felt sure 
that lie had only wished to comfort her about himself. 


ON WRATII 

Let us begin by describing the useful side of this quality, al¬ 
though the latter is inseparable from its baneful aspect. There is 
no quality so reprehensible, but that it at times serves a use, even 
as no quality is so praiseworthy, but that it frequently becomes 
detrimental. Thus thou knowest that silence is a commendable 
trait, but it becomes detestable when resorted to while listening 
to absurdities. Wrath is a reprehensible quality, but when em¬ 
ployed to correct or to reprove, or because of indignation at the 
performance of transgressions, it becomes laudable. Therefore the 
thoroughly wise and ethically trained man must abandon both ex¬ 
tremes and set about the right mean. 


ON COOU-WILX 

This is one of the praiseworthy qualities, since it is Tardy to 
he met with, except in the case of a noble-minded person, who 
accepts things just as they come to him and looks not for better 
ones. . . . 

From this quality there branch out forbearance and forgive¬ 
ness, which are of the attributes of the Creator, exalted is lie and 
blest, and of the wise and noble man. The poet spake, "If I were 
not to pardon a brother’s fault, and if I were to say that I would 
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exact vengeance from him, where then would be the superiority? 
And if I were to cut myself from my brethren because of their sins 
1 would be alone, and have none with whom to associate.” 


ON ENVY 

This quality is an offshoot of wrath. Most rational beings are 
not exempt from it: but it is in them all, for we see men seeking 
to imitate the actions of their companions. For instance, when one 
(man) sees that his friend has acquired some worldly gain min¬ 
eral, animal, or vegetable, or other possessions, he likewise endeav¬ 
ors to acquire similar things, although he be able to dispense with 
them or compensate himself with other things in their stead. Let 
him not protract his endeavor, nor set his heart upon attaining 
such possessions. 


ON BEING ALERT 

This is a commendable quality, and man ought to make use of 
it in whatsoever work of art or science lie be engrossed. Was it not 
said of him (Prov. 12:27), "The substance of a wide-awake man 
is precious.” 

The surest reason for the success of a man is (to be found in) 
the alertness with which he conducts his affairs, and the greatest 
sign of misfortune is his slothfulncss with regard to them. The 
poet has said: 

"The pure and noble souls are wakeful, watchful, and 
sound of judgment, while the stupid and heavy souls are 
drowsy, mean, and low.” 

But that intense wide-awaked ness which leads to hastiness is 
culpable. Let the intelligent man beware of using it, for it is the 
very worst of evils. He who is hasty, rushes to destruction, and 
the man of hastiness is not secure from disappointment. 
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ON GENEROSITY 

This quality, when it is employed with moderation and does 
not lapse into prodigality, is commendable. Man must prefer this 
quality to its antithesis—i.e., the quality of niggardliness—since 
the great men who are renowned by reason of their excellence arc 
convinced that niggardliness is not a praiseworthy quality. . . . 

The unseemly side of generosity appears when a man wastes his 
substance needlessly and mismanages it—for instance, when he 
spends it in devotion to pleasures and in gratifying his lust. This 
is squandering and is not characteristic of the wise. A gift in the 
right place is a treasure put aside. It perisheth not in the course of 
time, but abideth with the ages. . . . 

Man ought to know that if lie he in a prosperous condition, 
then his generosity will not impair his prosperity, and if lie he in 
a straitened condition, his adversity will not continue on that ac¬ 
count. It is peculiar to this noble quality', that he who employs' it 
never feels the want of anything; on the contrary, his abundance 
is much increased. . . . 

Consider well when to yield and when to deny, when to grant 
and when to promise. For a gift after denying is better than deny¬ 
ing after (promising) a gift and favor. Setting out to do after con¬ 
sideration is better than to abandon after setting out. Know that 
thou shouldstbe more prompt to do what thou hast not promised 
than to promise what thou wilt not do. Therefore beware of 
hastily promising what thou fearest thou mayestbe unable to per¬ 
form. Adorn thy promise with truth and thy deed with justice. 


ON NIGGARDLINESS 

Know thou that this is a reprehensible quality. Among the host 
of reprehensible qualities there is none more abominable than 
this, For thou secst that he who is lavishly bountiful of his sub¬ 
stance, although blameworthy, is satisfied with the pleasure he 
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derives and men's goodly praise which is his. But niggardliness is 
accompanied by evil repute without even the attainment of pleas, 
ure; and to be of evil repute is not one of the qualities desired by 
the excellent. The noble-minded man ought to shrink from this 
quality and not employ it on any occasion. . . . 

The wise man ought not be niggardly in dealing out his knowl¬ 
edge, for knowledge is not lessened by imparting it (to others), 
as little as the brightness of the fire dies away when a light is 
kindled therefrom. The best rule with regard to the employment 
of this quality is to accustom one's self to beneficence toward 
kinsmen, until one gradually habituate one’s self to benevolence 
toward strangers, and thus train one’s self to choose generosity. 


orr COURAGE 

The man who is large-hearted, full-veined, and long-armed will 
generally be the man of valor, especially if, combined with those 
physical advantages, he he master of the art of war. This quality 
is praiseworthy (in man), when it is manifested in his strength, 
and in accordance with his determination to be saved from what 
might befall him. But when he departs from a moderate course 
and unites valor with the quality of folly and it becomes the cause 
of a man’s throwing himself into dangerous places, then it is 
reprehensible. ... 

This quality of valor never fails to be conspicuous in the souls 
of mighty men and courageous heroes. With reference to valor 
and patience in facing danger, the poet spake: 

"There came a day in the heat of which some people 
warmed themselves, but though there was no fire, they acted 
as if in the fire’s midst.” . . . 

Among the things which have been said in order to encourage 
the use of valor is: "Crave death, and life will be granted thee.” 
The Arabs were accustomed to call the man of valor "safe.” Among 
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things which have been said on the emboldening of the spirit 
i„ combat is the word of the poet: 

"I went to the rear to preserve my life (in battle), but I 
found that I could not preserve my life unless I went for¬ 
ward." 

Thus the noble man must make use of this quality in such a 
W yasnot to overstep the middle path lest he he called foolhardy. 
The philosopher spake, “The extreme limit of valor is strength 
and endurance with respect to what thou ahhorrest” Valor can¬ 
not go hand-in-hand with vanity (untruth), nor finnness with 
absurdity, nor patience with weariness, for these are of the qualities 
of asses and swine. Valor consists in persevering in the right and 
overcoming thy desires, until thou feel that to die in the best way 
thou hast found is more desirable than to live in the evil way, 
which the power of understanding may have revealed to thee. 


ON CO WARWICK 

This quality is generally found in spirits that are abject and 
downcast, poor and wretched. It is a reprehensible quality. Let 
the wise man be on his guard against it, let him make no use of it, 
exert himself to keep away and abstain from it, since he derives 
no benefit from it; on the contrary, he reaps ill-icpute, a vile 
record, and a diminution of praise. . . . 

The coward is known to say: "I will not travel, for fear of high¬ 
waymen and wild beasts. I will not engage in business, lest I meet 
with losses. I will not fast, lest I become ill. I wall give no aims, lest 
I become poor," and similar words that put an end to all activity, 
until there remains nothing for him to do, but living on without 
moving from his place, . . . 

But in a case where escape is impossible, it is permissible for 
the quality of cowmdicc to come into play—as in the ease of him, 
concerning whom it is said: "Theking dispatched him to a danger- 



Medieval Noon 


W 

ous place. He refused to go. The king reviled him, whereupon he 
said, 'It is better that thou revile me when living than bless me 
when dead.' ” 


THE ROYAL CROWN 

Among his own people Ibn Gabirol came to be most revered as a 
writer of verse, one who—to quote a thirteenth-century admirer— 

",spread such a fragrance of song as was ne’er produced by any poet 
cither before or after him." In keeping with poetic tradition, he ex¬ 
perienced much suffering in his youth, being poor, without parents, and 
often friendless. As a result, his verses are prevailingly doleful, and 
dwell constantly on man’s need of God's help. The following is taken 
from the most noted of his compositions, a lengthy philosophical tract 
in rhyme which he called keter maliiut, the “Royal Crown." 1 

Man entereth the world, 

And knoweth not why; 

He rejoiceth 

And knowetli not wherefore; 

He liveth, 

And knoweth not for how long. 

In his childhood he walketh in his own stubbornness, 

And when the spirit of lust beginnetli in its season 
To stir him up to gather power and wealth, 

Then he journeyeth from his place 

To ride in ships 

And to tread in the deserts, 

And to carry his life to dens of lions, 

Adventuring in among wild beasts; 

And when he imagineth that great is his glory 
And that mighty is the spoil of his hand, 

Quietly stealeth the spoiler upon him. 

And his eyes are opened and there is naught. 

1 Gdbirol’s Selected Poems, translated by Israel Zangwill (Jewish Publication So¬ 
ciety, Philadelphia, 1923). 
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At every moment he is destined to troubles 
'j’hjtpass and return. 

At every hour evils, 

At every moment chances, 

0«every day terrors. 

If for an instant he stand in security, 

Suddenly disaster will come upon him, 

Either war shall come and the sword will smite him. 

Or the bow of brass transpierce him; 

Or the sorrows will overpower him, 

Or the presumptuous billows flow over him, 

Or sickness and steadfast evils shall find him, 

Till he become a burden on his own soul, 

And shall find the gall of serpents in his honey. 

When his pain increaseth 
His glory decreasetli, 

And youth make mock of him. 

And infants rule him, 

Andhebecomctli a burden to the issue of his loins, 

And all who know him become estranged from him. 

When his hour hath conic, he passeth from the courts of his 
house to the court of Death, 

And from the shadow of his chambers to the shadow of Death. 

He shall strip off his broidery and his scarlet 
And shall put on corruption and the worm, 

And lie down in the dust 

And return to the foundation from which he came, 

0 man, whom these things befall, 

When shall he find a time for repentance 
To scour away the rust of his perversion? 

For the day is short and the work manifold. 

And Hie task-masters irate, 

Hurrying and scurrying, 
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And Time laughs at him, 

And tlie Master of tlie House presses. 

Therefore I beseech Thee, 0 my God, 
Remember tlie distresses that come upon man, 
And if I have done evil 
Do Thou me good at my latter end, 

Nor requite measure for measure 
To man whose sins are measureless, 

And whose death is a joyless departure, 
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Bahya ben Joseph ibn Pofcuda, who flourished in Saragossa, Spain, 
during the first half of the eleventh century, ranks as oneof the foremost 
of all Jewish philosophers. Nothing is known of his career save that 
lie served as dayyan ("fudge") of the local rabbinical court, and pub¬ 
lished a book towards the close of his life which swiftly became a clas¬ 
sic. It was written in Arabic under the title, guide ro the duties of 
the heart (in Hebrew, Honor iia-i.evovot ), and gave the first sys¬ 
tematic presentation of Jewish ethics . Bahya’s aim was to correct the 
tragic overemphasis on ritualism which had naturally resulted from 
Israel’s absorption in the Talmudic writings. His people had become so 
wrapped up in outward observances that they had almost forgotten the 
immeasurably greater importance of inward faith. So he set himself 
the task of explaining the nature of that faith, and of describing the 
.ethical impulses which it engendered. 

A similar task had been undertaken by certain Arabic philosophers, 
most notably those who belonged to the Sufi sect. Their influence on 
Bahya was profound, as was also that of the pagan Ncoplatonists who 
-in turn had influenced those Mohammedans. For all that, however, 
Bahya's work was so Jewish in flavor that it became a treasury of devo¬ 
tion for his people throughout the Middle Ages. Passages from it arc 
.still regularly recited by pious Jews as part of the liturgy for the Peni¬ 
tential Days. 

T he book is divided into ten sections, or "gates,” corresponding to 
'what Bahya considered the ten fundamental elements of religious faith 
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and practice. Only the first three have as yet been translated into Eng- 
Iish, and it is from these that the following passages have been taken* 

THE DIVISIONS OF WISDOM 

The noblest of the gifts which God bestowed on His human 
creatures . . . is Wisdom. This constitutes the life of their spirit, 
the lamp of their intellect. It secures them the favors of God, and 
saves them from His wrath both here and hereafter. . . . 

Wisdom falls into three divisions. The first division is the sci¬ 
ence of created things . . . and deals with the essential and acci 
dental properties of material bodies. The second division consists 
of the ancillary sciences; for instance, arithmetic, geometry, astron¬ 
omy and music. The third department is the science of theology, 
and treats of the knowledge of God, blessed be He, and of the 
knowledge of His law, and so forth. 

All the sciences are gates which the Creator has opened to 
rational beings, through which they may attain to a comprehen¬ 
sion of religion and of the world. But while some sciences are 
more adapted to the needs of religion, others are more requisite 
for secular interests. The sciences specially required in secular 
affairs form the lowest division; whereas the one essential to re¬ 
ligion is the highest science. Theology. . . . 

INWARD AND OUTWARD RELIGION 

As the science of religion deals with two parts, external and 
inward religion, I studied the books of the ancient writers who 
flourished after the Talmud and who composed many works deal¬ 
ing with the Precepts, in the expectation of learning from them 
the science of inward religion. . . . 

I found however that this department of knowledge, the science 
of the Duties of the Heart, had been entirely neglected. No work 

1 Duties of the Heart, by Bacbya ben Joseph ibn Paquda, translated (from the He¬ 
brew version) by Rev. Moses 1 -Iyamson, B.A., LL, D. Bloch Pub. Co., New York, 
X941. 




The Ethics of Bahya 347 

tad been composed which set forth its principles and divisions 
systematically. I was so greatly surprised that I said to myself, 
"possibly this class of duties is not positively enjoined by the 
Torah. . . • Possibly it belongs to the class of supererogatory 
practices that are optional, for which we will not be called to 
account nor be punished if wc disregard them. And therefore our 
predecessors omitted to treat of it in a special work,” A careful 
examination, however, by the light of Reason, Scripture, and Tra¬ 
dition, of the question whether the Duties of the Heart are obliga¬ 
tory or not, convinced me that they indeed form the foundation 
of all the Precepts, and that if there is any shortcoming in tlicir 
observance, no external duties whatever can be properly fulfilled. 

First, the arguments from Reason. Man, we know, consists of 
body and of soul; both of them arc marks of the Creator’s good¬ 
ness to us. One of these elements of our being is seen; the other, 
unseen. We are accordingly bound to render the Creator visible 
and invisible service. The outward service is the observance of 
practical precepts; e.g., praying, fasting, almsgiving; learning the 
Torah and teaching it; erecting a booth for the Feast of Taber¬ 
nacles and waving palm brandies on the festival; wearing fringes, 
attaching tire mezuxah to the doorposts; erecting a parapet on the 
roof; fulfillment of other precepts which call for the exercise of the 
physical organs. Inward service, on the other hand, consists of the 
fulfilment of the duties of the heart; e.g., that we should acknowl¬ 
edge the Unity of God in our hearts; believe in Him and in His 
Laws and accept His service; revere Him, be humble and abashed 
before Him; love Him, trust in Him, and surrender our very lives 
to Him; abstain from what He hates, dedicate our activities to His 
name; meditate on the benefi ts He bestows and similar duties that 
arefulfilled in thought and by the exercise of inward faculties, but 
do not call for activity of the bodily organs. 

THE PRIMACY OV INWARD RELIGION 

I am certain that even the practical duties cannot be efficiently 
performed without willingness of the heart and desire of the soul 
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to do them. If it should enter our mind that we are under no obli¬ 
gation to choose and desire the Service of God, our bodily organs 
would be released from the obligation to fulfil the practical duties 
since no work is complete without the assent of the soul. And as 
it is clear that the Creator has imposed upon us external duties, it 
would be unreasonable to suppose that our mind and heart, the 
choicest elements of our being, should have been exempted from 
serving Him to the extent of tlicir power, since their co-operation 
is requisite for the complete service of God. Hence, it is clear that 
we are under the obligation of inward as well as external duties; 
so that our service shall be perfect and complete, and shall engage 
mind as well as body. 

When I became convinced of the necessity of inward duties ou 
rational grounds, I said to myself, “Possibly these duties are so 
plain and so universally known, and all men are so attached to 
them, that a treatise on the subject was unnecessary.” When, how¬ 
ever, I studied human habits throughout the ages, as recorded in 
literature, I discovered that men were far from the knowledge 
or practice of these duties, with the exception of some pious and 
zealous individuals, according to what is reported of them. But as 
for the rest, how greatly did they stand in need of exhortation and 
instruction! ... 

After I had become convinced of the obligatory character of 
the Duties of the Heart and that, on grounds already mentioned, 
we are bound to observe them; after I had noticed that these duties 
had been neglected and that no book had been composed spe¬ 
cially treating of them; and after I had further realized in what 
condition our contemporaries were as a result of their inability to 
comprehend, much less fulfil, these duties and occupy themselves 
with them; then I was moved by the grace of God to inquire into 
the science of inward duties. . . . 

THE REASON FOR THIS BOOK 

I began to train myself in tins science, and imposed on myself 
the task of studying and practicing those duties. The discovery of 
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one duty revealed another related to it, which in turn suggested 
a third, till the subject matter assumed large dimensions and 
became difficult to retain in the memory. I feared that I might for¬ 
get what I had already thought out, and that what had assumed 
solid shape in my mind might dissolve, especially since among our 
contemporaries there are so few fellow-workers in this line of 
research. I resolved therefore to write down my reflections and put 
them together in a work that would comprehend the general prin¬ 
ciples of the subject and include its subdivisions as well as many 
of the detailed applications; and so I would always be able to 
exhort myself to learn these duties and oblige myself to fulfil 
them. . . . 

But when I thought of proceeding to carry out my resolution in 
regard to this book, I saw that a man like myself was not fit to 
compose such a work. I felt that I was unequal to the adequate 
analysis of its various parts, the subject being too difficult, my 
knowledge too slight, my intellectual capacities too weak to grasp 
the topics. Moreover, I do not possess an elegant style in Arabic, 
in which the book would have to be written, as it is the language 
best understood by the majority of our contemporaries. 1 1 feared 
that I would be laboring at a task which would expose my defi¬ 
ciencies, and that I would thus be exceeding the just hounds of 
discretion. I therefore determined to change my mind and give 
up my plan. 

No sooner, however, had I thus resolved to abandon the project 
than I began to suspect myself of choosing repose, and of pre¬ 
ferring to dwell in the abode of indolence, quietness, and security, 
.. . Many profitable undertakings, I also reflected, have failed 
through diffidence; numerous losses have resulted from fear. I 
recalled the maxim: “It is the part of prudence not to be too hesi¬ 
tant.” If every one engaging in a good work, or wishing to teach 
the right and proper way, were to hold his peace and wait till his 
purpose had been completely fulfilled, not a word would be 
uttered by any one after the Prophets whom God had chosen as 

1 Arabic had become the vernacular of the lews throughout the Islamic lands. 
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His messengers and strengthened with His Divine aid. If every one 
desirous of acquiring all good qualities, and unable to do so, were 
therefore to neglect those that he could make his own, all the chil¬ 
dren of men would be lacking in virtues and deficient in graces of 
character. They would be forever running after deceptive hopes. 
The paths of goodness would be desolate and the abodes of kind¬ 
ness would be destroyed. 

I further realized that while men have a strong desire to attain 
evil ends, they are negligent in the pursuit of that which is noble. 
They are tardy in seeking the good but dally in the paths of frivol¬ 
ity and pleasure. If a vision of lust appears to them and beckons to 
them, they invent falsehoods so that they may turn to it. They 
bolster its arguments to make its obliquities upright, its weaknesses 
strong, its loosenesses firm and compact. Even though the lamp 
of truth invitingly shines before them, they frame idle pretexts for 
refraining from turning to it. They argue against it, declare its 
courses misleading, and contradict its assertions, so as to make it 
appear inconsistent and thus have an excuse for keeping away from 
it. And thus every man’s enemy is beneath his own ribs. . . . 

I therefore determined to force myself to undertake the labori¬ 
ous task of composing this treatise, and resolved to expound its 
topics in the language at my command, and in idioms that readily 
occurred to me, provided they conveyed the meaning. And so, too, 
of the detailed particular duties of the heart, I shall only mention 
those that suggest themselves to me, and shall not trouble to 
adduce all of them, so as not to make the book too long. . . . 


THE SCOPE OF THE BOOK 

My aim is to bring to light the root principles of our Religion 
that are deeply fixed in the unsophisticated intellect—those pivotal 
principles of our Torah which are latent in our souls. Once we 
rouse our minds to meditate on them, their truth becomes clear 
to us inwardly and their bright rays will even be manifest in us 
externally. The following is an apt analogy. An astrologer went 
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to a friend’s courtyard, and divined that it contained a hidden 
treasure. The man searched for it, and found a mass of silver that 
had turned black and had lost its luster because of the tarnish 
flitl which it had become covered. lie took some of the metal, 
scoured it with salt and vinegar, washed and polished it, till it had 
recovered its original luster, beauty and brightness. He then gave 
orders that the rest of the treasure should be similarly treated. 
] wish to do the same with the hidden treasures of the heart: 
namely, to bring them to light and exhibit their shining excel¬ 
lence so that any one who desires to draw near to God and cling 
, to Him may do likewise. 

When, my brother, you have read this book and apprehended 
its contents, take it as a reminder of your duties and of your short¬ 
comings. Pass on yourself a true judgment. Rcud my book re¬ 
peatedly; develop its thoughts. Bring it close to your mind and 
heart. If you see any error in it, correct the error; any omission, 
supply it. In studying the work, let your aim he the practical one 
of following its instruction and guidance. But do not let your 
object be to win a reputation or gain glory through its wisdom. 

Though the benefits God bestows upon Ilis creatures are all- 
embracing, as Scripture saith (Ps, 1415:9), “The Lord is good to 
all," the majority of mankind are too blind to recognize these 
benefits or comprehend their high excellence. 


WHY MEN ABE BLIND 

There are three reasons for this lack of comprehension. 

(1) Men are too absorbed in secular affairs and pleasures, and 
they long too much for something they cannot get from this world 
... because the sole hope on which their hearts are fixed is the 
satisfaction of their desires and fulfilment of their wishes. What¬ 
ever stage of success they attain, they seek to proceed higher and 
further. The numerous benefits enjoyed by them arc, in their 
view, but few. The great gifts already conferred on them, they 
deem small, so that any advantage gained by another person, they 



352 Medieval Noon 

look upon as having been taken from them. Happenings that 
come to them from God they regard as calamities that have be¬ 
fallen them. They do not reflect upon the works of the Lord that 
are for their benefit, as Scripture saith (Ps. 10:4), "The wicked 
in his high arrogance, does not enquire. God is not in any of his 
thoughts.” 

(2) The second reason is that human beings when they come 
into this world are like foolish Leasts and an ass’s colt, as the wise 
man saith (Job 11:12), "Like a wild ass's colt is man when born.” 
They grow up surrounded with a superabundance of Divine favors 
which they experience continuously, and to which they become so 
used that they come to regard these as essential parts of their being, 
not to be removed or separated from themselves during the whole 
of their lives. ... 

In this respect they resemble an infant found in the desert by a 
kind-hearted individual. The benevolent man took pity on the 
child, carried it to his home, brought it up, fed it, clothed it, and 
provided it generously with all that was good for it till it was old 
enough to understand and comprehend the many benefits it had 
received. The same philanthropist heard of a man who had fallen 
into the hands of his enemy and had for a long time been treated 
with extreme cruelty, starved and kept naked. The benevolent 
man’s compassion was aroused. He appeased tlie enemy so that 
the latter freed the prisoner and forgave him his debt. After his 
release, the philanthropist took the man home and showed him 
kindness, but to a smaller extent than that shown to the foundling. 
Yet the man was more appreciative of, and grateful for, what had 
been done for him than the child who had been surrounded with 
benefits from infancy. Tire reason was that the prisoner passed 
from wretchedness and destitution to a state of happiness and 
tranquillity at a time when his mental faculties were mature. 
Hence, he fully appreciated the goodness and kindness of his bene¬ 
factor. But the foundling did not realize the value of the benevo¬ 
lence he had experienced, even after his powers of perception and 
understanding had become fully developed, because he had been 
used to favors from earliest childhood. Still, no individual with 
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intelligence will, doubt that the kindness to the child was wider in 
sc0 pe and more clearly recognizable, and that consequently there 
v/aS jjj its case a greater obligation of constant gratitude to the 
benefactor. 

A simi lar thought is indicated in the text (Hosea 11:3), “And 
1 dandled Ephraim, taking him in my anns, and he knew not that 
I healed him.” 

(3) The third reason is that human beings arc subject in this 
world to various mishaps and damage in person and property, and 
do not understand that these misfortunes have beneficial results, 
not r ealizin g the value of trial and discipline, as Scripture saith 
(Ps. 94:12), "Happy is the man whom Thou, O Lord, chastcncst 
and teachest out of Thy Law.” They forget that they themselves 
and all they have are benefits which the Creator in Ilis gener¬ 
osity and loving-kindness has bestowed on them, and that Ilis 
decrees are executed in justice and are in accordance with His 
wisdom. They are resentful when Ilis judgment is visited upon 
them. But they do not praise him when His mercy and loving- 
Vindness are manifested to them. Their foolishness leads them to 
jeny the benefits and the Benefactor. Their folly may even induce 
many of them to indulge in sophistical speculations concerning 
God’s work and its various products which He created for their 
improvement. 

In this regard, how like are they to blind people who were 
admitted into an institution specially built for them and furnished 
with everything requisite for their comfort. Every single thing 
was in its right place and arranged for their advantage in the way 
that might best serve the specific purpose of improving their con¬ 
dition. Useful medicaments had also been provided and a skilled 
physician appointed to heal them by the application of these reme¬ 
dies so that their sight might be benefited. They however did not 
trouble about their treatment and paid no heed to the directions 
of the physicians who sought to cure them. They wandered about 
aimlessly in the institution, miserable because of their blindness. 
Often as they were walking, they would stumble over articles that 
had been placed there for their benefit, and fall on their faces. 
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Some were bruised, others suffered broken limbs. Their pains and 
sufferings increased, and multiplied. Then they burst forth in com _ 
plaints against the builder and proprietor of the home, condemned 
his work, charged him with falling short in the fulfilment of his 
duty and condemned him as a bad manager. They persuaded 
themselves that his aim and purpose had not been to do them 
good and show them kindness, but to cause them pain and injury. 
This attitude of mind induced them at last to deny his goodness 
and kindliness, even as the wise man saith (Ecclcs. 10:3), “Yea, 
also when a fool walketh by the way, his understanding faileth 
him and he declaretli to everyone that he is a fool.” 


SEVEN EVIDENCES OE DIVINE WISDOM 

The indisputable evidences of Divine Wisdom in the Universe 
can be classified under seven heads. The first is to be seen in the 
order of the cosmos itself. The Earth, we observe, is at the center; 
dose to it and above it is water; close to the water is the atmos¬ 
phere; above all is fire in a just and unchanging balance and meas¬ 
ure. Each of these elements maintains the proper position ap¬ 
pointed for it. The ocean bed, with the waters imprisoned therein, 
stays in its place and does not pass beyond its boundaries, notwith¬ 
standing the roaring of the waves and the raging of the winds, as 
it is written (Job 38:9-11), “And I prescribed for it my decree, 
and set bars and doors; and said: ‘Thus far shalt thou come, but 
no further, and here shall thy proud waves be stayed.’ ” 

The second evidence of wisdom is apparent in the human 
species—a universe on a small scale that completes the ordered 
series of creation, and constitutes its crowning beauty, glory, and 
perfection. David, peace be to him, referred to Man when he 
exclaimed: “O Eternal, our Lord, how glorious is Thy name in all 
the earth.” 

Tire-third evidence of wisdom is apparent in the formation of 
the individual human being—his physical structure, the faculties 
of his mind and the light of reason with which the Creator has 
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distinguished him and thus given him superiority over other living 
creatures that are irrational. Man resembles the large universe, 
being like it fundamentally and in its original elements. . . . 

Hie fourth evidence is seen in other species of living creatures, 
from the least to the greatest—those that fly or swim or creep or 
move on four feet, with their various qualities, pleasures and 

uses. . . • 

The fifth is displayed in plants and other natural products 
[e.g., minerals] that have been provided for the improvement of 
thehuman race, because of their usefulness to man in various ways, 
according to their natures, constitutions and virtues. . . . 

The sixth is discernible in the sciences, arts, and crafts which 
the Creator, blessed be He, provided for man, to contribute to his 
improvement, to enable him to obtain a livelihood and gain other 
benefits of a general and particular character. This mark of Divine 
Wisdom is referred to in the texts (Job 38:36), “Who hath put 
wisdom in the inward parts? Or who hath given understanding to 
the mind?” and again (Prov. 2:6), “For the Lord giveth wisdom; 
out of His mouth eometh knowledge and discernment.” 

The seventh evidence is exhibited in the appointment of the 
Torah and its statutes, to teach us how to serve the Creator and 
secure for one who consistently lives according to their dictates, 
immediate happiness here, and recompense in the life to conic 
hereafter. . . . To this should be added the customs by which 
the government of other nations is regulated together with their 
useful features. For those nations, these customs take the place of 
the Torah, though only in secular matters. . . . 

Some are of the opinion that when the wise man said (Prov. 9:1), 
"Wisdom hath built her house; she hath hewn out her seven 
pillars,” he had in mind the seven evidences which we have 
just mentioned, 

PHILOSOPHY IS max's KNOWLEDGE OP IIIMSEI.l' 

It is our first duty to study the beginning of a human being, his 
birth, the formation of the parts of his physical frame, the joining 
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together of his limbs, the use of each limb and the necessity which 
caused his being made m his present form. Next, we should study 
nian 's advantages, Ins various temperaments, the faculties of his 
soul, the light of his intellect, his qualities—those that are essential 
and those that are accidental; his desires, and the ultimate pur¬ 
pose of his being. When we have arrived at an understanding of 
the matters noted in regard to man, much of the mystery of this 
universe will become clear to us, since the one resembles the other. 
And thus some sages declared that philosophy is man’s knowledge 
of himself; that is, knowledge of what has been mentioned in 
regard to the human being, so that through the evidence of divine 
wisdom displayed in himself, he will become cognizant of the 
Creator; as Job said (Job 19:26), “From my flesh, I see God." 


marks of providence in the infant 

At the beginning of a human being’s existence, the Creator 
appointed the mother’s body to serve as a couch for the foetus so 
that it might abide in a safe place, a strongly guarded fortress, as 
it were, where no hand can touch it, where it cannot be affected by 
heat or cold, but is shielded and sheltered and where its food is 
ready for it. Here it continues to grow and develop, even becomes 
capable of moving and turning, and receives its nourishment with¬ 
out any effort or exertion. This nourishment is provided for it in 
a place where no one else can in any way reach it, and is increased 
as the foetus develops till a definite period. Then it emerges with¬ 
out any contrivance or help on its part, but solely by the power of 
the wise, merciful, and gracious One who shows compassion to 
His creatures. ... 

When the infant has emerged into the world—all its senses, 
except those of touch and taste, being weak—the Creator provides 
for it food from its mother’s breast. The blood which had been its 
nourishment before it was bom is now converted into milk in the 
mother’s breast, pleasant and sweet, flowing like a gushing spring 
whenever needed. The milk is not so abundant that it might 
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^come burdensome to the mother and flow without suction, not 
so scanty as to tire the child when taking the breast. Divine grace 
is also manifested in His having made the orifice of the nipple like 
the eye of a needle, not so wide that the milk would run without 
suction, in which case the child might he choked while being 
suckled, nor so narrow that the infant would have to exert itself 
in drawing its nourishment. 

Later on the infant’s physical faculties grow stronger, so that 
it is able to distinguish sights and sounds. God inspires the par¬ 
ents' hearts with kindness, love and compassion for their offspring, 
so that rearing it is not a burden to them. They are more sensitive 
to its needs in regard to food and drink than to their own require¬ 
ments. All the labor and trouble involved in bringing it up, bath¬ 
ing and dressing it, gently leading it, and warding off everything 
harmful, even against its will, is of little account in their sight. 


MARKS OF PROVIDENCE IN THE 
GROWING CHILD 

The offspring passes from infancy to childhood. His parents do 
not tire of him nor become angry at his multitudinous wants and 
slight recognition of the burden which they bear in caring and 
providing for him. On the contrary, the solicitude they feel on his 
behalf increases till he readies adolescence, when he has already 
learned to speak correctly and properly, and his physical senses and 
mental faculties have become strong enough to acquire wisdom 
and knowledge. Then he apprehends some physical phenomena 
with his senses, and some intellectual ideas with his mental facul¬ 
ties, as the wise King said (Prov, 2:6), “For the Lord giveth 
wisdom; out of His mouth cometh knowledge and discernment.” 

It is of great benefit to a human being that during his childhood 
he is not a thinker and is unable to distinguish good from evil. For 
had he, while growing up, been endowed with a ripe intellect and 
mature powers of perception and had he been able to discern the 
superiority of adults, in their ability to manage for themselves, 
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move freely and keep clean, and realized tlie contrast presented 
by bis condition in all these respects, he would have died of grief 
and sorrow. Remarkable too it is that crying, as learned physicians 
state, is beneficial to an infant. For in the brains of infants there 
is a humor, which, if it remained there undischarged, would pro¬ 
duce evil results. Weeping dissolves this humor and drains it away 
from the brain, and thus the infants are saved from its injurious 
effects. The Creator’s abounding grace to man is also manifested 
in that the new teetli come out singly, one after another, and so 
the gradual falling out of the old teeth during the process of re¬ 
placement does not interfere with mastication. 

Later on he is subjected to diseases and meets with painful 
accidents, and so he gains knowledge of the world, the real nature 
of which is no longer hidden from him. Thus he is put on his guard 
against artlessly trusting the world or permitting his lusts to have 
dominion over him, in which case he would become like the brutes 
that neither know nor understand; as it is written (Ps. 32:9), "Be 
ye not as the horse or as tlie mule which have no understanding.” 


THE MIRACLE OF THE BODY 

One should then consider and reflect upon the uses of the limbs 
and organs and the various ways in which each of them functions 
for man’s benefit—the hands serving for taking and giving; the feet 
for walking; the eyes for seeing; the cars forbearing; the nostrils for 
smelling; the tongue for speaking; the mouth for eating; the teetli 
for masticating; the stomach for digestion; the liver for purifying 
the food; the tubes for removing superfluities; the bowels for 
retention. Tlie heart is the reservoir of natural heat and the well- 
spring of life. The brain is the seat of the spiritual faculties, the 
well-spring of sensation, and the root from which the nerves begin. 
The womb serves to preserve and develop the seed. And so it is 
with the rest of the bodily organs. They all have their specific func¬ 
tions, of which more are unknown than are known to us. 

So, too, one who reflects on these matters will take notice of 
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the natural processes by which the nourishment received by the 
body is apportioned to every one of its parts. . . . Thus the food 

sses i n to the stomach through a tube that is absolutely straight 
without bend or twist. This tube is called the oesophagus. The 
stomach grinds the food more thoroughly than the teeth had 
already done. Then the nutriment is carried into the liver through 
fine intermediate veins which connect these two organs, and serve 
as a strainer for the food, permitting nothing coarse to pass through 
to the liver. The liver converts the nutriment it receives into blood 
which it distributes all over the body, sending the vital fluid to all 
parts of the corporeal frame through conduits formed for this 
purpose, and resembling water-pipes. The waste substances that 
are left are eliminated through canals specifically adapted to that 
purpose. What belongs to the green gall goes to the gall-bladder. 

1 What belongs to the black gall goes to the milt (spleen); other 
humors and juices are sent to the lungs. The refuse of the blood 
passes into the bladder. Reflect, O my brother, on tht wisdom of 
the Creator manifested in the formation of your body; how He 
set those organs in their right places, to receive the waste sub¬ 
stances, so that they should not spread in the body, and cause it 
to become sick. 

Then consider the formation of the vocal organs, and instru¬ 
ments of speech. Tire trachea, hollow for the production of sound; 
the tongue, lips, and teeth serving for the clear enunciation of 
consonants and vowels, These organs have other uses also. The air 
enters the lungs through the trachea; the tongue is the OTgan 
which enables one to taste savory victuals, and aids also in the 
deglutition of solid and liquid nourishment. The teeth serve to 
masticate solid food. The lips enable one to retain liquids in the 
mouth, and swallow the quantity desired, and only when one 
wishes to do so. In regard to the other organs, the uses of some are 
known to us; of others, unknown. . , , 
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THE MIRACLE OF THE MIND 

Next consider the faculties of the soul and their place among the 
advantages bestowed on man—the faculties of thought and recol¬ 
lection, tlic power of forgetting, the feeling of shame, the faculties 
of understanding and speech. What would man’s condition be if 
one of these were lacking? Take memory, for instance. How much 
loss a person would incur in all his affairs if he were unable to 
remember what he owned and what he owed; what he had taken 
and what he had given; what he had seen or heard; what he had 
said and what had been said to him; if he could not recall the one 
who had conferred a benefit upon him and the one who had 
wrought him harm; the one who had rendered him a service, or 
inflicted upon him an injury. Such a person would not recognize 
a road even if he had frequently traversed it, nor remember a 
science though he had studied it all his lifetime. Experience would 
be of no profit tohim. He would not Weigh any matter by what had 
happened in the past. Nor coulcl he calculate future events by 
what was taking place in the present. Such a person would seem 
almost entirely divested of the qualities that make up a human 
being. Forgetting also has uses, For were it not for the ability to 
forget, a man would never be free from melancholy. No joyous 
occasion would dispel his sadness. The events that should delight 
him would afford him no pleasure, when he recalled the troubles 
of life. Even from the realization of his hopes he could not hope 
to derive rest and peace of mind. He would never refrain from 
grieving. Tims you see how memory and forgetfulness, different 
and contrary to each other as they are, are both endowments be¬ 
stowed upon man, and each of them has its uses. Next consider the 
feeling of shame with which man alone has been endowed. How 
high is its value, how numerous are its uses and advantages! Were 
it not for this feeling, men would not show hospitality to strangers. 
They would not keep their promises, grant favors, show kindness, 
nor abstain from evil in any way. Many precepts of the Torah are 
fulfilled only out of shame. A large number of people would not 
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honor their parents, if it were not for shame, and certainly would 
kil tQ faow courtesy to others. They would not restore a lost article 
to its owner nor refrain from any transgression. For whoever com¬ 
mits any of the disgraceful acts which we have mentioned, does 
so only when he has cast off the vestment of shame. As Scripture 
saith: (Jer. 6:15), “Yea they are not at all ashamed, neither know 
they how to blusli.” (Zcp h. 3:5), “The unrighteous knowetli no 

shame." 


the blessings of comprehension 

The abounding goodness of God to us is manifested in the 
capacities of thought and perception with which he has uniquely 
endowed us and distinguished us from other living creatures. The 
value of these faculties in the care of our bodies and ordering of 
ouractivities is known to all, with the exception of those who have 
suffered a loss of these faculties as a result of cerebral in juries. . . . 

A person whose understanding has failed him, loses all the 
excellences of a human being. Laws are no longer biudtug upon 
him; he is not amenable to reward or punishment. 

Among the benefits of the understanding it is to he noted that 
byits aid man obtains bis knowledge of all things perceived hy the 
senses or apprehended hy the intellect. By the understanding lie 
discovers aspects of visible objects, undisclosed to the physical 
senses, as, for instance, the movement of the shadow on the sun¬ 
dial, or the action of a single drop of water on the flinty rock. By 
the understanding man distinguishes between truth and false¬ 
hood, between excess and deficiency, between good and evil, be¬ 
tween the laudable and despicable, between the necessary, the 
contingent and the impossible. By his understanding man makes 
other living creatures work for his benefit and pleasure. By the use 
of this faculty, lie recognizes the position of the stars, determines 
their distances and their movements in their orbits, comprehends 
the relations and analogies treated in the science of mathematics, 
the figures and modes of demonstration (syllogisms) set forth in 
logic, and other sciences and arts too numerous to mention. So, 
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too, all the other faculties of man, if you study them, you will find 
display the utmost perfection and are of the highest value to him 
as we have shown is the case with the understanding. 


THE BLESSINGS OF SPEECH 

Reflect further on the "benefits God has bestowed on man by 
the gift of speech and the orderly arrangement of words, whereby 
he gives expression to what is in his mind and soul and under¬ 
stands the conditions of others. The tongue is the heart’s pen and 
the mind’s messenger. Lacking speech, there would be no social 
relations between one person and another; a human being would 
be like the cattle. Speech makes manifest the superiority of an 
individual among his fellows. By means of speech, covenants are 
made among human beings and between God and His servants. 
By means of speech, a man turns away from his perversities and 
seeks forgiveness for his iniquities. Speech it is that demonstrates 
a man’s worthiness or unworthincss. Man, it has been said, is heart 
and tongue. And this completes the definition of a human being. 
For a human being is defined as “a living rational mortal," and by 
speech, he is differentiated from the brute creatures. 

Then consider the advantages derived from written characters 
and the art of writing. By their aid, the deeds and affairs of those 
who have passed away and of those who are still existing are 
recorded for the benefit of those who will come after them; com¬ 
munications reach the absent, and information is received con¬ 
cerning those far away and concerning relatives in another country; 
and it is possible that the receipt of this information may save 
their lives or deliver them from misfortune and mishaps. By this 
means, knowledge of the sciences is preserved in books; desultory 
thoughts are gathered together. Men write down their dealings 
with each other in commercial transactions, in loans, purchases, 
marriages, divorces. 1 The subject is too wide to be dealt with com¬ 
pletely. 


1 The Arabic original adds: emancipation of slaves. 
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A crowning benefit bestowed on man is that be has been pro¬ 
vided with hands and fingers, with which he can draw, write, 
embroider, kindle fire, and perform other acts and fine operations 
that are beyond the capacity of other living creatures, because 
these are not needed by them. I assert that there is not one of these 
organs the uses of which I have mentioned that does not show to 
one who reflects on them marks of divine wisdom in its structure, 
form, and combination with other organs. They furnish strong 
evidence and clear proof of the Creator’s mercy toward us. Galen, 
in numerous treatises, has expounded the functions of the bodily 
organs, Were we to do so in the case of one of these, we would 
depart from the rales of conciseness. What we have adduced is 
sufficient to arouse any one to whom the Creator will point out 
the way of his salvation. . . . 


ALL THINGS SERVE MAN 

Among the benefits bestowed upon man, the following is to 
be noted. When you contemplate the marks of divine wisdom in 
created things, you will find that, besides testifying to the divinity 
and might of the Creator, they all without exception are in various 
ways useful to man and contribute to his improvement. While 
some of these uses are manifest, others are obscure. Take light and 
darkness, for instance. The benefits of light arc obvious and evi¬ 
dent, but those of darkness are hidden. For human beings are 
uncomfortable in the dark; their activities and movements are 
interrupted at its arrival. But were it not for the darkness of night, 
the physique of most living beings would be destroyed by their 
incessant toil and protracted movements. One interval of time is 
distinguished from another through the recurrence of night. It 
gives knowledge of periods which would otherwise be unknown 
(e.g., days and weeks) and determines the respective length or 
brevity of human lives. 

If time were uniform (i.e., without alternation of day and night) 
there would be no ordinances for special seasons, such as sabbaths. 
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festivals or fasts; no appointments could be made for a definite ' 
date; most of the sciences related to time would be unknown. ' 
Even food would not be perfectly digested by any living creature. 

As man however needs light at night to do some of his work, and 
to nurse the sick, the Creator has provided him with a substitute 
in the light of fire which he can kindle at any time and extinguish 
whenever he pleases. Wondrous too it is that the hue of the sky 
belongs to the colors that strengthen the sight. For it inclines to 
black which has the special quality of gathering together and 
strengthening the light that enters the eyes. Had the color of the 
sky been white, it would have injured the eyes of living creatures 
and weakened them. Similarly, other marks of wisdom are exhib¬ 
ited by other created things. . . . 

In considering secular affairs, it is proper that you should always 
look to the final outcome of hard experiences. You will discover 
the surprising fact that many untoward events turn out in the end 
to he to our advantage, and vice versa. A story is told of a company 
of travelers who lay down near a wall to rest overnight. A dog, 
passing by, wetted one of them. The man awoke and got up to 
wash off the uncleanliness. After he had gone some distance from 
his fellows, the wall fell down on his companions and killed them, 
while he alone escaped. Events frequently happen in similar or 
contrary fashion, ... 

A subject that you should also examine, and derive from it evi¬ 
dences of the divine wisdom and beneficence, is the agreement of 
human beings to buy and sell goods for gold and silver which, 
through God’s mercy, they endeavor to accumulate and thus im¬ 
prove their positions, though their actual needs are not thereby 
satisfied. For when anyone is afflicted with hunger and thirst 
through want of food or lack of water, an abundance of gold and 
silver will not avail him or supply his wants. And if anyone suffers 
pain in any of his limbs, he will not be cured by silver and gold; 
for while other minerals are largely used for medicinal purposes, 
this is less so in the case of gold or silver. 

A wondrous evidence of wisdom it also is that, while a few 
individuals possess large amounts of these precious metals, the 
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tered in his offspring. Do you not observe that in regard to its 
food, drink, clothing and in warding off all hurt from it, a father 
is more sensitive about his child than about himself? To secure 
ease for it, the burden of toil and weariness is lightly borne by 
him—the feelings of tenderness and pity for their offspring being 
naturally implanted in parents. Nevertheless, the Torah and rea¬ 
son impose upon children the duty of serving, honoring and rever¬ 
ing their parents, as Scripture saith: “Ye shall, everyone, revere his 
father andhis mother” (Lev. 19:3); “Hear, O my son, tlieinstruc- 
tion of thy father and forsake not the law of thy mother" (Prov, 
1:8); further, “A son honoreth his father, and a servant his master" 

(Malachi 1:6). (And these duties are enjoined) notwithstanding 
that the father is impelled by a natural instinct and the benefac¬ 
tion comes from God, while the parent is only the agent. 

The kindness of a master to his servant: It is obvious that the 
master’s intent is to improve his property by an outlay of capital, 
since he needs his servant’s work, and his sole motive is to further 
his own interest. Nevertheless, the Creator, blessed be He, imposes 
upon the servant the duties of service and gratitude, as it is said, “A 
son lionoreth his father and a servant liis master” (Malachi 1:6). 

The rich man’s beneficence to the poor man for the sake of a 
heavenly reward: He is like a merchant who acquires a great and 
enduring pleasure which he will enjoy at the end of a definite time 
by means of a small, perishable and inconsiderable gift which he 
makes immediately. So the rich man only intends to win glory for 
his soul at the close of his earthly existence by the benefaction 
which God entrusted to him, in order to bestow it upon anyone 
who will be worthy of it. Yet it is generally recognized that it is 
proper to thank and laud a benefactor. Even though the latter's 
motive was to gain spiritual glory hereafter, gratitude is, neverthe¬ 
less, due to him, as Job said: “The blessing of him that was ready 
to perish came upon me” (Job 29:13); and further, “If his loins 
have not blessed me, when he warmed himself with the fleece of 
my sheep” (Job 31:20). 

Kindness men show each other for the sake of praise, honor and 
temporal rewards: This is as if one were to deposit an article in 
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another’s care or entrust him with money, because of the deposi¬ 
tor's apprehension that he may need it later on. Although, in 
benefiting another person, the aim is to further his own interests, 
the benefactor is nevertheless entitled to praise and gratitude for 
his kindness, as the wise king said, “Many court the generous man, 
and everyone is a friend to him that givctli gifts" (Prov. 19:6); 
and he also said, “A man’s gift maketh room for him and bringetli 
him before great men" (Prov. 18:16). 

The kindness of one who has compassion on a poor man for 
whom he is sorry: The benefactor’s motive is to get rid of his own 
distress that results from depression and grief for the one lie pities. 
He is like one who cures a pain which has attacked him by means 
of the bounties that the Lord bestowed upon him. Nevertheless, 
he is not to be without due praise, as Job said, “Could I see any 
perish for want of clothing or any poor without covering? Did not 
his loins hless me, when lie wanned himself with the fleece of my 
sheep?” (Job 31:19-20) 

From what has here been advanced, it is clear that anyone who 
bestows benefits on others has first his own interest in mind— 
either to secure an honorable distinction in this world, or hereafter, 
or relieve himself of pain, or improve his material substance. Yet 
all these considerations do not absolve the beneficiaries of tlicir 
duty of praising, thanking, respecting and loving tlicir benefactors 
and making them some return. And this, despite that the benefit 
was only loaned to the benefactors; that they were obliged to 
dispense it, as we have pointed out; and that their beneficence is 
not permanent, their generosity not prolonged, and tlicir benevo¬ 
lence is mixed with the intent either to further tlicir own interest 
or ward off injury. How much more then does a human being owe 
service, praise, and gratitude to Him who created the benefit and 
the benefactor, whose bcncficencc is unlimited, permanent, per¬ 
petual, without any motive of self-interest, or puqio.se of warding 
off injury, but only an expression of grace and loving-kindness 
emanating from Him toward all human beings. 

We should furthermore bear in mind that a human being who 
renders a kindness to another in any of the modes above specified 
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WHO IS A PIOUS MAN? 

The pious man is comparable to a prince in that he is obeyed 
by his senses, and by his mental as well as his physical faculties, 
which he governs corporeally, as it is written: ‘He that ruleth his 
spirit [is better] than he tliat taketh a city’ (Prov, 16:32). He is 
fit to rule, because were he the prince of a country he would be as 
fust [to his people] as he is to his body and soul. He subdues his 
passions, keeping them in bonds, but giving them their due in 
order to satisfy them as regards food, drink, cleanliness, etc. He 
allows them all the freedom necessary for coping with material 
wants, and for solving scientific problems; but not so much that he 
is betrayed into doing evil. He allows the senses their due accord¬ 
ing as he requires them for the use of hands, feet, and tongue, as 
necessity or desire arises. The same is the case with hearing, seeing, 
and the kindred sensations which succeed them: imagination, con¬ 
ception, thought, memory, and will-power, which commands all 
these, but is, in turn, subservient to the will of intellect. 

He does not allow any one of these limbs or faculties to go 
beyond its special task, or to encroach upon another. Having satis¬ 
fied each of them (giving to the vital organs the necessary amount 
of rest and sleep, and to the physical ones the necessary motion 
and worldly occupation), he calls upon his whole Being as a 
respected prince calls upon his disciplined army, to assist him in 
reaching the higher or divine degree which is to be found above 
the degree of the intellect, He arranges his being in the same 
manner as Moses arranged his people round Mount Sinai. He 
orders his will-power to accept every command issued by him, and 
to carry it out forthwith. He makes faculties and limbs to do his 
bidding without contradiction, forbids them evil inclinations of 
mind and fancy, forbids them to listen to them, or believe in them, 
until he has taken counsel with the intellect. If he permits, they 
can obey him; but not otherwise. 

In this way his will-power receives its orders from him, carrying 
them out accordingly. He directs the organs of thought and imagi- 
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darkened by coming in contact with worldly matters. The more 
so, as necessity brings it into the company of youths, women or 
wicked people; when one hears unbecoming and soul-darkening 
words and songs which exercise an attraction for his soul which he 
is unable to master. During prayer he purges his soul from all that 
passed over it, and prepares it for the future. 

According to this arrangement there elapses not a single week 
in which both his soul and body do not receive preparation. 
Darkening elements having increased during the week, they can¬ 
not be cleansed except by consecrating one day to service and to 
physical rest. The body repairs on the Sabbath the waste suffered 
during the six days, and prepares itself for the work to come, whilst 
the soul remembers its own loss through the body’s companion¬ 
ship. He cures himself, so to speak, from a past illness, and provides 
himself with a remedy to ward off any future sickness. This is 
almost the same as Job did with his children every week, as it is 
written: “It may be that my sons have sinned" (Job 1:5). 

He then provides himself with a monthly cure, which is “the 
season of atonement for all that happened during this period,” 
viz., the duration of the month, and the daily events, as it is written: 
“Thouknowest not what a day may bring forth" (Prov. 27:1). 

He further attends the Three Festivals and the great Fast Day, 
on which some of his sins are atoned for, and on which he en¬ 
deavors to make up for what he may have missed on the days of 
those weekly and monthly cycles. His soul frees itself from the 
whisperings of imagination, wrath, and lust, and neither in thought 
nor deed gives them any attention. Although his soul is unable to 
atone for sinful thoughts—the result of songs, tales, etc., heard in 
youth, and which cling to memory—it cleanses itself from real 
sins, confesses repentance for the former, and undertakes to allow 
them no more to escape his tongue, much less to put them into 
practice, as it is written: "I am purposed that my mouth shall not 
transgress” (Ps. 17:3). The fast of this day is such as brings one 
near to the angels, because it is spent in humility and contrition, 
standing, kneeling, praising and singing. 

■ All his physical faculties are denied their natural requirements, 
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CONCERNING ASTROLOGY 

Whosoever strives by speculation and divining in the manner 
of astrologers to call down supernatural beings, or to manufacture 
talismans, such a man is an unbeliever. He may bring offerings and 
hum incense in the name of speculation and conjecture, hut he is 
in reality ignorant of that which he should do: how much, in 
which way, by what means, in which place, by whom, in which 
manner, and many other details too numerous to mention. He is 
like an ignoramus who enters the surgery of a physician famous for 
the curative power of his medicines. The physician is not at home, 
hut people come for medicines. The fool dispenses them out of 
the jars, knowing nothing of the contents, nor how much should 
be given to each person. Thus he kills with the very medicine 
which should have cured them. Should he by chance have effected 
a cure with one of the drugs, the people will turn to him and say 
that he helped them, till they discover that he deceived them, or 
they seek other advice, and cling to this without noticing that the 
real cure was effected by the skill of the learned physician who 
prepared the medicines and explained the proper manner in 
which they were to he administered. They who are deceived by 
astrological and physical rules wander from law to law, from god 
to god. . .< Pt.1,79 



the counsel of 

A NAMELESS POET 


The following stanzas are taken itom an anonymous Hebrew poem 
unearthed and translated by the late Dr. Hermann Gollancz, and pub¬ 
lished by him under the title, THE foundations of het.icious ff.au 
(London, 1915). Its precise dating is unknown, but it dearly belongs 
to this period. Medieval Jewish literature is replete with such hortatory 
irorks couched in lush and orientally fragrant verse. 

Men of understanding have asked me to teach them the ways 
ofinstruction and wisdom, to give them rules whereby they might 
find life for their bodies while they are upon the earth, and help 
them toward the life of the soul on the day when they shall be 
called to ascend on high. . . . 

Therefore, why shall I remain silent? Is it not well that I rouse 
the slumberers, and build up a habitation firm and exalted upon 
the mountain top whither my goal shall be? Indeed, as for the 
Foundation of Fear, I will establish it upon its true basis, and set 
it forth in chapters and stanzas. 

Hearken unto me, and incline thine cars, attend with thy heart, 
and open thy cyesj rebel not against the words of my mouth and 
against my voice when I speak; accept my instruction, and I will 
argue and order my subject with the help of direct proverbs, clear 
and transparent. 
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Fear the Lordl This is the first and beginning of all wisdom: 
yea, its end and aim. In the first place it ensures physical repose, 
wherein you forget sorrow and labor, and ultimately man is as¬ 
sured thereby of spiritual peace, a good name and reputation. . . . 

Learning without religious fear is as a woman of contradictions, 
disobedient, and lacking in manners, one who makes her eyes look 
large by the use of rouge and eye-paint, and adorns herself with 
necklaces and earrings. What is the use of all her beauty and 
splendor, when her clothing is untidy, and her true nature is dis¬ 
closed? 

Learning without fear is as a house and a high tower which 
have no proper foundation. Today it is high and lofty as the 
heavens, as a row of hewn stone forming a citadel and fortress, but 
of what avail is it? Tomorrow the satyrs and children of destruc¬ 
tion may dance upon its mounds. . . . 

He who has learned in order to teach others, while his own soul 
loathes instruction and wisdom, will find that his . . . lessons 
will be but mists of empty wind, and showers of dust and earth 
upon the ground. 

Obtain wisdom, and care not in whose hands it may be found, 
and how it will be regarded. Is the clay vessel reckoned according 
to its maker? . . . There are weeds which flourish like the lily, 
and through their flourishing men suffer them to rise at the very 
head of the garden. 

Ask for information: why shouldst thou be ashamed? Surely 
it is more shame for thee that thou dost not know. Say not, “My 
own heart will teach me; I am quite sufficient in myself as regards 
counsel”; for then when others will load thee, thou shalt be able 

to carry things which thou hast not before carried. . . . 

The human frame without knowledge may be compared to a 
majestic vessel in the midst of the deep sea, moved and tossed 
about as a reed at every light or strong breeze; how can it possibly 
stand, if there be no one to handle the rudder, no sailor to spread 
the sail upward? ... 

Open the eye of thy heart, that thou mayest appreciate what • 
thou seest with thy physical eye; for how many mortals are there 
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who have their eyes open and look, yet see not; while many a closed 
eye sees all, and even that which is concealed is revealed to itl . . . 

Endure things; muzzle yourself and be silent; for if you answer 
afool you will hear more things. 'Tis better that you should your¬ 
self in privacy tolerate unpleasantness than that others should hear 
it; your reply might only have the effect of disclosing some shady 
spot in your own career, which had hitherto been kept secret. . . . 

Is it not better to endure that which you have neither strength 
nor the power to remove? What is better calculated to remove the 
worries and sorrows of a man than the power of endurance which 
comes to his aid? Herein lies the panacea for all mourning and 
grief, the healing of all the ills of the flesh. . . . 

Drink from thine own well, and wander not about after deep 
waters. Rejoice in the wife of thy youth, and err not through 
strange and senseless beauty. Give not unto strangers thy strength, 
nor in folly spend thy earnings in an unknown house. 

Tire attractive woman adorns herself in fine apparel, so that 
she may he showy in her beauty, and she is as buoyant as a horse 
harnessed. You might think that in her love there is relief; but 
set your heart to understand her end, and you will find that the 
end is shame and reproach. 

Are you dazzled by beautiful appearances and ostentation, by 
embroideries, by fine linen and purple garments? Wiry not con¬ 
sider whether she is "the well undefilcd/’ or whether her chastity 
has been destroyed, and her vilcncss exposed? Think of the earth¬ 
enware pot in the garden; it may be gilded over, indeed, but in 
reality there is the bad earthy odor clinging to it still. 

See the strange woman who flatters with the words of her 
mouth; these are as drawn swords, to win over the simple and 
wanting in heart, who know not the right way; their feet are sud¬ 
denly entangled, and caught in the net and snare, and they have 
no rest 

Tire simple one goes after her as a lamb brought to the slaugh¬ 
ter; and while sinners fall by her, the man good and righteous 
before God will always escape. Cleave, therefore, to thine own 
wife, rejoicing in her beauty, and reveling in her love. 
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How much better it is to caress a lioness than a senseless 
woman! Better to kiss the lips of an adder or scorpion than fool¬ 
ishly to kiss her lips! You may think it pleasant to have her com¬ 
pany to your heart’s content; but understand, you’ll have a full 

share of shame and disgrace to follow. 

Love life’s companion with a constant love, and then you may 
be assured of her love; and when you thrust her aside, thrust her 
aside with your left hand, but draw her near to you with your right. 
Otherwise your heart will flit about hither and thither. And while 
you are strict with her, be so with gentle patience, for then you 

will have peace at all hours and times. 

Be glad, rejoice in the charms of the love (lit. “hind”) destined 
for thee by Heaven, so she forever will find her fullest joy, and 
delight with gladness in thee. Understand, too, there are times to 

embrace; but there is also a time when it is better to stay afar. . . . 

Make thy dwelling as firm and fixed as a house of stone, and 
in it be thy hand open wide; then when thou sittest therein both 
in summer and winter, thou shaft have rest and security under 
the shade of thy roof; just as the bird of freedom dwelleth in her 
nest; and though the tempest be great, she findeth her rest. 

Have several changes of raiment wherewith to clothe thyself 
decently, according to thy means; neither walk about half-dressed 
or in tatters, nor dress thyself in purple or embroideries; prepare 
thy supplies all in appropriate measure, and then things will be to 

thy honor and not to thy shame. 

In whatever you do. act with a plan, and arrange your out 
goings methodically. Let your garments always be clean (lit 
"white” 1. and the bread of your table sufficient; and neither e - 
yourself in the splendor of gold and fancy-work, nor accustom 

voursdf to partake of foods which are rich and sweet. 

y A man who is busy laboring and toiling to gather riches and 

who is not satisfied the greater and richer he becomes . . . rstte 

a thirsty man who drinks salted things. He increase* his dnrs to 

liis own discomfort. ... . , .i_ 

Do you stare at fools who mount on high, and marve we y 
triumph with their wealth? Does your heart mislead you, as you 
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wilt see only that which meets the eye, whilst he will see the 
matter from all sides. 

Choose of thy fellows men of reliance, whose hearts will be 
closed by the bars thou'lt place upon them, and whose lips will 
be sealed by thy bolts, so that thou be not moved nor slip, by 
reason of any flaw in the construction of thy plans. Before thou 
dost store thy produce, dost thou not construct round about it a 
building, and cover it with plaster? 

When thou openest thy heart unto a man to whom thou 
shouldst not reveal things, understand that thou hast thereby 
made him thy lord and master; thou hast become a slave after 
having been a freeman, having been entrapped in his net. Beware 
lest thou send away thy gift into the desert; thou hast no longer 
power over it to claim it. 

See, if others entrust thee with their greatest secrets, why 
shouldst thou expose thy heart’s defects by foolishly betraying 
such profound and hidden things. Better suffer the pangs of vomit¬ 
ing in the case of the morsel which thou hast swallowed, than help 
to bring to light the victim bound in the prison-house. 

See, when thy friend consults thee and asks thy advice owing 
to his confidence in thee, give him the most loyal and upright 
counsel possible, as a true Israelite should; this is the kindness and 
consideration expected of thee. Furthermore, why shouldst thou 
play the hypocrite with thy tongue? Art thou able to conceal from 
God what is deep down in thy heart? . . . 

For three things men are honored in life, but two of them have 
slippery edges. Men are honored either for their wealth or for 
their station, commanding strong positions. But does not such 
honor turn at the least change of Fortune? And what remains of it 
all but a stumbling-block? 

The third heritage of honor, however, is given to thee of God. 
This is the real honor; thou canst acquire it by God’s service and 
by a lowly disposition, if you leadest it on gently. But in the day 
on which thy heart becometh proud, it vanisheth and departeth 
as the traveler at his first opportunity. . . . 

Understand that he who pays daily visits will be regarded as of 
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THE WISDOM OF 
A YEMENITE 


Yemen, in the extreme southwest of Arabia, was remote from the 
centers of Jewish life, yet even there Jewish learning had its ardent 
devotees. One of the most notable was Nathanael ibn al-Fayyumi, 
Chief Rabbi of the Yemenite Community, who in 1165 wrote an 
ethical treatise in Arabic entitled bustan al-ukui,, “Garden of Wis¬ 
dom." He intended it to be "a compendium for our youth,” and with 
the eclecticism characteristic of most Jewish authors in the Arab 
world, he included much that was drawn from patently non -Jewish 
sources. His justification was the one offered by Philo almost twelve 
centuries earlier: namely, that all that was true in the writings of the 
Gentiles was originally derived from none other than the ancient He¬ 
brew sages (See above, p. 134.) 

The following passages are taken from a translation by David Levine, 
Ph.D., of a unique manuscript of the bustan al-ukul now in the Col¬ 
umbia University Library . 1 


TWO OPINIONS OP THE WORLD 

A pious man, when asked his opinion about this world, re¬ 
sponded, “What can I say concerning a dwelling upon whose 


1 Columbia University Press, New York, igo8. 
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vfl y threshold there is trouble, a dwelling which we must leave 
empty-handed? . . . When a man becomes rich in this world, he 
is ill at ease; and when lie is poor, he is sad. One person works 
zealously for it, and it escapes him, while another sits still and 

itcomestohim. . . . 

While the pious man was thus blaming the world, another who 
was present said, "Do not disparage it offhand, for it is a dwelling 
of righteousness to him who lives righteously in it, a safe dwelling 
to the one who understands it, and a rich dwelling to the one who 
manages to get a bed in it. It is a place of divine Revelation, the 
prayer house of His messengers, the mosque of His prophets and 
the marketplace of His favorites where they purchase Paradise, 
wherein they obtain mercy.” 


ON CALUMNIATORS 

A shameless fellow abused a righteous man with the words, 
‘Tour mother did so and so.” l ie replied, “If what you say is true, 
may God pardon her. And if what you say is false, may God pardon 
you." 

It is also narrated that a calumniator came to a certain pious 
man with slander, whereupon the pious man retorted, "Slander 
is abominable. Were your charge true, verily we would search out 
what you added to it. And even if it turned out true, wc would 
detest you. And if it proved to be false, we would punish you. But 
if you would have us pardon you, we shall pardon you ” And he 
replied, "Forgive me!” So he forgave him. 

It is also narrated that a calumniator hastened to a certain king, 
whereupon the king queried, “Wouldst thou have us hear from 
thy rival concerning thee just as we have heard from thee con¬ 
cerning him?” And he answered, "No, pardon me,” So he par¬ 
doned him, 

A certain king remarked, "Verily I esteem the sweetness of 
forgiveness above and beyond the sweetness of revenge." 
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ON INCURRING NEEDLESS DEBT 

It is narrated that a pious man passed among people who sold 
portions of meat on trust for a certain length of time. They asked 
him to take a piece and offered to give him the same length of 
time to pay the price as they gave to other people. As he was 
loth to accept, they pressed him, telling him that they had put 
off the payment of the price twice as long as people usually do. 
But still he refused. He said unto them, “I have taken counsel of 
my soul and it has offered to give me a respite from eating meat 
twice as long as the time you would postpone payment. 


THE KING AND THE SAGE 

It is narrated of a certain king that he passed by a pious man 
who failed to rise in his honor. When the servants of the king 
berated him, he retorted, "I will not rise in the presence of the 
servant of my handmaid.” 

The king thereupon stopped and asked, “flow canst thou say 
that I am the servant of thy handmaid?” 

The servant of God answered, “Dost thou not know that I 
cast aside the world which thou servest, and that whosoever aban¬ 
dons a thing has power over it? Truly I have forsaken it and its 
pleasures, whereas thou servest it and its pleasures. Hence thou 
art indeed its servant.” 

The king, recognizing that here was a wise man, commanded his 
retinue to bestow upon him gold and silver. The sage, however, 
rejoined that if the king had something that lie was unable to buy, 
he would not esteem it lightly. So the king said unto him, I shall 

give thee delicious viands.” . ? 

To which the sage responded, “Wherein is the king s means of 
satisfying himself superior to those of his subjects? He relieves 
nothing but his hunger," 




THE TESTAMENT OF 
TIBBONIDES 


Judah ibn Tibbon, born in Granada about 1120, occupies an impor¬ 
tant place in medieval Jewish history because of his prolific labors as a 
translator from Arabic into Hebrew. Like most other Jewish scholars 
of the period, he was a practicing physician, and this testament is ad¬ 
dressed to his beloved—but apparently none too obedient-son, who 
was being trained to follow the same profession. 1 

My son, listen to my precepts, neglect none of my injunctions. 
Set my admonition before thine eyes; thus shalt thou prosper and 
prolong thy days in pleasantness. 

Exert thyself whilst still young, the more so as thou even now 
complainest of weak memory. What then wilt thou do in old age, 
the time of forgetfulness? Awake, my son, from thy sleep; devote 
thyself to science and religion; habituate thyself to moral living, 
for "habit is master over all things." As the Arabian philosopher 
(Al-Ghazali) holds, there are two sciences, ethics and physics; 
strive to excel in botlil 

Well art thou aware, my son, that the companionship of the 
ungodly is noxious, that their example cleaves like the plague. 

1 The translation is taken from Israel Abrahams’ Ethical Wills, V. 1, p. 62 S. 
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0 “enter not into the path of the wicked!” Loiter not in the 
streets, sit not in the highway, go not with him whose society is 
discreditable. As the Sage says: “He that walketh with wise men 
shall be wise.” And also as Ben Mishlc writes: 

Choose upright men for friends, with them 
Take counsel, hut the fool despiscl 

With the wise thou canst a rock o’ertum. 

And safety find ’gainst giants’ rage! 

My son, make thy books thy companions, let thy cases and 
shelves be thy pleasure-grounds and gardens. Bask in their paradise, 
gather their fruit, pluck their roses, take their spices and their 
myrrh. If thy soul be satiate and weary, change from garden to 
garden, from furrow to furrow, from prospect to prospect. Then 
will thy desire renew itself, and thy soul he filled with delight! 
For, remember the lines of the poet [Judah Ila-Levi]: 

The wise of heart forsakes the case of pleasure. 

In reading books he finds tranquillity; 

All men have faults, thine eyes can see them, 

The wise-hcart’s failing is—forgetfulness! 

Consult a man of sense and well-beloved, 

Put not thy trust in thine own device; 

For if thou turncst to thy heart’s desire, 

Desire will hide from thee the right; 

Is it a yeamcd'for end? Thy heart 
Doth make thy lust seem fair before thee! 

Contend not with men, and meddle not “with strife not thine 
own." Enter into no dispute with the obstinate, not even on 
matters of Torah. On thy side, too, refrain from subterfuges in 
argument, to maintain thy case even when thou art convinced 
that thou art in the right. Submit to the majority and do not reject 
their decision. Risk not thy life by taking the road and leaving 



^gg Medieval Noon 

thy City in times of disquiet and danger. Even where large sums 
are involved, travel only on the advice of men of mature judgment 
who are well disposed to thee; trust not the counsel of the young 
in preference to that of the old. Let not the prospect of great gain 
blind thee, to make light of thy life; be not as a bird that sees the 
grains but not the net. Remember what the Sage, of blessed 
memory, said: “A wise man fearcth and departeth from evil, but 
the fool behavetli overbearingly and is confident.” 

Show honor to thyself, thy household, and thy children, by 
providing decent clothing, as far as thy means allow; for it is un¬ 
becoming for any one, when not at work, to go shabbily dressed. 
Spare from thy belly and put it on thy backl 

And now, my son, if the Creator has mightily displayed His 
love to thee and me, so that Jevv and Gentile have thus far honored 
thee for my sake, endeavor henceforth so to add to thine honor 
lhat they may respect tlice for thine own self. This thou canst 
effect by good morals and by courteous behavior; by steady devo- 
lion to thy studies and thy profession, as thou wast wont to do 
before thy marriage. 

As Ben Mishlc says: 

In outside books oft meditate, thou’lt find 
What brings repute to its doer in the gates; 

Will make thy voice respected ’mid the great, 

Thy name extolled o’er thine associates. 

Let thy countenance shine upon the sons of men; tend their 
sick, and may thine advice cure them. Though thou takest fees 
from the rich, heal the poor gratuitously; the Lord will requite 
thee. Thereby shalt thou find favor and good understanding in the 
sight of God and man. Thus wilt thou win the respect of high 
and low among Jews and non-Jews, and thy good name will go 
forth far and wide. Thou wilt rejoice thy friends and make thy 
foes envious. For remember what is written in the Choice of 
Pear Is: "How shall one take vengeance on an enemy? By increas¬ 
ing his own good qualities.” 
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index to the author's worth. Do not get into the habit of contract¬ 
ing the characters or of running them together, but make each 
long, broad, straight. 

For writing, as I said above, is an art among the arts, and the 
more care one takes, the better is the result. Be fastidious, too, in 
the alignment; the lines must be straight, and the spacing uni¬ 
form, so that one docs not go up and another down. And may thy 
God prosper thee, and make thee straight in all thy ways! 

Very important is it that thou shouldst fulfil my commands re¬ 
garding thy diet. Slay me not before my time! For thou knowest 
my distress, my soul’s sorrow, my fear for thee in thy sickness. . . . 
Yearly, as thou knowest, thou art visited with sickness (for my 
sins), and the chief cause of thy complaints is unwholesome food. 

So now, O my son, by the God of heaven, by the obedience to 
me imposed by His law, by the gratitude due for my rearing and 
educating thee, I adjure tlice to abstain, with all thy resolution, 
from noxious food! Experience has taught thee liow much thou 
hast suffered from carelessness in this regard. Be content with little 
and good, and beware of hurtful sweets. "Eat no eating that pre¬ 
vents thee from eating.” 

Art thou not ashamed before thyself and the world when all 
know that thou art periodically sick because of thy injurious diet? 
There is no more disgraceful object than a sick physician, who shall 
forsooth mend others when he cannot mend himself. Ben Mi shle 
says: 

Turn from one who enjoins the doing 
Of right, but himself is a man of wrong! 

How shall he heal the malady. 

Who himself suffers from its pain? 

Say not in thy heart: "I will venture as before and will escape.” 
For all the world knows that but for the mercy of God and for my 
nearness to thee, thou hadst been near to death. (May the Lord 
preserve thee in happy life!) But not at every hour does a miracle 
happenl "Lo, all these things doth God work, twice, yea thrice, 
with a man, hut not always.” 
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quarter. Anange thy library in fair order, so as to avoid wearying 
thyself in searching for the book thou needest. Always know the 
case and chest where the book should be. A good plan would be 
to set in each compartment a written list of the books therein 
contained. If, then, thou art looking for a book, thou canst see 
from the list the exact shelf it occupies without disarranging all 
the books in the search for one. Examine the loose leaves in the 
volumes and bundles, and preserve them. These fragments con¬ 
tain very important matters which I collected and copied out. 
Do not destroy any writing or letter of all that I have left. And 
cast thine eye frequently over the Catalogue so as to remember 
what books are in thy library. 

Never intermit thy regular readings with thy teacher, study in 
the college of thy master on certain evenings before sitting down 
to read with the young. Whatever tliou hast learned from me or 
from thy teachers, impart it again regularly to worthy pupils, so 
that thou mayest retain it, for by teaching it to others thou wilt 
know it by heart, and their questions will compel thee to pre¬ 
cision, and remove any doubts from thine own mind. 

Never refuse to lend books to anyone who has not the means to 
purchase books for himself, but only act thus to those who can be 
trusted to return the volumes. 

Take particular care of thy books. Cover the bookcases with mgs 
of fine quality; and preserve them from damp and mice, and from 
all manner of injury, for thy books arc thy good treasure. If thou 
lendest a volume make a memorandum before it leaves thy house, 
and when it is returned, draw thy pen over the entry. Every 
Passover and Tabernacles call in all books out on loan. 

My son, if thou hearest abuse of me from the lips of fools, be 
silent and make no reply. Take no notice of aught that they may 
say against me. 

Show eagerness in honoring thy teachers and do them service. 
Attach thyself to their friends, make their foes thine. Treat them 
with respect in all places and under all circumstances, even though 
thou hast no need of them while they have need of thee, a thou¬ 
sand and a thousand times more if thou needest them. 
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THE BOOK OF DELIGHT 


The following quotations are from the Sepiier sashuim, "The Book 
of Delight," an exuberant little mishmash in rhymed Hebrew prose by 
Joseph hen Me’ir ibn Zabara, who was born in Barcelona about 1140. 
Though much of the material is derived from Hindu and other Orien¬ 
tal sources, and the general tone shows strong Arab influence, the 
document deserves inclusion in this anthology, if only because of its 
prolonged popularity in Jewish circles. 1 


ON THE WISDOM OE WIVES 

A leopard once lived in joy and plenty; ever he found easy suste¬ 
nance for his wife and children. Hard by there dwelt his neighbor 
and friend, the fox. The fox felt in his heart that his life was safe 
only so long as the leopard could catch other prey, and he planned 
■out a method of ridding himself of this dangerous friendship. 
Before the evil cometh, say the wise, counsel is good. “Let me 
move him hence,” thought the fox. “I will lead him to the paths 
of death; for the sages say, ‘If one come to slay thee, be beforehand 
with him, and slay him instead.' ” 

Next day the fox went to the leopard, and told him of a place 

1 The translation is taken from Israel Abrahams' The Book of Delight and Other 
Papers (Jewish Pub. Soc., Philadelphia, 191a). 
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,,y S ecn, a place of gardens and lilies, where fawns and does 
Snorted themselves, and everything was fair. The leopard went 
1 him tohehold this paradise, and rejoiced with exceeding ]oy. 
^ “ought the fox. "many a smile ends in a tear." But the 
, ’ rd was charmed, and wished to move to this delightful abode. 

"But, first,” said he, "I will go to consult my wife, my lifelong 

comrade, the bride of my youth.” 

The fox was sadly disconcerted. Full well lie knew the wisdom 
and the craft of the leopard’s wife. “Nay,” said he, “trust not tliy 
wife- A woman’s counsel is evil and foolish, her heart hard like 
marble; she is a plague in a house. Yes, ask her advice, and do the 
posite” . ■ The leopard told his wife that he was resolved to 
eo “Beware of the fox,” she exclaimed; "two small animals there 
are the craftiest they, by far-the serpent and the fox. Hast thou 
notlieard how the fox bound the lion and slewliim with cunning? 
“IIow did the fox dare,” asked the leopard, “to come near 

enough to the lion to do it?” 

Then said the leopard’s wife: The lion loved the fox, but the 
fox had no faith in him, and plotted his death. One day the fox 
went to the lion whining that a pain had seized him in the head. 

“I have heard,” said the fox, “that physicians prescribe for head¬ 
ache that the patient shall be tied up hand and foot.’ The lion 

assented, and hound up the fox with a cord. 

“Ah,” blithely said the fox, “my pain is gone. Then tire lion 

loosed him. ■, T 

Time passed, and the lion’s turn came to suffer m his head, in 

sore distress he went to the fox, fast as a bird to the snare and 
exclaimed, “Bind me up, brother, that I, too, may be healed, as 

happened with thee.” 

The fox took fresh withes, and hound the lion up. Then he 
went to fetch great stones, which lie cast on the lion’s head, and. 

thus crashed him. . . 

“Therefore, my dear leopard,” concluded his wife, trust not 

the fox, for I fear him and his wiles. If the place he tells of be so 

fair, why does not the fox take it for hinrself? 
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ON THE WICKEDNESS OF WOMEN 

Enan, the Demon, related: Once upon a time, in my wander¬ 
ings to and fro upon the earth, I came to a city whose inhabitants 
dwelt together, happy, prosperous, and secure. I made myself well 
acquainted with the place and the people, but, despite all my 
efforts, I was unable to entrap a single one. 

“Tins is no place for me," I said. "I had better return to my own 
country.” I left the city, and, journeying on, came across a river, 
at the brink of which I seated myself. Scarcely had I done so, when 
a woman appeared bearing her garments to be washed in the river. 

She looked at me and asked, "Art thou of the children of men 
or of demons?" 

“Well,” said I, “I have grown up among men, but I was born 
among demons.” 

“But what art thou after here?” 

"Ah,” I replied, “I have spent a whole month in yonder city. 
And what have I found? A city full of friends, enjoying every 
happiness in common. In vain have I tried to put a little of wicked¬ 
ness among them.” 

Then the woman, with a supercilious air, declared: “If I am to 
take thee for a specimen, I must have a very poor opinion of the 
whole tribe of demons. You seem mighty enough, but you haven’t 
the strength of women. Stop here and keep an eye on the wash; 
but mind, play me no tricks. I will go back to the city and kindle 
therein fire and fury, and pour over it a spirit of mischief, and thou 
shalt see how I can manage things.” 

"Agreedl” said I. “I will stay here and await thy coming, and 
watch how affairs turn out in thy hands.” 

The washerwoman departed, went into the city, called upon 
one of the great families there residing, and requested to see the 
lady of the house. She asked for a washing order, which she prom¬ 
ised to execute to the most perfect satisfaction. While the house¬ 
maid was collecting the linen, the washerwoman lifted her eyes to 
the beautiful face of the mistress, and exclaimed: “Yes, they are 
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a dreadful lot, tlic men; they are all alike, a malediction on them! 
The best of them is not to he trusted. They love all women hut 
their own wives.” 

“What dost thou mean?” asked the lady. 

"Merely this,” the washerwoman answered. “Coming hither 
from my house, whom should I meet but thy husband making 
love to another woman, and such a hideous creature, too! How he 
could forsake beauty so rare and exquisite as thine for such dis¬ 
gusting ugliness, passes my understanding. But do not weep, dear 
lady, don’t distress thyself and give way. I know a means by which 
I shall bring that husband of thine to his senses, so that thou shalt 
suffer no reproach, and lie shall never love any other woman than 
thee. This is what thou must do. When thy husband comes home, 
speak softly and sweetly to him; let him suspect nothing; and when 
lie has fallen asleep, take a sharp razor and cut off three hairs from 
his beard; black or white hairs, it matters not. These thou must 
afterwards give to me, and with them I will compound such a 
remedy that his eyes shall be darkened in their sockets, so that he 
will look no more upon other lovely women, but cling to thee 
alone in mighty and manifest and enduring love.” All this the lady 
promised, and gifts besides for the washerwoman, should her plan 
prosper. 

Carrying the garments with her, the woman now sought out the 
lady’s husband. With every sign of distress in her voice and man¬ 
ner, she told him that she had a frightful secret to divulge to him. 
She knew not if she would have the strength to do so. She would 
rather die first. The husband was all the more eager to know, and 
would not be refused. “Well, then,” she said, “I have just been to 
thy house, where my lady, thy wife, gave me these garments to 
wash; and, while I was yet standing there, a youth, of handsome 
mien and nobly attired, arrived, and the two withdrew into an 
adjoining room: so I inclined mine ear to listen to tlicir speech, 
and this is what I overheard: The young man said to thy wife, 
'Kill thy husband, and I will marry thee.’ She, however, declared 
that she was afraid to do such a dreadful deed. ‘0/ answered he. 
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‘with a little courage it is quite easy. When thy husband is asleep 
take a sharp razor and cut his throat/ " ” 

In fierce rage, but suppressing all outward indication of it, the 
husband returned home. Pretending to fall asleep, he watched his 
wife closely, saw her take a razor to sever the three hairs for the 
washerwoman's spell, darted up suddenly, wrested the razor from 
her hands, and with it slew his wife on the spot. 

The news spread; the relations of the wife united to avenge her 
death, and kill the husband. In their turn his relatives resolved to 
avenge him; both houses were embroiled, and before the feud was 
at an end, two hundred and thirty lives were sacrificed. The city 
resounded with a great cry, tile like of which had never been heard 


on singers 

My son, beware of singers, for they are mostly thieves; trust no 
)word of theirs, for they are liars; they dally with women, and long 
after other people's money. They fancy they are clever, but they 
know not their left hand from their right; they raise their hands 
all day and call, but know not to whom. A singer stands on the 
platform, raised above all other men, and he thinks he is as lofty 
as his place. He constantly emits sounds, which mount to his brain, 
and dry it up; hence he is so witless. 



THE SENTIMENTS OF 
A L - H A R I Z I 


Juclah ben Solomon, surnamed Al-Hami, was a celebrated Hebrew 
poet of the early thirteenth century who lived in Spain and traveled in 
the Orient. Even more than his great predecessor, Judah ha-Levi (see 
above, p. 369), his thought and style were influenced by the Mohan)' 
tiledans. He actually started his literary career as a translator of Arabic 
poetry, and when he eventually took to composing original verse, he 
almost slavishly imitated the “Ishimclitc” models. His masterpiece, 
entitled taiikemoni, “The Wise One,” is a rhymed account of his 
experiences during a long and painful voyage to Palestine, It reveals 
him a shrewd observer, a caustic wit, and a most dexterous weaver of 
Biblical quotations, Talmudic allusions, Mohammedan fantasies, and 
barbarous quips. The following passage, translated by B. Helper, is 
from the 19th Makamah (chapter) of that work. 1 

I was in the land of Petlior, the city of Balaam the son of Beor; 
and while I was walking by the riverside, under the shadows of 
plants and thickets of flowers, I perceived seven pleasant youths 
of the choicest society. They sat upon the bank of the river, mak¬ 
ing their hearts merry with words of rhetoric. One of them called 
out and said, “Which is the best quality that is more beloved than 

1 Post-Biblical Hebrew Literature, an Anthology by B. Helper, M.A., Ph.D. (Jewish 
Publication Society, Philadelphia, 1921), pp. 156-160. 
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all other qualities and is the worthiest in the sight of God and 
man?” 

One then answered, “I know that all qualities are praiseworthy, 
but there is none as sublime as humility; for it conceals all faults 
and reveals all that is beautiful; it causes one to forgive transgres¬ 
sions, and makes its possessor associate with the modest; it in¬ 
creases his lovers and friends, and causes him to inherit a precious 
and pleasant name. . . . Amongst man’s good traits there is none 
like meekness: it is graceful and sublime to all the wise; it stirs up 
love in hearts of enemies, and covers a man's sins and transgres¬ 
sions.” 

But thereupon a second youth said: “Thou hast strayed from 
the right path, and fed the wind. Humility is esteemed as naught 
when compared with promptness, for with that a man conquers 
souls, and finds favor and good understanding in the sight of God 
and men, and inherits much honor and grca Lncss in tins world and 
in the next. l ie who is never belated amasses increasing riches and 
houses full of all good things. . . . Truly, promptness has no 
equal, and happy is he who walks in its way. All other precious 
qualities are but handmaids, whereas this one is the queen,” 

Ilis third companion said, “Thou too hast spoken foolishly, for 
there is no quality as good and precious as courage. With that a 
man subdues all his enemies, and docs good to his friends; he joins 
himself unto the great, and will cry, yea, he will shout, he will 
prove himself mighty' against his enemies. He will ascend the 
throne of excellence, so that they will proclaim before him, ‘Cast 
up the highway!’ . . . Verily, there is no precious trait in man 
like courage blended with strength; indeed with it a man subdues 
his foes, and brings them down with sorrow to the grave.” 

Tire fourth one said, “Thou in turn hast wandered out of the 
way, and hast been made to serve folly with a vengeance; for 
among all the qualities there is no quality as worthy as faithfulness; 
since with it a man lifts up his head, his soul becomes precious, 
he is honored in the sight of nil flesh and blood, and finds favor 
and good understanding in the sight of God and man. . , . Know 
there is no quality as worthy in God’s sight as faithfulness; if 
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prophecy assumed a mortal garb, it would appear like faithfulness 
inform." 

The fifth one said, “There is no steadfastness in thy mouth, and 
thy speech is without understanding; for the most sublime quality 
is wisdom: it lifts up those of its adherents that are low, and raises 
its banners upon their heads. Wisdom preserves the life of him 
that has it; if not for wisdom, man would be no better than a 
beast. . ■ . In this our world there is no trait so sublime and glori¬ 
ous as wisdom. With it a man ascends the royal throne, and by 
dint of it the weary ones find strength.” 

The sixth one said, “A vain vision hast thou seen, and falsely 
hast thou testified; for there is no quality as good to any flesh as 
culture. It is for his culture that a man is honored by those that 
lenow him, and loved by those that hear him; they cover all his 
transgressions; his memorial is pleasant to all mouths, and his 
praise is like a tower built for an armory. Such a man is a delight to 
the heart, and his praises endure for ever and ever. . . . Culture is 
majesty and grace unto all flesh; for if a man possesses all charms, 
but has no culture, know that he lacks honor.” 

The seventh one said, "Thou trustest in vanity, and, following 
the cast wind, feedest on air; for among all the qualities there is 
none as worthy as a good heart. Through it a man is beloved of all 
creatures, and is placed at the head of all guests; he is honored in 
the sight of those that hear him and see him, all that look upon 
him love him, and even his enemies praise him. Men laud him, 
and the angels of heaven remember him for good. . . . With a 
good heart a man will flourish like a watered garden; through it 
he will be beloved of his Maker, and will find favor and good 
repute in His sight.” 

But an old man who had been sitting by and listening to their 
words, said unto them, "Ye are all perplexed, and walk in dark¬ 
ness; the right thing is hidden from you, and ye know not to choose 
the truth. For among all the qualities there is no quality as good 
as generosity. All other qualities bow down at its feet, and it excels 
them all. Through it all sins are forgiven, and hatred is removed 
from the heart; with it a man attains desirable things that are far 
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away, even if they are in haven; through it he is counted amon. 
the pious, for with it he does righteous and kind deeds; with it h 
acquires a good name, and his memorial is like precio’us oil. But 
he who lacks generosity, his righteousness is counted as guilt his 
kindnesses as errors, and his favors as sins. All his companion, 
despise him, those who know him hatehim, his friends remember 
him for evil, and they that dwell in his house and his maids count 
him fora stranger, The bountiful man, however, lifts up his conn, 
tenancc, for generosity covers all his sins, and blots out all his 
transgressions. Even his adversaries love him, and his enemies give 

him praise.... I have seen wicked men who commit evil deeds 

hut if % have a generous heart, their wickedness and guilt are 
covered up.,., I have likewise seen men of faithfulness, pm- 
dence, and understanding, possessing all worthy qualities' but if 
generosity is not among diem, fear of God becomes a sin and 
humility haughtiness, promptitude impudence, prudence folly 
merit a fault, and understanding lack of knowledge. Verily, all 
othff. good qualities bow down at the feet of generosity.,. /’ 



I 


THE PHILOSOPHY OF 
MAIMONIDES 


Rabbi Moses ben Maimon (1135-1204), known also—hom the ini¬ 
tials of his full name—as RaMBaM, was the greatest of all the medieval 
Jewish sages. Iiis writings constitute the last and brightest flare of the 
lamp of reason which Saaclia had kindled almost 300 years earlier. 

Bom the son of a scholarly father, and reared in the cultured city of 
Cordova (Spain ), Maimonidcs was naturally drawn to a life of learning. 
He had barely begun his studies, however, when a storm of reaction 
swept the Moorish lauds, and he and his family were forced to become 
refugees. After years of wandering in Spain, they moved to Morocco, 
then to Palestine, and finally to Egypt. I11 Cairo the mighty Sultan 
Saladin was still maintaining the principle of tolerance, so there Mai- 
monides found a safe haven at last. 

He was thirty by that time, ancl thanks in part to his father and 
younger brother, who had been supporting him all these years, he had 
managed to acquire vast learning. But now they died, the latter in a 
shipwreck which carried away the fortune of the entire family—he 
was a jewel merchant—and Maimonidcs was suddenly forced to con¬ 
sider gainful occupation. Mindful of the Talmudic injunction never 
to make the Torah “a spade to dig with," he decided to become a 
physician, Like most learned Jews of the period, he had studied medi¬ 
cine as a matter of course, and it was not long before his extraordinary 
skill and conscientiousness won him wide renown. He was appointed 
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personal physician to the Sultan and proved so competent that a court 
poet wrote of him ecstatically: 

“It the moon would submit to Abu Imram’s [Maimonides’] art, 
He would heal her of her spots, 

Cure her of her periodic troubles, 

And keep her from ever waning/’' 

But medicine was merely this man’s means of livelihood, not his 
life. His supreme interest was Jewish lore, and his voluminous writings 
in this held eventually established him as the foremost rabbinic au¬ 
thority in the world. From far and wide congregations wrote to him for 
his opinion on disputed points of dogma and ritual, for he had come to 
be considered “the second Moses.” When he finally died at the age of 
sixty-nine, worn out by chronic illness and incessant activity, there was 
grief throughout Israel. In Cairo itself both Jews and Moslems observed 
public mourning for three days, and in Jerusalem there was a general 
fast. His body was buried in Tiberias, on the Sea of Galilee, and the 
tomb there has remained a place of pilgrimage to this day. 

The greatness of Maimonides lay in his prodigious capacity not alone 
for amassing knowledge but also for sifting and assaying it. His first 
major wort, a comprehensive commentary on the Mishna, though be¬ 
gun when he was barely twenty-three, already revealed the striking 
independence of his mind. In this he heaped scorn on all who, “being 
ignorant of science and far away from knowledge,” took every saying 
of the ancient rabbis literally. Many of those sayings, he insisted, 
were purely figurative. The same was true, he held, with respect to 
much that was in the Scriptures. Maimonides was a confirmed rational¬ 
ist, and believed in believing only that which was—or could at least 
be so interpreted as to seem — reasonable. 

This was the conviction animating all his subsequent writings, and 
received its fullest expression in a great Arabic work entitled—when 
translated into Hebrew— moreh nebuchim, “The Guide for the Per¬ 
plexed.” (Maimonides, though a superb Hebraist, preferred to write in 
Arabic, his mother-tongue.) That work was the climax of his labors 
as a rationalizer of religion, and profoundly influenced the development 
of medieval scholasticism. In its Latin translation it became a source of 
inspiration to many Christian scholastics, especially Albertus Magnus 
and Thomas Aquinas. Some historians go so far as to say that the 
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mobeh nebuciiim was the direct forerunner of St. Thomas’s summa 

nffiOLOGICA. 

The following passages are taken—with slight stylistic changes— 
torn translations of various of his writings as cited in Rev. A. Cohen's 
excellent handbook on Maimonides . 1 


ON THE EXISTENCE OF EVIL 

Men frequently think that the evils in the world are more 
numerous than the good things; many sayings and songs of the 
nations dwell on this belief. They say that a good thing is found 
only exceptionally, whilst evil things are numerous and enduring. 
Not only common people make this mistake, but even many who 
imagine they arc wise. . . . The origin of the error is to be found 
in the circumstance that people judge the whole Universe on the 
basis of what happens to one particular individual. An ignorant 
man is prone to believe that the whole Universe only exists for 
him, and therefore if any disappointment comes to him, he imme¬ 
diately concludes that; the whole Universe is evil. If, however, he 
would take the whole Universe into consideration, and realize 
how small apart of it he is, then he would know the real truth. . . . 

Tire numerous evils to which individual persons are exposed arc 
due to the defects existing in the persons themselves. We com¬ 
plain and seek relief from our own faults; we suffer from the evils 
which we, by our own free will, inflict on ourselves. Wiry then 
ascribe them to God, who has no part in them? . . . 

The evils which befall men arc of three kinds: 

The first kind of evil is that which comes to man because he is 
subject to birth and death, being possessed of a physical body. 
. . . Now, it is in accordance with the divine wisdom that there 
can be no birth without death, for unless the individuals die, how 
can the species continue? Thus the true beneficence of God is 
proved. Whoever thinks he can have flesh and bones without be- 


1 The Teachings of Maimonides, by Rev. A. Cohen, M.A,, Ph.D., (Shapiro, Val¬ 
entine & Co., London, 1927), 
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ing subject to external influences—to physical accidents, and so 
forth—unconsciously wishes to reconcile two opposites: viz., to he 
at the same time subject and not subject to change. If man were 
never subject to change, there could be no generation; there would 
be one single being, but no individuals forming a species. 

The second class of evils comprises such as people cause to each 
other: e.g., when some of them use their strength against others. 
Tllese evils arc more numerous than those of the first kind, and 
originate in ourselves rather than in the outside elements. Never¬ 
theless, against them too the individual is helpless. . . . 

Tire third class of evils, however, comprises those which a man 
causes to himself by his own action. This is the largest class, and 
. . . originates in man’s vices, such as excessive desire for eating, 
drinking, and love. Indulgence in these things in undue measure, 
or in improper manner, brings disease and affliction to body and 
soul alike. 

Tire sufferings brought to the body arc familiar. The sufferings 
of the soul are twofold: First, those directly due to the afflictions of 
the body, since the properties of the soul depend on the condition 
of the body. Secondly, the soul, when accustomed to superfluous 
things, acquires a strong habit of desiring things which are neither 
necessary for the preservation of the individual nor for that of the 
species. This desire is without a limit, whilst things which are 
necessary are few in number and restricted within certain limits. 
For example, you desire to have your vessels of silver, but golden 
vessels are still better; others have even vessels of sapphire, or per¬ 
haps they can be made of emeralds or rubies, or any other substance 
that might be suggested. Those who are ignorant and perverse in 
their thought are therefore constantly in trouble and pain, be¬ 
cause they cannot get as much of superfluous things as others 
possess. They are wont to expose themselves to great dangers— 
e.g., by sea-voyage, or service of kings—and all this for the purpose 
of obtaining that which is superfluous and not necessary. And 
when they incur the consequences of their folly, they blame the 
decrees and judgments of Godl . . . 
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How many trials and tribulations are due to the lust for super¬ 
fluous things! In our frantic search for them, we lose even those 
which are indispensable. For the more we strive after that which 
is superfluous, the less strength have wc left to grasp that which is 
tmly needed. 

Observe how Nature proves the correctness of this assertion. 
The more necessary a thing is for living beings, the more easily it 
is found and the cheaper it is; the less necessary it is, the rarer and 
dearer it is. For example, air, water, and food are indispensable to 
man. Airis most necessary, for if man is without air a short time 
he dies, whilst he can be without water a day or two. And is not 
air more abundant and easily obtained than water? Again, water is 
more necessary than food, for some people can be four or five days 
without food, provided they have water. And is not water more 
abundant everywhere, and cheaper, than food? The same propor¬ 
tion can be noticed in the different kinds of food: that which is 
more necessary in a certain place exists there in larger quantities 
and is cheaper than that which is less necessary. No intelligent 
person, I think, considers musk, amber, rubies, and emeralds as 
very necessary for man except perhaps as medicines; and they, 
as well as other like substances, can be replaced for this purpose 
by herbs and minerals. This shows the kindness of God to His 
creatures, even to us weak beings. . , . Guide III, 12 


ALL THAT GOD MADE IS COOD 

i contend that no intelligent person can assume that any of the 
actions of God can be in vain, purposeless, or unimportant. Ac¬ 
cording to our view and the view of all who follow the Torah of 
Moses, all actions of God are "exceedingly good.” Thus Scripture 
says, “And God saw everything that He had made, and behold, 
it was very good" (Gen. 1:31). And that which God made for a 
certain thing is necessary, or at least very useful, for the existence 
of that thing. Thus food is necessary for the existence of living 
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beings; the possession of eyes is very useful to man during his life 
. . . This is assumed also by the philosophers, for they declare 
that nothing in Nature is purposeless. Guide III, 25 


WAS THE UNIVERSE CREATED FOR MAN? 

Some people assume that the Universe was created solely for 
the sake of man’s existence, that he might serve God. Everything 
that is done they believe is done for man’s sake; even the Spheres 
move only for his benefit, in order that his wants might be sup¬ 
plied. . . . 

On examining this opinion, as intelligent persons ought to 
examine all different opinions, we will discover that it is erroneous. 
Those who maintain it may be asked whether God could have 
created man without those previous creations, or whether man 
could only have come into existence after the creation of all other 
things. If they answer in the affirmative, insisting that man could 
have been created even if, for example, the heavens did not exist, 
then they must be asked what is the object of all those other things, 
since they do not exist for their own sake, but for the sake of some¬ 
thing that could exist without them? Even if the Universe existed 
for man’s sake and mail existed for the purpose of serving God, 
one must still ask: What is the end of serving God? He does not 
become more perfect if all I lis creatures serve Him. Nor would He 
lose anything if nothing existed beside Him. 

It might perhaps be replied that the service of God is not in¬ 
tended for God’s perfection, but for our own. Then, however, the 
question arises: What is the object of our being perfect? 

Pressing the inquiry as to the purpose of the Creation, we must 
at last arrive at the answer: It was the will of God. And this is the 
correct answer. . . . Logic as well as tradition proves clearly that 
the Universe docs not exist for man's sake, but that all things in it 
exist each for its own sake. Gu idc III, 13 
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CONCERNING GENTILES 

The teachers of truth, our Rabbis, declared, "The pious of the 
Gentiles have a portion in the World-to-Come,” if they have 
attained what is due from them to attain relative to a knowledge 
of the Creator, and corrected their soul with the virtues. And there 
is no doubt about the matter that whoever corrects his soul with 
purity of morals and purity of knowledge in the faith of the Creator 
-will assuredly be of the children of the World-to-Comc. On that 
account our Rabbis stated, "Even the Gentile who occupies him¬ 
self with the Torah of Moses is equal to the High Priest.” 

Response II, 23d et seq. 


CONCERNING ASTROLOGY 

Do not believe the absurd ideas of astrologers, who falsely assert 
that the constellation at the time of one's birth determines 
whether one is to he virtuous or vicious, the individual being thus 
necessarily compelled to follow out a certain line of conduct. 

C. M., Eight Chapters VIII 

I know that nearly all men are led far astray in matters of 
[astrology], and think there is some reality in them. There are 
even good and pious men of our own faith who think there is sense 
in these practices, and refrain from them only because they are 
forbidden by the Torah. They do not understand that these things 
are hollow frauds, and that the Torah forbids us to practice them 
precisely as it forbids us to indulge in falsehood. 

C. M., Abod. Zar, 4:7 

Know, my masters, that the whole subject of astrology, whereby 
people say so and so will happen or not happen, and the constella¬ 
tion at a man’s birth determines that he should be such and such, 
and this will befall him and not that—all these things are not 
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science at all but folly; and I have irrefutable proofs with which 
to answer all their arguments. Not one of the true philosophers of 
Greece occupied himself with this subject, or wrote about it in 
his books. The mistake of calling it a science was made only by the 
Chaldeans, Egyptians, and Canaanites, to whom it was actually a 
religion. The wise men of Greece—and they were real scientists- 
offered convincing proofs to destroy all astrological theories, root 
and branch. Also the wise men of Persia believed that the astrology 
of the Chaldeans, Egyptians, and Canaanites was false. . . . Only 
fools and charlatans talk of astrology as having any worth. 

Response II, 25b 


ON OTHER SUPERSTITIONS 

We may not practice divination as do the heathen; as it is said, 
“Ye shall not practice divination" (Lev. 19:26). What is divina¬ 
tion? Here is an example: a person says. Because a piece of 
my bread dropped from my mouth, or my stick dropped from my 
hand, I shall not go today to a certain place, for were I to go, 
my business would not be transacted; or, because a fox crossed 
on myrightside, I shall not go outside the door of my house today, 
for if I were to go out, a deceiver would meet me. Similarly those 
who listen to the chirping of birds and say that so and so will or 
will not happen, such and such is advisable to do and something, 
else is not; or others who say, Kill this cock which crowed like a 
raven, or kill this hen which crowed like a cock. So also the man 
who makes omens for lrimsclf, saying, If such and such a thing, 
happen to me, I will do a certain thing, and if it should not happen 
to me, I will not do it—like Elcazar, the servant of Abraham 
(Gen. 24). All divinations such as these are prohibited. . . . 

All these are the false and fraudulent notions with which 
priests of old used to mislead the ignorant masses in order to ex¬ 
ploit them. It is unthinkable that Jews, who arc of a higher mental 
calibre, should succumb to such superstitions, or see the slightest 
validity in them. ... All men of wisdom and culture know with 
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absolute certainty that divination, so explicitly prohibited by the 
Torah, is nonsensical, and appeals only to the weak-minded. . . . 

Yad, Akum XI, 4, 16 

You must beware of sharing the error of those who write amu¬ 
lets. Whatever you hear from them, or read in their works, espe¬ 
cially with reference to the names which they form by combina¬ 
tion, is utterly senseless. They call these combinations shemot 
("names") and believe that their pronunciation demands sanctifi¬ 
cation and purification, and that by using them one is able to 
work miracles. Rational persons ought not to listen to such men, 
nor in any way believe their assertions. Guide 1 ,61 

Whoever whispers a charm over a wound by quoting a verse 
from Scripture, or reads a Scriptural verse over an infant that it be 
not terrified, or places a scroll of the Torali or phylacteries on a 
child so that it should sleep—all such persons are not alone in the 
category of diviners and soothsayers, hut they are also to be in¬ 
cluded in the class of those who deny the Torah. The words of 
Torah are intended to heal the soul, not the body. 

Yad, Akum XI, 12 


WHO CAN BE A PROPHET? 

Among those who believe in Prophecy, and even among our 
co-religionists, there are some ignorant people who think as fol¬ 
lows: God selects any person He pleases, inspires him with the 
spirit of Prophecy, and entrusts him with a mission. It makes no 
difference whether that person be wise or stupid, old or young, so 
long as he is to some extent morally good. (They have not yet 
gone so far as to maintain that God might inspire even a wicked 
person with His spirit. They admit that this is impossible, unless 
God has previously caused him to improve liis ways.) 

The philosophers, on the other hand, hold that Prophecy is a 
certain faculty of man in a state of perfection, which can only be 
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obtained by study. Although the faculty is common to the whole 
race, yet it is not fully developed in each individual, either on 
account of the individual’s defective constitution, or on account 
of some other external cause. . . . Accordingly, it is impossible 
that an ignorant person should be a Prophet; or that a person 
being no Prophet in the evening should, unexpectedly on the 
following morning, discover himself to be a Prophet. But if a 
person, perfect in his intellectual and moral faculties, and also 
perfect, as far as possible, in his imaginative faculty, prepares him¬ 
self in the manner which will be described, he must become a 
Prophet; since Prophecy is a natural faculty of man. It is impos¬ 
sible that a man who has the capacity for Prophecy should prepare 
himself for it without attaining it, just as it is impossible that a 
person with a healthy constitution should be fed well and yet not 
properly assimilate liis food. 

But there is a third view taught in Scripture, and this forms one 
of the principles of our faith. It coincides with the opinion of the 
philosophers in all points except one. For we believe that, even if 
one has the capacity for Prophecy and has duly prepared himself, 
it may yet happen that he docs not actually prophesy. In that case 
the will of God keeps him from the use of the facul ty. (In my own 
opinion, however, such a case would be as exceptional as any other 
miracle, since the laws of Nature demand that whoever has a 
proper physical constitution, and has been duly prepared as re¬ 
gards education and training, can be a Prophet.) Guide II, 32 


PROPHETS VS, SCIENTISTS 

In the realm of science the Prophet is like the rest of men. If a 
Prophet expresses an opinion in this realm, and a non-Prophet 
likewise expresses an opinion, and should the former declare, 
"The Holy One, blessed be He, has informed me that my view is 
correct”—do not believe him. If a thousand Prophets, all of the 
status of Elijah and Elisha, were to entertain an opinion and a 
thousand plus one Sages held the opposite, we must abide by 
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the majority and reject tlie view of the thousand distinguished 
prophets. C. M, Introduction 


TIIE PTTRl’OSES OE THE TORAH 

The general aim of the Torah is twofold: the well-being of the 
soul and the well-being of the body. The well-being of the soul is 
promoted by correct opinions communicated to the people ac¬ 
cording to their capacity. Sonic of these opinions are therefore 
imparted in a plain form, others allegorically, since certain opin¬ 
ions, if given in their plain form, would be too burdensome for 
the capacity of the common people. The well-being of the body 
is established by a proper management of our conduct ourselves 
toward one another. 

The latter object is required first, and is dealt with in the Torah 
most carefully and minutely, since the well-being of the soul is 
obtainable only after that of the body has been secured. . . . 
First, therefore, a man must have all his wants supplied as they 
arise—i.c., food ancl other things for his body, e.g,, shelter, sanita¬ 
tion, and the like. But no one man can procure all this by himself. 
The physical wants can be procured only through collective effort, 
since man, as is well-known, is by nature gregarious. 

The spiritual perfection of man consists in his becoming an 
actually intelligent being; i.c., he knows all that a person is capable 
of knowing. Such knowledge can be obtained not by mere virtue 
and righteous conduct, but through philosophical inquiry and 
scientific research. . . . 

Tire true Torah—which is of course the Torah of our teacher 
Moses—aims first to foster good mutual relations among men by 
removing injustice and creating the noblest feelings, and secondly, 
to train us in faith, and to impart correct and true opinions when 
the intellect is sufficiently developed. Guide III, 27 

It is also the object of the perfect Torah to make man despise, 
Teject, and reduce his desires as much as is in his power. He should 
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give way to them only in so far as is absolutely necessary. Intern- 
perance in eating, drinking, and sexual intercourse is what people 
most crave and indulge in; and these arc the very things that do 
most to injure the well-being of the individual and disturb the 
social order of the country. For by yielding entirely to the domi¬ 
nation of lust, as is the way of fools, man loses his intellectual 
energy, wrecks his body, and perishes before his natural time. Sighs 
and cares multiply, and there is an increase of envy, hatred, and 
warfare for the purpose of taking what another possesses. Fools, 
being steeped in ignorance, consider physical enjoyment an object 
to be sought for its own sake. God in Ilis wisdom has therefore 
given us such commandments as would counteract that idea by 
keeping us , . . from everything that leads to excessive desire 
and lust. This is an important thing included in the objects of 
our Torah. Guide III, 33 

The ordinances of the Torah are not a burden, but a means of 
ensuring mercy, kindness, and peace in the world. 

YacI, Shabbat II, 3 

Ever)' narrative in the Torah serves a certain purpose in connec¬ 
tion with religious teaching. It either helps to establish a prin¬ 
ciple of faith, or to regulate our actions, and to prevent wrong 
aud injustice among men. Guidc.III, 50 


WIIY THE DIETARY LAWS ? 1 


I maintain that the food which is forbidden by the Toiali is 
unwholesome, . , . The principal reason why the Torah forbids 


1 An important section cif the Guide is concerned with the reasons underlying 
specific ordinances of the Torah. Maimonidcs held that in almost all instances the 
motive of the enactment cun Ire discovered by research. His method is particularly 
interesting because lie anticipated the modern study of comparative religion, He 
maintains the theory that many Biblical ordinances have a relationship with the 
practices of idolatry and were intended to wean mankind from heathenish rites. 
As for the rest, it was Maimonidcs’ highly unscientific but attractive contention 
that they were intended to promote either physical health or social well-being. 
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swine’s flesh is to he found in the circumstance that the swine’s 
habits and food are very dirty and loathsome. It has already been 
ointed out how emphatically the Torah enjoins the removal of 
die sight of loathsome objects, even in the field and in the camp; 
how much more objectionable is such a sight in towns. But if the 
eating of swine's flesh were permitted, the streets and houses 
wouldbe dirtier than any cesspool, as may be seen at present in the 
country of the Franks. 1 A saying of our Sages declares, “The mouth 

of a swine is as dirty as dung itself. 

The fat of the intestines makes us full, interrupts our digestion, 
and produces cold and thick blood; it is more fit for fuel than for 

human food. . , 

Blood (Lev. 17:12) and also the flesh of a diseased animal 

(Exod. 22:30), or of an animal that died of itself (Deut. 14:21), 
are indigestible and injurious as food. 

The characteristics given in the Torah (Lev. 11 and Dent. 14) 
of the permitted animals—viz., cud-chewing and divided hoofs 
for cattle, fins and scales for fish—are in themselves neither the 
cause of the permission when they are present, nor of the prohibi¬ 
tion when they are absent. They arc merely signs by which the 
recommended species of animals can be discerned from those that 

are forbidden. ... . 

It is prohibited to cut off a limb of a living animal and cat it, 
because such an act would be cruel and would encourage cruelty. 
Besides, the heathens used to do that, for it was a form of idola¬ 
trous worship to cut a certain limb off a living animal and eat it. 

Meat boiled in milk is undoubtedly gross food and makes over¬ 
full; but I think that most probably it is also prohibited because 
it is somehow connected with idolatry, forming perhaps part of 
the service, or being used during some heathen festival. . . . 

The commandment concerning the slaughter of animals is nec¬ 
essary since meat is a natural food of man—as any doctor knows 
full well—and the Torah therefore enjoins that animals should be 

iThe Moslems, among whom Maimonides lived, shared the Jewish aversion ':u 
eating swine's flesh. 
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put to death as mercifully as possible. It is forbidden to torment 
the animal by cutting the throat in a clumsy manner, by poleaxing 
it, or by cutting off a limb whilst the animal is alive. 

Guide III, 48 


CONCERNING FREE WILL 

Free will is granted to every man. If he wishes to direct himself 
toward the good way and become righteous, the will to do so is in 
his hand; and if lie wishes to direct himself toward the bad way 
and become wicked, the will to do so is likewise in his hand. Thus 
it is written in the Torah, "Behold, the man is become as one of 
us, knowing good and evil” (Gen. 3:22)—that is to say, the 
human species has become unique in the world in that it can 
know of itself, by its own wit and reflection, what is good and 
what is evil, and in that it can do whatever it wishes. 

Let there not enter your mind the belief of the fools among 
other peoples and also of the many uninformed men among the 
Israelites, that the Iloly One, blessed be He, decrees concerning 
the human being, from his birth, whether he is to be righteous or 
wicked. 'I'lic matter is not so. Every man has the possibility of 
becoming as righteous as Moses our teacher, or as wicked as 
Jeroboam—wise or stupid, kind or cruel, miserly or generous, and 
similarly with all the other qualities. That is what Jeremiah said, 
"Out of the mouth of the Most High proccedcth not evil and 
good” (Lam. 3:38), meaning, the Creator docs not decree con¬ 
cerning a man that he should be either good or bad. It conse¬ 
quently follows that the sinner caused his own downfall, and it 
behooves him to weep and lament over his sins and for having done 
violence to his soul, . . . 

Tliis subject is a most important Principle of Faith; it is a pillar 
of the Torah and of the commandments. ... If God decided 
whether a man is to be righteous or wicked ... as the foolish 
astrologers imagine, how could lie have commanded us through 
the Prophets, Do this and avoid that, mend your ways and go not 
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after your wickedness? If from the outset of a man’s existence his 
fate had been decreed for him . . . what place would there have 
been for the whole of the Torah? And by what justice, or by what 
right, could God punish the wicked or reward the righteous? 
“Shall not the Judge of all the earth do justly?” (Gen. 18:25). 

Do not say in surprise, “How can a man do all that he desires 
and his actions be under his control? Can he do anything in the 
world without the permission and will of his Creator; as Scripture 
declares, ‘Whatsoever the Lord pleased, that hath He done in 
heaven and in earth’ (Ps. 135:6) ?” Know that even though every¬ 
thing is done according to God’s will, our actions remain under 
our own control. How is this? In the same way that the Creator 
willed that ... all created things should have the tendency 
which He desired, so did He desire that a man should he possessed 
of free will, that all his actions should be under his control, and 
that there should not be anything to compel or withhold him, hut 
that of his own accord and by the mind with which God had 
endowed him, he should do all that man is able to do. For this 
reason is a man judged according to his actions. If he has done 
good, good is done to him; and if he has done evil, evil is done 
to him. Yacl, Teshubali V, 1-4 


ON THE MESSIANIC AGE 

Let it not enter the mind that anything in the world’s system 
will cease to exist when the Messiah comes, or that any novelty will 
be introduced into the scheme of the Universe. The world will go 
on as usual. The statement of Isaiah, "The wolf shall dwell with 
the lamb, and the leopard shall lie down with the kid” (n:6), is 
a metaphorical expression signifying that Israel will dwell in safety 
among the wicked of the heathens who are likened to wolves and 
leopards (cf. /cr. 5:6). They will be converted to the true religion, 
and will no more plunder and destroy, but will live honestly and 
quietly like Israel. . . . 

The Sages and Prophets did not long for the days of the Messiah 



Medieval Noon 


418 

for the purpose of wielding dominion over all the world, or of 
ruling over the heathens, or being exalted by the peoples, or of eat¬ 
ing and drinking and rejoicing. Their desire was to be free to 
devote themselves to the Torah and its wisdom, without anyone 
to oppress and disturb them, in order that they might meiit the 
life of the World-to-Come. 

In that era there will be neither famine nor war, neither jeal¬ 
ousy nor strife, Prosperity will be widespread, all comforts found 
in abundance. The sole occupation throughout the world will be 
to know the Lord. And men will then be very wise, learned in 
things that are now hidden; they will attain all the knowledge of 
the Creator that is within the capacity of mortals—as it is said, 
"For the earth shall be full of the knowledge of the Lord, as the 
waters cover the sea" (Isa. 11:9). 

Yad, Mclachim XI, 1; XII, i, 4f 


WHEN WILL TIIE MESSIAH COME? 

It is your duty to know that it is not proper for any man to 
endeavor to ascertain when the "end” will actually come. As 
Daniel explained, "The words are shut up and sealed till the time 
of the end” (12:9). True, some of the lcamed have indulged in 
much speculation on this question and imagined they had solved 
it; as the Prophet foretold, "Many shall run to and fro, and knowl¬ 
edge shall be increased" (v. 4)—meaning, the opinions and con¬ 
jectures on this point will be increased. The Holy One, blessed he 
He, bad previously declared through His Prophets that some men 
will calculate "ends” for the Messiah, but these will pass by with¬ 
out fulfilment. He warned us, moreover, not to despair on account 
of this, saying, Do not distress yourselves if their calculation 
proves wrong, but however long the. Messiah delay, heighten your 
hope in him. Thus it is said, "For the vision is yet for the ap¬ 
pointed time, and it declareth of the end, and doth not lie; though 
he tarry, wait for him because he will surely come, he will not 
delay” _ 
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Daniel has explained to us the profundity of the knowledge 
concerning the “end” and that it was “shut up” and concealed. 
For that reason the Sages forbade us to try to calculate the advent 
of the Messiah, since this raises false hopes among the masses, and 
ends by plunging them into despair. So the Sages exclaimed, A 

Dlague on those who make such calculations! 
v 5 Iggerct 'Fenian, Responsa II, 5a 


WHAT CAN A MAN BELIEVE? 

Know that it is not proper for a man to believe except these three 
things: (1) that for which the mind offers clear proof-e.g., arith¬ 
metic, geometry, and astronomy; (2) that which he can grasp 
through the five senscs-e.g., he knows and sees that this is black 
and that red, etc., through the vision of the eye; or he tastes that 
this is bitter and that sweet; or he feels that this is hot and that 
cold; or he hears that this sound is clear and that blurred; or he 
smells that this is malodorous and that pleasant; and so on; 
(?) that which is received from the Prophets and righteous men. 

It is necessary that a man should be mentally able to classify in 
his mind all that he believes, and say, "This I believe because it is 
handed down from the Prophets; this I believe from my senses; 
and this I believe from reason.” But whoever believes anything 
which does not fall within these three categories, to him applies 
the dictum, “Tire thoughtless believeth every word” (Prov. 14: 15). 

Responsa II, 25a 

He who wishes to attain to human perfection must first study 
Logic, next the various branches of Mathematics in their proper 
order, then Physics, and lastly Metaphysics. Guide I, 34 


WIIAT CAN A MAN KNOW? 

I declare that there is a limit to man’s capacity for knowledge, 
since so long as the mind is in the body, it cannot know what is 
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"beyoiid Nature. Therefore when the mind essays to contemplate 
what is beyond, it attempts that which is impossible. However 
it certainly can know and reflect on all that is in Nature, and should 
try its utmost to do so. Responsa II, 23b 

There are three causes which prevent men from discovering the 
exact truth: first, arrogance and vainglory; second, the subtlety, 
depth and difficulty of any subject which is being examined; third, 
ignorance and want of capacity to comprehend what might he 
comprehended. 

And there is a fourth cause: viz., habit and training. We natu¬ 
rally like whatever is familiar, and dislike whatever is strange. This 
may he observed amongst rustics. Though they can rarely take a 
bath, have few enjoyments, and live a life of wretchedness, they 
abhor city life. The privations with which they are familiar seem 
to them better than the comforts to which they are foreign. It 
would give them no satisfaction to live in palaces, to be clothed in 
silk, and to indulge in baths, ointments, and perfumes. 

The same is true of the opinions to which a man has been accus¬ 
tomed from his youth. He likes them, defends them, and shuns 
the opposite views. This is likewise one of the causes which pre¬ 
vent men from finding truth, and which make them cling to their 
liabi tual opinions. G uide 1,31 


MEN ARE NOT DORN GOOD OR EVIL 

It is impossible for man to be endowed by nature from his very 
birth with either virtue or vice, just as it is impossible that he 
should be horn skilled by nature in any particular art. Itis possible, 
however, that through natural causes he may from birth be so 
constituted as to have a predilection for a particular virtue or vice, 
so that he will more readily practice it than any other. For instance, 
a man whose natural constitution inclines toward dryness, whose 
brain-matter is clear and not overloaded with fluids, finds it much 
easier to learn, remember, and understand things than the plileg- 
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matic man whose brain is encumbered with a great deal of humid¬ 
ity, But if one who inclines constitutionally toward a certain excel¬ 
lence is left entirely without instruction, and if his faculties are 
not stimulated, he will undoubtedly remain ignorant. On the 
other hand, if one by nature dull and phlegmatic, possessing an 
abundance of humidity, is instructed and enlightened, he will, 
though of course with difficulty, gradually succeed in acquiring 
knowledge and understanding. 

In exactly the same way, he whose blood is especially warm has 
the requisite quality to become a brave man. But another whose 
heart is colder than it should be, is naturally inclined toward cow¬ 
ardice and fear, so that if he should be encouraged to be a coward, 
he would easily become one. If, however, it he desired to make a 
brave man of him, he can without doubt become one, providing 
he receive the proper training which would require, of course, 
great exertion. 

I have entered into this subject so that thou mayest not believe 
die absurd ideas of astrologers, who falsely assert that the con¬ 
stellation at the time of one's birth determines whether one is to 
be virtuous or vicious, the individual being thus necessarily com¬ 
pelled to follow out a certain line of conduct. We, on the con¬ 
trary, are convinced that our Torah agrees with Greek philosophy, 
which substantiates with convincing proofs the contention that 
man’s conduct is entirely in his own hands, that no compulsion 
is exerted, and that no external influence is brought to bear upon 
him that constrains him to be either virtuous or vicious—except 
inasmuch as, according to what we have said above, he may be by 
nature so constituted as to find it easy or hard, as the case may be, 
to do a certain thing. But that he must necessarily do, or refrain 
from doing, a certain tiring is absolutely untrue. 

Comm. Mislina, Eight Chapters VIII 

[Hereditary forces, therefore, are not the deciding factor of a 
man's conduct in life. Ultimately he himself determines his course, 
and the responsibility of choice is his alone. Commenting on the 
verse, "Be ye not as the horse or as the mule which have no under- 
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standing; whose mouth must be held with bit and bridle” (P s , 
32:9), Maimonides remarks:] 

Tins means that what restrains beasts from doing harm is some¬ 
thing external, as a bridle and a bit. But not so with man. His 
restraining agency lies in his very self, I mean in his human frame¬ 
work. When the latter becomes perfected it is exactly that which 
keeps him away from those things which perfection withholds 
from him and which are termed vices; and it is that which spurs 
him on to what will bring about perfection in him, viz., virtue. 

Comm. Mislma, Introd, to Held; 


TIIE VIRTUE OF THE MIDDLE COURSE 

The right way is the middle course in every one of man’s tenden¬ 
cies—in other words, the course which is no nearer one extreme 
than the other. The Sages of old have therefore recommended 
that a man should always keep estimating his tendencies, calculat¬ 
ing and directing them into the middle course, so that he may be 
perfect in his bodily constitution. How is this meant? He should 
be neither passionate and easily irritated, nor like a corpse which 
is without feeling. He should hold the Mean between the two, not 
giving way to vexation except in some serious matter where it is 
proper for him to be vexed, in order that a similar thing may not 
be repeated. Yad, Deot 1 , 4 

Good deeds are such as arc cquibalanccd, maintaining the Mean 
between two equally bad extremes—the too much and the too 
little. Virtues are the dispositions which are midway between two 
reprehensible extremes, one of which is characterized by excess, 
the other by deficiency. Good deeds arc the product of these dis¬ 
positions. To illustrate, abstemiousness is a disposition which 
adopts a mid-course between inordinate passion and total insensi¬ 
bility to pleasure. Abstemiousness, then, is a proper rule of con¬ 
duct, and the disposition which gives rise to it is an ethical quality; 
but inordinate passion, the extreme of excess, and total insensibib 
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jty to enjoyment, the extreme of deficiency, are both absolutely 
pernicious. 

Likewise, liberality is the Mean between miserliness and extrava¬ 
gance; courage, between recklessness and cowardice; dignity, be¬ 
tween haughtiness and loutishness; humility, between arrogance 
and self-abasement; contentedness, between avarice and slothful 
indifference; gentleness between irascibility and insensibility to 
shame and disgrace; and modesty, between impudence and shame¬ 
facedness. So it is with the other qualities. 

It often happens, however, that men err as regards these quali¬ 
ties, imagining that one of the extremes is good, and is a virtue. 
Sometimes, the extreme of the too much is considered noble, as 
when bravado is made a virtue, and those who recklessly risk their 
lives are hailed as heroes. Thus, when people see a man who runs, 
deliberately into danger, intentionally tempting death, and escap¬ 
ing only by mere chance, they laud such a one to the skies, and 
say that he is a hero. At other times, the opposite extreme, the 
too little, is greatly esteemed, and the coward is considered a man 
of prudence, the loafer a man of contentment, and a bovine crea¬ 
ture a man of moderation. In like manner, profuse liberality and 
extreme lavishness are erroneously extolled as excellent character¬ 
istics. This is, however, an absolutely mistaken view, for the middle 
course alone is praiseworthy, and everyone should strive to adhere 
to it at all times. Comm. Mishna, Eight Chapters IV 


HOW GAN ONE BECOME GOOD? 

A man ought to associate with the righteous and be constantly 
in the company of the wise, so that he may learn from their 
actions. He must likewise keep far from the wicked who walk in 
darkness, so that he should not learn from their actions, . . - 
Consequently if he is in a region where the customs are evil, and 
the inhabitants walk in wickedness, he should move to another 
where the customs are righteous and the inhabitants conduct 
themselves in the way of good men, 
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If, however, the inhabitants of all the countries which lie knows, 
and the report of which he has heard, conduct themselves in a way 
which is not good—as is the case in our own day—or if he be un- 
able to go to a country where the customs are good, owing to sick¬ 
ness, or fear of brigands on the road, then he should lead a solitary 
life. And if his countrymen be so wicked and sinful that they do 
not allow him to dwell in that land unless he mingle with them 
and conform to their evil customs, he should repair to caves, 
thickets, and deserts rather than yield to them. 

Yad, Deot VI, 1 

[A second and more drastic method of acquiring virtue and 
eradicating vice is to undergo] a cure, exactly as he would were his 
body suffering from an illness. So, just as when the equilibrium of 
the physical health is disturbed, and we note which way it is tend¬ 
ing in order to force it to go in exactly the opposite direction until 
it shall return to its proper condition, in exactly the same manner 
must wc adjust the moral equilibrium. 

Let us take, for example, the case of a man in whose soul there 
has developed a tendency toward great avarice, so that he deprives 
himself of every comfort in life—a tendency, by the way, which is 
one of the most detestable of all. To cure him we must not com¬ 
mand him merely to practice deeds of generosity, for that would 
be as ineffective as trying to cure a patient burning up with fever by 
administering mild medication. We must instead order him to 
squander his money until his tendency toward avarice has totally 
disappeared. Then, when lie reaches the point where he is about 
to become a spendthrift, we must teach him to moderate his con¬ 
duct, and practice no more than common generosity, watching 
out thenceforth never to relapse into either profligacy or niggardli¬ 
ness. 

If, on the other hand, a man is a squanderer, he must be directed 
to practice strict economy, and to repeat acts of niggardliness. It 
is not necessary, however, for him to perform acts of avarice as 
many times as the stingy man must go in for profligacy. (This we 
know from the science of medicine, which teaches us that it is 
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easier for an apathetic man to he stirred to moderate enjoyment 
than it is for one burning with passion to curb his lusts.) In the 
same way, the coward requires exposure to danger more frequently 
than the reckless man needs to be coerced into prudence. All this 
is a fundamental principle of the science of curing moral ills, and is 
worth remembering. Connn. Mishna, Eight Chapters IV 


CONCERNING ASCETICISM 

When at times some of the pious deviated to one extreme by 
fasting, keeping nightly vigils, refraining from eating meat or 
drinking wine, abjuring sexual intercourse, clothing themselves in 
hairy garments, dwelling in the mountains, and wandering about 
in the wilderness, they did so partly as a means of restoring the 
health of their souls, and partly because of the immorality of their 
neighbors. When the pious saw that they themselves might be¬ 
come contaminated by association with evil men, they fled to the 
wilderness in order to avoid their society. . , . 

When the ignorant observed saintly men acting thus, not know¬ 
ing their motives, they considered such conduct virtuous, and 
blindly imitated it. They too chastised their bodies with all man¬ 
ner of afflictions, imagining that they thus acquired moral worth, 
and approached nearer to God—as if He hated the human body 
and desired its destruction. It never dawned on them that these 
actions were bad and resulted in moral imperfection of the soul. 

Such imitators can be compared only to one who, ignorant of 
the art of healing, sees skillful physicians cure the sick by admin¬ 
istering purgatives such as colocynth, scammony, aloe, and the 
like, and by depriving them of food, and therefore foolishly con¬ 
cludes that since these things cure sickness, they must be all the 
more efficacious in preserving health and prolonging life. If a 
healthy person should take these things constantly, treating him¬ 
self as though he were sick, before long he would really be sick. 
Likewise those who arc spiritually well, but have recourse to asceti¬ 
cism, will surely become morally ill. 
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The perfect Torah which leads us to perfection . . . recom¬ 
mends none of these things. On the contrary, it aims at man’s fol¬ 
lowing the path of moderation, in accordance with the dictates of 
Nature, eating, drinking, enjoying legitimate sexual intercourse 
all in moderation, and living among people in honesty and up¬ 
rightness, but not dwelling in the wilderness or in the mountains 
or clothing himself in liair garments, or otherwise afflicting the 
body. Comm. Mishna, Eight Chapters IV 

A man should never devote his entire wealth to religion. Such 
conduct transgresses the intention of the Scriptural verse which 
states, “Of all that lie hath" (Lev. 27:28)—not “a 11 that he hath" 
—as the Sages point out. To give all to religion is not piety but 
folly, since it so impoverishes a man that he must become depend¬ 
ent on charity. We need show no compassion for such a man, 
because lie belongs to the class described by the Sages as “pious 
fools who destroy the world." 

A man should devote at most one-fifth of his income to religion, 
and thus show himself one “that ordereth his affairs rightfully” 

( Ps, 112:5) both in religious and worldly ways, liven in the matter 
of the sacrifices, which were mandatory, the Torah has considera¬ 
tion for a man’s resources. How much more so, then, in matters 
where there is no absolute obligation should a man be careful to 
do only according to his means. Ya d, Araliin VIII, 13 

One who suffers from melancholia can sometimes rid himself 
of it by listening to singing and instrumental music, by strolling 
through beautiful gardens and splendid buildings, by gazing at 
beautiful pictures, and other such things that enliven the mind 
and dissipate gloomy moods. The purpose of all this is to restore 
the healthful condition of the body; but the real object in main¬ 
taining the body in good health is to acquire wisdom. Likewise, 
in the pursuit of wealth, the main design in its acquisition should 
be to expend it for noble purposes, and to employ it for the main¬ 
tenance of the body and the preservation of life, so that its owner 
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may obtain a knowledge of God, in so far as that is vouchsafed 

unto man. . • . 

Our Rabbis of blessed memory say, “It is becoming that a Sage 
should have a pleasant dwelling, a beautiful wife, and domestic 
comfort.’’ One becomes weary, and one’s mind is dulled, by con¬ 
stant worry over wants and discomforts. Thus, just as the body 
becomes exhausted by hard labor, and is reinvigorated by rest, so 
it is necessary for the mind to have relaxation by gazing upon 
pictures and other beautiful objects, that its weariness may be 
dispelled. Comm. Mishna, Eight Chapters V 


RULES FOR PHYSICAL HEALTH 

The well-being of the soul can only be obtained after that of 
the body has been secured. Guide III, 27 

Know that the perfection of the body precedes the perfection of 
the soul, and is like the key which opens the inner chamber. 
Therefore let the chief aim of your discipline be the perfecting 
of your body and the correcting of your morals, to open before 
you the gates of Heaven. Ethical Will, Rcsponsa II, 38a, b. 

Man’s only design in eating, drinking, cohabiting, sleeping, 
waking, moving about, and resting, should be the preservation of 
bodily health. The reason for the latter is that the soul and its 
agencies may he in sound and perfect condition, so that a man 
can readily acquire wisdom, and gain moral and intellectual vir¬ 
tues, all to the end that he may reach the highest goal of his 
endeavors. Comm. Mishna, Eight Chapters V 

Eat that you may live and condemn excess. Believe not that 
much eating and drinking makes the body grow, or enlarges the 
understanding, like a sack which is filled by what is put into it. 
Just the reverse is true. By moderate eating, the stomach acquires 
■strength to receive food and, through the natural heat, to digest it. 
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Then a man grows in physical health, and his mind is settled. But 
if he eat more than is necessary, the stomach cannot receive the 
food, and the natural heat cannot digest it, and he will be forced 
to vomit. “It is a vile thing; it shall not be accepted" (Lev. 19:7). 
His body will become emaciated, his understanding enfeebled, 
and his purse empty, Take care, then, that you do not eat except 
what you can digest, because it is injurious to the body and purse, 
and it is the cause of most illnesses. 

Ethical Will, Response II, 39a 

A man should never eat except when he is hungry, nor drink 
except when he is thirsty; and he should not delay the performance 
of the act of purgation. ... He should not keep on eating until 
his stomach is filled, but leave about a fourth part of his appetite 
unsatisfied. He is not to drink water during a meal, but only a little 
water mixed with wine. When the food begins to digest, he may 
drink as much as is proper; much water, however, should not be 
drunk even when the food is digesting. He should not eat until 
he is completely assured that he has no need of performing his 
natural functions. He should not eat until he has walked before 
the meal a sufficient distance for the body to begin feeling warm, 
or do some kind of work, or take some other exercise. The general 
rule is, he should exercise his body and tire it daily in the morning, 
until it begins to feel warm, rest a little until he is refreshed, and 
then have his meal. To take a hot bath after exercise is a good 
thing, but then he should wait a little before eating. 

One should always remain seated while eating, or recline on 
one’s left side. One should not walk, ride, undergo exertion, or 
induce perspiration. One should not walk about until the food 
becomes digested. Whoever walks about, or exerts himself, imme¬ 
diately after a meal brings on himself serious illnesses. 

Day and night being twenty-four hours, it is enough for a per¬ 
son to sleep a third part thereof, viz., eight hours. These hours 
should he toward the end of the night, so that there are eight 
hours from the beginning of his sleep to sunrise, and he conse¬ 
quently gets up from his bed before the sun rises. It is not proper 
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to sleep lying on one's face or back, but on the side—at the begin¬ 
ning of the night on the left, and at the end of the night on the 
right side. He should not retire to sleep immediately after a meal, 
but wait about three or four hours. He shouldalso not sleep during 
the day. 

Tilings which are laxative, e.g., grapes, figs, mulberries, pears, 
melons and all kinds of cucumbers and gurkins, one may eat as 
appetizers, not partaking of them together with the food, but 
waiting a little while and then eating his meal. Costive things, 
such as pomegranates, quinces, apples and Paradise-pears, he may 
eat immediately after a meal, but should not overindulge in them. 

If one wish to partake of poultry and meat at the same meal, 
one should eat the poultry first. Similarly in the case of eggs and 
poultry, one should eat the eggs first; lamb and beef, he should 
give precedence to the former. A person should always partake of 
the lighter food first and then the heavier. 

During the Summer he should eat cooling things and not take 
too much spice; hut he may use vinegar. During the Winter he 
should eat warmth-giving food, use much spice, and take a little 
mustard and asafoctida. lie should follow these directions in cold 
countries and hot, in each place according to the local conditions. 

There are foods which are exceedingly harmful and a person 
should never eat them; e.g., large, salted and stale fish, salted stale 
cheese, mushrooms and all fungi, stale salted meat, wine fresh 
from the press, and cooked food which has been standing until its 
flavor has gone. Likewise any food which is malodorous or exces¬ 
sively bitter to the body like a deadly poison. There are, on the 
other hand, foods which arc injurious, though not to the same 
extent as the former; therefore it is right that a person should 
indulge in them sparingly and at rare intervals. He should not 
accustom himself to the use of them as food, or frequently eat 
them with his food. In this category are large fish, cheese, milk 
which has stood more than twenty-four hours from the time of 
milking, meat of big bulls and rams, beans, lentils, chick-peas, bar¬ 
ley bread, unleavened bread, cabbage, leek, onions, garlic, mustard, 
and radishes. All these are harmful foods of which one should eat 
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but very little indeed, and only in Winter. In Summer one ought 
not eat them at all. Beans and lentils by themselves should not be 
eaten in Summer or Winter; gourds, however, may be eaten in 
Summer. 

There arc some foods which are injurious, though not to the 
extent of the above-mentioned; e.g., water-fowl, small pigeons, 
dates, bread toasted in oil or kneaded in oil, fine flour which has 
been so thoroughly sifted as to leave not even a particle of bran, 
brine, and pickle. One should not overindulge in them; and the 
man who is wise, curbs his desire and is not carried away by his 
appetite, abstaining from them altogether unless he requires them 
as medicine. 

A person should avoid unripe fruits, for they are like swords to 
the body. Similarly carobs are always harmful; likewise all sour 
fruits arc bad and should be eaten only in small quantities in 
Summer and in hot climates. Figs, grapes, and almonds are always 
beneficial, whether fresh or dried. One may eat of them as much 
as one needs, hut not to excess, even though they are more benefi¬ 
cial than all other fruits of trees. 

Honey and wine arc bad for the young, but good for adults, 
especially in Winter. One need cat in Summer two-thirds of what 
one eats in Winter. . . . 

There is another rule stated in connection with the healthy 
condition of the body; As long as a person works and takes plenty 
of exercise, does not cat to excess, and keeps his bowels regulated, 
no ailment will befall him and his strength keeps developing, even 
if he eat unwholesome food. But whoever sits idle and does no 
work, or retards the natural functions, or is of a costive nature, 
even though he eat wholesome food and take care of himself ac¬ 
cording to medical regulations, he will suffer all Iris life, and his 
strength will diminish. Excessive eating is to the body of a man 
like deadly poison, and is the root of all diseases. Most illnesses 
which befall men arise either from bad food, or from immoderate 
indulgence in food, even of the wholesome kind. . . . 

Tire rule about the bath is this: A man ought to enter the bath- 
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house each week, but he should not enter it immediately after a 
meal, nor when he is hungry, but when the food begins to digest. 
He should bathe the whole of his body in hot water, but not of a 
heat to scald the body. The head only is to be washed in very hot 
water. After that he should bathe in lukewarm water, then in water 
still cooler, until he finally bathes in cold water. The head, how¬ 
ever, should not be immersed in lukewarm or cold water. One 
should not bathe during Winter in cold water, nor take the bath 
until the whole body is in a state of perspiration and has been 
shampooed. lie should not stay long in the bath, but as soon as 
his body perspires and has been shampooed, he should take a 
shower, and go out. ... 

When he leaves the hath, he should dress and cover his head in 
the outer room, so as not to catch cold; even in Summer he must 
be careful. After leaving the bath, he should wait a while until his 
body has relaxed, and the heat has departed; then he may take a 
meal. If he can sleep a little cm leaving the bath, before his meal, 
this is very beneficial. lie should not drink cold water when he 
comes out of the bath, much less drink it while in the bath; but if 
he is thirsty on leaving the bath and cannot resist drinking, he 
should mix the water with wine or honey, and drink. If he anoint 
himself with oil in the bath, during Winter after he has had a 
showerhath, it is beneficial. 

A person should not accustom himself to constant blood¬ 
letting; he should only be cupped in a case of emergency. He 
should not undergo it either in Summer or Winter, but a little 
during the Spring, and a little in Autumn time. After fifty years of 
age one should never submit to blood-letting. Nor should a per¬ 
son be cupped and enter the bath on the same day, or go on a 
journey; nor should he be cupped on the day he returns from a 
journey. . . . 

Whoever conducts himself according to the rules we have pre¬ 
scribed, I guarantee that he will not be afflicted with illness all his 
days until he reaches advanced age and dies. He will not need a 
physician, but will always enjoy good health, unless he was physi- 
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cally weak from birth, or gave way to evil habits from early youth 
or some plague or drought befall the world. 

Yad, Deot IV, i-i8, 2o 


WAYS OF GIVING CHARITY 

Whoever closes his eyes against charity is called, like the idol- 
worshipper, impious. . . . Whoever gives alms to the poor with 
bad grace and surly looks, though he bestow a thousand gold 
pieces, all the merit of Iris action is lost. He must give with good 
grace, gladly, sympathizing with the mendicant in his trouble. If 
a poor man solicit alms of you and you have nothing to give him, 
console him with words. It is forbidden to upbraid the poor, or 
raise the voice against him, since his heart is broken and crushed, 

. . . Woe, then, to the person who shames the poor manl Be to 
him, rather, like a parent whether with funds or kindly words. . . . 

There are eight degrees in alms-giving, one lower than the other. 
Supreme above all is to give assistance to a fellowman who has 
fallen on evil times by presenting him with a gift or loan, or enter¬ 
ing into a partnership with him, or procuring him work, thereby 
helping him to become self-supporting. Next best is giving alms 
in such a way that tlie giver and recipient are unknown to each 
other. This is, indeed, the performance of a commandment from 
disinterested motives; and it is exemplified by the Institution of 
the Chamber of the Silent which existed in theTemple, where the 
righteous secretly deposited their alms and the respectable poor 
were secretly assisted. 

Next in order is the donation of money to the charity fund of 
the Community, to which no contribution should be made unless 
there is confidence that the administration is honest, prudent, and 
efficient. 

Below this degree is the instance where the donor is aware to 
whom he is giving the alms, but the recipient is unaware from 
whom he received them. The great Sages, for example, used to go 
about secretly throwing money through the doors of the poor. 
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This is quite a proper course to adopt and a great virtue where the 
administrators of a charity fund arc not acting fairly. 

Inferior to this degree is the case where the recipient knows the 
•dentity of the donor, but not vice versa. For example, the great 
L would sometimes tie sums of money in linen bundles and 
throw them behind tlicir backs for poor men to pick up, so that 
they should not feel shame. 

The next four degrees in their order arc: the man who gives 
money to the poor before he is asked; the man who gives money 
to the poor after he is asked; the man who gives less than he 
should, but does it with good grace; and lastly, he who gives 
grudgingly. Yad, Mattenot Aniyyim X, 1-14 


HOW A WISE MAN SHOULD BEHAVE 

A wise man should not shout or be noisy when he speaks but 
his conversation with all people should be quiet. lie should be 
careful however, not to overdo this, and give the impression of 
haughtiness. He should anticipate every man with his greeting, so 
that all are favorably disposed toward him. He should judge every 
man leniently, praising his friends, and not disparaging anyone 
If he perceives tlmtliis words are helpful and listened to, lie should 
continue talking; otherwise lie keeps silent. For instance, he will 
never attempt to pacify his neighbor whilst the latter is angry, or 
question him concerning his vow at the time he made it. He waits 
until the other’s mind has grown calm and composed. He does 
not comfort the mourner while the dead body stall lies in his 
presence, because the mourner is too overcome before the burial, 
and so on. He does not enter the presence of his friend at the tame 
of the latter’s disgrace, but averts his eyes from him. He does not 
depart from his word, neither adding to it nor subtracting from 1, 
except when peace is involved. In general, he speaks only on 
scholarly subjects, or to practice benevolence. He docs not con¬ 
verse with a woman in a public place, even if it be Ins wife, sister, 

or daughter. 
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A wise man should not walk with a haughty demeanor; nor 
should he walk with slow and measured gait like women and 
proud people; nor run about in public roads like madmen; nor 
stoop like a hunchback; but he should gaze downward as though 
standing in prayer, and walk in the street like a man occupied in 
business. From the manner of a man's walking it may be perceived 
whether he is wise and learned, or foolish and ignorant. 

The dress of a wise man should be suitable and clean. It is for¬ 
bidden that stains orgrease-niarks should be found on his garment. 
He should not wear the apparel of princes—e.g., garments of gold 
and purple—to attract the attention of people; nor the clothes of 
paupers which bring disrespect to the wearer. His garments should 
be of a medium character and suitable for him. His flesh should 
not be visible through his apparel, like the very fine linen garments 
made in Egypt; nor should his dress drag along the ground like 
that of the haughty, but should only reach to the heel, and the 
sleeves to the tips of the fingers. He should not wear a conspicu¬ 
ously long prayer-shawl save on the Sabbath, and then only if he 
has no other in its place. He should not wear patched shoes in 
Summer, but if he is a poor man he may wear them in Winter. 
He should not go out into the street perfumed, nor with scented 
garments, nor use any perfume for his hair, but it is allowable if 
he anointed his body with perfume to remove the bad odor. He 
should not go out alone at night unless there be a fixed time when 
it is his habit to go out to attend to bis studies. All these rules are 
intended to avoid suspicion. 

A wiseman measures his words with judgment, eats and drinks 
and supports his household according to his means, and does not 
encumber himself with unnecessary burdens, . . . Tire Sages rec¬ 
ommended that a man should spend upon food less than his 
means, upon dress up to his means, and expend in honor of his wife 
and children more than his means. 

The course adopted by a man of intelligence is first to deter¬ 
mine upon a means of livelihood, then to purchase a dwelling- 
house, and then to marry. . . . But fools marry first, then if they 
can afford it acquire a dwelling-house, and afterward, when ad- 
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vanced in years, go about to find a trade, or have to he supported 
from charity. . . . 

All the transactions of the wise man must he honest and done 
with integrity. His nay should be nay, his yea yea. In financial 
matters he must be strict with himself but lenient with others. He 
pays the purchase-money immediately; he docs not make himself 
a surety or responsible for others; nor does he undertake the re¬ 
sponsibility of a power of attorney. In business he does not enter 
into such obligations as the Torah has not imposed upon him, so 
that lie may abide by his word and not depart from it. If others are 
legally indebted to him, he grants them an extension to pay, is 
forgiving, and lends graciously. He does not interfere with the 
business of liis neighbors, and never acts harshly toward anybody. 
In general, lie is rather of the persecuted than of the persecutors; 
of the offended, not of the offenders. Yad, Deot V, 7-13 


WHY ALL MEN CANNOT BE INTELLECTUALS 

If all men were students of philosophy, the social order would 
be destroyed and the human race quickly exterminated, for man 
is very helpless and needs many things. It is necessary for him to 
learn plowing, reaping, threshing, grinding, baking, and how to 
fashion implements for these tasks, in order to secure his food. 
Similarly he must learn spinning and weaving to clothe himself, 
the building art to provide a shelter, and craftsmanship to fashion 
tools for all these works. 

But the life of Methuselah would not he sufficiently long to 
leam all these occupations which are indispensable to human ex¬ 
istence. How then can all men find the leisure to study and acquire 
wisdom? It is therefore imperative for the majority of men to 
follow these productive occupations so that the few who devote 
themselves to learning may have their wants provided, and the 
human race maintained at the same time that wisdom is enriched. 

Comm, Mishna, Intro. 
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FOUR KINDS OF PERFECTION 

The ancient and the modem philosophers have shown that man 
can acquire four kinds of perfection. The first kind, the lowest, in 
the acquisition of which people spend their days, is perfection as 
regards property: the possession of money, garments, furniture, 
servants, land, and the like. The possession of the title of a great 
king belongs to this class. There is no close connection between 
this possession and its possessor; it is a perfectly imaginary relation 
when on account of the great advantage a person derives from 
these possessions, lie says, “This is my house, this is my servant, 
this is my money, and these are my hosts and armies.” For when 
he examines himself, lie will find that all these things are external, 
and their qualities are entirely independent of the possessor. 
When, therefore, that relation ceases, he that has been a great king 
may one morning find that there is no difference between him and 
the lowest person, and yet no change has taken place in the things 
which were ascribed to him. The philosophers have shown that 
he whose sole aim in all his exertions and endeavors is the posses¬ 
sion of this kind of perfection, only seeks perfectly imaginary and 
transient things; and even if these remain his property all his life¬ 
time, they do not give him any perfection. 

The second kind is more closely related to man’s body than the 
first. It includes the perfection of the shape, constitution, and 
form of man’s body; the utmost evenness of temperaments, and 
the proper order and strength of his limbs. This kind of perfection 
must likewise he excluded from forming our chief aim; because it 
is a perfection of the body, and man does not possess it as man, 
hut as a living being; he has this property besides in common with 
the lowest animal; and even if a person possesses the greatest pos¬ 
sible strength, he could not be as strong as a mule, much less can 
he he as strong as a lion or an elephant; he, therefore, can at the 
utmost have strength that might enable him to carry a heavy bur¬ 
den, or break a thick substance, or do similar tilings, in which 
there is no great profit whatever from this kind of perfection. 
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The third hind of perfection is more closely connected with man 
himself than the second perfection. It includes moral perfection, 
the highest degree of excellency in man’s character. Most of the 
recepts aim at producing this perfection; but even this kind is 
only a preparation for another perfection, and is not sought for 
its 0W i sake. For all moral principles concern the relation of man 
to his neighbor; the perfection of man’s moral principles is, as it 
were given to man for the benefit of mankind. Imagine a person 
being alone, and having no connection whatever with any other 
person, all his good moral principles are at rest, they are not re¬ 
quired! and give man no perfection whatever. These principles are 
only necessary and useful when man comes in contact with others. 

The fourth kind of perfection is the true perfection of man; the 
possession of the highest intellectual faculties; the possession of 
such notions which lead to true metaphysical opinions as regards 
God. "With this perfection man has obtained his final object; it 
gives him true human perfection; it remains to him alone; it gives 
him immortality, and on its account he is called man. Examine 
the first three kinds of perfection, you will find that, if you pos¬ 
sess them, they are not your property, but the property of others; 
according to the ordinary view, however, they belong to you and 
to others. But the last kind of perfection is exclusively yours; no 
one else owns any part of it. ‘They shall be only thine own, and 
notstrangers’ with thee” (Prov. 5:17)- Your aim must therefore 
beta attain this (fourth) perfection that is exclusively yours, and 
you ought not to continue to work and weary yourself for that 
which belongs to others, whilst neglecting your soul till it has lost 
entirely its original purity through the dominion of the bodily 
powers over it. 

Tire prophets have likewise explained unto us these things, and 
have expressed the same opinion on them as the philosophers. 
They say distinctly that perfection in property, in health, or in 
character, is not a perfection worthy to be sought as a cause of 
pride and glory for us; that the knowledge of God, i.e„ true wis¬ 
dom, is the only perfection which we should seek, and in which 
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we should glorify ourselves. Jeremiah, referring to these four hinds 
of perfection, says: “Thus saith the Lord, Let not the wise man 
glory in his wisdom, neither let the mighty man glory in his might, 
let not the rich man glory in his riches; hut let him that glorieth 
glory in this, that he understandeth and Icnoweth me” (Jer. g:22 
23). Sec how the prophet arranged them according to their esti¬ 
mation in the eyes of the multitude. The rich man occupies the 
first rank; next is the mighty man; and then the wise man; that is, 
the man of good moral principles; for in the eyes of the multitude, 
who are addressed in these words, he is likewise a great man. This 
is the reason why the three classes arc enumerated in this order. 

Guide III, 53 


OBITER DICTA 

When I have a difficult subject before me—when I find the road 
narrow, and can see no other way of teaching a well-established 
truth except by pleasing one intelligent man and displeasing ten 
thousand fools—I prefer to address myself to the one man, and to 
take no notice whatever of the condemnation of the multitude. 

Guide, Introduction 

A truth, once established by proof, neither gains force by the 
consent of all scholars, nor loses certainty because of the general 
dissent. Ibid. II, 15 

It is in fact ignorance, or a kind of madness, to weary our minds 
with striving to discover things which are beyond our reach. 

Ibid. II, 24 

He who has studied insufficiently, and teaches and acts accord¬ 
ing to his defective knowledge, is to be considered as if he sinned 
knowingly. Ibid. Ill, 41 

Do not consider a thing as proof because you find it written in 
J^ooks; for just as a liar will deceive with his tongue, lie will not be 
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deterred from doing the same thing with his pen. They are utter 
fools who accept a thing as convincing proof simply because it is 
in writing. Iggcret Teman, Responsa II, 5d 

The truth of a thing does not become greater by its frequent 
repetition, nor is it lessened by lack of repetition. 

Tchiyyat Iia-Metiin, Responsa II, 9d 

It is through the intellect that the human being has the capacity 
of honoring God. Comm. Mishna, Hagigali II, 1 


The wise man is a greater asset to a nation than is a king. 

Comm. Mishna, Ilorayot III, end 

Wisdom is the consciousness of self. Guide 1 ,53 

Let the truth and right by which you arc apparently the loser 
be preferable to you to the falsehood and wrong by which you are 
apparently the gainer. Ethical Will, Responsa II, 38c 

Moral conduct is a preparation for intellectual progress, arid 
only a man whose character is pure, calm, and steadfast can attain 

to intellectual perfection—that is, acquire correct conceptions. 

Guide I, 34 

A miracle cannot prove that which is impossible; it is useful only 
as a confirmation of that which is possible. I bid. Ill, 24 

It is of great advantage that man should know his station, and 
not erroneously imagine that the whole Universe exists for him 
alone. Guide III, 12 

It is to be feared that those who become great in riches and 
comfort generally fall into the vices of insolence and haughtiness, 
and abandon all good principles. Ibid. Ill, 39 



II 








more pleasure than continual ease, Oil III, u 



(Ill III 







INTRODUCTION 


The great civilization of the Arabs faded out in the thirteenth cen¬ 
tury, and with it went the tolerance that had nurtured Israel’s “Golden 
Age" Beset now by Turkish barbarism in the East, and Christian 
bigotry in the West, the Jews no longer dared look afield for wisdom. 
They felt they had to retreat to their old fortress of ritual, and try to 
live there off their own traditional lore. 

How well they succeeded is made clear by what they produced during 
the next five hundred years. The quantity of their literary output re¬ 
mained as prodigious as ever, but the quality fell off appallingly. The 
bulk of the writings merely rehashed what had been written before, 
adding little that was new and less that was worthwhile. The one 
original intellect to arise throughout this period was Spinoza, and he 
was promptly read out of the fold. It is safe to say that Maimonides 
would have met a similar fate had he appeared during these centuries, 
for we know what happened to his greatest book. The guide was either 
reviled or ignored by all save the most intrepid scholars, and even these 
read it with trembling hearts. For that book urged them to gird up 
their intellects and follow the path of reason—which was a strange 
path leading no one knew where. It seemed safer in this time of dark¬ 
ness to take the hand of tradition and walk in the way of faith. 

So there was relatively little scientific inquiry now, or philosophical 
reflection. Instead there was dogged ardor for legalistic research, and 
Baring passion for theosophical speculation. A confused (and con¬ 
fusing) body of notions known as the cabala, which had been furtively 
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growing in fa! for well over a thousand years, now suddenly log 
into the open and captured inunmcrablc scholarly minds, It cjjy 
to contain the wisdom secretly “received" hy successive generations rf 
initiates from certain ancient Jewish saints to whom it had ig, 
divhiely “revealed." Actually it was made up for the most paif of 
abstruscirrationalitiespicb! np third-hand from various peoples who 
had come in contact with the Hindus. Its sudden popularity is the 
clearest proof of the extent to which tad’s intellect became snm y 
during this era. 

But in at least one respect there was no decline, and that was in fa 
insistence on the primacy of ethics. Despite the inordinate ahsorolim 
in ritualism and mysticism which characterized tee tragic centiuk 
wisdom in the classic sense still survived. Though shut out by the wld 
and walled in by themselves, though hounded and bloodied and all 
but exterminated, the Jews never ceased to ponder the problem of 
worthy morals, 



s AY I N G S 


FROM THE 


ZOHAR 


The Zohar (“Radiance") is an esoteric commentary on the Penta¬ 
teuch which became the sacrccl handbook of the medieval Jewish 
mystics. It interprets the Scriptural text in purely theosophica 1 terms, 
and though ostensibly the product of a second-century miracle-working 
Rabbi, Simeon ben Yohai, it was almost certainly compiled by a thir¬ 
teenth-century Spanish caha list named A loses cl e Leon. Its ideas are 
drawn from many foreign sources, but most of all from Indian litera¬ 
ture. (The Spanish Jews had close contact with their brethren who 
lived in the midst of the Persian Sufis, and these were of course directly 
influenced by the Hindu mystics.) The Zohar, indeed, tries to read into 
the Five Books of Moses a great deal that the upanisjiads read into 
the Four Vedas. The chief difference lies in the greater emphasis on 
practical ethics. With all his insistence on the primacy of ecstatic union 
with God, the compiler of the Zohar could not forget the importance 
of service to mankind. Apparently even to this impassioned theosophist, 
faith had meaning only insofar as it was supported by works. 

Since the mystical is excluded by definition from this anthology, I 
quote here only from the ethical sayings in the Zohar. 1 

1 Tlie majority of the quotations arc taken from the forthcoming Talmudic An¬ 
thology by Louis I. Newman mid Samuel Spitz. 
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ON VIRTUE AND CHARITY 

If a man walks in the ways of the Lord, but transgresses by 
accident, every creature below and above helps to conceal it. 

Zohar, 3:101a 

When a man steps down from his bed, lie should say to himself: 
"Guard thy feet when thou walkest.” 4:175b 

A good intention is accounted as a good deed. 1:28b 

Woe unto him against whom the poor man makes complaint to 
his Heavenly Master, for the poor man is nearest to the King. 

2:86b 

He who lengthens the life of a poor man has his own life length¬ 
ened when his time to die arrives. 3:85a 

Neglect not thine own poor in order to give to strangers who 
are poor. 4:306a 

The world was created for the sake of those who are ashamed 
to do evil. TMaine Zohar, Intro, 12b 


ON PIETY AND PIIAYER 

Who are the pious? Those who consider each day as their last 
on earth and repent accordingly. Zohar, 1:220a 

Why is Israel like a worm? Because the worm’s sole strength 
lies in its mouth. So is it with Israel [for ithas the power of prayer]. 

1:178a 
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Woe to him who carries on conversation in the synagogue. He 
shows us that he does not belong there; he diminishes the faith; 
he has no share in the God of Israel; he proves that he has no God. 

1:256a 

Tears break through the gates and doors of heaven. 2:245b 

Not all tears conic before the King. Sullen tears, and tears ac¬ 
companying the petition for vengeance do not ascend on High. 
But tears of entreaty and penitence, and tears beseeching relief, 
cleave the very heavens, open the portals, and ascend to the King 
of Kings. Zohar Haclash to Ruth, Boa 


ON LOVE AND MARRIAGE 

Aman fell in love with a woman who resided in the street of the 
tanners. If she had not lived there, he would never have entered 
this evil-smelling section; but, since she dwells there, the street 
seems to him like the street of the perfumers. Zohar, 3:116b 

He who loves without jealousy does not truly love. 3:245 

God creates new worlds constantly. In what way? By causing 
marriages to take place. 1:89a 

When a soul is sent down from Heaven, it is a combined male 
and female soul. The male part enters the male child and the 
female part enters the female. If they are worthy, God causes them 
to re-unite in marriage. This is true mating. 3:43b 

f Tire Holy Spirit can rest only upon a married man, because an 
unmarried man is but half a man, and the Holy Spirit does not rest 
upon that which is imperfect. Zohar Hadash, 4:50b 
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A man should marry and have children so that he may not g 0 
alone to the World-to-Coine. I hid., 5:59a 


A man should build himself a home, plant himself a vineyard 
and then bring into the home a bride. Fools are they who marry 
while they have no secure livelihood. Ibid, 1:4b 


ON PARENTS ANT) CHII.DUKN 

Honor thy father and thy mother, even as thou honorest God; 
for all three have been partners in thy creation. Zohar, 3:^3 

Because Esau respected his father, his descendants rule the 
world. 1:146b 

A man without children is like a piece of wood, which though 
kindled does not burn or give out light. 1:187a 

A man appreciates the love of his grandchildren more than the 
love of his children. 1:233a 

If a man has a son in this world, he docs not feel lonely in the 
World-to-Come. Zohar Iladnsh to Ruth, 84a 

Gehenna has no power over him who leaves a learned son to 
practice good deeds. Ibid., 89a 


ON LEARNINC 

Who is learned? 

lie who is never at a loss when he is asked a question. 

Who is wise? 

He who respects his (eacher. 

Who has understanding? 

He who reads everything and knows more than his own specialty. 

Zohar, 2:201a 
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No one is so poor as he who is ignorant of the Torah and its 
commandments, for this is all that can be considered as wealth. 

2:93a 

He who rears his son to study Torah, and takes him twice daily 
totlie School, is as if lie observed the Torah twice daily. 1:105a 

Sages arc higher than prophets, for prophecy does not abide 
with a man continuously. Wisdom, however, remains with the 
Sage at all times. 2:6b 

If a man praises himself, it is a sign that he knows nothing. 

4:193 

A pseudo-sage is like a donkey that carries a load of books. 

Zohar Hadash, Tikkun, 70 


ON SIN AND THE EVIL IMPULSE 

The greatest sinner is lie who regrets his previous goodness, 

Zohar, 3:101a 

Why does a man have fear? Because his sins break his courage 
and he has no strength left. 1:202a 

This is the way of everyone who docs evil: when he sees evil 
approaching him, he is terrified for the moment, but immediately 
after, he returns to his wickedness. 1:110b 

If a man sins in secret, God takes pity on him. If he repents, 
God forgives and forgets his sin. But if he does not repent, God 
causes his transgression to be known in public. 1:66a 

He who warns the wicked, even if his warning be unheeded, has 
rescued himself from blame; but the wicked will be caught in the 
snare of his own sins. 1:68a 
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Even in the Millennium we can hope only for the weakening 
of the Evil Impulse, not for its total extinction. i;ia8b 

When the Evil Impulse comes to thee, it is like iron as yet cold 
If thou dost not drive it forth, it soon becomes molten within 
thee, as if transformed by fire. 5:267b 

To what may the Evil Impulse be compared? To a man who 
comes to a door, opens it, and if no one halts him, enters as if he 
were an invited guest. If no one still objects, he gives orders as if 
he were the master of the house. Ibid. 

The Good Impulse seeks the joy of the Torah; the Evil Impulse, 
the joy of women, wine, and arrogance. 1:202a 

lie is called a inan who subdues his evil desires. 2:128a 

The Evil Impulse is like a cake of yeast. The yeast is placed at 
c:ic spot in the dough, hut it ferments throughout it. The Evil 
Impulse docs likewise. 2:182a 

Had the Israelites not worshipped the Golden Calf and drawn 
upon themselves the Evil Impulse, they would have lost the desire 
to beget children, and there would have been no other generations 
henceforth, 1:61a 

It is forbidden us to pray to God that He send death to the 
wicked. If God had removed from the world the idolatrous Teiah 
before he begat Abraham, there would have been no Israel, no 
Torah, no Messiah, and no Prophets. Zodar Hadash, 105 

VARIOUS ADMONITIONS 

He who returns evil for good, shall not evil go forth from his 
abode? He who returns evil for evil acts wrongly. He should have 
patience and God will give him help on this account. 

Zohar, 1:201a 
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Hunger overtakes tlic world when mercy is not found in 
justice. 1:81b 

There is no true justice unless mercy is part of it. 4:146b 


If there be quarreling among men, even God's anger does not 
frighten them. 1:76b 

If a man in his anger breaks something, the broken object 
represents a sacrifice on the altar of Satan. 2:163b 

He whose face is inflamed with anger shows that the Evil Spirit 
burns within him. 4:179a 

How shall a man know whom to bring near, or whom to keep 
far from himself? Let him watch people when they become angry, 
for then their true character becomes manifest. 2:182b 


What is the sign of a proud man? He never praises any one. 

4:193b 

He who strives to attain that which is not for him loses that 
which was intended for him. 4:176a 

Regard thy table as the table before the Lord. Chew well, and 
hurry not. 4:246a 

A man should address another in the language which the latter 
understands. He should not use a literary form of speech to an 
uneducated person, and crude language to the learned. 2.80a 

A judge who listens to one litigant when the other is not present 
is as if hebelieved in an idol in addition to the true God. 1:179b 

He who withholds the hire of the poor worker is as if he had 
snatched the soul of a man and his family. He shortens their lives, 
and his own life too will be shortened. 3:85a 
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As soon as the day’s work was over, Rab Hammuna would 
gather his laborers and give them their pay, saying: "Here, take 
vour souls.” 

If a laborer did not wish to take his money at that time, the 
Rabbi would insist that he take it. He would say: "Thou canst not 
deposit with me thy body; how much the more thy soul! ” ^85 

God accepts repentance for all sins, except the sin of imposing 
a bad name upon another, 3:53a 

Do not praise a man if he deserve it not, for thus wilt thou 
cause him shame. 1:232b 


..MISCELLANEOUS SAYINCS 

A rich man who is afflicted with sickness is called a poor man; 
likewise, one who has lostliis reason. Zohar, 5:273b 

The ideal man has the strength of a male and the compassion 
of a female. 4:145b 

In the day of death, a man considers that lie has lived but a 
single day. 1:98b 

Wliatisthesignofa foolish man? He talks too much. 4:193b 

The eyes and ears of man are not always dependent upon man’s 
will-power; but a man’s tongue is always dependent upon his will. 

1:195a 

Silence is restful. It gives rest to the heart, the lungs, the larynx, 
the tongue, the lips, and the mouth. 4:173a 

A man’s soul testifies during the night whatsoever he does dur¬ 
ing the day. 1:92b 
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Sayings from the Mar 
Thae is no smoke without a fire. 1:70 

A liver filled with water does not freeze as quickly as a river 
A little water. (The thoroughly learned will not grow cold to 
itligion like the half-learned.) 1:152a 


The acts of the leader are the acts of the nation. If the leader 
is just, tire nation is just; if he is unjust, the nation too is unjust 
mdis punished for the sins of the leader, 2:47a 


Throw a hone to a dog and he will lick the dust on your feet. 

3:6; 


Itis the way of a dog that if he is hit by a stone, hebites a fellow 
dog. 1:149 

There is no Site Ahara (Unclean Spirit) that has not a thin 

tod of the Sitra Kadisha (Holy Spirit). There is no fantasy 

Without a kernel ofwhcat (truth) in the mass of chaff (untruths). 

Zoliar, Tosefta, 2:69b 



THE ADMONITIONS OF 
JUDAH T II E PIOUS 


Judah ben Samuel he-IIasid ("the Pious") was a renowned German 
cabalist and ethical writer who died in Regensburg in 1217. Though 
acquainted with the rationalistic philosophy cultivated by bis col¬ 
leagues in Spain and North Africa, he preferred to steep himself in 
mysticism, convinced that thus alone could lie attain true wisdom and 
perfect solace. His chief claim to fame is his reputed authorship of a 
work entitled, skfkr hasiium, "Bonk of the Pious," a rambling treatise 
full of moral reflections, thcosopliical flights, and peasant superstitions. 
The following passage, translated by Prof, B. llalper, is typical of that 
work at its best . 1 


SINFUL MEEKNESS 

There is a kind of meekness which inherits Gehenna, and 
causes the heirs of the humble to inherit a burning fire in Gehenna. 
And what kind is that? If a man sees that his children, relatives, or 
pupils are of bad behavior, and it lies within his power to correct 
them, by reprimanding or by beating them, but he says to himself, 
"I shall rather be agreeable to them and not reprimand or beat 
them,” most surely then does he cause them to inherit Gehenna. 

1 Vont-Bihliciil Hebrew Literature, an Anthology by B. llalper (Jewish Publication 
Society, Philadelphia, 1911), pp, 162-166. 
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For they will corrupt tlieir way, and will do mischief even to their 
father and their mother, so that they will despise them, and curse 
the day wherein they were born. I11 connection with such a case 
it is written, "He that spareth the rod hateth his son” (Prov. 
12-24). It is also said that he who smites his grown-up son trans¬ 
poses the injunction, "Put not a stumbling-block before the 
blind” (Lev. 19:14). But a son that is accustomed to reproofs of 
instruction, and is beaten while small, will not resent it if his father 

beats him when he is grown up. ... 

There is another kind of meekness which likewise brings a man 
down to Gehenna. For instance, a man sits in a court of justice, 
and knows that the judges are in error, or a private man knows that 
the court is in error, but says, “How shall I go and put them to 
shame?” Or a man knows that the judges are not well versed in 
law, while he is well versed, and when they say to him, "Sit with 
us that we may not go astray,” lie replies, “I shall not take a seat, 
for ye are well versed.” It is obvious that if they go astray, the sin 
is to be attached to liim. Another instance is when a man hears 
that the congregation speak falsely, and he says. Who am I that 
I should correct them?” Behold, it is written, “And in thy majesty 
prosper, ride on, in behalf of truth and humility of righteousness” 
(Psalms 45:5) • From this wc infer that there is a kind of humility 
which is not righteousness. . . . 


SINFUL CHARITY 

There is a kind of charity which is pernicious. And what kind is 
that? One who gives alms to adulterers or to a glutton or a drun - 
ard. ... He who supplies weapons of destruction to murderers 
is regarded as if he himself had committed murder. . . . He who 
gives food to robbers is like tlieir accomplice. Similarly, be who 
gives alms to adulterers is regarded as though lie had aided them 
and brought them together, for they take the money that is given 
to them, and offer it as a hire to harlots. It is also said that a man 
should give no alms at all rather than give it publicly. In a similar 
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sense it is also said that if a man who cannot pay his debts gives 
alms, it is obvious that his charity is robbery. 


SINFUL PIETY 

There is a hind of piety which is bad. For instance, a man whose 
hands are unclean sees a holy book fall into the fire, and says, "It 
is better that it should be burned," and does not touch the book. 
Another instance has also been cited: a man sees a woman drawn 
in the river, and says, "It is better that she should drown than that 
I should touch her.” 1 

There is also false piety. For instance: a man brings out a Scroll 
of the Law into the public thoroughfare on the Sabbath on ac¬ 
count of a fire; or when a man says: "1 low shall I save a man’s life 
and profane the Sabbath?" . . . 


SINFUI. KINDNESS 

A favor sometimes turns out to be harmful, and is regarded as 
an evil for its author and his offspring. In what manner is it? For 
instance, a man arranges for sinners to be permitted to dwell in 
the city. Since this is bad for the people of the city, it is evident 
that he and his offspring will .stumble over them, and they will do 
mischief to his offspring. ... 

Another instance: he who docs a good deed in order to be 
honored, and to praise himself thereby. . . . 

1 This refers to the taboo forbidding a male to touch any female during her menses. 




the testament of 

NAHMANIDES 


Moses ben Nahman (1194-1270), commonly known as Nahmanides, 
was a renowned Talmudist who served for many years as Chief Rabbi 
of Catalonia. Though well versed in philosophy and science, his in¬ 
herent be lit was toward mysticism, and this coupled with his over¬ 
powering reverence for tradition made him side with those who sought 
to excommunicate all disciples of Maimonides. Toward the close of 
his life he ran foul of the Church following a public disputation m 
which the king adjudged him the victor over his Dominican opponents. 
Condemned to permanent banishment, old Nahmanides took refuge 
in Palestine, and it was from there that he wrote the following letter of 
admonition to his eldest son. 1 

Hear, my son, the instruction of tliy father, and forsake not the 
teaching of thy mother! Accustom thyself to speak in gentleness 
to all men at all times. Tims wilt thou be saved from anger, which 
is so fertile a cause of sin. As our Sages say: Over t le man o 
wrath rules every manner of Hell, and it is written. eniove 
anger from thy heart, and (thus) put away evil from tliy flesh. 

Being delivered from anger, there will arise m thy heart tie 
quality of humility, which is better than all things good! . . . 

1 The translation, by Israel Abrahams, is taken from his Ethical Wills , V. 1 , p. 95 
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For it is humility flat impels thee always to lay to thine heart | 
memory of whence thou didst come, and whither thou must 
It is humility that warns thee that in life thou art but a worm and 
the mote so in death, It is humility that warns thee that the'one 
before whom thou must be judged and called to account is th 
King of Glory, 

Accordingly, I will explain how thou must habituate thyself to 
humility in thy daily life, Let thy voice be low, and thy head 
bowed; let thine eyes be turned earthwards and thy heart heaven- 
wards. Do not stare in the face of him whom thou dost address 
Every man should seem in thine eyes as one greater than thyself, 
Whether hebc wise or wealthy, it is thy duty to show him respect! 
If he be poorer than thee, or thou wiser than he, think in h 
heart that thou art thcmorc guilty, he the inorcinnocent If he sin 
it is from error; if thou sin, it is with design, 

Read this Letter once a week, and he as regular in tarrying out 
its injunctions. Walk by its aid forever after the Lord, blessed be 
Hel Then wilt thou prosper in all thy ways, and be held worthy 
of all the good which is treasured up for the righteous! 



THE LAMENT OF 
JEDAIAH OF BEZIERS 


Jedaiah ben Abraham (1270-1140), poet, philosopher, and—of 
course—physician, was a typical Jewish savant of Southern France 
d urin g this period. Reared in an atmosphere of relative enlightenment— 
Moorish Spain lay just across the Pyrenees—he became an ardent ra¬ 
tionalist, and an eloquent partisan of the Maimonidean writings. Dur¬ 
ing his middle years, however, the steady resurgence of obscurantism 
among the Jews—due directly to the sharp recrudescence of fanaticism 
among the non-Jews—seemed to induce a growing despair in his outlook 
on life. This is seen most clearly in a long didactic poein entitled 
behinat ha-olam, "The Examination of the World,” which he com¬ 
posed shortly after all the Jews were ordered banished from France 
(1306). The following passage, translated by Prof. B. I-Ialper, is taken 
from the eighth chapter of that work. 1 

The world is a tempestuous sea of immense depth and breadth, 
and time is a frail bridge constructed over it, the beginning of 
which is fastened with the cords of chaos that preceded existence, 
while the end thereof is to behold eternal bliss, and to be en¬ 
lightened with the light of the King’s countenance. The width 

lPost-Biblical Hebrew Literature, an Anthology by D. Ilalper (Jewish Publication 
Society, Philadelphia, 1931), pp- 183-187. 
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of the bridge is a cubit of a man, and it lacks borders. And thou 
son of man, against thy will art thou living, and art continually 
traveling over it, since the day tlion hast become a man. 

When thou considcrest that thy path is narrow, and that there 
is no way to turn either to the right or to the left, shalt thou glory 
in position and fame? When thou scest that destruction and death 
are unto thee a wall on thy right and on thy left, shall thy heart 
endure, or shall thy hands be strong? Even if thou pridest thyself 
on the desirable acquisitions and the abundance of possessions 
which tliou hast amassed and discovered with thine arm, hast 
sought with thy how, and hast gone down to possess with thy net, 
what wilt thou do against the tempest of the sea and the roaring 
thereof, when it rages, overflows, and sweeps on, so that even thy 
dwelling-place is about to he broken? Glory thou over this im¬ 
mense sea in whose midst thou art; rule over the horsemen and 
chariots thereof; go out now, I pray tlice, to fight against it. For 
even while thou rcelcst to and fro, and staggerest with the wine 
of thy rebellious arrogance which deceived thee, and with the 
juice of the pomegranates of thy haughtiness which misled thee, 
thou wilt soon incline slightly toward one side or another, and 
wilt perish in the terrible depths, and none will seek thy blood 
from them. Thou wilt go from abyss to abyss, perplexed in the 
depths of the sea, and none shall say, “Restore.” 

Shall I trust in falsehood, shall I rely upon the staff of the bruised 
reed, to consider a lodging-place of wayfarers like this as a strong 
fortress and a king's sanctuary, the wing of the flea as a point of 
diamond, a spider's web as coral and crystal? When thou seest 
that the days are pleasant, that time frisks and dances, that the 
moment goes on to give tlicc repose, and that the hour frolics 
and rejoices before thee in the world, thou wilt despise the latter 
days in thy heart. But it is in falsehood that thou trustest: thou 
scest the shadow of a gourd as though it were a high and lofty 
mountain. Is it for these things that thou hast cast the soul behind 
thy back, and hast turned thy way toward the pleasures of the 
flesh which cause grief? . . . 

Why shall I covet the earth which is like Admali, and pleasure 
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iich is like Zeboim (Comp. Deuteronomy 29:2:1)? Her wrath 
isstored up in her company; her conspiracy is tightly fastened to 
w covenant; her sweetness and honeycomb are like chaff before 
tie whirlwind; her end and conclusion are eternal disgrace and 
^n g shame. Moreover, how can my flesh be delighted when 
jt js announced to me that I shall live long, since there is no escape 
jgn the destruction of death? What avails the age of strength, 
since at die end thereof come wrath and the grave? What pleasure 
is there in eighty years, since by their side is the shadow of death? 
yyhat cheerfulness is there in ninety years, since there is no salva¬ 
tion in their border? Shall ants that languish and perish, and creep¬ 
ing things that melt away like water, exalt themselves to reign? 
Even if they endure for a day or for two days, will they never be 
devoured with the sword? How can the fields of Sodom and the 
sheaves of Gomorrah prosper? 



THE PLAINT OF 


K A LONYMOS 


Kalonymos ben Kalonymos ben Meir, poet, philosopher and scien¬ 
tist, was born in Southern France in 1286, and died there some time 
after ip8. Like his elder contemporary, Jedaiah ot Bdziers, he was 
reared in the rationalist tradition of the Arabs, and devoted much of 
Ill's time to translating their works. Like the other, however, his atti¬ 
tude toward life became increasingly embittered because of the re¬ 
actionary tendencies of his age. He seems to have tried to vent some 
of his despair in a lengthy prose poem entitled khhn doiian, "Stone of 
Investigation," from which the following passage is taken, 1 

O my heart, hearken unto this, and consider. Knowest thou not 
that youth lasts not forever, and that the end of man is to die? 
A brother cannot redeem, none has power, and the riches of 
the gold of Sheba and the heights of the mountains profit not. 
Even if I ascend into Heaven, or make my bed in Sheol, I shall 
never he able to redeem my life from destruction. Behold, a clay 
is coming, a day of vengeance and a year of recompense, in which 
He will fill me with bitterness. There is no escape, for the snares 
of death will overtake me within the straits. . . . 


1 Translated by E, Ilalper, ibid., pp. 198-201. 
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0 my heart, if not now, when shall I seek rest for myself? Shall 
I do it in the days of hoary hair, when the strength fails? The 
branch of all mortals shall wither; even the tender and delicate 
shall be dried up and wither when they grow old; their skin shall 
shrivel. Will God create a new thing in me, that I may have youth 
after I have grown old? Behold, I was formed out of clay; nature 
fashioned me small in my dimensions; I have the face of a man, 
not the face of an eagle that renews its youth at the time of old 

\ head which, while in its freshness, was as the most fine gold, 
and upon which brown hair was grown, lias white branches now, 
because hoariness, snowing in its midst, is scattered over it. In 
the prime of my life, while still in its full strength, my hair was 
plucked and torn out, and was moved out of its place. Shall my 
Mute, which was like a palm-tree, and my back, which vras 
straighter than a hedge, now he bowed down as a rush, so that 
none can raise it? My locks, which were curly and intertwined, 
fall out and are scattered, The tresses of my head, which were 
desirable as gold, and the tail thereof which was like purple, has 
become scanty, and through its departure has left breaches. What 
shall 1 do when God arises to seek my iniquity? For behold, my 

sins shall surely he found out. 



THE TESTAMENT OF 
JUDAH ASHER 


Judah ben Asher (1270-134$), noted German Talmudist, spentmost 
of his life in Spain, where he served for many years as Rabbi of Toledo, 
As had become the custom, he filled his last will and testament with 
ethical admonitions, and it is from this document that the following 
passages are taken. 1 

So I will open with a voice of thanskgiving, I, Judah, to the 
Rock whose works are awe-inspiring . . . ancl who, ere I was 
born, remembered me for good. My mother dreamed how she 
was told that she would bear a son, and was asked whether she 
wished him to he wise or wealthy. She chose wisdom. And though 
in reality dreams speak vain things, for I learned not wisdom, yet 
in a certain deceptive sense the dxcam was fulfilled. The world 
imagines that I am a scholar, one who giveth goodly woidsl 
Wealth, too, the Lord, blessed be He, hath bestowed on me be¬ 
yond the ordinary, in that I Ic hath made me content with my lot. 

Now therefore, yc children, hearken unto me, for happy are 
they thatkeep my ways. Come, listen unto me, I will teach you the 
fear of the Lord, Look unto the rock whence yc were hewn, and to 

1 Translated in Israel Abrahams' Ethical Wills, Vol. 1, 
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the hole of the pit, whence ye were digged. Why, forsooth, were 
ye brought into this world? Not merely to eat and drink and wear 
fine linen and embroideries, but for the service of the God who 
hangeth the earth over nothing. . . . Food to a man is like oil 
to a lamp: if it have much it shines, if little it is quenched. Yet 
sooner is the lamp extinguished by too much than too little oil. 
Therefore be diligently on your guard against overfeeding. More 
heinous than homicide is suicide. Gross eating is as dangerous to 
die body as a sword—besides which it bars one from occupation 
widi the Law of God and the reverence due to Him. ... 

Make it your finn custom to study the Torah at fixed times, 
probe deeply into its contents, and endeavor to communicate 
daily a portion of the rabbinic law to others; for to accomplish this 
you will be compelled to make your own knowledge precise, more¬ 
over by the exposition orally it will be fixed in your memories. 
Always repeat, if possible going back to the beginning of the 
tractate. Our sages of blessed memory have said (with regard to 
perfect service) *. "lie who repeats his chapter a hundred times 
cannot be compared to him who repeats it a hundred and one 
times.” . . . 

Think not in your heart that the Torah is an inheritance from 
your fathers, and needs no personal effort to win it. The matter is 
not so. If ye toil not therein, ye shall not acquire, and more than 
ordinary will be your punishment, in that ye forsake your family 
tradition. So we read in tractate Nedarim: "Why do not learned 
fathers invariably beget learned children? Rabbi Joseph answered: 
'So that people shall not say, Your Torah is inherited from your 
Fathers.’ ” 

See to it diligently that ye be not among the four classes who 
behold not the divine presence: liars, scoffers, hypocrites, and 
slanderers. 

(x) The class of liars: Let no falsehood or lying be found among 
you, but let truth and fidelity be a girdle round your loins. . . . 

(2) The class of scoffers: From all levity and frivolity guard 
yourselves, for man is forbidden to fill his mouth with laughter in 
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this world. Furthermore, play no game for monev for tW ■ 
form of robbery. .. . * 3tlSa 

(3) The class of hypocrites: Never Hatter any man, nor sho 

partiality to any in judgment. ... W 

( 4 ) The class of slanderers: Avoid this to the utmost f 0r 
slander leads to many sins, and most men are given to it. As our 
llabbis of blessed memory said, "Many are prone to theft and 
few to incontinence, but all to slander." Further they said: "Let 
no man praise another (too much), for it may result in disclosing 
something to his discredit." In all such matters I have not found 
anything better for a person than silence. Ever, then, let a man 
bethink himself before he speak, uttering his words'if they be 
profitable, suppressing them if they would profit nothing. Silent 

above all must lie be if speech would actually harm. 

Be punctilious in honoring all men, for therein shall you find 
your own honor, for God Himself lias declared: "them that honor 
Me will I honor." People remarked to a Sage: "We have observed 
that thou ever showest honor to every man"; and he replied; "I 
have never come across one in whom I failed to recognize superi¬ 
ority over myself; therefore have I shown him respect. Were lie 
older, I said he has done more good than I. Were lie richer, I said 
he has been more charitable. Were he younger, I said i have 
sinned more. Were lie poorer, I said lie has suffered heavier tribu¬ 
lations. Were he wiser, I honored him for his wisdom, Were lie 
not wiser, I said his fault is the lighter.” Take this to heart and 
understand it. 



THE TESTAMENT OF 
ELEAZAR OF MAYENCE 


The following passages are taken from a last will and testament left 
not by a rabbi but an ordinary pious Jew of the fourteenth century. The 
admonitions appear to have been fairly conventional, and help to ex¬ 
plain why the Jews were able to survive the horrors of life in medieval 

Europe . 1 

These are the things which my sons and daughters shall do at 
my request. They shall go to the house of prayer morning and 
evening. ... So soon as the service is over, they shall occupy 
themselves a little with the Torah, the Psalms, or with works of 
charity. Their business must be conducted honestly, whether in 
d ealings with Jew or Gentile. They must be courteous in their 
manners, and prompt to accede to every honorable request. They 
must not talk more than is necessary, by this will they be saved 
from slander, falsehood, and frivolity, They shall give an exact 
tithe of all their possessions. They shall never turn away a poor 
man empty-handed, but must give him what they can, be it much 
or little. If he beg a night’s lodging, and they know him not, let 
them provide him with the wherewithal to pay an inn-keeper. 


1 Translated in Israel Abrahams' Ethical Wills, V. i. 

4 6 7 












468 Medieval Night 

Tli us shall they satisfy the needs of the poor in every possible way 

My daughters must obey scrupulously the rules applying to 
women; modesty, sanctity, reverence should mark tlieii married 
lives. They should carefully watch for the signs of the beginning 
of their periods and keep separate from their husbands at such 
times. Marital intercourse must be modest and holy, with a spirit 
of restraint and delicacy, in reverence and silence. They shall he 
very punctilious and careful with their ritual bathing, taking with 
them women friends of worthy character. They shall cover thcii 
eyes until they reach their home, on returning from the bath, in 
order not to behold anything of an unclean nature. They must 
respect their husbands, and must he invariably amiable to them. 
Husbands, on their part, must honor their wives more than them¬ 
selves, and treat them with tender consideration. 

If they can by any means contrive it, my sons and daughters 
should live in communities, and not isolated. , . . Even if com¬ 
pelled to beg the money to pay a teacher, they must not let the 
young, of both sexes, go without instruction in the Torah. Many 
your children, O my sons and daughters, as soon as their age is 
ripe, to members of respectable families. Let no child of mine 
hunt after money by making a low match for that object. . . . 

As to games of chance, I entreat my children never to engage 
in such pastimes. During the leisure of the festival weeks they 
may play for trifling stakes in kind, and the women may amuse 
themselves similarly on New Moons, but never for money. 

In their relation to women, my sons must behave continently, 
avoiding mixed bathing and mixed dancing and all frivolous con¬ 
versation, while my daughters ought not to speak much with 
strangers, nor jest nor dance with them. They ought to he always 
at home, and not be gadding about. They should not stand at the 
door, watching whatever passes. I ask, I command, that the 
daughters of my house be never without work to do, for idleness 
leads first to boredom, then to sin. But let them spin, or cook, or 
sew. 

I earnestly beg my children to be tolerant and humble to all, 
as I was throughout my life. Should cause for dissension arise, be 
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slow to accept the quarrel. Seek peace and pursue it with all the 
vigor at your command. Even if you suffer loss thereby, forbear and 
forgive, for God has many ways of feeding and sustaining His 
creatures. To the slanderer do not retaliate with counter-attack; 
and though it be proper to rebut false accusations, yet is it most 
desirable to set an example of reticence. You yourselves must avoid 
Uttering any slander, for so will you win affection. In trade be 
honest, never grasping at what belongs to another. For by avoiding 
these wrongs—-scandal, falsehood, money-grubbing-men will 
surely find tranquillity and affection. And against all evils, silence 

is the best safeguard. 

Now, my sons and daughters, cat and drink only what is neces¬ 
sary, as’our good parents did, refraining from heavy meals, and 
holding the glutton in detestation. The regular adoption of such 
economy in food leads to economy in expenditure generally, with 
a consequent reluctance to pursue after wealth, but the acquisition 
of a contented spirit, simplicity in diet, and many good results. 

Accustom yourselves and your wives, your sons and your 
daughters, to wear nice and clean clothes, that God and man may 
love and honor you. In this direction do not exercise too strict a 
parsimony. But on no account adopt foreign fashions in dress. 
After the manner of your fathers order your attire, and let your 

cloaks be broad without buckles attached. 

Be on your guard concerning vows, and cautious as to promises. 
The breach of one’s undertakings leads to many lapses. Do not 
get into the habit of exclaiming "God!” but speak always of the 
"Creator, blessed be He”; and in all that you propose to do, today 
or tomorrow, add the proviso, "If the Lord wills, I shall do this 
thing." Thus remember God’s part in your life. 

Whatever happiness befall you, be it in monetary fortune or m 
the birth of children, be it some signal deliverances or any other 
of the many blessings which may come to you, be not stolidly 
unappreciative, like dumb cattle that utter no word of gratitude. 
But offer praises to the Rock who has befriended you, saying, 
give thanks unto the Lord, for He is good, for His mercy en uret 1 



qjo Medieval Night 

forever. Blessed art Thou, 0 Lord, who art good and dispenses! 
good/' , . . 

Be very particular to keep your houses clean and tidy, I was 
always scrupulous on this point, for every injurious condition, and 
sickness and poverty, are to be found in foul dwellings. ... 

On holidays and festivals and Sabbaths seek to chccr the poor 
the unfortunate, widows and orphans, who should always be 
guests at your tables; their joyous entertainment is a religious duty. 
Let me repeat my warning against gossip and scandal. And as ye 
speak no scandal, so listen to none, for if there were no receivers 
there would be no bearers of slanderous tales; therefore the recep¬ 
tion and credit of slander is as serious an offense as the originating 
of it. . . . 

I beg of you, my sons and daughters, my wife, and all the con- 
gregation, that no funeral oration be spoken in my honor..,. 
Wash me clean, comb my hair, trim my nails, as I was wont to do 
in my lifetime, so that I may go clean to my eternal rest, as I 
went clean to the synagogue every Sabbath day. ... At a dis¬ 
tance of thirty cubits from the grave, they shall set my coffin on 
the ground, and drag me to the grave by a rope attached to the 
coffin. Every' four cubits they shall stand and wait awhile, doing 
this in all seven times, so that I may find atonement for my sins, 
Put me in the ground at the right hand of my father, and if the 
space be a little narrow, I am sure that he loves me well enough 
to make room for me by his side. If this be altogether impossible, 
put me on his left, or near my grandmother, Yuta, Should this 
too be impractical, let me be buried by the side of my daughter. 



DON ISAAC ON 
MONARCHISM 


Don Isaac Abravanel (1437-1508) was one of those fascinating Jewish 
characters whose fives out-romance the most romantic historical fiction. 
Scion of a distinguished line of Iberian Jewish statesmen—his father 
was the treasurer of Portugal—he spent his youth in religious and philo¬ 
sophical studies, and thereafter devoted his entire life to honest scholar¬ 
ship coupled with high finance. Succeeding to his father’s office, he 
enjoyed both great honor and wealth until 1483, when a sudden shift 
on the throne compelled him to flee to Spain. There, after a spell of 
poverty during which he wrote an erudite work on Bible exegesis, he 
managed to win the favor of Queen Isabella of Castile—and amassed 
a second fortune. Again, however, his luck did not last, for lie refused 
to turn Christian in 1492, and was once more forced to become a 
penniless refugee. This time he fled to Naples, where he acquired a 
third fortune as a royal treasurer, only to Jose this in turn when the 
French captured the city. Followed years of wandering until finally, in 
republican Venice, he recouped his fortunes all over again—and died. 

Here is a passage taken from one of the best known of his numerous 
writings, an extensive and very lucid commentary 011 the Bible. Though 
ostensibly an objective interpretation of a verse in Deuteronomy 
(17:15), it reflects more than a little of the author’s bitter personal 
experience. 1 


1 Post-Biblical Hebrew Literature, an Anthology by B. Ilulpcr, M.A., Ph. D, 
(Jewish Publication Society, Philadelphia, 1921). pp. 221-223. 
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Behold, it behooves us to know whether a monarch is a necessity, 
inherently needed for the people, or whether it is possible to exist 
without him. The philosophers adopt the former opinion, and 
think that the service rendered by the king to the people in the 
political organization is the same as the relation of the heart to 
the body in animals possessing a heart, and as the relation of the 
First Cause to the entire universe. 

Now if the investigators think that a government must be based 
on three things—first, unity; second, continuity; third, absolute 
power—then their conclusion as to the necessity of a monarch is 
indeed fallacious. For it is not impracticable that a people should 
have many leaders, united, agreeing, and concurring in one coun¬ 
sel, who should decide administrative and judicial matters. This 
militates against the first principle. Then, why should not their 
administration be for one year, or for three years, like the years of 
a hireling, or less than that? 

When the turn of other judges and officers comes, these will 
be able to investigate whether the first ones have not failed in their 
trust, and whomever they condemn shall make good the wrong 
that was done. This militates against the second principle. There¬ 
fore, why should their power not be limited and regulated accord¬ 
ing to the laws and statutes? A common-sense principle tells us 
that when one man disagrees with the majority, the law is accord¬ 
ing to the majority. It is more likely that one man should trespass, 
through his folly, or strong temptations or anger, than that many 
men taking counsel should transgress. For if one of them turns 
aside from the right path, the others will protest against him. 
Moreover, since their administration is temporary, and they must 
render account after a short while, the fear of man will be upon 
them. 

But what need is there of abstract arguments when experience 
is more forceful than logic? Behold the lands where the adminis¬ 
tration is in the hands of kings, and you will observe their abomina¬ 
tions and corruptions. Each king docs that which is right in his 
own eyes, and the earth is filled with their wickedness. On the other 
hand, we see this day many lands where the administration is in 
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the hands of judges. Temporary rulers are elected there, and over 
them is a chief against whom there is no rising up; they choose 
that which is right by definite regulations; they rule over the 
people, and decide concerning matters appertaining to war; none 

can withstand them. . . . 

Dost thou not know, and hast thou not heard, that there was a 
great country that had dominion over all the world? She con¬ 
quered the whole earth and subdued it when her administration 
was in the hands of the numerous consuls who were faithful and 
held temporary office. But after an emperor was made to rule over 
it, it became tributary. . . . Even today Venice rules as a mis¬ 
tress, great among nations, a princess among the states; and the 
state of Florence is the glory of all lands. There are likewise other 
states, great and small, which have no king, and are governed by 
leaders elected for a fixed time. 

Now in the elected governments in which there is nothing 
crooked or perverse, no man lifts his hand or his foot to commit 
any manner of trespass. They conquer countries with wisdom, 
understanding, and knowledge, All this proves that the existence 
of a monarch is not necessary; nay, it is harmful and a great danger. 
In a similar manner Maimonides warned against the great dangers 
incurred in traveling on the seas and in serving kings, on account 
of the similarity that exists between the two in the possibility of 
danger, both being alike, the stormy wind on the ocean and the 
spirit of the ruler. . . . 

I therefore think that kings were at first set up not by the 
people’s elections, hut by force. They made themselves masters, 
as if God, who is blessed, gave them the earth and the fulness 
thereof, and they leave it as an inheritance to their children after 
them and to their children's children for ever, as if it were a plot 
of land which one acquires for money. . . , 



THE 


OATH 


AMATUS 


0 F 


Amatus JLusitamis (1511-1568) came of one of those innumerable 
Jewish families in Spain and Portugal which had turned Christian 
under duress daring the late fifteenth century. Like most of the others, 
however, it had merely allowed itself to he baptized, not converted. 
Young Amatus was secretly reared in the faith of his ancestors, and given 
a good groumliiigin Jewish lore. lie took up the profession of medicine, 
b ut fear of the Inquisition compelled him to flee his native land while 
still in his twenties. After many years of wandering, he settled in 
Rome, where his renown as a physician and scientist brought him the 
patronage of Tope Julius III. Eventually, however, he found it impos¬ 
sible to continue living the lie forced on him by Christian fanaticism, 
and took refuge in Salonica—thcn a Moslem city—where he was free 
at last to proclaim himself a Jew . 

His voluminous medical records written in Latin contain the fol¬ 
lowing statement of the spirit in which he carried on his wort as a 
physician. 1 

I swear by the Eternal God and by His ten most holy command¬ 
ments, which were given on Mount Sinai through Moses as law¬ 
giver after the people had been freed from their bondage in Egypt, 
that I have at all times earnestly striven after this one thing, 


1 Translated by Jacob R. Marcus, Ph.D., in his The Jew in the Medieval World 
(Sinai Press, Cincinnati, 1938), p. 317-319. 
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The Oath of Amatus 

namely, that benefit might spread forth to mankind; that I have 
praised no one, and censured no one, merely to indulge in private 
passions, unless zeal for truth demanded this. If I lie, may I incur 
the eternal wrath of God and his angel Raphael [the angel of heal¬ 
ing], and may nothing in the medical art succeed for me according 
to my desires. 

Concerning the remuneration, furthermore, which is commonly 
given to physicians, I have not been anxious for this, but I have 
treated many, not only zealously, but even without pay. I have 
unselfishly and unswervingly refused several rewards offered by 
many people, and have rather sought that the sick might, by my 
care and diligence, recover their lost health than that I might 
become richer by their liberality. All men have been considered 
equal by me of whatever religion they were, whether Hebrews, 
Christians, or the followers of the Moslem faith. [The Church 
law that Jews must not treat Christian patients was not always 
observed.] 

As regards loftiness of station, that has never been a matter 
of concern to me, and I have accorded the same care to the poor 
as to those bom in exalted rank. I have never brought about sick¬ 
ness. In diagnosis I have always said what I thought to be true. I 
have unduly favored no vendors of drugs, except perhaps those 
whom I knew to surpass the others by reason of their skill in their 
art or because of their natural qualities of mind. In prescribing 
drugs I have exercised moderation in proportion as the powers of 
the sick man allowed. I have revealed to no one a secret entrusted 
to me; I have given no one a fatal draught. No woman has ever 
brought about an abortion by my aid; nothing base has been com¬ 
mitted by me in any house where I was practicing. In short, 
nothing has been done by me which might be considered unbe¬ 
coming an excellent and famous physician. 

I have always held up to myself Hippocrates and Galen, the 
[ancient Greek] fathers of the medical art, as examples worthy of 
being followed by me, and the records of many other excellent 
men in the medical art have not been scorned by me. In my 
method of studying I have been so eager that no task, however 




difficult, could lead me away from the reading of good author! 
neither the loss of private fortune, nor frequent journeys, nor yet 
exile, which, as befits a philosopher, I have thus far borne with 
calm and invincible courage, And the many students I have thus 
far had I have always considered my sons, and have taught them 
very frankly, and have urged them to strive to conduct themsdves 
like good men. 

I toe published my books on medical mate with no desire 
for profit, but 1 have had regard for this one thing, namely, that I 
might, in some measure, provide for the health of mankin d, 
Whether 1 have succeeded in this, I leave to the judgment of 
others. At all events, 1 toe held this always before me, and have 
given it chief place in my prayers, 

Given atThcssalonica, in the year of the world 5315 



the shulhan aruk of 

RABBI KARO 


Persistent growth throughout the long centuries of persecution had 
finally made the Holy Law so vast and complicated that it confused 
even the average learned Jew. Digests therefore became imperative, and 
eventually one was compiled which won acceptance throughout Israel. 
This was the work of an Iberian Jew named Joseph Karo (1488- 1575) 
who, having been expelled from his native place because he would not 
submit to baptism, took refuge in the Near East. Karo’s mind was 
extraordinarily ambivalent, being addicted on the one hand to the 
wildest mysticism and on the other to the most precise legalism. He 
claimed to be under the direct guidance of a heavenly mentor from 
whom he received instructions , and with whom he carried on dis¬ 
cussions touching all sorts of personal matters. However, since the 
interpretation of the Law was supposed to be a strictly impersonal 
activity, he tried to carry that on without any occult intervention. 

The climax of his lifelong labors as a legalist was the production of 
a popular digest entitled siiuttian aruk ( Table in Order ), whic 
codified all the rabbinic ordinances governing Jewish life and belief. 
It was immediately attacked by certain of his contemporaries, most 
notablya certain Rabbi Moses Isserles, who was the foremost authority 
in Poland. The latter objected to the book's exclusive emphasis on 
ancient ordinances, and neglect of the many later customs whic 1 were 
generally considered almost equally binding on the Jews. To prove is 
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point, Isseries wrote a series of notes to the shulhan aruk supplying 
these omissions, and thus inadvertently made the book more attractive 
than ever. It was now so complete that not even the most carping 
ciitic could question its worth. Karo's text, with Isseries’ glosses re¬ 
mains to this day the definitive law code for Orthodox Jews throughout 
the globe. 

Despite that the smuuian aruk is a purely nomistic work, the follow¬ 
ing brief excerpts will indicate to what an extent it is suffused with what 
is essentially ethical wisdom. 1 


BLESSINGS OF THE CHARITABLE 

No man is ever impoverished through giving alms, nor is evil 
or harm ever caused by it; as it is written, “And the work of 
righteousness shall be peace” (Is. 32:17). 

Whosoever has compassion on the poor, the Holy One, blessed 
be He, has compassion on him. 

(Note by Isseries: Let man realize that he himself is forever 
seeking sustenance at the hand of God, and just as God answers 
his prayer, so should he answer the prayer of the poor. Let him 
also realize that the world is a revolving sphere, and that eventually 
he or his son or his grandson may be reduced to poor circum¬ 
stances. ) 

Chanty prevents threatened punishment from Heaven, and in 
famine it delivereth from death. Article 247:2-4 


OBLIGATIONS OF CHARITY 

Everyone is obliged to contribute to charity. Even a poor man 
who is himself maintained by charity should give a portion of what 
he receives. If one gave less than his due, the court used to bring 
pressure to bear and punish him for contempt of court until he 

1 The passages are taken from a translation by Lewis Fcinberg as quoted in Abra¬ 
ham E, Millgrnm's Anthology of Medieval Hebrew Literature (Assoc. Talmud 
Toralis, Philadelphia, 1935), p. 29$ ff. 
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gave the amount assessed; and if he persisted in his refusal, they 
would seize his goods to the amount (in his presence). 

A man who gives more than his share to charity, or who straitens 
himself to pay the collector in order not to be embarrassed, from 
such a man it is forbidden to demand or claim his dues; and the 
Gabbai who humiliates him by asking for it will be called to 
account in the future by the Holy One, blessed be He. 

He who wishes to be deserving of divine reward shall conquer 
his evil inclinations and open wide his hand, and everything (done 
or given) in the name of Heaven shall be of the best and the finest. 
If he build a house of worship, let it be more beautiful than his 
dwelling; if he feed a hungry one, let him give him to eat of the 
best and the sweetest on his table; if he clothe one naked, let him 
clothe him with one of his finest gannents; if he consecrate any¬ 
thing, let him consecrate from the best of his property; and so, 
too, the Bible says: “All the fat is the Lord’s” (Lev. 3:16). 

Article 248:1,7, 8 


THE AMOUNT OF CHARITY 

The amount of charity one should give is as follows: if one can 
hut afford, let him give as much as is needed. Under ordinary 
circumstances, a fifth of one’s property is most laudable. To give 
one-tenth is the average disposition. But to give less than one- 
tenth is niggardly. When the Rabbis said a “fifth” they meant a 
fifth of the property the first year only and a fifth of the profits in 
succeeding years. 

(Note by Isserles: But a man should not give more than one- 
fifth for charity, so that lie might not himself become a public 
charge. This refers only to his lifetime. Of course, at the time of 
death a man may leave for charity as much as he pleases.) 

One should never give less than one-third of a shekel a year and 
if a man gives less than this, he docs not fulfil the command to be 
charitable. Article 249:1-2 
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THE SPIRIT OF CHARITY 

Charity should be given with a friendly countenance, with joy, 
and with a good heart; the giver should sympathize with the poor 
man, and should speak words of comfort to him. If he gives with 
a displeased countenance he loses his reward. 

If the poor man stretches out his hand and lie has nothing to 
give him, he should not scold and raise his voice to him, but 
should speak gently to him and show him his goodness of heart; 
namely, that he wishes to give him something but cannot. 

(Note by Isscrles: It is forbidden to turn away a poor man en¬ 
tirely empty-handed. Let him give something, if only a fig, for it is 
written, "Oh, let not the oppressed return ashamed” (Ps. 74:21).) 

If lie can induce others to give, his reward is greater than the 
reward of the one who gives. Article 249:3-5 


TIIE QUANTITY OF ALMS 

How much is to be given to a poor man? Sufficient for his need 
in that which he lacks (Dent. 15:8). Thus, if lie is hungry, he 
should be fed; if he needs clothing, he should be clothed; if he 
lacks household utensils, they should be purchased for him; and 
even if he had been accustomed, before he was impoverished, to 
ride on horseback with a slave running before him, he should be 
furnished with a horse and a slave. And so each and every one 
should he supplied with what he needs. If it is fit to give him 
(merely) a slice of bread, give him a slice; if it is proper to give 
him dough, give him dough; if lie ought to be provided with 
lodging, provide a bed for him. If it is fit to give him a warm meal, 
give him warm food; if cold lunch, then cold lunch. If he has to 
he fed (like an infant) then he must be fed. If he is unmarried 
and he comes to take a wife, the community should find him a 
mate; but first they should rent him a home, prepare him a bed 
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and furnish him with necessary household utensils, and then 
marry him off. 

(Note by Isserles: It appears that all this applies to Gabbaim 
over public funds or to many doing charitable work together, but 
every individual is not bound to satisfy all the needs of a poor 
man who may chance to come his way. What he ought to do is to 
arouse public interest in a worthy case; but if he lives far from 
men, he should give what he can afford.) 

A poor woman who has an opportunity of marrying, shall re¬ 
ceive not less than fifty Zuz; and if there is enough in the treasury, 
she should be maintained as honorably as is befitting her. 

A pauper who begs from house to house should be given onlv 
a small sum from the Kvphah. 

A poor man, who goes from place to place, shall receive not less 
than a loaf of bread ... If he remains over night, he should be 
given a couch to sleep upon and a bolster under bis head, and 
oil and small fruit; and if it is Sabbath, he should be provided with 
food for three meals, and oil, small fruit, fish and herbs; and if he 
is known (to be worthy), he should be given as much as it is be¬ 
fitting his honor. 

If the poor in a city are numerous, and the rich say they should 
go and beg, and the middle classes say they should not beg but 
be supported by the members of the community in proportion to 
their wealth, the law is as the latter say. Article 250:1-5 


THE DISTRIBUTION OF PUBLIC FUNDS 

If a man and a woman ask for food, the woman is given the 
preference; and so, too, if they ask for clothing. So also, if two 
orphans, a man and a woman, come to be married, the woman is 
given the precedence. 

If one comes and says, "Give me food," no investigation is 
made to see that he is not an impostor, but he is given food at once. 
If he is destitute and asks for clothing, the case is investigated, 
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and if he is found worthy, he is immediately furnished with 
raiment. 

Two poor men who are required to give to charity, may pay 
their obligations by giving alms to one another. 

(Note by Isseiles: This refers to charity in the ordinary sense 
But if, for some misdemeanor, the community imposes a fine 
upon them to give a certain sum to charity, they cannot give it 
to one another; for that would not be paying a fine.) 

A Congregation in need of a rabbi and a cantor, but unable to 
engage both, should give the preference to the former, provided 
he is a distinguished rabbi . . , Otherwise, a cantor should be 
engaged. 

(Note by Issertes: The Rabbi should not be maintained out of 
the charity fund, as it is a disgrace both for him and for the city; 
but the community should provide him with another source of 
income. However, gifts of individuals are perfectly honorable.) 

The community authorities may use even school funds if neces¬ 
sary, for the payment of the annual per-capita tax to the com¬ 
mander of the city's troops, because it is a matter of life and death; 
for if they will not come to terms with him now, many poor people, 
not having the wherewithal to pay, will be beaten and stripped 
naked. Article 251:8,10,12-14 


WHO MAY RECEIVE CHARITY 

One should always avoid charity and rather roll in misery than 
to depend upon the help of man. And thus our Sages commanded, 
"Rather make thy Sabbath a week-day than be dependent on 
men.” And even though he be scholarly and respectable, let him 
engage in some occupation, even an unpleasant occupation, so as 
not to need the help of man. 

Whosoever is not in need of charity, but deceives the public and 
takes it, will bo in actual need before his days arc ended. And who¬ 
soever is so much in need of charity that he cannot live unless he 
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receives it—as, for instance, a man who is old or sick or in con¬ 
stant pain-but takes none out of pride, is guilty of bloodshed 
and is responsible for his own life; so that he has nothing for his 
suffering, save punishment and sin. But, whosoever is in need of 
charity and suffers patiently and leads a pinched and humble life, 
so as not to become a burden to society, will live to help others 
some day; and it is with reference to such a person that the Bible 
says, “Blessed is the man that trustetli in the Lord” (Jcr. 17:7). 

Article 255:1-2 


THE DUTY TO RANSOM CAPTIVES 1 


Ransoming captives comes before feeding or clothing the poor. 
There is no act of charity more meritorious than ransoming cap¬ 
tives; therefore, money collected for any worthy purpose whatso¬ 
ever may be used as ransom, even if originally collected for the 
erection of a synagogue. And further: even if the building mate¬ 
rials have already been bought and the beams squared (which 
makes it a grave offense to sell them for any other purpose) never¬ 
theless, it is permitted to sell them to raise a ransom. However, 

if the structure is already erected it should not be sold. . . . 

He who shuts his eyes against the ransoming of captives trans¬ 
gresses the negative precepts, “Thou shalt not harden thy heart, 
and “(Thou shalt not) shut thy hand”; also this, "Neither shalt 
thou stand against the blood of thy neighbor,” and this, “He shall 
not rule with rigor over him in thy sight”; and he neglects the 
positive precepts, “Thou shalt surely open thy hand unto him, 
and “That thy brother may live with thee,” and "Thou shalt love 
thy neighbor as thyself,” and “Deliver them that are carried away 
unto death.” 


1 Jewish soldiers captured in battle and Jews kidnapped by bandits or pirates were 
usually sold into slavery. Also debtors who could not meet theirr obligatems were, 
as a rule, sold into slavery. The number of such captured and 
often considerable. 'Hie public fund for Pidyon sftevmm (The Hvvid ewisl 
Captives) was therefore one of the most important institutions of medieval Jewish 
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Every moment that one delays unnecessarily the ransoming 
of a captive, it is as if he were to shed blood. J 

Captives are not to be ransomed at an unreasonable cost for 
the safety of society; otherwise, the enemies would exert every 
effort to capture victims. But a man may ransom himself at any 
price. So also, a scholar should he ransomed at a greater price or 
even a student who gives promise of becoming a great scholar. 

Captives should not he aided to escape, for the sake of public 
safety; lest the enemies treat the captives with greater severity and 
confine them under closer custody. 

He who sells himself as a slave to heathens, or who borrowed 
from them and is enslaved by them for non-payment, should be 
ransomed the first time and the second time, but not if it happens 
a third time . . . However, if his life is in danger, he must be 
ransomed immediately, no matter how many times it has hap 
pened before. 

If a non-Jewish slave belonging to a Jew is made captive, he is 
to be ransomed like a captive Israelite, since he is regarded as a 
free man after be takes the required ritual bath and assumes the 
obligations of certain Jewish laws. 

A woman is redeemed before a man. , . . If a captive man and 
woman threaten suicide, the man is rescued first. 

If a man and his father and his teacher arc captives, he himseF 
comes before his teacher; and his teacher before his father; but bis 
mother comes before all. 

If a man and bis wife arc captured, the wife is ransomed first, 
and the court may seize his properly to ransom her; and even if he 
protests, “Do not ransom her with my property/’ no attention is 
paid to him. 

If a captive has property but docs not wish to ransom himself, 
his ransom is paid against his will. 

A father is obliged to ransom Iris son, if the father has the means 
and the son lias not. Article 252:1-12 



THE RESPONSA OF 
RABBI LURIA 


Despite all efforts to codify the Holy Law, the average rabbi was 
continually being confronted with cases which he found difficult to 
adjudicate The custom therefore persisted of seeking the opinion of 
some colleague whose learning had earned him widely recognized au¬ 
thority. This led to the growth of an extensive literature of collections 
of she’elot u-TEsnunoT ("Questions and Answers") left by individual 
scholars who had served as regional-and sometimes even world-wide- 

courts of appeal. , , „ T 

One of the most famous of these collections was left by Solomon 
Luria (1510-1573), a Lithuanian rabbi who eventually settled in Lublin, 
Poland, where he served as head of a renowned Talmudic academy. He 
was apparently a man of sharp independence of mind, but Ins learning 
was so great that few dared challenge his opinions. That he was also 
endowed with considerable shrewdness is evidenced by the following 
typical fragments from his Responsa. 1 

The Case: Disagreement between a married couple reached so 
acute a stage that the wife, encouraged by her father, demande 
a divorce. She complained that her husband was constantly making 

fun of religion. 

k» to. Stay »««* * «■— 

Luria (Bloch Publishing Co., Hew York^ 1930). 
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Question: May theliusband be forced to grant his wife a divorce 
on the ground that he is treating religion with sconi? 

Answer: The husband cannot be forced to give his wife a bill 
of divorcement on such a charge. Even if the charge be true, or 
even if he were to become an apostate, yet still cared for his wife 
as the law requires of a Jewish husband, she could not compel 
him to give her a divorce. 

But neither can she he compelled to continue living with him. 
She has a right to take the dowry given to her by her father and 
return home. Should she do that, however, she would not have 
the right to take along any of the possessions given her by her 
husband. 

In this particular case the court ought to find out from her 
parents, under the threat of excommunication, whether they ad¬ 
vised her to make this accusation against her husband because she 
is in love with another man. Should such a conspiracy be dis¬ 
covered, slic must forfeit even her dowry on quitting her husband’s 
house. The same holds true should it be proved that violence is 
used to force the husband to grant her a divorce. 

The Case: Evidence was taken against a man of Novogrodei 
(Province of Minsk) that lie said to a woman who had refused to 
dance with him: "I know why you refuse me; it is because I do 
not want to pay you three guldens. You act likewise, I have been 
told, toward your own husband; you will not let him come near 
you unless he pays you three guldens.” 

Question: What punishment should be meted out to the man 
for his vile language? 

Answer: Were it even true that the woman had boasted of such 
behavior toward her husband, the man involved in this case should 
not go unpunished. Boasts of that sort should be taken with a 
grain of salt. It is a known fact that women, when gossiping among 
themselves, love to prattle about the power they have over their 
husbands. The court should therefore order the accused to stand 
before the Holy Ark in the synagogue with lighted candles in his 
hands, and beg God, tlvc woman, and her husband to pardon hint 
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Question: Is it permissible for a sick person to consult Gentile 

sorcerers? 

^*1: If flic patient is mortally ill, or appears to be so, or if a 
limb is in danger, such consultation is pennissible, since sorcerers 
sometimes help through genuine remedies, However, when no 
inch extremity is involved, this practice is prohibited, because 
mm in general is based on nothing but superstition and fraud, 



A R E SPONSUM OF 
R A B B I L U B L I N 


Here is another highly quotable "question and answer" this one 
from the Respoma of Rabbi Meir Lublin (i$e;(i-i6i6), a Polish Tal¬ 
mudist whose inane reached to tJie ghettos of Turkey and Italy. In 
private life he was a wealthy business man, and in his personal relations 
rather arrogant. As an interpreter of the Law, however, his memora¬ 
bilia show him to have been inclined to considerable leniency, 1 

Question: This case deals with a man of low spirit, a man of 
pains and sickness, mentally distraught because of an unfortunate 
incident which, as it were, God caused to happen to him in line 
with the old proverb: “From the wicked comctli forth wicked¬ 
ness” [I Samuel 24:13'}. [The implication here is that he was 
stricken with disease because of his bad character.] 

This happened during the time when there were disturbances in 
Volliynia due to the Tartar invasions. At this time by command 
of the general and the officers every' man there was expected to 
be ready with his weapon in his hand to engage in battle and to 
fight the marauders. 

1 This selection is taken from Prof, Jacob K. Marcus's admirable source book, 
The Jew in the Medieval World (Sinai Press, Cincinnati, 1938), p. 317 ft. 
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It happened then on a certain day that the man in question was 
trying out his gun, as musketeers usually do. He was shooting with 
his weapon through a window in his house at a target that was 
fixed on the wall in his yard. But just then a man coming from the 
street into that yard, and wishing to enter that house, ran into the 
area just described and was unfortunately killed, without having 
been seen and certainly without having been aimed at. For tire 
man who did the shooting had never seen the unfortunate fellow, 
as was later made clear by evidence offered in court on liis behalf 
by people of his city. It was further testified that the Gentile who 
was the officer of the Jewish musketeer, and his superior—for he 
was in charge of ten men—had stationed himself outside to warn 
off any one who might wish to enter the yard. Indeed he had done 
so in this case, too, for he had shouted at the intruder and had 
warned him not to enter there, as was made clear in court. 

Now this musketeer has come to me, weeping and crying in 
the bitterness of liis soul, and has willingly ofEered to take upon 
himself any penance for the calamity which, unfortunately, hap¬ 
pened through him. [He wished to do penance by going into 
exile, although innocent.! Now I saw that he was a sick man, for 
he had just recovered from a skin disease—may you never get itl— 
and that he was weak of foot, and that lie did not have the strength 
to wander from town to town as would be required of a real peni¬ 
tent. In addition to this he is burdened with sons and daughters 
who are dependent on him for their support, and he lives among 
Gentiles in a village. [There were no other Jews to look after his 
children.] Therefore I have set my mind to inquire and to search 
about and to find some support among the teachings of our rabbis, 
of blessed memory, as to how to lighten his exile. 

Answer: Now, aside from any other reason or argument, the sub¬ 
ject of our discussion is very much like a case of an unavoidable 
accident, for the person in question had relied on the guard who 
was stationed outside—and even though he was a Gentile—to warn 
everyone who might enter, as indeed he did. But that unfortunate 
victim, however, disobeyed at the cost of his life, as was testified. 

Now considering these circumstances, and in view of liis [the 
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musketeer’s] poor physical condition, I have seen fit to lighten 
his exile to the degree that he should wander about in the towns 
which are in his immediate neighborhood, as is indicated in the 
sheet of penance which I have written for him. In addition, on 
every Monday and Thursday [ when there arc special synagogue 
services], he must go, from the village where lie lives, to the next 
largest Jewish community to recite the confessions of sin and to 
be whipped, all this as indicated in the next paragraph. 

Namely, first he is to go to the holy community of Ostrog and 
to lie down at the threshold of the synagogue as everyone goes 
out, and then he is to be whipped and to make confession for 
his sins. [In the Middle Ages both Jews and Gentiles employed 
these means of penance.] Afterwards he is to go to the holy com¬ 
munity of Vinnitsa, after that to Zaslavl, then to Ostropol, then 
to Sinyava, and finally to the holy community of Konstantinov, 
and shall also do that which is prescribed above. [These towns 
are in the Ukraine.] 

On every Monday and Thursday thereafter he must come on 
foot from the village in which he is living to the synagogue of the 
holy community of Konstantinov and sit behind the door. Then 
he is to be whipped and is to make confession and to fast every 
day ( till evening] until a half year is passed, and he must fre¬ 
quently fast for three days and three nights straight. 

But when I saw that this was more than his strength could bear, 
for he was a sick man, I again lightened his penance to the effect 
that he should fast only three days in every seven, but that he 
should not eat meat or drink strong drink the entire week, except 
on the Sabbaths and holidays, nor sleep on mattresses and pillows 
on weekdays. Also he was not to put on a clean garment, nor to 
take a bath, nor to cleanse his hair but once every month; nor was 
he to go to any feast or trim liis hair. Now whatever I have light¬ 
ened is because he is a man of pains and sickness and cannot walk 
from town to town and because he also has sons and daughters 
dependent on him for their support. 

These are the words of the busily engaged meir . 



MODENA 


LEON OF 

ON GAMBLING 


Living in the relatively tolerant atmosphere of Renaissance Italy, 
Leon of Moclena (1571-1648), though a rabbi, had little in common 
with his colleagues in more benighted lands. He was educated in 
science and philosophy as well as rabbinics, and could express himself 
as brilliantly in the vernacular as the Holy Tongue. Even priests would 
Sock to hear his sermons in the synagogue, and humanists from far 
and wide came to him for instruction, lie was of course very liberal 
in his religious views, and wrote—among many other works a pseud¬ 
onymous treatise demolishing the very foundations of orthodox 

Judaism. _ , 

Unhappily , however, his will was less powerful than Jus intellect, 
for he had an unconquerable passion for gambling. This weakness 
must have been in him even as a child, since his very first attempt at 
literary composition—written in superlatively classical Hebrew at the 
age of thirteen!—was a long dialogue in which two disputants argue 
whether gambling is a sin or merely a pastime. The Mowing is an 
excerpt from that dialogue. 1 

In which Eldad endeavors to prove that the gambler trespasses 
each one of the Ten Commandments, and Mcdad retorts. 

1 Quoted from The Jew in the Medieval World, by Jacob R. Marcus, Ph.D. 
(Sinai Press, Cincinnati, 1938), pp- 418-421. 
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eld ad: If with nil human effort you draw out words and argu- 
ments to institute a comparison between gaming and commerce, 
in order to prove that one is similar to the other, inasmuch as they 
both equally tend to increase or diminish one’s possessions, wealth 
and the coveted things of this world; I would still ask, how you 
could possibly defend, this pursuit when it is understood that they 
who walk in its ways are workers of iniquity? Each commits 
thereby an act of rebellion toward his Maker, and gradually 
estranges himself from Him, since he takes money from his fellow- 
man by wicked and thievish methods, without giving him a quid 
pro quo, and without any labor on his own part. 

If you go into the matter thoroughly, you will see that the gam¬ 
bler trespasses all the Ten Commandments, the very foundation 
of the Law of Moses and of his Prophecy, acknowledged not alone 
by the people of Israel, holy unto the Ix>rd, but also by those 
nations among whom we dwell. First, with regard to those Com¬ 
mandments from the words | Exodus 20:2, 8] "I am the Lord thy 
God" unto the fourth, "Remember the Sabbath Day." These all 
warn against the sin of idolatry; and beyond doubt he trespasses 
against each one of them. For, as soon as his star is unlucky, and 
he loses everything, lie will be beside himself, will grow full of 
fury and anger; and it is clear to us that our Rabbis were right when 
they said that ‘'the man of anger is like the idolator fin forgetting 
his God, Zohar, Genesis 27b]." They have expressed the same 
idea even more clearly when they remarked: “A gambler is an 
idolator," basing their dictum on the Scriptural phrases: “And 
Sarah saw the ('idolatrousJ son of Ilagar . . . playing [gam¬ 
bling] "; "And the people [after they made the golden calf, an 
idol,] sat down to eat and drink, and they rose up to gambol 
[gamble]" [Genesis Rabbah 53:15]. 

As regards the Third Commandment [Exodus 20:7]: “Thou 
shalt not take the name of the Lord thy God in vain," etc., it is 
self-evident to all, that at every moment during play, at every 
opportunity for sinning, or differences among players, a man will 
commit perjury; lie will swear thousands of vain and false oaths, 
dragging his soul down to earth—a dark and dreary outlook. 
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And how easily the Commandment referring to the Sabbath 
Day is broken! A man is playing on Sabbath Eve, near dusk; the 
loser in the forlorn hope of winning hack what he has lost; the 
winner, whose greed for gain is not satisfied, hoping to make more, 
suddenly find that the Sabbath has overtaken them, and they have 
infringed the sanctity of the day. In many other ways, too, this 
can happen to players. 

The honoring of father and mother is equally jeopardized by 
this pursuit. Properly speaking, it is the duty of father and mother 
to correct and chastise the son who is addicted to gambling, in the 
endeavor to bring him hack; but the son who-is steeped in this sort 
of thing, which has become to him as second nature, will give them 
no ear. He answers them harshly, and this is a source of bitterness 
to their lives, for he has ignored the command [Leviticus 19:3]: 
“A man shall fear his mother and his father.” 

Furthermore, when a man realizes that he has lost his money, 
the fire of envy and hatred will bum within him against his fellow- 
man; or he will seek a pretext to quarrel with him, remarking, 
"The game was not so," calling him a wicked scoundrel, anxious 
to rob him of his own. The other will retort, and the discussion, 
having become heated—we cannot predict where it will end. It 
may even be that each will draw his sword, so that one gets killed, 
and the command of the Lord [Exodus 30:13], Thou shalt not 
murder,” be transgressed. 

A gambler will mix with loose women. In his rage he will utter 
obscene and filthy expressions, and concerning such a sin our 
Rabbis have said [Shabbat 33a]: "The one who defiles his mouth 
with unhallowed words has no share in the bliss of the World-to- 
Come." 

Words are the index to actions; the mouth makes the first move, 
and the organs of action do the rest. This is all contained in the 
prohibition [Exodus 20:13] : "Thou shalt not commit adultery. 

Now, when he has been left destitute, left entirely without 
money, it is natural that all his thoughts are misdirected the live¬ 
long day. He broods upon how he may steal secretly, or rob his 
fellow-creatures openly, hoping by this means to make up for his 



Medieval Night 

deficiencies, with the result that he will be like the chief baker 
Pharaoh’s servant, hanging between heaven and earth, for not 
having observed the warning [Exoclus 20:13]: “Thou shaltnot 
steal.” 

It may happen, too, in the course of a game with his friend, that 
they may form a compact to share the profits equally, and a mis¬ 
understanding arising, a third party is called in to arbitrate; but he 
being a friend of one of the players, gives the decision in favor of 
that friend, to wit, unjustly; what becomes now of the command 
[Exodus 20:13]: “Thou shalt not bear false witness against thy 
neighbor”? It is thrown overboard. 

And it stands to reason that, if a man is not particular with 
regard to the law of stealing, he will be less careful as regards the 
prohibition [Exodus 20:14]: “Thou shalt not covet"; for what¬ 
ever his eyes see, his heart will desire with a longing which will 
never satisfy the eye of covetousness. 

Consider and answer now, whether the evil of this wicked pas¬ 
time is not monstrous enough to reach unto Heaven. , . . Surely 
the one who touches such a diversion cannot go unpunished! 

mkdad: You have employed many words to condemn this sport, 
but yon have nevertheless said nothing effectual to cast a stigma 
upon it which might not apply equally to every other human pur¬ 
suit. For [ Ecclesiastes' 7:9] “anger rcsteth in the bosom of fools" 
even in trivial matters, but the sensible man is patient at all times. 

This is my experience. I saw a man yesterday losing 400 gold- 
pieces, and he never uttered a word by way of cursing his luck; 
only once he exclaimed: ‘Tlum, O Ixird, art righteous!” On the 
other hand, I knew a man who, on receipt of the news that com 
had depreciated in value-lie was a corn- and wine-dealer—went 
up to the roof, threw himself down, arid was killed. 

And where will you find the occasion for more wicked and 
perplexing oaths than among merchants, which they employ to 
confirm their statements in the course of buying and selling? 

And with TCgard to your apprehension as to the violation of the 
Sabbath, this may apply as well to the tailor, shoemaker, and every 
other workman who is desirous of increasing his profits. 
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j There are, furthermore, many other diversions which might lead 
to the breaking of the command to honor father and mother, or to 
the commission of murder and adultery. 

And the same is the case with stealing, which a poor fellow in 
straitened circumstances justifies by saying, it is not for stealing 
that he is hanged, but owing to his unlucky star and hard times. 

As far as concerns false swearing, this may occur in any fonn of 
partnership; and covetousness, even outside gaming, is well known 
to reside naturally in the heart of man. 

To sum up the matter; a perfectly righteous person will he as 
upright in commercial pursuits as in sport or anything else; whilst 
a wicked person will act wickedly in the one matter as in the other. 
And now, filially, I say, go and reflect upon this one point. If, as 
you insist, gambling is such robbery and an intolerable sin, why did 
notour Rabbis of old prohibit it to us and our descendants in a 
dear, decisive, and expressive manner? Considering, too, as is well 
known, that their object was ever to keep us aloof, not alone from 
transgression and wickedness itself, but even from that which in 
a remote degree might lead to its commission, and they, therefore, 
in their exalted and perfect wisdom, instituted one fence and safe¬ 
guard upon another to protect the law-what conclusion can we 
arrive at from the consideration that they never lifted up their 
voice against this diversion, but that they found therein nothing 
of vice or vanity, as you would have us believe?... 



T E N 


C C) M M A N D U E N T S 
F O R A W I F E 

The hulk of the Jewish literature of the Middle Ages was written in 
Hebrew, hut since many Jews did not understand their ancient tongue, 
hooks were written for them in the ghetto vernacular, an archaic Ger¬ 
man encrusted with Hebrew words which eventually came to be called 
Yiddish. Most of these hooks were intended for women, although some 
were written also for the average man. 

Some time before ifen. Isaac hen Kliakim of Posen, a Polish few 
who later lived in Prague, wrote a Yiddish ethical work which he called 
m?h Toil ("A Good Heart"). His purpose was to teach the ordinary man 
and woman the basic moral principles of Judaism, and to encourage a 
more fervent devotion to them. The hook became enormously popular 
throughout the fudcn-Gcrnian communities, and was reprinted some 
nineteen times during the following cent my. 

The following selection is taken from the chapter on marriage. It 
reflects the altitude of liis generation toward the duties of a Jewish 
wife to her husband . 1 

This is the story of a queen who gave her daughter in marriage 
to a young king and then gave her the following instructions. Since 
she was sending the daughter away for her marriage, she said to 

1 Quoted from Jacob R. Marcus, ibid, p. 443-444. 

496 











Ten Commandments for a Wife 497 

her: “My dear child, I am giving you away and am turning you 
over to a stranger, and I don’t "know what sort of a person he is, so 
lam going to instruct you and give you icn rules. If you keep my 
instruction everything will he well with you, but if you don’t heed 
my advice, things won’t go right with you. Therefore take these 
ten rules to heart and think of them day and night, early and late, 
and if you do this, your husband will love you as he does the heart 

in his body. 

“The first, my dear daughter, is to beware of his anger, lest you 
enrage him. When he is cross, don’t you be jolly; and when he is 
jolly, don’t you be cross; and when he is angry, smile at him and 
answer him with kind, soft words and speak pleasantly to him. 
Thus you will still his anger. 

"The second, my dear daughter, concerns lhs eating and drink¬ 
ing. Search and consider and reflect about bis food, about that 
which he likes to eat, and let these be your words: ‘My lord, 
wouldn’t you rather have something else to eat?’ Urge him. Try 
to have his meals ready at the proper time, for hunger does no¬ 
body any good. When he comes home and doesn’t find his meal 
ready at the proper time, lie’ll get angry. Should he have gotten 
drunk, don’t tell him what he did, or what he said in his drunken¬ 
ness; and if lie tells you to drink, you drink, but don t drink your¬ 
self drunk, lest lie should see you in such a state and learn to 
hate you. 

“The third, my dear daughter. When he sleeps, guard his sleep 
that he not be awakened, for if he doesn’t get a good night s rest 
he may become very angry. 

“The fourth, my dear daughter. Try to be thrifty and careful 
with your husband’s money, and make an effort not to bring any 
loss to him. Don’t give anything away without your husband s 
knowledge, unless it be a small thing which he wouldn t care 
about. 

“The fifth, my clear daughter. Don’t he anxious to know his 
secrets; and if you should know anything of his secrets don t con¬ 
fide them to anyone in the whole world; and those things, also, 
which he boasts about to you, tell to absolutely no one. 
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"TlicsMi, mydear daughter. Find out whom he likes and like 
that person, too, and him whom he dislikes, you dislike, too. Don't 
like his enemies, and don’t h:itc his friends. 

"The seventh, my dear daughter. Don't be contrary with ^ 
Do everything he tells you. If he tells you anything, let his mis 
find favor with you. Don't say to him: 'You haven't said the right 
thing,’ or 'My advice is better Ilian ynnr advice.’ 8 

"Tire eighth, rny dear daughter. Don’t expect of him anything 
that he considers difficult, lie may take a dislike to you because 
you expect something of him which lie believes is too hard 

“The ninth, my dear daughter. Heed the requests which he may 
make of you, and he will love you, be your slave and serve von 
with joy, 

“The tenth, my dear daughter, Re very careful to guard against 
jealousy. Don’t make him jealous in any way. Don’t say anything 
that might hurt him, and let him have his own way in everything 
Make an effort in all tilings to do what pleases him and don’t do 
what he doesn't like. If you treat him like a king then he, in turn, 
will treat you like a queen. 

“Now, my dear daughter, hike these ten rules of instruction 
with you as your provision and let them be as a reminder to yon 
throughout all your life,’’ 



THE WISDOM 


OF SPINOZA 


Baruch Spinoza (i 6 $s-i 6 yj), Dutch philosopher and Bible critic, is 
included in this section only out of chronological considerations. In¬ 
tellectually he belongs not to the medieval but the modern period in 
Israel's history. 

He came of Spanish stock, but was horn in Amsterdam, where there 
was a considerable settlement of Jewish refugees from the Iberian 
Peninsula. Their ancestors had been forcibly Christianized more than 
a century earlier, and these refugees, being free at last to profess their 
real faith, were inclined to profess it with especial ardor. Spinoza 
was reared in the strictest piety, receiving all his airly education at the 
hands of religious teachers. He proved a diligent student, and was 
eventually enrolled in the local Talmudic academy, being apparently 
destined to become a rabbi. 

To round out Ins learning, however, he was allowed to take lessons in 
Latin, philosophy, and the sciences from a free-thinking Gentile 
teacher, and the effect was disastrous to his piety. I-lc became increas¬ 
ingly sceptical as to the truth of all traditional religion, and when this 
was finally discovered by the synagogue elders, and he stubbornly re¬ 
fused to abjure h is doubts, there was so great an outcry against him 
that he was forced to flee from the ghet to. He took refuge in the house 
of a Christian friend in a nenr-by suburb, and while there received 
notification that he had been formally excommunicated as a Jew. 

Spinoza was twenty-three at the time, and from then on never again 
had any intercourse with his own people. Pic took up lens-grinding for 
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a livelihood, but spent most of his time in study and learned discus- 
sion with earnest young Christians. These were drawn to him because 
of the saintliness of his character as well as the profundity of Ins mind- 
most of them were Mennonites, and sternly moralistic—and they 
eventually formed themselves into a circle of disciples. At their sug¬ 
gestion he began to put his ideas on paper, and when he died—ap- 
parently of tuberculosis at the early age of forty-five—they published a 
volume containing all his writings save two which had appeared in 
print during his lifetime. 

Despite that ho wrote so little, Spinoza exercised an extraordinary 
influence over the subsequent development of thought. His profound- 
est work, a treatise written in a geometrical form and entitled simply 
ethics, became a classic text of pantheistic philosophy. His most read¬ 
able work, an essay entitled treatise on theology and politics, pro¬ 
vided the basic arguments for generations of warriors against religious 
obscurantism and political tyranny. The character of his writings can 
best be judged by the great, men who have most admired them. These 
include Goethe, Hegel, Shelley, Byron, Renan, and, in our own day, 
Einstein. It is not too much to say that Spinoza lighted one of the 
brightest beacons pointing the way to the intellectual freedom for 
which we arc fighting at this moment. 

Some slight notion of the nature of ideas will perhaps be indicated 
by the following passages . 1 

ON DEMOCRACY 

In a democracy, irrational commands arc still less to be feared: 
for it is almost impossible that tlic majority of a people, espe¬ 
cially if it be a large one, should agree in an irrational design: and, 
moreover, the basis and aim of a democracy is to avoid the desires 
as irrational, and to bring men as far as possible under the control 
of reason, so that they may live in peace and harmony. If this basis 
be removed the whole fabric falls to ruin. 

Such being the ends in view for the sovereign power, the duty 
of citizens is, as I have said, to obey its commands, and to recog¬ 
nize no right save that which it sanctions. 

1 The translations arc by various liamis, eliiofly R. H. M, Elwes, W. II. White, and 
A. Wolf. 




The Wisdom of Spinoza 502 

It will, perhaps, be thought that we are turning citizens into 
slaves, for slaves obey commands and free men live as they like; 
but this idea is based on a misconception, for the true slave is he 
who is led away by his pleasures and can neither see what is good 
for him nor act accordingly: he alone is free who lives with free 
consent under the entire guidance of reason. 

Action in obedience to orders docs take away freedom in a cer¬ 
tain sense, but it docs not, therefore, make a man a slave; all de¬ 
pends on the object of the action. If the object of the action be the 
good of the state, and not the good of the agent, the latter is a 
slave and docs himself no good; but in a state or kingdom where 
the weal of the whole people, and not that of the ruler, is the 
supreme law, obedience to the sovereign power does not make a 
man a slave, of no use to himself, but a citizen. Therefore, that 
state is the freest whoso laws are founded on sound reason, so that 
every member of it may, if lie will, be free; that is, live with full 
consent under the entire guidance of reason. 

Children, though they arc bound to obey all the commands of 
their parents, arc yet not slaves; for the commands of parents look 
generally to the children’s benefit. 

We must, therefore, acknowledge a great difference between a 
slave, a sou, and a citizen; their positions may be thus defined. 
A slave is one who is hound to obey his master’s orders, though 
they are given solely in the master’s interest; a son is one who obeys 
his father’s orders, given in his own interest; a citizen obeys the 
orders of the sovereign power, given for the common interest, 
wherein he is included. 

I think I have now shown sufficiently clearly the basis of a 
democracy. I have especially desired to do so, for I believe it to be 
of all forms of government the most natural, and the most con¬ 
sonant with individual liberty. In it no one transfers his natural 
right so absolutely that he 1ms no further voice in affairs; he only 
hands it over to the majority of a society, whereof he is a unit. Thus 
all men remain, as they were in the state of Nature, equals. 

Tractafus Theologico-Politicus, Ch. 16 
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ON FREEDOM OF THOUGHT AND SPEECH 

If men’s minds were as easily controlled as their tongues, every 
king would sit safely on his throne, and government by compul¬ 
sion would cease; for every subject would shape his life according 
to the intentions of his rulers, and would esteem a thing true or 
false, good or evil, just or unjust, in obedience to their dictates. 

However, . . . no man’s min dean possibly lie wholly at the dis¬ 
position of another, for no one can willingly transfer his natural 
right of free reason and judgment, or be compelled so to do. For 
this reason, any government which attempts to control minds is 
accounted tyrannical, and it is considered an abuse of sovereignty 
and a usurpation of the rights of subjects to seek to prescribe what 
shall be accepted as true, or rejected as false, or what opinions 
should actuate men in their worship of God. All these questions 
fall within a man’s natural right, which he cannot abdicate even 
with his own consent. . . . 

However unlimited, therefore, the power of a sovereign maybe, 
however implicitly it is trusted as the exponent of law and religion, 
it can never prevent men from forming judgments according to- 
their intellect, or being influenced by any given emotion. It is true 
that it has the power to treat as enemies all men whose opinions 
do not, on all subjects, entirely coincide with its own. . . . I grant 
that it is able to rule in the most violent manner, and put citizens 
to death for very trivial causes; but no one supposes it can do this 
with the approval of sound judgment. Nay, inasmuch as such 
things cannot be done without extreme peril to itself, we may even 
deny that it has the absolute power to do them. . . . 

Since, therefore, no one can abdicate his freedom of judgment 
and feeling; since every man is by indefeasible natural right the 
master of his own thoughts, it follows that men, thinking in 
diverse and contradictory fashions, cannot, without disastrous 
results, be compelled to speak only according to the dictates of 
the supreme power. Not even the most experienced, to say nothing; 
of the multitude, know how to keep silence. Men's common fail- 
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jjg is to confide their plans to others, though there be need for 
secrecy, so that a government would be most harsh which deprived 
the individual of his freedom of saying and teaching what he 
thought; and would be moderate if such freedom were granted. .. . 

The ultimate aim of government is not to rule, or restrain by 
fear, nor to exact obedience, but, contrariwise, to free every man 
from fear that he may live in all possible security; in other words, 
to strengthen his natural right to exist and work without injury to 
himself or others. 

No, the object of government is not to change men from 
rational heings into beasts or puppets, but to enable them to 
develop their minds and bodies in security, and to employ their 
reason unshackled; neither showing hatred, anger or deceit, nor 
watched with tire eyes of jealousy and injustice. In fact, the true 
aim of government is liberty'. Ibid., Ch. 20 


ON PERSECUTION 

What greater misfortune for a state can be conceived than that 
honorable men should be sent like criminals into exile, because 
they hold diverse opinions which they cannot disguise? What, I 
say, can be more hurtful than that men who have committed no 
crime or wickedness should, simply because they are enlightened, 
be treated as enemies and put to death, and that the scaffold, the 
terror of evildoers, should become the arena where the highest 
examples of tolerance and virtue are displayed to the people with 
all the marks of ignominy that authority can devise? 

Hethat knows himself to be upright does not fear the death of a 
criminal, and shrinks from no punishment. His mind is not wrung 
with remorse for any disgraceful deed. He holds that death in a 
good cause is no punishment, hut an honor, and that death for 
freedom is glory. 

What purpose, then, is served by the death of such men, what 
example is proclaimed? The cause for which they die is unknown 
to the idle and the foolish, hateful to the turbulent, loved by the 
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uprigli tr. The only lesson we can draw from such scenes is to flatter 
tlie persecutor, or else to imitate the victim, 

If formal assent is not to be esteemed above conviction, and if 
governments are to retain a firm hold of authority and not be com¬ 
pelled to yield to agitators, it is imperative that freedom of judg¬ 
ment,should be granted, so that men may live together in harmony, 
however diverse, or even openly contradictory their opinions may 
he. We cannot doubt that such is the best system of government 
and open to the fewest objections, since it is the one most in 
harmony with human nature. In a democracy (the most natural 
form of government) everyone submits to the control of authority 
over his actions, but not over his judgment and reason; that is, 
seeing that all cannot think alike, the voice of the majority has 
the force of law, subject to repeal if circumstances bring about a 
change of opinion. In proportion as the power of free judgments 
withheld we depart from the natural condition of mankind, and 
consequently the government becomes more tyrannical. 

Ibid., Ch. 20 


ON SUPERSTITION 

Men would never be superstitious, if they could govern all their 
circumstances by set rules, or if they were always favored by for¬ 
tune: but being frequently driven into straits where rules are use¬ 
less, and being often kept fluctuating pitiably between hope and 
fear by the uncertainty of fortune’s greedily coveted favors, they 
arc consequently, for the most part, very prone to credulity. The 
human mind is readily swayed this way or that in times of doubt, 
especially when hope and fear are struggling for the mastery, 
though usually it is boastful, over-confident, and vain. 

This as a general fact I suppose everyone knows. . . . Most 
people, when in prosperity, are so overbrimming with wisdom 
(however inexperienced they may be), that they take every offer of 
advice as a personal insult, whereas in adversity they know not 
where to turn, but beg and pray for counsel from every passer-by. 
. . . If anything happens during their fright which reminds them 
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of some past good or ill, they think it portends a happy or unhappy 
issue, and therefore (though it may have proved abortive a hun¬ 
dred times before) style it a lucky or unlucky omen. Anything 
which excites their astonishment they believe to be a portent sig¬ 
nifying the anger of the gods or of the Supreme Being, and, mis¬ 
taking superstition for religion, account it impious not to avert 
the evil with prayer and sacrifice. Signs and wonders of this sort 
they conjure up perpetually, till one might think Nature as mad 
as themselves. ... 

Tlius it is brought prominently before us that superstition’s 
chief victims are those persons who greedily covet temporal advan¬ 
tages; they it is, who (especially when they are in danger, and 
cannot help themselves) are wont with prayers and womanish 
tears to implore help from God: upbraiding reason as blind, be¬ 
cause she cannot show a sure path to the shadows they pursue, and 
rejecting human wisdom as vain; but believing the phantoms of 
imagination, dreams, and other childish absurdities, to be the very 
oracles of Heaven. As though God has turned away from the wise, 
and written His decrees, not in the mind of man but in the entrails 
of beasts, or left them to be proclaimed by the inspiration and 
instinct of fools, madmen, and birds. Such is the unreason to which 
terror can drive mankindl 

Superstition, then, is engendered, preserved, and fostered by 
fear. ... It springs, not from reason, but solely from the more 
powerful phases of emotion. We may readily understand, there¬ 
fore, how difficult it is to maintain in the same course men prone 
to every form of credulity. For, as the mass of mankind remains 
always at about the same pitch of misery, it never assents long to 
any one remedy, but is always best pleased by a novelty which has 
yet proved illusive. 

Tliis element of inconsistency has been the cause of many ter¬ 
rible wars and revolutions; for, as Curtius well says (lib. 4, chap. 
10): "Tire mob has no ruler more potent than superstition,” and 
is easily led, on the plea of religion, at one moment to adore its 
kings as gods, and anon to execrate and abjure them as humanity's 
common bane. Immense pains have therefore been taken to coun- 
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tcract tliis evil by investing religion, whether true or false, with 
such pomp and ceremony, that it may rise superior to every shock, 
and be always observed with studious reverence by the whole 
people. . . . 

But if, in despotic statecraft, the supreme and essential mystery 
be to hoodwink the subjects, and to mask the fear, which keeps 
them down, with the specious garb of religion, so that men may 
fight as bravely for slavery as for safety, and count it not shame 
hut highest honor to risk their hloocl and their lives for the vain¬ 
glory of a tyrant; yet in a free state no more mischievous expedient 
could he planned or attempted. Wholly repugnant to the general 
freedom are such devices as enthralling men’s minds with preju¬ 
dices, forcing their judgment, or employing any of the weapons 
of quasi-religious sedition; indeed, such seditions only spring up 
when law enters the domain of speculative thought, and opinions 
are pul on trial and condemned on the same footing as crimes, 
while those who defend and follow them are sacrificed, not to 
public safety, but to their opponents’ hatred and cruelty. If deeds 
only could he made the grounds of criminal charges, and words 
were always allowed to pass free, such seditions would be divested 
of every semblance of justification, and would he separated from 
mere controversies by a hard and fast line. . . . 

I have often wondered that persons who make a boast of profess¬ 
ing the Christian religion, namely, love, joy, peace, temperance, 
and charity to all men, should quarrel with such rancorous animos¬ 
ity, and display daily toward one another such bitter hatred, that 
this, rather than the virtues they claim, is the readiest criterion of 
their faith. Matters have long since conic to such a pass that one 
can only pronounce a man Christian, Turk, Jew, or Heathen, by 
his general appearance and attire, by his frequenting this or that 
place of worship, or employing the phraseology of a particular 
sect—as for manner of life, it is in all cases the same. Inquiry into 
the cause of this anomaly leads me unhesitatingly to ascribe it 
to the fact that the ministries of the Church arc regarded by the 
masses merely as dignities, her offices as posts of emolument—in 
short, popular religion may be summed up as a respect for ecclesi- 
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astics. The spread of this misconception inflamed every worthless 
fellow with an intense desire to enter holy orders, and thus the 
love of diffusing God's religion degenerated into sordid avarice 
and ambition. Every church became a theater, where orators, in¬ 
stead of church teachers harangued, caring not to instruct the 
people, but striving to attract admiration, to bring opponents to 
public scorn, and to preach only novelties and paradoxes, such as 
would tickle the ears of their congregation. 

This state of things necessarily stirred up an amount of contro¬ 
versy, envy, and hatred, which no lapse of time could appease; so 
that we can scarcely wonder that of the old religion nothing sur¬ 
vives but its outward forms (even these, in the mouth of the multi¬ 
tude, seem rather adulation than adoration of the Deity), and that 
faith has become a mere compound of credulity and prejudices— 
aye, prejudices too, which degrade man from rational being to 
beast, which completely stifle the power of judgment between 
true and false, which seem, in fact, carefully fostered for the pur¬ 
pose of extinguishing the last spark of reason! Piety, great God! 
and religion are become a tissue of ridiculous mysteries; men, who 
flatly despise reason, who reject and turn away from understanding 
as naturally corrupt, these, I say, these of all men, are thought, 
Oh lie most horrible! to possess light from on High. Verily, if they 
had but one spark of light from on High, they would not inso¬ 
lently rave, but would learn to worship God more wisely, and 
would be as marked among their fellows for mercy as they now are 
for malice; if they were concerned for their opponents' souls, in¬ 
stead of for their own reputations, they would no longer fiercely 
persecute, but rather be filled with pity and compassion. . . . 

Ibid., Preface 


ON THE INTERPRKTATION OP SCRIPTURE 

When people declare, as all are ready to do, that the Bible is the 
Word of God teaching men true blessedness and the way of salva¬ 
tion, they evidently do not mean what they say; for the masses take 
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no pains at all to live according to Scripture, and we see most peo¬ 
ple endeavoring to hawk about their own commentaries as the 
word of God, and giving their best efforts, under the guise of 
religion, to compelling others to tlunk as they do. . . . 

If men really believe what they verbally testify of Scripture, they 
would adopt quite a different plan of life: their minds would not 
be agitated by so many contentions, nor so many hatreds, and 
they would cease to be excited by such a blind and rash passion for 
interpreting the sacred writings, and excogitating novelties in reli¬ 
gion. On the contrary, they would not dare to adopt, as the teach¬ 
ing of Scripture, anything which they could not plainly deduce 
therefrom: lastly, these sacrilegious persons who have dared, in 
several passages, to interpolate the Bible, would have shrunk from 
so great a crime, and would have stayed their sacrilegious hands. 

Ambition and unscrupulousness have waxed so powerful that 
religion is thought to consist, not so much in respecting the writ¬ 
ings of the Holy Ghost, as in defending human commentaries, so 
that religion is no longer identified with charity, but with spread¬ 
ing discord and propagating insensate hatred disguised under the 
name of zeal for the Lord, and eager ardor. 

To these evils we must add superstition, which teaches men to 
despise reason and Nature, and only to admire and venerate that 
which is repugnant to both: whence it is not wonderful that for 
the sake of increasing the admiration and veneration felt for Scrip¬ 
ture, men strive to explain it so as to make it appear to contradict, 
as far as possible, both one and the other. . . . 

If we would separate ourselves from the crowd and escape from 
theological prejudices, instead of rashly accepting human com¬ 
mentaries for Divine documents, we must consider the true 
method of interpreting Scripture and dwell upon it at some 
length: for if we remain in ignorance of this we cannot know, 
certainly, what the Bible and the Iloly Spirit wish to teach. 

The method of interpreting Scripture should not differ widely 
from the method of interpreting Nature. . . . For as the inter¬ 
pretation of Nature consists in the examination of the history of 
Nature, and therefrom deducing definitions of natural phenomena 
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on certain fixed axioms, so Scriptural interpretation should pro-. 
ceed from the examination of Scripture to the inference of the 
intention of its authors. ... By working in this manner, every¬ 
one will always advance without danger of error—that is, if they 
admit no principles for interpreting Scripture, and discussing its 
contents save such as they find in Scripture itself--and will be able 
with equal security to discuss what surpasses our understanding, 
and what is known by the natural light of reason. . . . 

As the highest power of Scriptural interpretation belongs to 
every man, the rule for such interpretation should be nothing but 
the natural light of reason which is common to all—not any super¬ 
natural light nor any external authority; moreover, such a mle 
ought not to be so difficult that it can only be applied by very 
skillful philosophers, but should he adapted to the natural and 
ordinary faculties and capacity of mankind. Ibid., Ch. 7 


ON THE IDEA OF A “CHOSEN PEOPLE” 

Every man's true happiness and blessedness consist solely in the 
enjoyment of what is good, not in the pride that lie alone is enjoy¬ 
ing it, to the exclusion of others. He who thinks himself the more 
blessed because he is enjoying benefits which others arc not, or 
because he is more blessed or more fortunate than his fellows, is 
ignorant of true happiness and blessedness, and the joy which he 
feels is either childish or envious and malicious. For instance, a 
man’s true happiness consists only in wisdom, and the knowledge 
of the truth, not at all in the fact that he is wiser than others, or 
that others lack such knowledge: such considerations do not in¬ 
crease his wisdom or true happiness. 

Whoever, therefore, rejoices for such reasons, rejoices in an¬ 
other's misfortune, and is, so far, malicious and bad, knowing 
neither true happiness nor the peace of the true life. 

When Scripture, therefore, in exhorting the Hebrews to obey 
the law, says that the Lord has chosen them for Himself before 
other nations (Deut. 10:15); that He is near them, but not near 
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others (Deut 4:7); that to them alone lie has given just laws 
( Dcut , 4:8); and, lastly, that lie lias marked them out before 
others (Dcut. 4:32); it speaks only according to the understand¬ 
ing of its hearers who . . . as Moses testified (Dcut. 9:6-7), knew 

not true blessedness. For in good sooth they would have been no 
less blessed if God had called all men equally to salvation, nor 
would God have been less present to them for being equally pres¬ 
ent to others; their laws would have been no less just if they had 
been ordained for all, and they themselves would have been no 
less wise. 'Flic miracles would have shown God’s power no less by 
being wrought for other nations also; lastly, the Hebrews would 
have been just as much bound to worship God if He had bestowed 
all these gifts equally on all men. . . . Ibid, Ch. 3 


on nr v ink 11 Ki.r 

By the help of God, I mean the fixed and unchangeable order 
of Nature or the chain of natural events: for I have said before and 
shown elsewhere that the universal laws of Nature, according to 
which all things exist and are determined, are only another name 
for the eternal decrees of God, which always involve eternal truth 
and necessity. 

So that to say that everything happens according to natural 
laws, and to say that everything is ordained by the decree and 
ordinance of God, is the same thing. Now since the power in 
Nature is identical with the power of God, by which alone all 
things happen and are determined, it follows that whatsoever man, 
as a part of Nature, provides himself with to aid and preserve his 
existence, or whatsoever Nature affords him without his help, is 
given to him solely by the Divine power, acting cither through 
human nature or through external circumstance. So whatever 
human nature can furnish itself with by its own efforts to preserve 
its existence, may be fitly called the inward aid of God, whereas 
whatever else accrues to man’s profit from outward causes may be 
called the external aid of God. Ibid,, Ch, 3 
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ON MIRACLES 

As men are accustomed to call Divine the knowledge which 
transcends human understanding, so also do they style Divine, or 
the work of God, anything of which the cause is not generally 
known: for the masses think that the power and providence of 
God are most clearly displayed by events that are extraordinary 
and contrary to the conception they have formed of Nature, espe¬ 
cially if such events bring them any profit or convenience: they 
think that the clearest possible proof of God's existence is afforded 
when Nature, as they suppose, breaks her accustomed order. . . . 

The masses then style unusual phenomena “miracles,” and 
partly from piety, partly for the sake of opposing the students of 
science, prefer to remain in ignorance of natural causes, and only 
to hear of those things which they know least, and consequently 
admire most. In fact, the common people can only adore God, 
and refer all things to Ilis power by removing natural causes, and 
conceiving tilings happening out of their due course, and only 
admire the power of God when the power of Nature is conceived 
of as in subjection to it . . . 

A miracle is an event of which the causes cannot be explained 
by the natural reason through a reference to ascertained workings 
of Nature; but since miracles were wrought according to the under¬ 
standing of the masses, who are wholly ignorant of the workings of 
Nature, it is certain that the ancients took for a miracle whatever 
they could not explain. . . . 

Nature preserves a fixed and unchangeable order and that God 
in all ages known and unknown has been the same; further, the 
laws of Nature arc so perfect that nothing can be added thereto 
nor taken therefrom; and, lastly, miracles only appear as some¬ 
thing new because of man’s ignorance, Ibid., Cli. 6 
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ON FANATICISM 

"You who assume that you have at last found the best religion, 
or rather the best teachers, and fixed your credulity on them, how 
do you know that they are the best among those who have taught 
other religions, or now teach or shall hereafter teach them? Have 
you examined all those religions both ancient and modern which 
are taught here and in India and all the world over? And even 
supposing you have duly examined them, how do you know that 
you have chosen the best?” Letter to Burgh 


ON MAN ANn NATURE 

Let us imagine, with your permission, a little worm, living in 
the blood, able to distinguish by sight the particles of blood, 
lymph, etc., and to reflect on the manner in which each particle, 
on meeting with another particle, either is repulsed, or communi¬ 
cates a portion of its own motion. This little worm would live in 
the blood in the same way as we live in a part of the universe, and 
would consider each particle of blood, not as a part, but as a whole. 
He would he unable to determine how all the parts are modified 
by the general nature of blood, and are compelled by it to adapt 
themselves so as to stand in a fixed relation to one another. For if 
we imagine that there are no causes external to the blood, which 
could communicate fresh movements to it, nor any space beyond 
the blood, nor any bodies whereto the particles of blood could 
communicate their motion, it is certain that the blood would 
always remain in the same state, and its particles would undergo 
no modifications, save those which may be conceived as arising 
from the relations of motion existing between the lymph, the 
chyle, etc. The blood would then always have to be considered as 
a whole, not as a part. 

But as there exist, as a matter of fact, very many causes which 
modify, in a given manner, the nature of blood, and are, in turn, 
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modified thereby, it follows that other motions and other relations 
arise in the blood, springing not from the mutual relations of its 
parts only, but from the mutual relations between the blood as a 
whole and external causes. Thus the blood comes to be regarded 
as a part, not as a whole. So much for the whole and the part. 

All natural bodies can and ought to be considered in the same 
way as we have here considered the blood, for all bodies are sur¬ 
rounded by others, and arc mutually determined to exist and oper¬ 
ate in a fixed and definite proportion, while the relations between 
motion and rest in the sum total of them, that is, in the whole 
universe, remain unchanged. Hence it follows that each body, in 
so far as it exists as modified in a particular manner, must be con¬ 
sidered as a part of the whole universe, as agreeing with the whole, 
and associated with the remaining parts. As the nature of the uni¬ 
verse is not limited, like the nature of blood, but is absolutely 
infinite, its parts are by this nature of infinite power infinitely mod¬ 
ified, and compelled to undergo infinite variations. . . . 

You see, therefore, how and why I think that the human body 
is a part of Nature. As regards the human mind, I believe that it 
also is a part of Nature; for I maintain that there exists in Nature 
an infinite power of thinking, which, in so far as it is infinite, con¬ 
tains subjectively the whole of Nature, and its thoughts proceed 
in the same manner as Nature—that is, in the sphere of ideas 
Further, I take the human mind to be identical with this said 
power, not in so far as it is infinite, and perceives the whole of 
Nature, hut in so far as it is finite, and perceives only the human 
body. In this manner, I maintain that the human mind is part of 
au infinite understanding. Letter to Oldenburg, 1665 


WK ARK AS WE ARE MADE 

No one can bring a complaint against God for having given him 
a weak nature, or infirm spirit. A circle might as well complain to 
God for not being endowed with the properties of a sphere, or a 
child who is tortured, say, with stone, for not being given a healthy 
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body, as a man of feeble spirit* because God has denied to him 
fortitude, and the true knowledge and love of the Deity, or be¬ 
cause he is endowed with so weak a nature that he cannot check 
or moderate his desires. For the nature of each thing is only com¬ 
petent to do that which follows necessarily from its given cause. 

That every man cannot be grave, and that we can no more com¬ 
mand for ourselves a healthy body than a healthy mind, nobody 
can deny, without giving the lie to experience, as well as to reason. 
“But,” you urge, "if men sin by nature, they are excusable”; but 
you do not state the conclusion you draw, whether that God can¬ 
not be angry with them, or that they are worthy of blcssedness- 
that is, of the knowledge and love of God. If you say the former, 
I fully admit that God cannot be angry, and that all things are 
done in accordance with His will; but I deny that all men ought, 
therefore, to be blessed—men may be excusable, and nevertheless, 
he without blessedness and afflicted in many ways. A horse is ex¬ 
cusable for being a horse and not a man; but, nevertheless, lie must 
needs be a horse and not a man. He who goes mad from the bite 
of a dog is excusable, yet he is rightly suffocated. Lastly, lie who 
cannot govern his desires, and keep them in check with the fear 
of the laws, though his weakness may he excusable, yet he . . . 
necessarily perishes. Letter to Oldenburg, Feb. 7,1676 

Ol' HUMAN BOND .VC K 

The impotence of man to govern or restrain the emotions I call 
bondage, for a man who is under their control is not liis own 
master, but is mastered by fortune, in whose power he is, so that 
he is often forced to follow the worse, although he sees the better 
before him. Ethics, I’t. 3 

ON VIRTUii 

Since reason demands nothing which is opposed to Nature, it 
demands, therefore, that every person should love himself, should 
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seek his own profit—what is truly profitable to him—should desire 
everything that really leads man to greater perfection, and abso¬ 
lutely that every one should endeavor, as far as in him lies, to pre¬ 
serve his own being. This is all true as necessarily as that the whole 
is greater than its part. Again, since virtue means nothing but act¬ 
ing according to the laws of our own nature, and since no one 
endeavors to preserve his being except in accordance with the laws 
of his own nature, it follows: Firstly, That the foundation of vir¬ 
tue is the endeavor to preserve our own being, and that happiness 
consists in this—that a man can preserve his own being. Secondly, 
It follows that virtue is to be desired for its own sake, nor is there 
anything more excellent or more useful to us than virtue, for the 
sake of which virtue ought to be desired. Thirdly, It follows that all 
persons who kill themselves are impotent in mind, and have been, 
thoroughly overcome by external causes opposed to their nature, 

Ethics, Pt. 4 


ON LAUGHTER 

Laughter, like jesting, is mere pleasure; and therefore is in itself 
good, so it he not excessive. Surely *tis but an ill-favored and sour 
superstition that forbids rejoicing. For why is it a better deed to 
quench thirst and hunger than to drive out melancholy? This is 
my way of life, and thus have I attuned my mind. No deity, nor 
anyone but an envious churl, hath delight in my infirmity and in¬ 
convenience, nor reckons toward our virtues weeping, sobs, fear, 
and other such matters which are tokens of a feeble mind; but 
contrariwise the more we are moved with pleasure, the more we 
pass to greater perfection, that is, the more must we needs partake 
of the divine nature. Therefore it is the wise man’s part to use the 
world and delight himself in it as he best may, not indeed to 
satiety, for that is no delight. A wise man, I say, will recruit and 
refresh himself with temperate and pleasant meat and drink, yea 
and with perfumes, the fair prospect of green woods, apparel, 
music, sports and exercises, stage-plays and the like, which every 
man may enjoy without any harm to his neighbor. For the human 
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body is compounded of very many parts different of kind, which 
ever stand in need of new and various nourishment, that the whole 
body alike may be fit for all actions incident to its kind, and that 
by consequence the mind may be equally fit for apprehending 
many things at once. Ibid., Pt. 4 


ON THE POWER OF LOVE 

He who lives according to reason endeavors to the utmost of 
his power to outweigh another man’s hate, anger or despite against 
him with love or highmindedness. . . . He who chooses to 
avenge wrong by requiting it with hatred is assuredly miserable. 
But he who strives to east out hatred by love may fight his fight in 
joy and confidence; he can withstand many foes as easily as one, 
and is in nowise beholden to fortune for aid. As for those he doth 
conquer, they yield to him joyfully, and that not because their 
strength faileth, but because it is increased. Ibid., Pt. 4 


ON ENFORCER ORDER 

A commonwealth whose subjects rise not in arms because they 
are overcome by terror is rather to he spoken of as being without 
war than as enjoying peace. For peace is not mere absence of war, 
but an excellence proceeding from highmindedness; since obedi¬ 
ence is the constant will to perform that which by the common 
ordinance of the State ought to be done. Moreover, a common¬ 
wealth whose peace depends 011 the dulness of its subjects, and 
on their being driven like cattle, to learn nothing but slavery, is 
more fitly called a wilderness than a commonwealth. When there¬ 
fore wc say that the government is best under which men lead a 
peaceable life, I mean that life of man which consists not only in 
the circulation of the blood and other properties common to all 
animals, but whose chief part is reason and the true life and ex¬ 
cellence of the mind. . . . 
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If slavery, rudeness, and desolation are to be called peace, then 
is peace the most wretched state of mankind. Truly there are more 
and sharper disputes between parents and children than between 
masters and slaves; and yet it were no good housekeeping to make 
the father into a master, and hold the children for slaves. It makes 
for slavery, not for peace, to confer unlimited power on one man. 

Tractatus Politicus, Ch, j 


ON FALSE GOODS 

After experience had taught me that all things which frequently 
take place in ordinary life are vain and futile ... I determined 
to inquire whether I might discover and acquire the faculty of 
enjoying throughout eternity continual supreme happiness. . . . 
The things which . . . are esteemed the greatest good of all, as 
may be gathered from their works, can be reduced to these three 
headings: to wit, Riches, Fame, and Pleasure. With these three 
the mind is so engrossed that it cannot scarcely think of any other 
good. . . . 

There are many examples of men who have suffered persecution 
even unto death for the sake of their riches, and also of men who, 
in order to amass wealth, have exposed themselves to so many 
perils that at last they have paid the penalty of death for their 
stupidity. Nor are the examples less numerous of those who have 
suffered in the most wretched manner to obtain or defend their 
honor. Finally, the examples are innumerable of those who have 
hastened death upon themselves by too great a desire for pleasure. 

These evils seem to have arisen from the fact that the whole of 
happiness or unhappiness is dependent solely on the quality of 
the object to which we arc bound by love. For the sake of some¬ 
thing which no one loves, strife never arises, there is no pain if it. 
perishes, no envy if it is possessed by someone else, nor fear, nor 
hatred, and, to put it all briefly, no commotion of the mind at all: 
for all these are consequences only of the love of those things which 
are perishable, such as those things of which we have just spoken. 
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But the love toward a thing eternal and infinite alone feeds the 
mind with pleasure, and it is free from all pain; so it is much to he 
desired and to be sought out with all our might. . . . 

Improvement of the Understanding, Pt. x 


ON THE TRUE COOP 

One tiling I could see, and it was that . . . the acquisition of 
money and desire for pleasure and glory are only in the way as long 
as they were sought for their own salces and not as means to attain 
other things. But if they arc sought as means, they . . . will help 
in the attainment of the end for which they are sought. . . . 

I will at this point only briefly say what I understand by tme 
good, and at the same time what is supreme good. In order that 
this may rightly he understood, it must be pointed out that good 
and bad are terms only used respectively: and therefore one and 
the same thing can be called good or bad according to the various 
aspects in which we regard it. . . . For nothing regarded in its 
own nature can he called perfect or imperfect, especially after we 
know that all things which are made, are made according to the 
eternal order and the fixed laws of Nature. . . . 

The greatest good is for man to attain . . . the knowledge of 
the union which the mind has with the whole of Nature. This is 
the end to attain which 1 am striving, namely, to acquire such a 
knowledge, and to endeavor that many also should acquire it with 
me. It is part of my happiness that many others should understand 
as I do, and that their understanding and desire should be entirely 
in harmony with my understanding and desire; and in order to 
bring this to pass it is necessary to understand as much of Nature 
as will suffice for the acquiring of such a knowledge, and moreover 
to form a society . . . enabling most people to acquire this 
knowledge with the greatest case and security. 

Attention must be paid to Moral Philosophy and the Theory for 
the Education of Children, and inasmuch as health is not an in¬ 
significant means to this end, the whole of the science of Medicine 





THE SAINTLY PATH OF 
M O S K S L IJ Z Z A T T O 


Moses Ihnyiw Luzzatto (’1707-1747) was one of the last great Jewish 
savants to write entirely in the medieval spirit. Though born of wealthy 
Italinn parents who schooled him thoroughly in Latin and the sciences, 
he so on evinced a passionate preference for Hebrew and piety, He 
became so ardent a believer in the Cabala, and so inveterate a receiver 
of Messianic revelations, that he alarmed many of his elders in the 
rabbinate, and in the end was forced to move to Palestine. His 
whole career is commonly regarded as one more proof of the per¬ 
sistence of medievalism in Jewish life, and this is no doubt justified. It 
should he remembered, however, that to some degree there was a 
similar persistence in Christendom. Luzzatto’s contemporaries included 
not alone Voltaire, Rousscau.andliumc, but also Swedenborg, Zinzen- 
dorf, and the Wesleys. 

The following excerpts are taken from Luzzatto’s most famous work, 
MESHXAT YKSiiAiuM, "Path of the Upright,’’ published in 1740. 1 


p n K I-AC li 

If you will observe the present state of affairs, you will note that 
most of those who possess keen intellect concentrate all their study 

1 Translated by Mordoeai M. Kaplan (Jewish Publication Society, Philadelphia, 
1936). 
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and thought upon the subtleties of the sciences, each according 
to the bent of his mind and natural taste. Some devote themselves 
to the physical sciences; others tum all their thoughts to astronomy 
and mathematics; others, again, to the arts. Finally, there are those 
who penetrate into the innermost sanctuary of knowledge, which 
is the study of the holy Torah . . . However, there are but few 
who study the nature of the love and the fear of God, of com¬ 
munion, or any other phase of saintliness. 

Yet the neglect of these studies is not due to their being regarded 
as unessential. On the contrary, everyone would admit that these 
subjects are of cardinal importance, and that a man cannot be con¬ 
sidered learned unless he finds himself thoroughly at home in 
them. But the reason they are neglected is that they are regarded 
as so familiar and commonplace as not to deserve that anyone 
should spend much time on them. Consequently, the pursuit of 
these studies is confined to people of limited mentality. Indeed 
one who is saintly is inevitably suspected of being a dullard. 

This fact has its evil consequences both for the learned and the 
unlearned. It is exceedingly hard to find saintliness among us, since 
neither the learned nor the ignorant arc likely to cultivate it. The 
learned will lack saintliness because they do not give it sufficient 
thought; the ignorant will not possess it because their powers of 
understanding arc limited, so that the majority of men will con¬ 
ceive saintliness to consist in reciting numerous Psalms and long 
confessionals, in fasting and ablutions in ice and snow. Such prac¬ 
tices fail to satisfy the intellect, and offer nothing to the under¬ 
standing. We find it difficult properly to conceive true saintliness, 
since we cannot grasp that to which we give no thought. 

Although saintliness is latent in the character of every normal 
person, yet without cultivation it is sure to remain dormant. Bear 
in mind that such qualities of character as saintliness, fear and 
love of God, and purity of heart are not so innate as to enable men 
to dispense with the effort needed to develop them. These traits 
are not so natural as being asleep or awake, being hungry or 
thirsty, or experiencing any other physical want. They can be 
developed only by means of special efFort. Though there are many 
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obstacles to the cultivation of these traits, there are various ways 
of overcoming those obstacles. ... 

We read in Scripture, “The fear of the Lord, that is wisdom” 
(fob 28:28). The fear of the Lord is thus identified with wisdom 
and declared to be the only true wisdom. The term “wisdom" pre¬ 
supposes the use of the intellect. The truth is that the fear of 
God, to be properly understood, requires profound study, espe¬ 
cially if one wants to comprehend it with the thoroughness neces¬ 
sary to make it part of oneself. Whoever pursues this inquiry 
realizes thatsaintlincss has nothing to do with what foolish pietists 
consider to be essential, but rather with wisdom and true per¬ 
fection. 

This is the teaching of Moses, "And now, Israel, what doth the 
Lord thy God require of thee, but to fear the Lord thy God, to 
walk in all His ways and to love Him, and to serve the Lord thy 
God with all thy heart and with all thy soul, to keep the command- 
men ts of the Lord and His statutes which I command thee this 
day for thy good’’ (Dent. 10:12 ff.). Herein arc included all the 
elements of perfect piety, which arc considered acceptable to the 
Holy One, blessed be He, namely, fearing God, walking in His 
ways, loving Him, acting sincerely, and keeping all the command- 
meuts. . , . 

I find that our Sages have followed a different arrangement and 
a more detailed classification of the virtues, giving at the same time 
the order in which those virtues shoulcbbc cultivated. Thus we 
read in the oft quoted bara/ta of Rabbi Pluneas ben Yair, "The 
knowledge of Torah leads to watchfulness, watchfulness to zeal, 
zeal to cleanness, cleanness to abstinence, abstinence to purity, 
purity to saintliness, saintliness to humility, humility to the fear 
of sin, and the fear of sin to holiness” (’Ab, Za rah 20b). ... 


OF WATGIIF X 7 L NKSS 

A man should be watchful of his conduct. He should scrutinize 
and pass in review all his actions and habits to determine whether 
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they are right or not, so that he may save his soul from the peril of 
destruction, and not grope about like a blind man. It is to this 
conclusion that reason impels us. . . . 

A man who goes through life without regard to whether or not 
he follows a virtuous way is like a blind man who walks along 
the edge of a river. He is in constant danger and more likely to 
suffer harm than to escape it. It matters not to what a man’s negli¬ 
gence he due, whether it be to natural blindness or to his deliber¬ 
ately shutting his eyes. ... 

Whoever wishes to keep watch over himself must comply with 
the following two requirements. In the first place, he must know 
what constitutes tlie true good, and is therefore to be striven after, 
and what is unquestionably bad, and therefore to be avoided. 
Secondly, he must be able to classify each of his actions as either 
good or evil. He should do this at all times, while he is active no 
less than when he is quiescent. . . . 

I consider it necessary for a man to conduct himself like a 
merchant who always takes stock of his affairs so that he may not 
go wrong in his reckoning. He should set aside a special time each 
day for the practice of self-scrutiny. For this practice, carried on 
not sporadically but regularly, is fraught with consequences of 
great import. . . . 

Watchfulness, which consists primarily of mental concentra¬ 
tion, is naturally counteracted by levity, which distracts the mind 
from all rational and logical thinking and leaves the heart void of 
all feeling of reverence, Scoffing has a sinister and depraving effect. 
As a shield that is anointed with oil causes the arrows that strike 
it to glance off without touching the body, so scoffing renders re¬ 
proof and chastisement ineffective. A single sarcasm or jest is liable 
to blight most of the spiritual zeal and enthusiasm which a man 
may have acquired from the experience that taught him to be 
particular and scrupulous in his actions. As a result of ridicule he 
is apt to cast off all that he has learned so that there is no sign of it 
left in him, not because it is not instructive, nor because he lacks 
but because mockery lias the power to destroy every vestige of 
conscience and reverence. ... 
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OF ZEAL 

After giving thought to the development of the trait of watch¬ 
fulness, one should seek to develop the trait of zeal. Watchfulness 
pertains to the negative commandments, zeal to the positive com¬ 
mandments. Both traits are implied in the precept, “Depart from 
evil and do good" (P.s\ 34:15). To be zealous means to attend 
promptly to the performance of the commandments, and to f ulfill 
all their particulars. . . . 

It should be borne in mind that it is the nature of man to be 
inert, and that the carthincss of the physical element in him acts 
as a weight upon him. Man, therefore, seeks to avoid all toil and 
effort. Accordingly, a man who desires the privilege of worshiping 
the Creator, blessed be lie, must be able to prevail over his own 
nature, and act with strength and energy. If lie yields to his inertia, 
he cannot possibly succeed. Thus a Tanna said, "Be as strong as a 
leopard, light as an eagle, fleet as a hart, strong as a lion, to do the 
will of thy Father in heaven" (Ah. 5:20). Our Sages include the 
study of the Torah and good works among the things that require 
self-exertion (Her. 32b). This is explicitly stated in the verse, 
“Only be strong and very courageous to observe to do according 
to all the law which Moses My servant commanded thee" (Josh. 
117). A man who would transform his nature into the opposite of 
what it is surely requires grea t strength. 

Solomon warned us repeatedly against indolence and its evil 
consequences. "Yet a little sleep, a little slumber, a little folding of 
the hands to sleep—so shall thy poverty come as a runner and thy 
want as an armed man (Ptov. 6:10 f.). Though the sluggard does 
not actively cause evil, his very inactivity is certainly the cause of 
evil. Thus Solomon added, "One that is slack in his work is brother 
to him that is a destroyer” (Prov. 18:9), Though he is not actually 
a destroyer, do not imagine that he is far from being one: yea, he 
is very brother and companion to the destroyer. . . . 

One of the greatest hindrances to zeal is excessive fear and 
jyrdue anxiety as to what the future might bring. Some are afraid 
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of cold or of heat, others of disease and epidemics, others of tem¬ 
pests, and so forth. "The sluggard sayeth, ‘There is a lion in the 
W ay; yea, a lion is in the streets’ ” (Prov. 26:13). ° ur Sages de¬ 
nounced such fear as characteristic of sinners. . . . 

To he sure, we are expressly commanded, "Take ye therefore 
good heed unto yourselves” (Deuf. 4:a 5, according to rabbinic 
interpretation). Hence, it follows that no one should carry con¬ 
fidence to excess, even in performing a commandment. It should 
be home in mind, however, that there are different kinds of fear. 
There is fear that is warranted, and there is foolish fear; there is 
faith, and there is folly. When the Lord, blessed be He, created 
man, He endowed him with proper understanding and with the 
power of reasoning so as to enable him to lead a good life, and to 
avoid the injurious things that have been created as a means of 
punishing the wicked. But he who refuses to lead a life of pru¬ 
dence, and exposes himself to danger, displays not faith but 
folly. . . . 

In the words of Scripture, "A prudent man sceth the evil and 
hideth himself, but the thoughtless pass on and are punished” 
(Prov. 22:3). Yet to take unnecessary precautions, or to indulge 
in needless anxiety, is to display that foolish fear which hinders 
a man from worship and the study of the Torah. 

The rule which our Sages have laid down with reference to fear 
is, "Where there is a possibility of danger, we should not depend 
upon a miracle” (Kiddushin, 39b). Wherever mishap commonly 
threatens, or may be reasonably apprehended, one must be on 
one’s guard. But where no mishap is known to occur, one must 
not be afraid. . . . 

This, indeed, is the thought underlying the verse, “A prudent 
man sceth evil and hideth himself." Tire allusion is to evil which 
one actually foresees, but not to evil of which there is only a re¬ 
mote possibility. A similar thought is conveyed in the other text 
which I have quoted. "The slothful man saitli, ‘There is a lion in 
the way, yea, a lion is in the streets' ” (Prov. 26:13). In interpreting 
that verse, our Sages have shown to what extent groundless fear 
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may withhold a man from good works. "In that verse,” they say, 
“Solomon has given us a sevenfold characterization of tire slug¬ 
gard. When a sluggard is told, ‘Your teacher is in the city, go and 
leam Torali from him,’ he replies, ‘I am afraid I might meet a lion 
on the way to the city.’ When he is told, 'Your teacher is in town,’ 
he replies, ‘I am afraid I might meet a lion in the street.’ When he 
is told, Tie is in your house,' lie replies, 'If I go to him, I shall find 
the door locked,'etc,” (Dcut. ft. 8:6). . , . 


O*" CLEANNKSS 

The quality of cleanness consists in being free from evil traits 
as well as from sin. That applies not only to sin which is flagrant, 
hut also to such as \vc are inclined to condone. If we were to look 
for the true reason why we condone certain sins, we should find 
that it is because the human heart is plagued, as it were, with lust, 
of which it is with difficulty ever thoroughly cleansed. Therefore 
are wc inclined to he indulgent. 

Only the man who is entirely free from that plague, and who 
is tmdefilcd hy any trace of the evil which lust leaves behind it, 
will see clearly and judge truly. Desire cannot mislead him; he 
looks upon the most trifling shi as an evil to he shunned. Our 
Sages designated the perfect men, those whose standard of purity 
was so high that there was not the least trace of evil in them, as 
"theclean-minded men of Jerusalem" (San, 23a). 

You may know the difference between one who is merely self¬ 
watchful and one who is clean, although the two resemble each 
other in certain respects. The former is merely watchful of his 
conduct and hikes care not to commit any flagrant sin. But he has 
not yet' achieved such mastery of himself as to ignore the voice 
of inclination when it tries to prove to him that he may commit 
certain acts, the evil character of which is not manifestly fla¬ 
grant. . , , 

The quality of cleanness finds expression in manifold ways. It 
assumes, indeed, as many forms as there arc negative command- 
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ments, since to be clean means to be clean of transgressions in all 
its forms. 

Although the Evil Desire endeavors to lead man into sin by all 
sorts of temptations, there arc certain temptations which are 
stronger than others. Those are the ones to which the Evil Desire 
always helps us find a reason for yielding. Hence, it is against them 
especially that we must fortify ourselves. . . . We see that al¬ 
though most people are not outright thieves, tliatis, do not actually 
seize their neighbor’s property and transfer it to their own prem¬ 
ises, yet in their dealings with one another they have a taste of the 
sin of theft, insofar as they pennit themselves to profit at their 
neighbor's expense, claiming that profit has nothing to do with 
theft. . . . 

The laws against unchastity arc second in importance only to 
those against theft. “The majority of men commit theft; a smaller 
number commit unchastity” (B,B. 165a). Whoever desires to be 
free from the latter sin must exert himself not a little. It is not the 
forbidden act alone that constitutes unchastity, but whatever ap¬ 
proaches it in character. Thus Scripture states explicitly, “None of 
you shall approach any woman near of lcin to you to uncover her 
nakedness" (Lev. 18:6). In the words of our Sages, "Do not 
imagine that where cohabitation is sinful, it is no sin to fondle, 
.caress, or kiss.” As a Nazaritc who has taken the vow is commanded 
to abstain not only from wine but also from grapes, whether they 
be fresh or dried, and from any product of grapes, so is it for¬ 
bidden even to touch any woman except one’s wife, and whoever 
touches a woman not liis wife brings death upon himself (Exod. R. 
16:2). . . . 


OF ABSTINENCE 

Abstinence is the beginning of saintliness. All that we have thus 
far set forth is what a man must do in order to be righteous; hence¬ 
forth, we shall speak of what a man must do in order to be saintly. 
We shall find that abstinence bears the same relation to saintliness 
as watchfulness docs to zeal. Abstinence and watchfulness con- 
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stitute merely the shunning of evil; but saintliness and ieai consti¬ 
tute the doing of good. . . . 

We will now discuss the true hind of abstinence. It is evident 
. . . that all worldly affairs are a source of temptation. . . , fh ere . 
fore a man should avoid contact with worldly affairs as much as 
possible, and thus escape the evil which follows in their wake. 
There is no worldly pleasure but some sin follows close udod its 
heels. For instance, it is surely permitted to cat or drink anything 
that is not forbidden by the dietary laws. Yet filling oneself with 
food brings on licentiousness, and drinking wine leads to lust and 
other evils. When a man gets into the habit of eating and drink¬ 
ing heartily, lie is in distress if he happens to miss his regular meal. 
He will enter into the most arduous transactions and moneymak¬ 
ing schemes in order to maintain the kind of table to which he has 
been accustomed. 'Ihus result dishonesty and greed, which are 
followed by false swearing and all the other sins that go with it. 
to say nothing of the neglect of the ritual duties, of the study of 
the Torah, and of prayer. Yet he would have been free from all 
these sins had he not allowed himself to he lured by the love of 
pleasure. . , . 

Since abstinence is an absolute prerequisite to saintliness, you 
will ask, why have not our Sages enacted definite laws with regard 
to it, in the same way as they have instituted certain "fences” 
and ordinances to forestall transgressing the precepts of tlreTorah? 
The answer is simple. Our Sages have prescribed only such laws as 
the majority of the people can obey. But the majority of the people 
cannot he saints. It is enough that they arc pious. The few, how¬ 
ever, who desire to cam the privilege of being near to God, and by 
their own merit to impute merit to the mass of the people spiritu¬ 
ally dependent upon them, must live by that saintly code to which 
the average person cannot be expected to conform. . . . 

Tire wrong kind of abstinence is that practiced by foolish Gen¬ 
tiles, who deny themselves not only those things which may be 
dispensed with, but even those things which arc absolutely essen¬ 
tial, and who afflict their bodies with torments and strange prac- 
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tices which God abhors. Our Sages strongly deprecate such ac¬ 
tions. "It is forbidden,” they say, "for a man to afflict himself” 
(Ta’an. 22b). With regard to charity, our Sages remark, “He who 
in dire need refuses to take charity is as though he shed blood” 
(Yer. Peak 8:9). . . . 

The dictum, “Whoever observes a fast which is not prescribed 
bylaw is called a sinner,” refers to one who fasts in order to torture 
himself (ibid, x 1 a, b.). Ilillel was wont to apply the verse, “The 
merciful man doetli good to his own soul” (Prov. 11:17), to one 
who breakfasted early. Ilillel was also wont to say of himself that 
he washed his hands and feet in honor of his Master. . . . You 
may accept as a true principle that a man should abstain from 
things in this world which are not absolutely necessary. But if, for 
any reason, a thing is physically indispensable, he who abstains 
from it is a sinner. To this there is no exception. And how each 
particular thing is to be regarded must be left to each man's dis¬ 
cretion. "A man shall be praised according to his understanding” 
(Prov. 12:8). Jt is impossible to set down a rule for all the pos¬ 
sible cases, because these are innumerable, and the human mind, 
not being able to grasp all of them at the same time, must deal 
with each case as it presents itself. 


OF PURITY 

Purity consists in perfecting one's heart and one’s thoughts. 
Thus David prayed, "Create in me a clean heart, O God” (Ps. 
51:12). A man is pure when he does not give the Evil Desire an 
opportunity to influence his conduct; when wisdom and reverence 
rather than sin and lust govern all his actions, including those that 
pertain to the welfare of the body. A man may lead an abstinent 
life, insofar as he takes from the world only what is indispensable. 
But he must, in addition, purify his heart and his thoughts by 
seeking to derive from the little that he does take from the world, 
not pleasure and satisfaction of desire, but some intellectual and 
spiritual good. This teaching is conveyed in the verse, “In all thy 
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ways acknowledge Him, and lie will direct thy paths" (p rov> 

3:6). . , . 

To acquire the trait of purity is an easy matter to one who has 
made an effort to possess the traits thus far described, and has 
succeeded. If a man would reflect and realize how worthless the 
pleasures and the goods of this world arc, he would repudiate them 
and regard them as nothing more than evils and defects inherent 
in the things of nature, material, unillumincd and gross in char¬ 
acter. Once a man is convinced that the worldly pleasures are 
actually evils and defects, he finds it easy to keep aloof from them 
and to dismiss them from his mind. Therefore, the more atten¬ 
tively and the more frequently a man will note the futility of 
things earthly, and of the pleasures associated with them, the 
easier will it be for him to keep his thoughts and his heart pure, 
and to allow none of his actions to be influenced by the Evil 
Desire. Even his physical functions will he performed by him as 
though he were acting under compulsion. . . . 


OF SAINTMNKSS 

In truth, the nature of saintliness requires considerable explana¬ 
tion. There arc numerous habits and practices which pass with 
many people for perfect saintliness, but which arc in reality nothing 
more than the rude and inchoate forms of this trait. This is the 
case because those of whom these habits are characteristic lack die 
power of true understanding and reflection. They have neither 
troubled nor toiled to understand clearly and correctly the way 
of the Lord. They have practiced saintliness according to the 
course of conduct which they hit upon at first thought. They have 
not delved deeply into things nor have they weighed them in the 
scales of wisdom. Such people render the very savor of saintliness 
repellent to the average person, as well as to the more intelligent. 
They give the impression that saintliness depends upon foolish 
practices that are contrary to reason and common sense, like re¬ 
citing numerous supplicatory prayers and long confessionals, or 
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•weeping and genuflections, or afflicting oneself with strange tor¬ 
ments that arc liable to bring one to death’s door, such as taking 
ablutions in ice and snow. Though some of these practices may 
serve as an expiation for certain sins, while others may be fit for 
ascetics, they cannot form the basis of saintliness. The best of 
these practices may be associated with saintliness; nevertheless, 
saintliness itself, properly understood, is something far more pro¬ 
found. Saintliness should be reared upon great wisdom and upon 
the adjustment of conduct to the aims worthy of the truly wise. 
Only the wise can truly grasp the nature of saintliness; as our 
Sages said, “The ignorant man cannot he saintly” (Ab. 2:5). . . . 

Saintliness is only another form of abstinence, except that ab¬ 
stinence finds expression in negative precepts whereas saintliness 
expresses itself through positive precepts. Yet the same principle 
is implied in both, namely, that it is necessary to do much more 
than what we are explicitly commanded, and to do that which we 
believe will afford happiness to God, blessed be He. . . . 

The practice of lovingkindness is essential to saintliness. The 
Hebrew word which denotes saintliness is derived from the same 
root as that which denotes kindness. The practice of lovingkind¬ 
ness is one of the three things upon which, according to our Sages, 
the world is based. Our Sages have also included deeds of loving- 
kindness among the meritorious deeds, the interest of which a 
man enjoys in this world, while the principal remains for him in- 
tact in the world to come (Peah 1:1). . . . 

Lovingkinchiess requires that we shall not inflict pain upon any 
living being, even an animal. Wc should be merciful and compas¬ 
sionate toward animals, as it is said, “A righteous man regardeth 
the life of his beast” (Prov, 12:10). Some are of the opinion that 
cruelty to animals is prohibited even by the Torah. In any case, it 
is certainly prohibited by the Rabbis (Sbab. 128b). The sum of the 
matter is that in tlie saint’s heart compassion and benevolence 
must be firmly rooted. His striving must be always to increase tlie 
happiness of the world’s creatures, and never to cause them any 
pain. . , , 
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OF HUMILITY 

The principle of humility is that a man shall not think highly 
of himself for any raison whatsoever. This is the very opposite of 
what we understand by pride, and equally contrasted to each other 
arc the consequences which follow from each of these traits re- 
spectivcly. 

Upon examination, we find that humility depends upon both 
though t and action. A man must be humble at heart before he can 
adopt the ways of the meek. Whoever wishes to conduct himself 
humbly, without being humble at heart, is only an evil pretender, 
and of the company of those hypocrites who are the bane of man¬ 
kind. . . . 

The man of understanding will, upon reflection, realize that 
there is no justification for pride or vainglory, even if he was 
privileged to become very learned. A man of understanding, who 
has acquired more knowledge than the average person, has accom¬ 
plished nothing more than what his nature impelled him to do, 
as it is the nature of the bird to fly, or of the ox to pull with all its 
strength. Hence, if a man is learned, lie is indebted to natural 
gifts which he happens to possess. And any one gifted by nature 
with a mind like his would be just as learned. 'Hie man who pos¬ 
sesses great knowledge, instead of yielding to pride and self-esteem, 
should impart that knowledge to those who are in need of it. As 
Rabbi Johanan ben Zakkai said, “If thou hast learned much Torah, 
take not any merit, for thereunto wast thou created” (Ab. 2:8). 
If a man is rich, let him rejoice in his portion and help those who 
are poor; if he is strong, let him help those who arc weak, and 
redeem those who arc oppressed. For indeed we are like the 
servants of a household. Every cmc of us is appointed to some task 
and is expected to remain at his post and do the work of the 
household as well as possible. In the scheme of life there is no 
room for pride. . . . 

The habit of humility is acquired through training and reflec¬ 
tion, The training consists in gradually habituating oneself to act 
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humbly by always beeping in the background, and by dressing 
modestly; for a man's dress may be respectable without ostenta¬ 
tion. In the very process of becoming habituated to these ways, 
humility gradually takes possession of a man’s heart, until it is 
firmly established. For dispositions like pride and arrogance, in¬ 
herent in human nature, cannot be eradicated except by means of 
outward actions. As we have explained with regard to zeal, these 
outward actions, being subject to control, gradually modify a 
man’s inward nature, which is less subject to control. This truth 
is conveyed in the rabbinic adage, “Let a man always be resource¬ 
ful in his piety" (Ber, 17a), that is to say, let him contrive strata- 
gems wherewith to overcome Iris natural inclinations. . . . 


OF THE FEAR OF SIN 

The very fact that the virtuous traits which we have thus far 
discussed are a prerequisite to the fear of sin should be sufficient 
to make us realize how important and fundamental a trait it is, 
and how difficult of attainment It can be attained only by him 
who has first acquired all the other traits. 

It is necessary to slate at the outset that there are two types 
of fear, one that is extremely easy to acquire, and another that is 
extremely difficult to acquire and, when attained, is an evidence 
of moral perfection. There is the fear of punishment, and there is 
the sense of awe. It is with the latter that we should identify the 
fear of sin. . . . 

The way to attain this sense of awe is to realize the following 
two veritable facts: first, that the Divine Presence exists every¬ 
where in the universe; and second, that God exercises His provi¬ 
dence over everything, both great and small. Nothing is hidden 
from His sight. Nothing is too great or too small for Him to see. 
He beholds and discerns equally all things, whether trivial or 
important. . . . 

When a man is convinced that, wherever he is, be always stands 
in the presence of God, blessed be He, he is spontaneously imbued 
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with fear lest lie do anything wrong, and so detract from the 
exalted glory of God. “Know wliat is above thee," said our Sages, 
“a seeing eye and a hearing ear, and all thy deeds written in a 
book" {Ah. 2:1). . . . 


Of 1I01.I34KSS 

Holiness is of a twofold nature; it begins as a quality of the 
service rendered to God, but it ends as a reward for such service. 
It is ut first a type of spiritual effort, and then a kind of spiritual 
gift. A man must first strive to be holy, and then he is endowed 
with holiness. . . . 

The most that a man can do to achieve holiness by himself is 
to make a beginning and to persist in his efforts. Only after having 
attained all the traits that we have thus far discussed, from watch¬ 
fulness to the fear of sin, may he “enter the.sanctuary" (Lev. 16:3). 
For, if he lacks any of them, he is like a stranger, or like one that 
has a blemish, both of whom are prohibited from entering the 
sanctuary, as it is said, “A stranger shall not come nigh” (Num. 
18:4). But, if after having passed through all these preliminary 
stages, he cleaves to God with an ardent love and profound awe 
by reason of his comprehending God's greatness and majesty, he 
will gradually break away fron 1 all that is physical. In all his doings 
he will succeed in centering his mind upon the mystery of true 
communion, until there is poured upon him a spirit from on 
high, and the nam c of the Creu tor, blessed be lie, will abide within 
him as it docs within all the holy beings. lie will then literally 
become a messenger of the Lord. . . . 


It is evident that every man lias to be led and guided according 
to the calling which he pursues, or the business in which he is 
engaged. Tire method of attaining saintliness which applies to one 
^ whose calling is the study of the Torah docs not apply to the 
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THE ADMONITIONS OF 

RABBI J O F L 


The following passages arc taken from another last will and testa¬ 
ment, this one left hy a Lithuanian scholar, Joel hen Abraham 
Shemarinh, in 1775. The document was eventually published by a 
disciple, with the exhortation: "My friends, despise silver, despise 
gold, and buy this little book, so small in size, so great in worth ." 1 

Your first aim in life here on earth should be to be at peace with 
all men, Jew and Gentile alike. Contend with no one. Your home 
should be a place of quietude and happiness, where no harsh 
word is ever heard, but love, amity, modesty, and a spirit of gentle¬ 
ness and reverence reigns all the time. 'Ibis spirit must not end 
with the home, however. In your dealings with the world you must 
allow neither money nor ambition to disturb you. Forego your 
rights, if need be, and envy no man. For the main tiling is peace, 
peace with the whole world. Show all men every possible respect, 
deal with them in the finest integrity and faithfulness. , . . 

It was oft my way at assemblies to raise my eyes and regard 
those present from end to end, to see whether in sooth I loved 

everyone among them, whether my acceptance of the duly to love 

.. .... ......... 

1 Translated by Israel Abrahams in his Ethical Wills, V, 3, p. 334 ff. 
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lij fellow-men was genuine, With God’s kip I found that indeed 
1 loved all present, Even if 1 noticed one who had treated me 
improperly, then, without a thought of hesitation, without a mo- 
meat's delay, I pardoned him. Forthwith I resolved to love him, 
[f my heart forced me to refuse my love, I addressed him with 
Jten words of friendship, until my heart became attuned to my 
words. So, whenever 1 met one to whom my heart did not incline, 
[forced myself to speak to him kindly, so as to make my heart feel 
lection for him. What if he were a sinner? Even then I would 
jot quarrel with him, for I wonder whether there exists in this 
ige one who is able to reprove another! On the other hand, if I 
conceived tint he would listen to advice, I drew near to him, 
turning toward him a cheerful countenance, If, however, I fancied 
that k would resent my advances, I did not intrude on him, As 
there is a duty to speak, so is there a duty to be silent, 



THE TESTAMENT OF 

E L I J A H D E VEALI 

The author of this testamentary document was an eighteenth-cen¬ 
tury Italian rabbi ot some repute both as a scholar and a poet . 1 

To my offspring I would fain bequeath a gift over which they 
must.stand at guard. This legacy is my exhortation to them to learn 
the fear of God all their days. . . . 

Come listen unto me, my children, let not your minds despise 
my words! I would have you hold yourselves as men hired for the 
day’s work, saying every morning: “Today I will be a faithful 
servant to the All-Master.’’ Keep yourselves the whole day from 
anger, falsehood, hatred, contention, envy and incontinence. For¬ 
give everyone who troubles you. For half an hour supplicate God’s 
aid to bring you to repentance; do this in synagogue, this day, and 
on the morrow also! At least appoint one day a week for such 
exercise. I do not ask you to torture yourselves with fasting, al¬ 
though nowadays the whole world ought to repent with the sharp¬ 
est rites of betterment. . . . 

If your wealth increase, he not proud; unto the rich, more than 
others, is humility becoming. They that possess most should be- 

1 Translation bv Israel Abrahams, op. cit 

5*8 








The Testament of Elijah de Veali ^g 

themostlowly, gratefully recognizing that they have their all from 
God. Pride oft displays itself in men’s dress; avoid this form of 
arrogance just as ye concern yourselves with your moral excellence. 
Be ye attired so that you and your garments harmonize. Let your 
dress be righteousness, wear modest stuffs, not embroideries or 
gold and silver. Grace is not shown by fine feathers, but is revealed 
by unobtrusive bearing. 

Happy will ye be, my children, iny disciples, and all who attend 
to my counsel, if ye keep strict account of your expenditure, avoid¬ 
ing all superfluities, acting parsimoniously to yourselves and gen¬ 
erously to others! Ancl what ye save from frivolous outlays, add 
bountifully to your charities, and to your loans to the poor in the 
hour of their need. . . . 

It has been a lifelong sorrow to me to behold how, on the con¬ 
trary, so many, of whatever station, spend extravagantly on them¬ 
selves and their own pleasures, sparing nothing on their soul’s 
desires, but acting the most miserly part toward others, to whom 
they yield no services at all; not among such should be the portion 
of Jacobi 

Beware of entering into obligations involving suretyship. I 
would not have you think that I myself avoided the mistake. 

I acted otherwise out of my willingness to help others. Often I 
paid. Often I became liable to serious troubles from which God 
delivered ine. But miracles do not happen every day, and you must 
not rely on them. Therefore flee from the act of becoming guaran¬ 
tor as from a sword. Never stand surety whether in written or verbal 
promises. And, in general, in your business transactions, examine 
before you sign any document or obligation whatever it be. Do 
not rely on the skill of the official scribe, or of any other writer. 

I am grateful to the cheats who opened my eyes by their wiles. 
And in this connection, I warn you against making promises for 
fulfilment at a future time. . . . 

Love work, hate lordship, and the idleness which tires more 
than toil itself. No rest excels that derived from labor in the Torah 
and in affairs of rail import. Be yc kings, not slaves to your pas¬ 
sions,rulers overyour own spirit. True is the epigram; questioning 



'1 





THE COUNSEL OF 
THE V 1 LNER G A O N 


Rabbi Elijah hen Solomon (1720-1797), better known as the “Vilner 
Gaon” ("Sage of W/Iiia"), was the foremost Talmudist of his day. He 
is reported to have been highly precocious as a child, knowing several 
tractates of the Gcinara by heart when he was barely sevenl In his 
late 'teens lie was sent oil the customary "student’s tour ” of the rab¬ 
binic centers in Germany and Poland, and on returning home at the 
age of twenty, was accepter! as a full-fledged Master of the Law. 

Unlike most of his contemporaries, however, he interested himself 
also in secular studies, especially mathematics and philology, and this 
inclined him to approach the Talmud in a scientific rather than 
scholastic spirit. He had no patience with the hair-splitting which had 
become the chief pursuit of the rabbinic pundits, and insisted on simple 
interpretation based on critical examination of the text. He surrounded 
himself with a small circle of disciples, and through them and his 
voluminous writings succeeded in giving the stream of Talmudism a 
totally new direction. In a sense, the Vilner Gaon was the founder of 
the "modernist ” movement within Orthodox Judaism. 

In his personal life he was given to asceticism, refusing all honors 
and denying himself most pleasures. Toward the close of his life he 
started out on a pilgrimage to the Holy Land, but for some reason 
turned back at Knenigsberg. (Perhaps it was because he learned there 
how impossible it would be to give strict observance to the dietary 
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laws during the long sea voyage,) While on this journey he wrote a 
lengthy epistle to his family which he evidently intended to be his 
tzavo'ah (“testament"), and it is from this that the following excerpts 
have been taken . 1 

It is a familiar truth that this world is altogether vain, its de¬ 
lights ephemeral. Woe to them who pursue after vanity which 
profiteth nothing! Be not eager after wealth, for there are "riches 
kept by the owner thereof to his hurt.” As a man came forth from 
his mother’s womb, naked shall he return; as he entered, so shall 
he quit the world. What profiteth it him that he laboreth for the 
wind and, though lie live a thousand years twice told, enjoy no 
good? Even if a man live many years, rejoicing in them all, yet 
must he remember the days of darkness, for they shall be many, all 
that cometli is vanity. As for mirth, what doth it accomplish? 
What gives you pleasure today will make you weep tomorrow. 
Neither be zealous after glory, which is likewise a vain thing. Time 
deceives, resembling a balance which raises the light and lowers 
the heavy, 

Moreover, this world may he likened to one who drinks salt 
water; he seems to quench his thirst, hut: he grows thirstier from 
the draught. No man dies with half his desires attained, and what 
profit has he of all his toil? Remember the former generations, 
whose love and ambition and joy have already vanished, and who 
arc enduring their manifold penalties. Destined to the worms, 
what is man’s enjoyment, when the grave transforms all enjoy¬ 
ments into bitterness? Death is near and inevitable, it is no mere 
accident; life is a series of vexations and pains, and sleepless nights 
are the common lot. For every word judgment is exacted, no word 
(however light:) is overlooked, Therefore I urge you tomakesoli- 
hide your habit, for the sin of the tongue weighs as much as all 
sins put together. So, after enumerating the sins, the punishment 
for which man eats in this world (while the stock remains for the 
world to come), our Sages add: "andslander equals them all." 

■ Translated by Israel Abrahams. Ob. of. 
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But why need I dilate on this most serious of sins? "All a man’s 
labor is for his mouth,” on which text our Sages remarked that all 
a man’s pious acts and studies fail to compensate for his frivolous 
speech. What should be man's chief objective in this world? To 
make himself as one dumb, tightening his lips like the two mill¬ 
stones. The entire penalty of the "hollow of the sling” is due to 
man’s idle words; for every vain utterance he must be slung from 
end to end of the world. All this applies to words which are merely 
superfluous, but with regard to forbidden speech—such as slander, 
scoffing, oaths, vows, dissensions, and curses (particularly in syna¬ 
gogue and on Sabbaths and festivals) —for all such must a man sink 
very deep into Sheol. ’Tis impossible, indeed, to estimate the 
chastisements and sorrows which a man bears because of a single 
utterance—every word of his is noted. . . . 

On Sabbaths and festivals speak not at all of matters which are 
not absolutely essential, and even in such cases be very brief. For 
the sanctity of the Sabbath is great indeed, and only with reluc¬ 
tance did the authorities allow even the exchange of greetings— 
so severe were they regarding even a single utterance. Honor then 
the Sabbath to the utmost, as was done when I was with you. Be 
in no wise niggardly, for though God determines how much a 
person shall have, this does not apply to Sabbaths and festivals. 

I also make an especial and emphatic request that you train your 
daughters to the avoidance of objurgations, oaths, lies or conten¬ 
tion. Let their whole conversation be conducted in peace, love, 
affability and gentleness. I possess many moral books with German 
(versions); let them read these regularly; above all on the Sabbath 
—the holy of holies—they should occupy themselves with these 
ethical books exclusively. For a curse, an oath, or a lie, strike them; 
show no softness in the matter. For (God forbid!) the mother and 
father are punished for the corruption of the children. Even if you 
do your best to train them morally and fail, woe to your shame 
here and hereafter—"she profanetli her father.” Therefore use 
your utmost rigor in their moral training, and may Heaven help 
you to success! . . . 

The fundamental rule, however, is that they gad not about in 
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the streets, but incline their ear to your words and honor you and 
my mother and all their elders. Urge them to obey all that is writ¬ 
ten in the moral books. 

Furthermore, bring up your sons in the right way and with gen¬ 
tleness, Their teacher must be constantly in your house, and you 
must pay him generously. All a man’s expenditure is appointed 
from the New Year, but (as the Talmud adds) this does not apply 
to expenditure on education. I have left the necessary books for 
tuition. Fay careful heed to the children’s health and diet, so that 
they never lack anything. They should first study all the Penta¬ 
teuch, learning it practically by heart. Let not the teacher impose 
his yoke heavily on them, for instruction is only efficient when it 
is conveyed easily and agreeably. Give the children small presents 
of money and the like, to please them—this helps their studies. To 
this apply your unfailing attention; all else is vanity. . . , 

Say not: I will bequeath to my children money and means for 
their support. Know that the sons of man arc like the grasses of the 
field, some flourish and others wither, each being bom under his 
star, and under the Providence of the Most High God. The heirs 
of a wealthy man rejoice at his death, to inherit his estate, while 
he descends to the grave and leaves his wealth to others. So it was 
said of Rabbi Simeon ben Lakisli, who left behind him nothing 
more than a measure of saffron, that he applied to himself die 
text: "and leave their wealth to others.” Woe and alas for the sins 
of men who toil and moil to leave their children money and goods 
and full houses! All this is vanity, for the only profit in sons and 
daughters is their Torah and their virtue. . . . 

For slander once spoken there is no remedy. Therefore the rule 
must he: Speak of no man to his praise, still less to his dispraise. 
For what has a man to do with slander? "The mouth of slander is 
a deep pit, lie that is abhorred of the Lord falleth therein.” 

Against this offense the most effective hedge is solitude—to 
avoid ever leaving the house for the streets unless underpressure 
of extreme necessity or in order to perform an important religious 
duty, . . . Even in synagogue make hut a very short stay and 
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depart. It is better to pray at home, for in synagogue it is impos¬ 
sible to escape envy and the hearing of idle talk. . . , 

It is also better for your daughter not to go to synagogue, for 
there she would see garments of embroidery and similar finery. She 
would grow envious and speak of it at home, and out of this would 
come scandal and other ills. Let her seek her glory in her home, 
cleaving ever to discipline, and showing no jealousy for worldly 
gauds, vain and delusive as they are, coming up in a night and 
perishing in a night. . . . 

Among my books is the Book of Proverbs in German; for the 
Lord’s sake let them read it every day, as it is chief of moral works. 
They should also read Ecclesiastes constantly, in your presence; 
for this book exposes the vanity of temporal concerns. But the end 
must not be a mere perusal of these books, for man does not thus 
gain incentive. Many a man reads moral words without rousing 
himself to moral works. Partly because they merely read, partly 
because they fail to understand-this renders the reading fruitless. 
This is shown in the parable of one who sows without plowing the 
soil, so that the wind snatches the seed and satisfies the birds. 
Because he cannot restrain himself or make himself a fence, he is 
like one who sows without fence, and the pigs consume it and 
tread it down. Sometimes one sows on stone, the stony heart into 
which no seed enters at all, and it is necessary to strike the stone 
until it is split. Therefore I have bidden you to strike your children 
if they refuse to obey you. "Train up a child in the way he should 
go, and even when lie is old he will not depart from it." This is 
the great rule! 



S A Y 1 N G S 


O F 

THE BAAL S 11 E M -TOY 


Israel ben ISliczcr (1700-17611). who came to he called the Baal 
Shem-Tov— commonly abbreviated to Ilcsht—was one of the most ex¬ 
traordinary characters in Jew ish history. Born 111 sonic village in South¬ 
ern Poland, and orphaned in childhood, he was reared on charity until 
Iiis waywardness exhausted the patience of his benefactors. Instead of 
devoting himself to his studies, he was constantly going off alone into 
the woods or else* idling in the barns of the neighboring peasants. He 
was a good lad, but inclined to be slightly daft, and showed every sign 
of growing up to he a thoroughgoing sehleiniel. So he was made a 
"helper” in the village school, then janitor of the synagogue, and thus 
enabled to care for himself, and, at the age of eighteen, even for a wife. 

But his bride died soon after the wedding, and the young man took 
to wandering, fie supported himself by teaching small children, but 
spent most of hi s time helping their parents. He gave them advice on 
all sorts of questions, prayed for them, settled their disputes, and 
brewed potions for their ailments. Eventually, he came to be regarded 
as a regular bual-slicm ("master of Clod's name")—in other words, sooth¬ 
sayer and magic healer. There were many such characters wandering 
about in Eastern Europe, especially in the Carpathian region, where 
the Jews were as ignorant and superstitious as they were poor and woe¬ 
begone, This Israel, however, was unlike most of his colleagues, for he 
was obviously sincere and utterly selfless. He never asked pay for his 
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incantations, but served out of Jove alone. That ms why the people 
took to calling him the Baal Shem-Tov, the “Good Master of The 
Name." 

Finally, settling in the little city of Miedzyboz, he became the leader 
of a cult which soon began to spread throughout Poland. It was called 
Hasidism (“Pietism”), and its central tenet was the belief that every¬ 
thing—-mind and matter, good and evil, the birds and trees and rocks 
and rills—everything was a manifestation of God. From this it followed 
that God could be worshipped anywhere, and not necessarily according 
to a fixed formula, but with whatever words came into one’s mind. The 
most ignorant man, therefore, could draw as near to God as the most 
learned. And since access to God was so easy, one ought to be full of 
joy; one ought to sing and dance and get mildly drunk on occasion. 
Hasidism was a sort of mass evangelical movement, intensely fervid, 
reviva listic, antinomian, anti-clerical, democratic, superstitious—and 
comforting. It may be more than a coincidence that strikingly similar 
movements were just then sweeping through mucli of Christendom— 
for example, the Dunkards in Germany, the Zinzendorfers in Moravia, 
and the Methodists in England. Without knowing it, that simple 
Jewish exhortcr wandering in a remote hill-country may have been 
part of a wave of revolt against religious formalism that was sweeping 
all Europe. 

Besht left no books, but his utterances were remembered by many 
disciples, and eventually received publication in Hebrew, Yiddish, and 
German. The following are typical examples of the didactic sayings and 
anecdotes which came to be accepted as his. 1 

Men learned in the Law came to- the Besht on an errand of 
dispute, ‘in times gone by," they protested, “there were pious men 
aplenty, fasting from Sabbath to Sabbath, and inflicting their own 
bodies with self-devised torments. And now your Disciples pro¬ 
claim it to all who care to listen that much fasting is unlawful and 
self-torment a crime." 

Tire Besht made answer: “It is the aim and essence of my pil- 

...... ....... 

1 My chief source for those excerpts has been The Hasidic Anthology, by Louis J. 
Newman and Samuel Spite (Scribner, New York, 1934). More material from the 
same source will be found below under 4 ‘The Sayings of the Bratzlaver (p. 559 J 
and ‘Hasidic Tales and Teachings'' (p. 567). 




54# Medieval Night 

grimage on earth to show my brethren by living demonstration 
how one may serve God with merriment and rejoicing. For h e 
who is full of joy is full of love for men and all fellow-creatures" 

On another occasion the Besht declared: "The strength thou 
wert willing to lose through fasting devote to the Torah and to 
worship. Thereby wilt thou ascend to a higher state." 

Sfr 

Man should know how to be proud, and yet not be proud; he 
should know how to be angry, and yet never feel angry. For man 
should he a complete personality, possessing all human traits. Does 
not the Torah picture God as possessing both justice and mercy? 

The Lord does not object even if a man misunderstands what 
he learns, provided he only strives to understand out of his love 
of learning. It is like a father whose beloved child petitions him 
in stumbling words, yet the father takes delight in hearing him. 

9 

The Turbiner Rabbi narrated the following tale: "Two Hasidim 
were traveling to theBcshtby horse and wagon. On a narrow road, 
they were compelled to slacken their pace because a nobleman’s 
carriage ahead had developed a defect in one of the wheels. One 
Ilasid complained that with such slow going they would be un¬ 
able to reach Medziboz for the Sabbath. The other Ilasid replied: 
What God brings to pass, is for good.’ They soon came to a still 
narrower pass, and found it blocked by a milk wagon which had 
broken clown. The nobleman ordered the milk cans to be trans¬ 
ferred to another wagon, and the broken wagon to be pushed aside. 
Later the nobleman took a branch road, and the Hasidim were 
able to drive ahead quickly. 'You see, now, that I was right,’ said 
the Hasid who had not complained. 'Had the nobleman not been 
ahead of us, we should have been forced to wait until the milk 
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wagon had been repaired. The owner would never have bothered 
to transfer the milk cans for our sake.' ” 

V 

In the hour of his death the Baal Shem said: "Now I know the 
purpose for which I was created.” 

When you perceive the Satan diligently seeking to persuade you 
to commit an evil deed, understand that he is endeavoring to fulfil 
his duty as lie conceives it. Learn from him diligence in performing 
your bounden duty—namely, to battle and overcome his per¬ 
suasion. 

V 

When you eat and take pleasure in the taste and sweetness of 
the food, bear in mind that it is the Lord who has placed into the 
food its taste and sweetness. You will, then, truly serve Him by 
your eating. 

¥ 

Several Hasidim came to the Bcsht and said: "Our opponents, 
the sages of Brody, persecute us continually, and accuse us, Heaven 
forbid, of disobedience to the Law and irreverence toward the 
traditions of our forefathers. We can endure it no longer, and we 
must answer them.” 

“Our adversaries,” replied the Besht, "do this certainly out of 
pious zeal. They believe they are performing a good deed, and they 
take joy in oppressing us. Why should we seek to deprive them of 
their joy?” 

Laugh not at the motions of a man who prays with fervor. He 
makes these motions in order to save himself from foreign thoughts 
which intrude upon him and threaten to engulf his prayer. Would 
you laugh at a drowning man who makes motions in the water in 
order to rescue himself? 
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The Bcslit once journeyed with his little son Hirsch to Medzi- 
boz to visit the ailing Rabbi of the town. 'Hie Rabbi was a man 
of means, and in his house there stood a cabinet of silverware 
which I Iirsch admired greatly. 

"My son," said the Bcslit, "thou thinkest in thy heart that this 
silverware standeth in the wrong place and that it should be in 
thy father's house. You are right by half, and wrong by half. The 
silver truly stands in the wrong place, but not because it is not ours. 
It should rather be given away as charity, instead of glittering here 
as futile ornaments/ 1 

V 

Said the Beslit: "We read in the Talmud that forty-nine doors 
of understanding out of fifty were opened to Moses. But since man 
aspires always to know more, how did Moses continue? The an¬ 
swer is that when he found the fiftieth door closed to him as 
unapproachable to the human mind, he substituted faith and 
meditated again upon those phases of knowledge open to him. 

"It is thus that every man should discipline his mind. He 
should study and reflect to the utmost of bis ability. When he has 
reached a point where he is unable to comprehend further, he 
may substitute faith, and return to the learning within his grasp. 
Beyond a certain degree of research, both the sage and the igno¬ 
rant man are alike. It may be that some will apply to you the verse: 
‘The simpleton believeth every word,' but you may remind the 
scoffers of another verse: 'The Lord preserved! the simple/ 11 

Said the Bcsht: "A hero promised to defend his city, and showed 
to the inhabitants his many weapons. lie was met by the foe un¬ 
expectedly, however, when he had no weapons on his person; he 
was captured, and the undefended city fell. In the same way, 
people depend upon their Rabbi to protect them against irre- 
ligion, But, if Satan succeeds in deceiving die Rabbi, all of them 
fall into error. Each man should learn his duties for himself, and 
he should be able to prevent wrong deeds by indicating their 
falsity, if the leader should happen to he weaponless/ 1 
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The Besht commented on the phrase: "Our God and God of 
our Fathers.” He said: “Some persons have faith because their 
fathers taught them to believe. In one sense, this is satisfactory: 
no philosophical axioms will break their belief; in another, it is un¬ 
satisfactory, since their belief does not come from personal knowl¬ 
edge. 

“Others come to belief through conviction after research. This 
is satisfactory in one sense: they know God from inner convic¬ 
tion; in another, it is unsatisfactory: if other students demonstrate 
to them the fallacy of their reasoning, they may become unbe¬ 
lievers. 

“The best believers are those whose beliefs are satisfactory in 
everyway: they believe because of tradition and also through their 
own reasoning. This is what we mean when we say: 'Our God and 
the God of our Fathers.’ The Lord is our Master, both because we 
know He is our God, and because our fathers have taught us that 

He is God." „ 

P 

A father complained to the Besht that his son had forsaken God. 
“What, Rabbi, shall I do?” 

"Love him more than ever,” was the Besht’s reply. 

P 

The Besht commented on the verse: "As in the water face 
answereth to face, so the heart of man to man” (Proverbs 27:19). 
He said: “When a man stands upright near the water, his shadow 
is reflected in enlarged form. But when he bends down bis reflec¬ 
tion is smaller in size. In like manner, when one man looks upon 
another with pride, the other is also prompted to a feeling of 
proud aloofness. When, however, a man is meek In his relationship 
with another man, the latter likewise feels friendship and good¬ 
will toward him,” 

“Wiry does the Bible relate tire wrongdoings of good men?” 
the Besht was asked. “Would it not encourage righteousness to 
teach that good men are invariably good?” 
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Vic Resht answered: “If the Bible failed to indicate the few 
sins of its heroes, we might doubt their goodness. Let me explain 
this by the Following fable: 

“ 'A lion taught his cubs that they need fear no living creature 
since they were the strongest on earth. One day the cubs went for 
a walk and came upon a ruin. They entered and saw on the wall 
of the deserted castle a picture of Samson breaking in twain a lion 
cub. In fright they van to their father, crying out: “We have seen 
a creature stronger than ourselves and we are in fear of him." Tire 
old lion questioned them, and on learning what they had seen in 
the ruin, he said: “This picture ought assure you that the race of 
lions is the strongest of creatures, for when once a stronger crea¬ 
ture appears, it is pictured as a miracle. Exceptions prove the 
rule."" 

“A farmer held an egg in his hand, and mused: ‘I shall place 
this egg under a hen; I shall raise up the chick and it shall hatch 
other chicks; I will sell them, and purchase a cow and . . While 
planning thus, lie squeezed the egg and it broke in his fingers. . 

“In the same fashion some people are satisfied with the sum of 
holiness and knowledge they have attained, and think constantly 
that they are superior to others. Rot they do not perceive that by 
doing this they lose even the little they have attained.” 

i* 

A king was told that a man of humility is endowed with long 
life. lie attired himself in old garments, took up his residence in a 
small but, and forbade anyone to show reverence before him. But 
when he honestly examined himself, the king found himself to 
be prouder of his seeming humility than ever before. A philoso¬ 
pher thereupon remarked to him: "Press like a king; live like a 
king; allow the people to show due respect to you; but be humble 
in your inmost heart." ^ 

The Resht was asked: “What is the chief point in service to the 
i-ord, if it be true, as you teach, that fasting and self-chastisement 
arc sinful?" 



Sayings of the Baal Shem-Tov 553 

The Besht answered: "The main thing is to encompass oneself 
in the love of God, the love of Israel, and the love of the Torah. 
A man may attain this if he secures enough nourishment to pre¬ 
serve his health, and if he makes use of his strength to battle a gain st 
evil inclinations.” 

V 

The influence of a leader is likened, in the Talmud, to a burning 
coal. Do not hold yourself aloof from your Master; you will remain 
cold. Do not approach him too closely; you may be burned. This- 
applies also to your relationship with your friends. 

Mind is the foundation of man. If the foundation is solid, the 
building is secure. By the same token, if a man’s mind is filled with 
holy thoughts, his actions will be sound. But if his mind is occu¬ 
pied with selfish thoughts, even his good actions are unsound, 
being built on a weak foundation. 

The Besht was accustomed to send forth his Disciples to en¬ 
deavor to improve people. Once his Disciple, Rabbi Mendel of 
Bar, returned to Mcdziboz from a journey. The Besht said to him: 

"A broom sweeps the courtyard clean, but it becomes soiled, 
itself. Go now and cleanse yourself of any offenses in which you 
maybe guilty.” 

V 

Tire Disciples of the Besht were told of a certain man who was; 
known as truly wise. There were several of the Disciples who were 
prompted to call upon this man in the town of his residence and 
to profit by his doctrine. The Master gave them leave, but they 
inquired: "How shall we know him for a true ZaddfJc?” 

"Ask him to counsel you,” said the Besht, "how to keep your 
thoughts from going astray when praying or learning. If he offers 
counsel, you will know that his wisdom is nought; for it is part of 
man’s bondage, until the hour of his death, to wrestle with alien 
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thoughts, time and again, and to subdue them in any ascent of 
1 he soul.” 

It is so natural for a gifted man to attain pride that he scarcely 
is aware of it. It is only when he strives to humble himself in his 
intercourse with people that he realizes how full of pride he has 
been. It is like a man who travels in a stagecoach and falls asleep 
The driver has to ascend a hill; after he reaches the summit, there 
is a long stretch of smooth road. When the man awakes andis told 
he is now on a lull, he can hardly believe it. Only when the descent 
is made, docs he realize how high he had been. 

False humility can be illustrated by tins story; "A man was 
learned, gifted and charitable, but was afflicted with the blemish 
of pride. lie was told that if he learned humility lie would become 
a perfect man. He acted upon this counsel, and studied humility 
until apparently he had learned it by heart. One day a man failed 
to show him deference. Then the man of supposed humility 
turned to him and said: 'You fooll Do you now know that since I 
have learned humility, I am a man of perfect: character?'" 

¥ 

I hi, Besht asked a man: Why is a fast horse worth ten times 
is much as a slow one?” 

"Because he runs ten times as fast,” was the reply. 

’res, hut if he loses his way, he loses it ten times as fast.” 

\es? queried the man, not knowing what the Bcsht would 
say next. 

Well, but do not forget that when lie finds* the right road, he 
makes up for lost time ten times as quickly.” 

When a sagacious man repents, he attains his former state of 
righteousness much faster than the dull man.” 

Hie chief joy of the Satan is when he succeeds in persuading a 
man that an evil deed is a Mibsnvh. For when a man is weak and 
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commits an offense, knowing it to be a sin, he is likely to repent of 
it. But when he believes it to be a good deed, does it stand to 
reason that he will repent of performing a Mitzwah ? 

V 

A man of piety complained to the Besht, saying: "I have la¬ 
bored hard and long in the service of the Lord, and yet I have 
received no improvement. I am still an ordinary and ignorant 
person.” 

The Besht answered: "You have gained the realization that you 
are ordinary and ignorant, and this in itself is a worthy accom¬ 
plishment.” 

V 

No true saint would be able to see wickedness in others. The 
real Zaddik would not know if men and women are guilty of 
offenses. He could not, therefore, under these circumstances serve 
as an example to others, and could not teach the people. It is for 
this reason that there is no man on earth who does not sin. The sin 
makes the Zaddik humane and enables him to guide others.” 

V 

Do not consider the time you spend for eating and sleeping 
wasted. The soul within you is rested during these intervals, and 
is enabled to renew its holy work with fresh enthusiasm. 

You may be free from sin, but if your body is not strong, your 
soul will be too weak to serve God aright. Maintain your health 
and preserve your strength. 

' V 

The Besht was about to enter a synagogue but he halted at the 
door and exclaimed: "Tins place is overfilled with prayers and 
learning!” 

"Why, then, do you hesitate to enter such a holy place?” in¬ 
quired his disciples. 
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“Were this a truly sacred place,” replied the Bcslit, "the prayers 
and learning would have ascended heavenward, and this synagogue 
would be empty of them. Only the prayer and learning which does 
not come from the heart can fill an earthly abode.” 

Once the Baal Shem said: “There arc precious stones beyond 
cavil; everyone can see the gleam and the lights they shed in their 
different colors; their genuineness can he recognized at once. 
These are the Jews who are true Ilasidim. There are also false 
gems: these are the hypocritical pietists. Finally there are stones, 
'treasures concealed in the sand.’ which cannot at once be identi¬ 
fied as precious. These arc the Jews who easily surrender to un- 
trainmeled desires and passions, and who do not follow the in¬ 
junctions of the Law. Nevertheless, they, too, carry in their heart 
the treasure of abiding love for humanity.” 

Tic meditated for a moment, and then continued: “But they 
are all precious gems.” 

¥ 

Think not that you arc superior to your fcllowman in your 
devotion. If he is not endowed with as fine an intellect as yours, 
he is equal to you when he serves God to the best of his ability. 
A worm may be as important as yon in the eyes of the Creator, 
sinccitscrves Him with all thestrength granted to it. 

Brood not upon your sin, for this leads to melancholy and pre¬ 
vents sincere service to God, 

Express contrition in your heart for your wrongdoing; resolve 
not to repeat it, and serve God with joy. Make no response to one 
who ridicules your devotions. If he retorts in anger, your devotions 
will thus lead to quarrelsomeness and thereby become worthless. 

Accustom yourself to keep constantly in mind the knowledge 
that whatever gives you pleasure derives its ability to please from 
God. Every pleasure will then become an act of praise to the Lord 
for endowing everything with Ilis Spirit. 
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When a man squeezes wine grapes into a vessel, he must first use 
a sieve with large holes to strain it; later he uses a cheesecloth. 
But no matter how many times lie will strain it, some sediment 
will still remain. It is the same with the Zaddik. He must rid him¬ 
self of his evil inclinations and continue to do so his entire life. 
But there are always a few dregs left over. 

V 

If the vision of a beautiful woman come suddenly to a man's 
eyes, or if he perceive any other fair and lovely thing, he should 
unhesitatingly ask himself: Whence comes this beauty except 
from the divine force which permeates the world? Consequently 
the origin of this beauty is divine, and why should I be attracted 
by the part? Better for me to be drawn after the All, the Source of 
every partial beautyl If a man taste something good and sweet, let 
the taster conceive that it is from the heavenly sweetness that the 
sweet quality is derived. Such perception of beauty then is an 
experience of the Eternal, blessed be He. , . , Further if he hear 
some amusing story and he derive pleasure from it, let him bethink 
himself that this is an emanation from the realm of Love. . . . 

Sometimes the evil spirit betrays a man, persuading him that 
he has committed a deadly sin. Possibly he has failed in some 
stringency of the law, possibly he had dope no wrong at all. The 
spirit’s purpose is to drive him into despondency over the supposed 
lapse, and by inducing a condition of gloom render him incapable 
of service. Let man beware of this dastardly trick! Let him retort 
on the spirit: “I perceive thy design to lure me from service. Thou 
speakest a lie! If indeed I have sinned a little, the more gratified 
will my Creator be if I refuse to let my offense interrupt the joy¬ 
ousness of my service. On the contrary, I will go on serving Him in 
a happy mood. For I serve not for my own ends but to give God 
pleasure. If I do not worry about this peccadillo, with which thou 
ehargest me, God will not take it amiss. For I ignore it, that my 






THE SAYINGS OF 
THE BRATZLAVER 


Nahman ben Simha (1770-1811), a great-grandson of Baal Shcm-Tov, 
the founder of Hasidism (see above, p. 546), was one of the chief sources 
of the early literature on that movement. The center of his activities 
was the small Ukrainian town of Bratzlav, and he is therefore generally 
referred to as “the Btatzlavex" His endless table-talk was taken down 
by a tireless disciple and published in a series of volumes which Nah¬ 
man himself seems to have regarded somewhat highly. He is reported 
to have said of them that they marked the “beginning of the Messianic 
Redemption," and that their mere presence in a household, even if 
left standing unread on the shelves, guaranteed protection against sick¬ 
ness, robbery, and disaster/ 

This report may have been invented by his Boswell, but whatever 
Reb Nahman himself may have thought of the worth of his words, we 
can see by the following examples that they were not without value. 1 


CONCERNING JOY 

Even repentance should be attained through joy. We should 
rejoice so much in God that it will arouse in us regret for having 
offended Him. 

1 Translation by Newman and Spitz, in their Hdsidio Anthology. 
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Through zealous labor in the performance of a holy deed, we 
can acquire joy. 

God dislikes melancholy and depressed spirits. 

Joy is a cure for illnesses caused by melancholy. 

It is the duty of the joyful person to endeavor to bring to those 
in sadness and melancholy a portion of his mood. 


C O N C R UNIN V. KNOW I. EDGE 

Lack of proper understanding is the cause of all tribulations; 
perfection of knowledge will banish them. 

T'he essence of a man is his mind and understanding. Hence 
wherever his thoughts are. there he is. Let him but think holy 
thoughts, and he will he in a holy place. 

Anger and cruelty testify to a defect in man’s knowledge. With 
increased understanding come calmness, peace, kindness and con¬ 
tentment. 

No one is entitled to excuse his lack of service to the Lord by 
affirming that he is engaged in business and must associate with 
vulgar folk. God is everywhere. lie is among the most common 
of men; he is to be found in the lowliest occupation. Delve deeper 
and you will find a way to serve God in everything and in every 
work and place. 

By tlic same token, no matter how low you may have fallen in 
your own esteem, bear in mind that if you delve deeply into your¬ 
self, you will discover holiness there. A holy spark resides there 
which through repentance you may fan into a consuming flame 
which will hum away the dross of imholincss and unworthiness. 

Passion and desire surround understanding as the shell, the 
kernel; break through the shell and thereby attain understanding. 

He who is able to write a book and does not write it is as one 
who has lost a child. 

Every author should weigh his work to determine whether it 
has any connection with the "Book of Humanity,” namely, 
whether humanity will receive ;mv benefit from it. 
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CONCERNING CHARITY 

When you give aid to scholars, you gain a share in their learning 
I e who restores to its owner a stolen object is like one who gives 
to charity. 6 

He who gives a penny to a poor man receives six blessing he 
who siiows Ins sympathy with the poor man receives deven 
blessings. 

He who feels resentment when he beholds a man prospering 

who formerly was poor is a partner of Satan. 

He who gives chanty with a smile is truly a wholehearted man. 
Chanty is greater than the sacrifices brought to the altar vet 
kindness is greater than charity. ’ - 

Kind-hearted folk should be watchful lest their kindness does 
not result in more evil than good. 


CONCERNING PARENTS AND CHILDREN 

Children will he healthy and well-bred, if parents do not play 
with them overmuch and do not indulge them too generously. 

A well-nourished mother has healthy children. 

We have the kind of children we deserve. 

One who adopts an orphan is like unto him who begot him. 
One who displeases his parents will have disobedient sons. 

If husband and wife cjuarrel, they cannot raise good children. 
The strict leader will not have understanding sons. 

When the father is quick-tempered, his sons are fools. 


ON GOOD MANNERS 


A man should eat slowly and with etiquette even if alone at 
the tabic. 

He who never leaves his home is as if he sojourned in prison. 
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Drunkenness causes a man to fall from liis high estate, to accept 
bribes, to deny truth and to rely upon untruths. 

God has no love for the drunkard. 

It is impossible for a drunkard to avoid harm to someone. 
One who eats more than lie needs is worse than an animal. 


ON FAITH AND MEDITATION 

The knowledge that whatever happens to you is for your good 
raises you to the heights of living in Paradise. 

Better is the superstitious believer than the rationalistic un¬ 
believer. 

A man should believe in God by virtue of faith rather than 
miracles. 

Be not discouraged by any tribulations which may assail you. 
The recognition that they are for the good of your soul will aid 
you to endure them. 

If you are your own judge and regret your misdeeds, you will not 
be judged in Heaven. 

Meditation and prayer before God is particularly efficacious in 
grassy fields and amid the trees, since a man’s soul is thereby 
strengthened, as if every blade of grass and every plant united with 
him in prayer. 

If a man finds that he cannot concentrate upon the theme of his 
meditation, he should express his thoughts in words. Words are 
like water which falls continually upon a rock until it breaks it 
through. In similar fashion they will break through a man’s flinty 
heart. 


CONCERNING HONORS 

Do not pursue honors; rallier flee from than. Then God will 
approve your honors, and people will not investigate or question 
whether you deserve your honors. 
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The Lord permits no durable leadership to those who accept a 
position of honor on the plea of reforming the community. The 
reformer’s true desire is rather to attain the honor. 

Be careful to give due honor to the sons of the lower classes who 
engage in the study of the Torah. Your honoring of them will serve 
to encourage them and bring forth their best abilities, 

There are so-called leaders versed only in superficialities and 
outward values. They cannot lead even themselves, and yet their 
evil impulse prompts them to lead others. They are not so much 
to be blamed as those who vote for them and support them. These 
adherents will be called upon eventually to give an accounting for 
their action. 

When a man is able to receive abuse smilingly, he is worthy to 
become a leader. 

He who cannot accept reproof cannot become a great man. 

Tire man whom you encourage in his service to God will love 
you. Tire way to encourage him is to love him. 

God is present whenever a treaty of peace is signed. 


CONCERNING AVARICE 

Those sunk in desire for money are always in debt. They either 
borrow to make more money and carry the load of debt, or they 
fall into obligations to this desire for money. Oftentimes we per¬ 
ceive men of wealth toiling arduously and assuming risks in order 
to acquire more money, as if they were compelled to pay off a debt. 
This debt they owe to their desire, and since a man has not yet died 
who was half-satisfied with his possessions, they are always in debt 
to their own desire. These slaves to gold suffer irritation, bitter¬ 
ness, sadness and anxieties because of their desire. The more gold 
they own, the more anxiety they feel. Their money consumes the 
days of their life. 

He who dislikes superfluous money attains wisdom, intelligent 
understanding, and inspiration. 
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Those who arc dissatisfied though they possess every necessity 
are those concerning whom it is written (Proverbs 13-25); “g u( . 
the hellv of the wicked shall want.” 

He who covets is guilty of robbery in thought. 

Only the man of folly marries for money. I le will pay for his sin 
by suffering through his wifeand children. 

The man and his money cannot both be in the same person 
Either he loses his money and remains a man, or he loses his dig¬ 
nity as a man, and the money is left. 

Poverty is worse than fifty plagues. 


O TII UR SAVINGS 

Uncleunliness in the home leads to poverty. 

When we wish to influence another person, wc ought to begin 
by commending his good traits, and help him find excuses for his 
misdeeds. In this fashion wc may hope to succeed in improving 
him. 

To chop down a fruit-bearing tree is like unto murder. 

Soiled clothing is an indication of the wearer’s character. Osten¬ 
tatious garments mark their wearer as an adherent of the Satan. 
His clothes arc more important to him than his God. 

Prayers are not heard where there is no peace. 

Even the wicked who live in peace enjoy prosperity. 

Philosophy may become dangerous when the development of 
the mind it encourages is not accompanied by a similar degree of 
self-improvement through the medium of good practice. 

Before prayer, give to charity. 

One who must fast and scourge his body is not yet a Za ddik, 
since lie lias not yet rid himself of bodily desires. 

A poor and lowly man who gives nothing to charity is preferable 
to a rich haughty man who gives to charity. 

Sometimes a man pays no attention to his opponent in order to 
vex him the more by his silence. 'Ihere is no holiness in this be- 
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havior. If you understand that a soft answer will calm your foe, 
do not withhold it from him. 

He who keeps silence in the face of abuse is a true Hasid. 

Even though a quarrelsome man be learned, show him no 
honors. 

Tire world stands firm because of the man who closes his lips 
during a quarrel. 

He who is able to halt wickedness and fails to do so is consid¬ 
ered as if he performed the evil himself. 

Satan is like an urchin who teases his friends by asking them to 
guess what is in his closed hand. Each person guesses that the 
hand conceals whatever is particularly desirable to himself. But 
when the hand is opened, it is found to contain nothing. 

A man should know even in study when he has attained suffi¬ 
ciency. He should not attempt to study too much lest he become 
confused; he cannot learn all there is to be known. 

He who learns and does not review his studies is like one who 
sows and does not reap. 

Learning for which a man spends money will he remembered 
longer by him. 

He who is ready to steal is prepared to commit every offense. 

He who cares not to prevent waste of another 7 s property is equiv¬ 
alent to a thief. 

A city where thieves abound is sure to possess judges who are 
bribed and police who are corrupt. 

There is no room for more than one thought at a time. Think 
of a subject of Torah or even of a transaction of your business, and 
the unworthy thoughts will find no place in your mind. 

In a family where the parents are untruthful, the children are 
unruly. 

Lies are usually caused by undue fear of men. 

He who possesses no confidence utters falsehoods, and he who 
utters falsehoods possesses no confidence. 

How can you say: “It was mere talk; no harm was done by me”? 
Were this true, your words of prayer and kindness would be a waste 
of breath. 






HASIDIC TALES 
AND TEACHINGS 


Like all warmly idealistic movements, Hasidism fell prey eventually 
to practical organizers, and at their hands it suffered the usual fate. It 
became outwardly a success, winning converts throughout Eastern 
Europe, and acquiring an importance almost equal to that of Talmud¬ 
ism in that region. But this success was bought at a price that ultimately 
spelled utter failure. 

Hasidism started out as a revolt against the learned ones who had 
obtruded themselves between God and the ordinary few. Those schol¬ 
ars had become a sort of religious bureaucracy, for they alone were 
profoundly versed in the Law, and through the Law alone was salvation 
believed to he obtainable. But the founder of Hasidism insisted that 
not the letter but the spirit of the Law was important, and since the 
spirit could be understood by the heart rather than the mind, learning 
was religiously inconsequential. What counted was furious prayer, and 
this could be indulged in as readily by any ignorant villager as by the 
most erudite rabbi in creation. No, even more readily. 

Hasidism began therefore as a vehemently democratic movement, 
and so long as it remained that it served Israel well. But, as was seem¬ 
ingly inevitable, its character changed after a while, and the leaders 
of the sect—the so-called Zaddikim, "righteous men”—became bureau¬ 
crats themselves. Worse, with the passage of time some of them became 
hereditary aristocrats, claiming they were born with magical powers 
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derived /rorn their immediate ancestors. Dynasties of Zaddikim arose 
each with its own local following, and then rivalries and exploitations 
became a crying scandal. W ithin a century after Anal Shem-Tov's death 
hi? Ihsidistn had degenerated into a Zaddikism almost as egregious a's 
Lama-worship in Tibet, 

But before this fate overtook the movement, its career produced 
much that was admirable. Certain of the Zaddikim proved themselves 
men of high worth : earnest, kindly, and in a deceptively naive way 
profoundly wise. Their “ miracles" were often conscious feats of thera¬ 
peutic suggestion, and their "divine counsel" was in many instances 
merely distilled common sense. The following miscellany of some of 
their savings and doings will indicate a little of the service they were 
able to render the poor, ignorant, woe-ridden folk whom they led. 1 2 * 


AKKCDOTKS 


Once a poor Ilusid (disciple) became so distraught because of 
the crowding in his hovel that he appealed to his Zaddik for 
advice. "Rebbe," 8 be cried, "we have so many children (may no 
Evil Eye fall on them!) and so many relatives living with us, that 
my wife and I cannot turn around in the house!’' 

"Have you also a goat?" ashed the gif ter Y id. 

"Why not?" answered the other. "What Jew doesn’t own a 
goat?" 

"'Ihen my counsel is that you bring the animal into your 
dwelling.” 

This greatly mystified the Hasid, but he did not dare argue. Tire 
next day, however, having done as he had been told, the unhappy 
man came running bach to the Zaddik. "Beloved Rebbe,” he 
groaned, "things now are worse than ever!" 

"Have you any chickens?” he was ashed. 


1 The first ten anecdotes arc drawn from various sources, and given in an abbreviated 
version of my own. The majority of the subsequent quotations are taken verbatim 
from the Hasidic Anthology by Newman and Spit/.. 

2 This was the common term applied to a Y.addik, to distinguish him from an 

ordinary rabbi. An equally common synonym was git ter Yid, literally “good Jew." 
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"What then? How can a Jew live without a few chickens in his 
yard?" 

“My counsel is that you bring them likewise into your house.” 

Again the Hasid could not bring himself to argue, but after a 
day with the chickens underfoot and on every rafter, he returned 
once more to the Zaddik, this time half-crazed. 

"So it is bad, eh, my son?” the other said calmly. 

“It is the end of the world!” replied the Hasid. 

"Very well, then. Now go home, turn out the goat and the 
chickens, and come back to me on the morrow.” 

The following day the Hasid showed up with his face beaming. 
"Rebbel” he cried, "a thousand blessings on thee! My hut seems 
like a palace now!” 

Two Jews, one poor and the other rich, sat waiting to consult a 
famous Zaddik. The rich man was ushered in first, and his audi¬ 
ence lasted fully an hour. But the poor man, when he was finally 
ushered in, was given merely a few moments. 

He tried to protest, crying, "Rebbe, is this not unfair?” 

"Foolish man!” the other chided him, "When you entered I 
could see at a glance that you were poor; but that other one—I had 
to listen to him for an hour to discover that he was even poorer 
than you!” 

A Zaddik who was renowned for his ability to get donations 
from the rich was once asked whether it was not beneath his dig¬ 
nity to stoop to those creatures even for the sake of the charity 
fund. 

"My son,” he replied, "it is all in the order of nature. See, there 
is no creature more excellent than man, and few more lowly than 
the cow'. Yet does not man have to stoop before the cow in order 
to milk her?” 

Once a Zaddik was called on to arbitrate a dispute involving a 
large sum of money. When he performed the task, the litigants 
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handed him a paltry ten rubles for his trouble. 'Hie Zaddik looked 
at the coin with an air of innocence, and asked what it was. 

"It is money," he was told. 

"And what docs one do with money?" 

"One buys goods and sells them at a profit, thus acquiring more 
money" 

"If that is so," said the Zaddik, "I do not need it." And he made 
as if to return the coin. 

"No,” said the businessmen, "if you do not need it, give it to 
your wife.” 

"And what can she do with it?" 

"She can buy food and clothing and things for the house.” 
"So?” cried the Zaddik, suddenly appearing to brighten up. 
"If that is the ease, you should give me more.” 


In a time of famine a Zaddik took it upon himself to raise money 
enough to feed all the starving people in the community. In the 
course of his rounds he approached a certain rich man who was 
notoriously boorish and ill-tempered. Instead of receiving alms, 
however, all the Zaddik got from him was a slap in his face. The 
holy man was dazed for a moment; but then, wiping the blood 
from his cheek, he said gently: "That, my son, was evidently meant 
for me. Now what will you give for my poor?" 

9 - 

A rich miser, having lost his purse, announced that he would 
give a generous reward to the finder. When a poor man showed 
up with it, the miser counted the contents and immediately cried: 
"There arc a hundred rubles missing! Go away, manl Would you 
expect me to give you a reward yet?" 

The other, knowing he had taken nothing out of the purse, com¬ 
plained to the local Zaddik, who sent for the skinflint and de¬ 
manded: "How much did your purse contain?” 

“Five hundred rubles," cam* rtic brazen reply. 
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Turning to the poor man, the Zaddik asked: "And how much 
was in the purse which you found?" 

“Four hundred rubles,” he answered meekly. 

“Then it is clear,” the Zaddik decided, turning back to the 
miser, "that this purse was not the one you lost. You will therefore 
give it back to the finder and let him keep it until its rightful owner 
appears!” 

A Zaddik was once asked whether wisdom was more important 
than wealth. He replied, “Certainly.” Whereupon he was asked, 
“Why then do the wise wait on the rich, and not the rich on the 
wise?” He answered, “Because the wise, being wise, understand 
ihe value of wealth, whereas the rich, being merely rich, are igno¬ 
rant of the value of wisdom.” 

9 

The Zaddikim held regular sessions with their followers on Sab¬ 
bath afternoons. At one of these a sceptic who happened to be 
present, thinking to make Sport of the holy man at the head of the 
table, asked him: “Rebbe, if you know all things, tell us what Eve 
did whenever Adam returned home late,” 

"She counted his ribs,” replied the Zaddik. 

9 

One day a rich but miserly man came to consult a Zaddik. 
Pointing to the window facing the street, the latter said, “What 
do you see out there?” 

"People,” answered the rich man. 

The Zaddik then took him by the hand and led him to a mirror. 
"What do you see now?” he asked. 

"Now I see myself,” answered the rich man. 

Then the Zaddik said: “Behold, in the window there is glass, 
and in the mirror there is glass. But the glass of the mirror is 
covered with a little silver, and no sooner is the silver added than 
you cease to see others but see only yourself.” 
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The wife of a Zaddik said to him: “Your prayer was lengthy 
today. Have you succeeded in bringing it about that the rich 
should be more generous in llicir gifts to the poor?" 

The Zaddik replied: “I Iaif my prayer 1 have accomplished. The 
poor are willing to accept them.” 

V 


A Hasidic exhortcr decided to settle in a small town. When he 
met the rabbi of the community, he explained his purpose. The 
other was surprised and cried: “But the community pays even its 
rabbi an exceedingly small amount. How will you make a living 
here?” 

The evangelist narrated the following parable by way of an¬ 
swer: "A goose belonging to a thoughtless owner often suffered 
from hunger because her master forgot to feed her. One day the 
man bought a rooster and placed him in the same coop with the 
goose. 'Thegoose was greatly concerned. ‘Now I shall surely starve. 
There arc two of us to cat from my small portion.* 

“ ‘Do not worry,’ retorted the rooster. ‘I can crow when I feel 
hungry, and this will be a reminder to our owner. Then we shall 
both be fed.’ ’’ 


A little farm boy, having been orphaned in infancy, was unable 
to read, but he had inherited a large, heavy prayer book from his 
parents. On the Day of Atonement he brought it into the syna¬ 
gogue, laid it on the stand, and cried out tearfully: “Lord of Crea¬ 
tion! I do not know bow to pray, so here I give Thee the entire 
prayer book.” The Lord heard him and was more moved than by 
the prayers of all the rabbis. 

V 

Two young scholars were wandering from place to place, poorly 
dressed and unknown to fame. Halting one night in the town of 
Lodmir, no one would give them hospitality save a poor ITasid 
named Rob Aaron. Some years later, when those two had both 
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become noted Zaddikim, they Arrived again in Lodmir, but this 
time in a fine equipage. The richest man in town invited them to 
stay in his home, but they went instead to the house of Reb Aaron. 
When the wealthy man protested, they replied: 

"We are the same persons to whom you paid no attention when 
we stopped here a few years ago. Hence it appears that it is not so 
much we who are welcome, as our coach and horses. We are 
therefore entirely willing to accept your hospitality for the horses." 


SAYINGS OF THE NIKOLSBURGER 1 

A Hasid asked Reb Schmelke of Nikolsburg (died 1778): “We 
are bidden to love our neighbors as ourselves. How can I do this 
when my neighbor does me ill?” 

The Rabbi answered: 'Thou must understand the command 
aright. Thy neighbor is a spark from the Original Soul, and that 
Original Soul is in all mankind, just as thy soul is in all the limbs 
of thy body. It may sometimes happen that thy hand slips and 
strikes thee. Wouldst thou then take a rod and beat thy hand 
because of its blunder, and thus add to thy pain? So it is if thy 
neighbor, whose soul is part of thy soul, does thee ill in his blind¬ 
ness. If thou dost retaliate, thou merely injurest thyself." 

Rabbi Schmelke once had no money to give to a beggar. He 
ransacked his wife’s bureau, and found a ring which he gave to the 
destitute man. His wife returned, saw that the drawer was open 
and that her ring was missing, She raised a hue and cry, and when 
her husband explained his action, she asked him to run after the 
beggar, since the ring was worth fifty thalers. 

The Zaddik ran swiftly in pursuit, and, catching up with the 
beggar, said: "I have just learned that the ring is worth fifty thalers. 
Let no one cheat you by giving you less than its valuel" 

: It been me the common practice to refer to a noted Zaddik by the name of the 
town where lie made his headquarters. 
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When Rabbi Sclnneltc came to Nikolsburg to assume his duties 
as Zaddik, he locked liimself in a room and began pacing back and 
forth. One of the welcoming party overheard him repeating again 
and again the many forms of greeting he anticipated. Later the 
man confessed that lie had overheard Rabbi Sclnnelke, and 
begged the Rabbi to explain bis odd action. 

Rabbi Sclimclke said: "I dislike intensely honors which tend to 
self-pride; therefore I rehearsed to myself all the words of wel¬ 
come. No one appreciates self-praise, and after becoming accus¬ 
tomed to these words of acclaim l>y frequent repetition, I no longer 
felt pride in hairing these very phrases uttered by the committee 
of welcome/' 


SAVINGS OK THE KOKKTZKR 

Rabbi Phineas Shapiro, the Zaddik of Koretz (died 1791) said: 
"When a man injures or abuses you, it docs not lie within your 
rights to revenge yourself. It is as if a man stood in the presence of 
a king, and another smote him on the cheek. The only course open 
to him is to keep silent. The king witnessed the blow', and if he 
believes the man deserved it at the hands of his neighbor, the in¬ 
jured person can hardly complain. If the king, however, believes 
the blow was undeserved, he himself will surely punish the of¬ 
fender. In the same way, remember that you are always in the 
presence of the King of Kings, He will inflict punishment upon 
your adversary if you are undeservedly abused by him,” 

'Hie Koretzcr was accustomed to say; "I am constantly in fear 
lest I become too wise to remain pious.” 

V 

Said the Koretzer: "The Talmud declares that wine taken in 
moderation unfolds the brain of a man. I lewho is a total abstainer 
is rarely possessed of wisdom.” 
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The Koretzer also said: “It is best to eat sparingly. Thereby a 
mail tends to lengthen his life. We find among animals and rep¬ 
tiles that those which eat the least live the longest.” 

Said the Koretzer: “If a man honors you, he considers himself 
your inferior at the moment, and he thereby becomes your supe¬ 
rior. The more he honors you, the more he grows at your expense. 
How then can you feel pride at being showered with honors?” , 


Said the Koretzer: “Man was created last for the following 
reason: if he is deserving, he shall find all nature at his service; if 
he is undeserving, he shall find all nature arrayed against him.” 

V 

Said the Koretzer: “Satan is inconsistent. He persuades a man 
not to go to synagogue on a cold morning; yet when the man does 
go, he follows him into it.” 

This Zaddik also said: “Gold and silver become purified through 
fire. If you feel no sense of improvement after your prayer, you are 
either made of base metal, or your prayer lacked heat.” 

The wife of the Koretzer once bought a gilded Sabbath goblet. 
When the Zaddik saw the vessel, he called to his wife indignantly: 
"Since when do we have golden utensils in our house?” 

His wife sought to justify herself, saying: “See it is not genuine, 
but only a gilded gobletl” 

“Then,” said the Zaddik, “you have brought not alone arro¬ 
gance, but also deceit and falsehood into the house.” And he 
refused to use the goblet for die sacred ceremony. 
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SAVINGS Of THE ZBAKAZKR 

The wife of Rabbi Wolf of Zbaraz (died 1800) accused het 
maidservant of having stolen a costly vessel. The girl denied the 
deed. The wonuui, being wroth, prepared herself to go out and 
appeal to the rabbinical court. Rabbi Wolf, seeing her prepara¬ 
tions. put on his Sabbath garment also. His wife said that it was 
not fitting for him to go, and that she knew well enough how to 
conduct herself in the court's presence. 

“Truly,” replied the Zadclik, “you do. But the poor orphan, 
your maid, as whose counsel I am going, does not. AndwhobutI 
will see that justice is done her?" 

The Zbara/.cr was told that certain Jews in the town had spent 
the entire night at the gaming-table. He said: "Perhaps it is their 
intention to accustom themselves to the habit of remaining awak 
all night. After they acquire this habit, they may learn to devote 
the night to holy study and divine service.” 


SAVINGS Of THE SASSOVKR 

Moslic Lcib Sassovcr (died 1i sat at the bedside of all the 
sick boys of bis city, nursing and tending them. Once lie said: “He 
who cannot suck the matter from the boils of a child stricken with 
the plague has not yet gone halfway up the height of love for his 
fellow-men.” 

V 

Said the Sassovcr: Why is it written (Psalms ay: 11): “TheLord 
will grant strength unto Ilis people; the Lord will bless His people 
with peace”? Because it is customary for sick people to be quarrel¬ 
some and irritable. Hence, we implore the Lord to give us health 
and bodily strength so that we may be blessed with peace and tran¬ 
quillity of spirit 
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Sayings of Rabbi Moslie Leib Sassover: 

Whether evil or good events betide, let it be the same to you, 
since you area stranger and a sojourner on this earth. 

A sigh breaks the body of a man. 

Wherefore shouldst thou have anxiety over a world that is not 
thine? 

If peace is absent, everything else is lacking. 

Be patient in the enduring of insults, for what art thou and 
what is thy life? 

Be deliberate and thou wilt have no regrets. 

Do not reprove another unless thine own actions are correct. 

A man may be an upright servant of the Lord until temptation 
comes to him, It is only the one who has withstood temptation 
who is truly righteous. 

The main superiority of man over animals is in his power of 
speech. But if we speak vanity and folly, we are no better than 
animals. 


SAYINGS OF THE BERDITSCHEVER 

After Yom Kippur the Berditschever (died 1809) called over 
a tailor and asked him to relate his argument with God on the 
holy day. 

The tailor said: '1 declared to God: You wish me to repent of 
my sins, but I have committed only minor offenses. I may have 
kept left-over cloth, or I may have eaten in a non-Jewish home, 
where I worked, without washing my hands. But Thou, O Lord, 
hast committed grievous sins: Thou hast taken away babies from 
their mothers, and mothers from their babies. So let us be quits. 
If Thou wilt forgive me, I shall forgive Thee.” 

Said the Berditschever: "Why did you let God off so easily? You 
might have forced Him to forgive all of Israel.” 

¥ 

A teamster sought the Berditschever's advice as to whether he 
should give up his occupation because it interfered with regular 
attendance at the synagogue. 



Medieval Night 

‘‘Do you carry poor travelers free of charge?” asked the Rabbi, 

“Yes,” answered the teamster. 

"Then you serve the Lord in your occupation just as faithfully 
as you would by frequenting the synagogue.” 

The wife of one of the Rerdil.schcvcr's enemies* met him one day 
on the street and poured over his head a pail of water. He ran to 
the synagogue and prayed: “O Lord, do not punish that woman. 
She must have done tins by the order of her husband, and she is 
therefore to be commended as an obedient wife.” 

* 

The Bcrditscliever insisted upon serving his guests himself. He 
would bring them food and prepare their beds for them. When 
asked why he did not leave these duties to his servant, he re¬ 
sponded: “Hospitality is an excellent deed when performed with¬ 
out payment. The servant would do it for pay, and the intrinsic 
kindness of the deed would he lost.” 


SAYINGS 0 1 - Tin: MlliUNER 

The Lublincr (died 1815) said: ‘‘I have greater love for the 
wicked man who knows that he is wicked than for the righteous 
man who knows that he is righteous. The first one is truthful, and 
the Lord loves truth. The second one falsifies, since no human 
being is exempt from sin, and tbe Lord hates untruth.” 

V 

He also said: "A true Ilasid is very rare. Two Hasidim are not 
likely to be found in one town, and one Ilasid is not enough. 
Every town must therefore contain a Ilasid and a half, and each 
should consider himself as the half, and the other as a whole.” 
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Said the Lubliner: “The Talmud tells us that ‘poverty becomes 
Israel as a red ribbon becomes a white horse.' When the horse 
is for sale, the owner decorates him to please the eye of the pur¬ 
chaser. Likewise when Jews look poor, it pleases the non-Jews, and 
they do not do us harm out of envy.” 

V 

A man of wealth lost his fortune and was unable to provide for 
the marriage of his daughters. He complained to the Lubliner, 
who counseled him to go forth to ask for donations. The man said: 
"But, Rabbi, if I do that I shall become a misanthrope. Every 
time a man gives me nothing, or less than I think he should, I will 
hate him in my heart.” 

"Here is a preventive," said the Lubliner. "Believe that the 
Lord has decreed how much you are to receive from each person, 
and you will bear no ill will toward anyone.” 


SAYINGS OF THE PARSISCIIARER 

Simchah Bunam, the Zaddik of Parsischa (died 1827), sought 
to cause a sinner to improve his ways. He invited him to a game of 
chess and, while playing, the Zaddik made an obviously false 
move. The man was about to take advantage of the error, but the 
other asked him to excuse the mistake. Soon the Zaddik made 
another wrong move, and this time his opponent refused to over¬ 
look it. Tire Zaddik turned to him and said: 

“You refuse to condone two false moves in a game of chess, yet 
you expect the Lord to pardon you regardless of the number of 
your own transgressions.” 

The sinner was stricken with remorse and promised to mend his 
conduct. 

A disciple reported that his father had appeared to him in a 
dream and counseled him to become a Zaddik. 
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Hearing this, Sinichah Bunam remarked: "The next time 
your father comes to you, ask him to appear in a dream to others 
and persuade them to become your followers.” * 

$ 


A man complained to Rabin Bunam: “The Talmud (Erubin 
13a) tells us that when a man runs away from honors, honors run 
after him. Now I have mu away from honors, but no honors pursue 
me.” 


Hie reason,” explained the Rabbi, “is that you keep looking 


backwards. 




Rabbi Bunam visited Germany, and observed the conduct of the 
Jews there. Turning to a companion, he said: "It is concerning 
this land that Solomon said: 'Grace is deceitful and beautv is 
vain; but a woman who fcareth the Lord, she shall be praised’ 
(Proverbs 31:30). 1 paraphrase it thus: ‘In a land where deceit is 
concerned as graceful, and vanity as beauty, a woman who feareth 
the Lord deserves indeed to he praised.’ ” 

Said Rabbi Bunam: “No Jew, however learned and pious, may 
consider himself an iota better than a fdlow-Jcw, however ignorant 
or irreligious the latter may be. This is confirmed by the law that 
if a learned and pious Jew were commanded to slay the ignorant 
and impious one, or he himself slain, he must accept death rather 
than kill the other. No one can tell whose blood is redder and 
whose life is more important in the eyes of God. If a man in this 
crucial moment has no right to deem himself superior to another, 
what right can lie possibly have to do so cm less critical occasions?" 

lie also said: “The Lord's kindness is attracted to gayety. A joy¬ 
ful person is usually blessed with plenty, even though he may be 
impious. A sad person is usually in want, even though he may be 
God-fearing.” 
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When Rabbi Bunam was a young man, a friend borrowed a few 
dollars from the chest established for the repairing of damaged 
synagogue books in order to donate a gift to a poor man who was 
collecting funds for the marriage dowries of dowerless brides. This 
became known and the trustees summoned the borrower to a 
hearing. The defendant asked Rabbi Bunam to serve as his counsel. 

Rabbi Bunam narrated the following well-known fable: "There 
was once an epidemic among the animals of the forest. The lion, 
the tiger, the wolf, and the fox held a consultation, and the fox 
affirmed his belief that the epidemic was due to a great sin com¬ 
mitted by some resident of the forest. He advised that all the 
animals assemble and confess their transgressions. Tire beasts of 
prey were the first to confess, and their excuses were accepted. 
Finally a sheep timidly approached and confessed that she had 
eaten a little hay from her owner’s mattress. 

" ‘Aha,’ roared the lion, ‘you are the great sinner. You have 
abused your master’s confidence.’ And the sheep was condemned 
to death.” 

Rabbi Bunam then turned to the judges, and said: "You, Reb 
Leo, have been guilty of this and this; and you, Reb Baer, have 
done so and so; you, Reb Wolf, have acted wrongly in this and 
this instance. Yet you dare sit in judgment against a kind-hearted 
man because he has borrowed money for a highly worthy cause.” 

Everyone present felt ashamed and left without pronouncing 
judgment against the defendant. 

When Rabbi Bunam was lying on his deathbed, his wife wept 
bitterly. Thereupon he said: "Why dost thou weep? All my life 
has been given me merely that I might learn to die.” 


SAYINGS OF THE YUD 

The"Yud” (Yerachmiel of Parsischa, died 1836) became dan¬ 
gerously ill, and the inhabitants of his town proclaimed a fast for 
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his speedy convalescence. A villager chanced to come to town and 
went to the tavern for a drink of brandy. Several townsfolk over¬ 
heard him and informed him that drinking was prohibited for the 
day. 

The villager at once went to the synagogue and prayed: “0 
Lord, please cure the Holy Rabbi so that 1 may have my drink." 

Soon thereafter the Rabbi began to recover his strength, and he 
then declared to his followers: "The prayer of the villager was 
more acceptable than any of yours. I Iis expressed the greatest 
longing, and the most earnest supplication, for my quick recovery.” 

V 

Said the "Yud"; "Wc find that a father strives to help his son 
to become a learned man and pious Jew. When the son grows up, 
he in turn endeavors to make his own son become a good Jew. But 
will the time ever come when the father himself will strive to be a 
good Jew, instead of leaving this task to his son?" 

* 

The “Yud" told the following tale: "A thief in his old age was 
unable to ply Iris 'trade,' and was starving. A wealthy man, hearing 
of his distress, sent him food. Roth the rich man and the thief died 
on the same day. "Hie trial of the magnate occurred first in the 
Heavenly Court, and he was found wanting and sentenced to 
Purgatory. At the entrance, however, an Angel came hurrying to 
recall him. lie was brought back to the Court and learned that his 
sentence had been reversed. The thief whom he had aided on 
earth had stolen the list of his iniquities!" 

i* 

Said the "Yud”: "Accustom thyself to generosity by degrees. 
At first refuse not a request for a pinch of snuff, for the light of a 
match, or for other small gifts. Such petty kindnesses will broaden 
thy heart so that thou canst habituate thyself to helping thy 
fellow-rnen in great ways." 
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SAYINGS OF THE RIZINER 

A young man came to tlie Riziner (died 1850) and asked to be 
ordained as a rabbi. The Riziner inquired regarding his daily con¬ 
duct, and the candidate replied: “I always dress in white; I drink 
only water; I place tacks in my shoes for self-mortification; I roll 
naked in the snow; and I order the synagogue caretaker to give 
me forty stripes daily on my bare back." 

Just then a white horse entered the courtyard, drank water, and 
began rolling in the snow. 

“Observe,” said the Riziner. “This creature is white, it drinks 
only water, it has nails in its shoes, it rolls in the snow, and it re¬ 
ceives more than forty stripes a day. Still it is nothing but a horse.” 

$ 

Said the Riziner: “Coarse trades are held in contempt. A tin¬ 
smith is little esteemed, and a bricklayer less, because they handle 
crude materials. Now, how do matters stand with me? What is 
coarser than an oaf who balks at spiritual improvement? Yet is not 
that the material with which I have to labor all the time?” 

W 

The Riziner was asked by aii opponent of Hasidism: “Why is it 
that after the prayer services we rigorists study the Talmud, and 
you Hasidim drink brandy?” 

The Rabbi replied: "Your prayers are lifeless, and it is cus¬ 
tomary to study Talmud for the sake of the souls of the dead. The 
prayers of the Hasidim, however, are alive and vital, and a drink of 
excellent brandy is beneficial to the living.” 

The Kobriner found the Riziner sitting in his chamber on a 
Friday before sunset, and smoking so furiously at his pipe that the 
room was filled with fumes. The smoker noticed his friend's dis¬ 
pleasure, and narrated to him the following story: 
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“A man lost his way in a forest anti chanced upon the hut of a 
brigand. Near the door stood a table on which a loaded g Qn W as 
lying. The man .seized the gun and thought: to himself: ‘If I \\]\ 
the robber, I save myself; if I miss him, 1 may be able to escape 
in the smoke.’ 

“By the same token, in order to purify my brain for the Sabbath 
I think holy thoughts and smoke my pipe. If my thoughts fail me, 
the tobacco fumes may at least dull my brain, so that I do not 
think unholy thoughts." 

V 

The Riziner lived in great luxury, A disciple inquired the reason 
and the Riziner explained as follows: 

“I have three kinds of funds. One is from the real Hasidim, and 
this goes for my necessities. One is from the householders of 
middling piety, and this I give away to the needy. The third is from 
habitual sinners, and this goes for luxuries. Is it my fault that the 
third fund is the largest?" 

9 

A disciple complained to the Riziner that lie lacked fine gar¬ 
ments, a fine dwelling, and a beaut if ul wife- -the three things which 
serve to broaden understanding according to the Talmud (Bera- 
khoth, 57). 

"But," replied the Riziner, “these things serve only to broadens 
man's understanding, not to create it in him. Therefore of what use 
will they he to you?" 

q* 

On one of his visits to a neighboring village, the Riziner so¬ 
journed at the home of a certain wealthy man. Tire latter com¬ 
plained that the multitudes who came to see the Zaddik had mud 
on their shoes, and soiled liis home. The guest thereupon related 
the following tale: "Once a poor villager came to town to earn 
money for the Passover. C )u his return home, laden with purchases, 
his horse and wagon fell into a pit made swampy by the spring 
rains. A rich man, passing by, heard his cries and helped his own 
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drivef extricate the villager. He roped the latter's wagon to his 
carriage, and accompanied the poor man to his hut. On beholding 
the abject poverty in which the villager and his family lived, the 
magnate gave him several hundred rubles. 

"When the wealthy man died and was brought before the 
Heavenly Tribunal, it seemed as if his demerits because of certain 
business dealings would result in his sentence to Purgatory. Sud¬ 
denly an Angel of Mercy appeared and asked that the Heavenly 
Scales be used to determine whether the worth of the man’s good 
deeds outweighed his sins. When consent was given, the Angel 
placed the poor villager and his family on the Scale of Good Deeds; 
but this did not suffice. Tire horse and the wagon were added, but 
even they were not enough. Then the Angel placed on the Scale the 
mud and mire out of which the rich man had helped rescue the 
villager, and lo, the Scale of Good Deeds dipped with its weight, 
and the magnate was saved from Purgatory.” 

The host understood the Riziner’s hint, and complained no 
more of the mud on the shoes of his visitors. 


SAYINGS OF THE PREMISLANER 

Rabbi Aaron Lcib Premislaner (died 1852) went to pay a visit 
to a neighboring Zaddik. This became known and some Hasidim 
went out on the highway to meet him. When he noticed them 
from afar, he speedily changed clothes with his driver, in order to 
avoid the undesired honor. His noble mien, however, betrayed 
him to the other Zaddik, who was one of the welcoming party. 
Therefore, while the others shook hands with the disguised driver, 
this Zaddik gave greeting to the real Rabbi. When asked how he 
had detected the deception, he replied with a laugh, "One crook 
cannot fool another." ^ 

The Premislaner told the following tale: "I went up to Heaven 
in a dream and stood at the Gates of Paradise in order to observe 
the procedure of the Heavenly Tribunal. A learned rabbi ap- 
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proachcd and wished to enter, 'Day and night,' he said 'I , h a-, 
«f \'"'y r ""'\ -1 *he A„ S d 'We wm'J^ 

whether your study was for its own sake or whether it was a m h 
of profession, or for the sake of honors.' ter 

, “;" R J 1 *» *^ e r n kee pe r drew near. *1 kept an open door/said he 
fwl c,1;ir ^‘ CVtr y poor man who came to niyi nn ’ 

Ihe Heavenly Portals were opened to him without further in 
vestigation. r ln ' 

I then said to myself: If charity opens the Gates of Paradise 
whether it he practiced for its own sake or for honors I vowtn 
become a collector of funds for charity." 

A storekeeper complained to the Premishmcr that another man 
had opened a store near him ami was taking away his livelihood. 

he Rabbi answered: “Did yon ever notice that when a horse is 
ltd to a pool of water to drink, he stamps his hoof in the water?” 

"Yes,” said the man. 

I he reason is as follows,"' continued the Rabbi. "When the 
horse lowers his head to drink, he secs his shadow. He imagines 
that another horse is also thinking, ami fearing there will not be 
sufficient'water for both, he tries to chase away the other horse. In 
reality, he is afraid of his shadow, and there is plenty of water for 
many horses. \ on, likewise, are afraid of an imaginary foe. God's 
abundance Hows like a river, and there is enough for all.” 


SAYINC;** U1-" TH K SOI’ ,S It 1T ZER 

Said the Ropshitzer (died rK^.|): “To obtain a livelihood from 
a man is oftentimes like obtaining honey from a bee; it is accom¬ 
panied by a sting.” 

Tire Ropshitzer wished to test whether a certain man, reputed 
to hist from Sabbath to Sabbath, and to spend all day in the syna¬ 
gogue, was* truly pious or just merely a hypocrite. He ordered some 
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boys to annoy him, and then went to the synagogue and called 
out to them: “Why do you harass a man who fasts on Mondays 
and Thursdays?” 

The man turned to him and said: “Have you not heard that I 
fast from Sabbath to Sabbath?” 

The Ropshitzer then knew the man was indeed a hypocrite. 


Said the Ropshitzer: “Who is a sage? ‘One who knows his 
place/ say our Sages (Pirlce Abot, 6:6). I shall paraphrase it: ‘Who 
is a sage? One who makes his place known.' A town becomes 
known throughout the entire world by the presence within it of 
an illustrious sage. 

Said the Ropshitzer: “I was once loath to accept a rabbinical 
post, inasmuch as I believed I would be compelled to resort to 
flattery. I despise flattery. Then I observed that everyone must 
practice flattery, whether he be tailor, shoemaker, or storekeeper. 
Hence, I said to myself: ‘Since flattery is an unavoidable and uni¬ 
versal necessity, I may as well become a rabbi/ " 

* 

A confirmed sinner visited the Ropshitzer, saying he had been 
sent by an erring friend who was too shy to come himself. His 
friend had committed certain offenses, and he desired to leam the 
appropriate means of repentance. The Rabbi at once divined that 
the visitor was himself the sinner, and said: “What a foolish person 
is your friendl Could he not have come himself to me, and pre¬ 
tended that the sinner is a friend?” 


SAYINGS OF THE KOBRINEB. 

A villager lamented to the Kobriner (died 1857) that his evil 
desires constantly overcame him and caused him to fall into trans¬ 
gression. 
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“Do you ride a horse?" the Rabbi inquired. 

“Yes,” answered the villager. 

“What do you do if you happen to fall off?” 

"I mount again,” said the villager. 

"Well, imagine the Evil Impulse to be the horse, 
the Rabbi. "If you fall, mount again. Eventually you 
it.” 71 


remarked 
will master 


Said the Kobriner: “When a man suffers tribulation hesWa 
not say: This is evil; for the I*rd sends no evil. He sh^ 

*ay: I am undergoing a bitter experience.' It is like a bitter medi 
cine which a physician prescribes in order to cure the patient.” 


The Kobriner commented upon Psalm io:io: "He crouched 
heboweth down, and the helpless fall into his mighty claws.” In 
explanation he told the following fable: 

"An old mouses sent out her sou to search for food, but warned 
mu to be careful of the enemy. The young mouse met a rooster 
and hastened hade to his mother in great terror. He described the 
enemy as a haughty being with an upstanding red comb. 'He is no 

C,1 ^ l 7° f0l,r V s:lkl tl,c oW «tnt her son out again. 

Ihis timc he met a turkey, and was still more frightened. ‘0 
Mother; he said, panting, 'I saw a great puffed-up being with a 
deadly look, ready to kill.' 

" 'Neither is he our enemy; replied the mother. ‘Our enemy 
keeps his head down like an exceedingly humble person; he is 
smooth and soft-spoken, friendly in appearance, and acts as if he 
were a very kind creature. If you meet him, bewarel' ” 


savin os or Tin: kotzkeb 

Said the Kobshcr (died "Take care of your own soul and 

of another man's body, not of your own body and of another man’s 
soul. 



Hasidic Tales and Teachings 589 

An ignorant villager, having heard it is a good religious deed 
to eat and drink on the day before the Atonement Fast, drank 
himself into a stupor. He awoke late at night, too late for the 
evening services. Not knowing the prayers by heart, he devised a 
plan. He repeated the letters of the alphabet over and over, be¬ 
seeching the Almighty to arrange them into the proper words of 
prayer. The following day he attended the synagogue of the 
Kotzker and confessed his transgression. Whereupon the Zaddik 
declared: “Your prayer was more acceptable than mine because 
you uttered it with the entire devotion of your heart.” 

Said the Kotzker: “There are three ways in which a man can go 
about performing a good deed. If he says: ‘I shall do it soon, the 
way is poor. If he says: 'I am ready to do it now,' the way is of 
average quality. If he says; ‘I am doing it,’ the way is praiseworthy." 

V 

The Kotzker Rebbe also said: “Death is merely moving from 
one home to another. If we are wise, we will make the latter the 
more beautiful home.” 


SAYINGS OF THE GERER 

Rabbi Isaac Meyer of Ger (died 1866) lost every one of his 
thirteen sons. When the youngest died, the mother refused to be 
comforted. Her husband said to her: “Our sons have not died in 
vain. If a misfortune like ours should happen to another man, he 
will remember that we lost thirteen holy sons, and he will not fed 
angry against the Lord.” 

W 

A Hasid complained to the Geter that he kept forgetting what 
he learned. 

“Do you forget to place the spoon with food into your mouth?” 
asked the holy one. 
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“No, because I cannot live without food/’ was the reply 

“Neither can you live without learning. Remember this 
you will not forget" 

V 

Said the Gerer: If a man has fear of anything except the 
Creator, he is in some degree an idolater. For to fear is to worship 
the thing feared; and worship may he offered to the Lord alone ” 

V 

The Gerer also said: “Many of us possess less fear of a trans¬ 
gression than of a fly. When a fly alights upon Lis, we at least take 
the trouble to brush it away. Likewise, many of us possess less will¬ 
ingness to perform a commandment than to obtain a small coin. 
If we see a small coin on the ground, we take the trouble to bend 
over and pick i t up,” 

* 

A young man was asked by the (iercr if be had learned Torah. 
“Just a little/' replied the youth. 

“That is all anyone ever has learned of the Torah/’ was the 
Rabbi’s answer. 


SAVIN os or nrilKR zaddikim 

_ The Pulnocr Rcbbe (died 17G, ) .said: “Jews arc likened in the 
lorali to sand. Knelt particle of sand is distinct, and only through 
fire do they become fused into glass. Likewise the Israelites are 
usually divided among themselves, and it requires calamities to 
unite them/' 

I lie Mez.erity.er (died >77:) said: “Let no one be discouraged 
by violent opposition. Brigands attack the one who carries jewels 
on his person, not the one who drives a wagonload of manure. Like 
the carrier of gems, we must be prepared to repel our assailants,” 
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Jacob Krantz, the great maggid (evangelist) of Dubno (died 
1804), was famed for liis parables. Arriving in a certain town one 
day, he stopped at the house of a rich man. 

"Peace to you!” the host greeted him. “Sit down and tell me a 
good parable.” 

“With pleasure,” replied the preacher. “A poor man once 
brought home a goat which he had purchased at a fair, and his 
wife immediately began to try to milk it. Of course, she could not 
get out a drop. ‘Poohf she cried. ‘This animal cannot be a goat. 
There is no milk in her,’ To which her husband replied: 'You are 
wrong, my beloved. It is a goat, and there is milk in her. But she 
has come a long distance, and is tired and hungry and thirsty. Sup¬ 
ply her needs, and let her rest overnight, and you will see-tomor¬ 
row she will give plenty of milk.’ ” 

¥ 

The Hasidim came to Rabbi Phineas of Frankfort (died 1805) 
with this question: “Master, who, if anyone, is to study Mai- 
monidcs’ Guide for the Perplexed?” 

The Master replied: “Know that the Guide is like an apothe¬ 
cary’s shop. The chemist dwelling within prepares many useful 
remedies, for many ills, being licensed as a man of skill. But he 
who has no learning of remedies and diseases, let him beware how 
he meddles with the contents of the shop. The smallest error may 
kill a man. The least want of precaution may involve grievous 
punishment, and any mistake entails loss of reputation.” 

V 

A terrible famine once occurred in the Ukraine and the poor 
could buy no bread. Ten disciples assembled at the home of the 
“Spoler Grandfather” (died 1811) for a session of the Rabbinical 
Court. The Spoler said to them: 

“I have a case in judgment against the Lord. According to 
rabbinical law, a master who buys a Jewish serf for a designated 
time [six years or up to the Jubilee year] must support not only 
him but also his family. Now the Lord bought us in Egypt as his 
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serfs, since He says: ‘For to Me are the sons of Israel serfs ' and 
the Prophet Iv/ckid declared that even in Exile, Israel is the slav 
of God. Therefore, () Lord, I ask that Tliou abide by the Law and 
support Thv serfs with their families." 

The ten judges rendered judgment in favor of the Spoler Rabbi 
In a few days a large shipment of grain arrived from Siberia, and 
bread could be bought by the poor. 

The Rimanover (died lSr^l dreamed that he ascended to 
Heaven and heard an angel pleading with the Uird to grant Israel 
wealth, saying: "Behold how pious they are in poverty! Give unto 
them riches, and they will Ire many times as pious.” 

The Rabbi inquired the name of the angel. The reply was: "He 
is called Satan." 

lire Rabbi then exclaimed: "Leave us in poverty, 0 Lord 
Safeguard us from the favors of Satan.” 

* 

The Kariver (died i.Si Vi said: "Do not hate your erring brother 
on the ground that you have not erred like him. Had he possessed 
your nature, he might not have Mimed, and had you possessed his 
nature, you might have been the sinner, A man's transgressions 
depend not entirely upon his free choice, but oftentimes upon 
many other circumstances," 

Said the Bershider (died 1K16}: "It is not easy to repent of the 
sin of melancholy. When a man begins to repent of it, lie falls 
into deeper melancholy because he realises that he lias sinned.” 

Said the Radviller (died 1825): "'rhe commandment: 'Thou 
shak not covet,’ is placed at the end of the Decalogue because he 
who has observed this commandment is certain to have observed 
all those which precede it. But he who has not sufficient self- 
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discipline to fulfill this prohibition against coveting must com¬ 
mence anew with the first commandment which is belief in the 
justice of God. For had he sincerely believed in God, he would 
not be covetous of that which God had allotted as die share of 
others.” 

The Strclisker (died 1826) was asked: “Why is it that the 
Zaddikim formerly were contented with small donations whereas 
the present-day Zaddikim ask for large donations?" 

He answered: “Because a natural rose is cheaper than an arti¬ 
ficial one.” 

Rabbi Noah Lekhivitzer (died 1835) said: “Man is often called 
‘a small world.’ This title is to be explained as follows: If a man is 
small in his own eyes, he is indeed a ‘world.’ But if a man is ‘a 
world’ in his own eyes, then he is indeed small.” 

He also said: “To worry is a sin. Only one sort of worry is per¬ 
missible: to worry because one worries.” 

Rabbi Leib Dummies of Lantzut (died 1834) was a wealthy 
merchant, and very learned in the Torah. It happened that he 
lost his money and was reduced to poverty. Rabbi Leib paid no 
heed to this calamity and continued his studies. His wife inquired: 
“How is it possible for you not to show the least anxiety?” 

The Rabbi answered: “The Lord gave me a brain which thinks 
rapidly. The worrying which another would do in a year, I have 
done in a moment.” 

V 

Rabbi Mordecai of Tzernobil (died 1837) said: “If you wish 
to acquire the habit of truthfulness, make it a point when you 
catch yourself telling a falsehood to say unashamedly: T have just 
been guilty of a lie.’ In this manner you will speedily discipline your 
tnntme.” 
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Hie Stretiner (died iS.pf) declared: "We say: ‘And mayest 
111 on assemble the dispersed as one assembles grainstalks,’ Wliy do 
we not say: 'as one assembles pearls?’ The reason is this: whence 
gather assembled pearls, we cleanse them of all impurities and 
select only those that me pure. I lad we therefore said, 'Assembleus 
as pearls out of the Dispersion/ it would imply that we asked only 
for the Redemption of the pure Zaddikim. But lie who gathers 
grainstalks does so with hay clinging to them. We likewise peti¬ 
tion that we may all be redeemed—the ears of grain with the hay. 
stalks, the Zaddikim with the ordinary Jews.” 

Rabbi Mendel Libavitzer (died 1866) was accustomed to re¬ 
strain an angry rebuke until he had searched through the Shulhan 
Aruk to learn whether anger is permissible in that particular in¬ 
stance. But how much genuine anger could lie feel after searching 
all through that great tome? 

* 

The Tzupenester (died 1869) found his Hasidim playing 
checkers. He said: "You may learn much wisdom from the rules 
of this game. You surrender one in order to capture two. You may 
not make two moves at one time. You must: move up, but not 
down. When you reach the top, you may move as you like.” 

Rabbi Henoeli of Alexandar (died 1870) once said: “The real 
exile of Israel in Egypt was that they had learned to endure it.” 

V 

The Amshinover (died 1877) said: "To sin against a fellow- 
man is worse than to sin against the Creator. The man you harmed 
may have gone to an unknown plate, and you may lose the op¬ 
portunity to beg his forgiveness. The Lord, however, is every¬ 
where and you can always find Him when you seek Him,” 
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TheSlonimer (died 1884) related the following story: “ACom- 
mander-in-Chief received a message telling him that his main line 
of defense had been broken by the enemy. He was greatly dis¬ 
tressed and his emotions showed plainly on his countenance. His 
wife heard the nature of the message, and entering her husband’s 
room, she said: ‘I too at this moment have received tidings, 
and worse than yours.' 

" 'And what are they?’ inquired the Commander with agitation. 

“ 'I have read discouragement on your face,' replied the wife. 
'Loss of courage is worse than loss of an army.’ ” 

The Gastininer (died 1888) made it a rule for himself never to 
express his displeasure with anyone on the same day that he was 
offended by that person. On the morrow he would say to the 
man: “I was displeased with you yesterday.” 

* 

The Brisker (died 1892) remarked concerning a certain philan¬ 
thropist who was known as an enthusiastic contributor to every 
charity: "He is a most admirable man, but he possesses one fault. 
He enjoys almsgiving so much that he desires people should always 
he in need, in order that he may aid them.” 

V 

Tire Tzartkover (died 1903) failed to preach for a long time. He 
was asked his reason and replied: "There are seventy ways of re¬ 
citing the Torah. One of them is through silence.” 

A Hasid heard much regarding the renown of Rabbi Israel Meir 
ha-Cohcn, the Radiner (died 1933), and asked one of the latter's 
followers: "Is it true that your Zaddik performs miracles?” 

The other answered: "You deem it a miracle when God does 
the will of your Zaddik. We, however, deem it a miracle if it can 
be truthfully asserted that our Zaddik does God’s will.” 
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ANONYMOUS HASIDIC vSAYINGS 

False friends are like migratory birds; they fly away in cold 
weather. 

One who thinks lie can live without others is mistaken. One 
who thinks others cannot live without him is more mistaken. 

One who believes that anything can be accomplished by money 
is likely to do anything for money. 

While pursuing happiness we are in flight from contentment. 

It is easier Lo abandon evil traits today than tomorrow. 

Want makes people better; luck makes them worse. 

For the unlearned, old age is winter; for the learned, it is the 
season of the harvest. 

Fear of a misfortune is worse than the misfortune. 

Teach your children in youth, and they will not teach you in 
your old age. 

A Jew came to a Rabbi and said: "I encounter prejudice every¬ 
where and therefore am thinking of becoming baptized. What dif¬ 
ference would this make in me, seeing that f will not believe in 
Christianity?'' 

The Rabbi replied: "Von know that the Bible likens Jews to 
sand. As long as sand is dry, it is sand, but the moment water is 
poured, over it, what happens? It becomes mud.” 

¥ 

Woe to him whom nobody likes; hut beware of him whom 
everybody likes. 

Man .should be master of his will and slave of his conscience. 

Fear only two: Cod and the man who has no fear of God. 

One who looks for a friend without faults will have none. 

Fear the one who fears you. 

One who has confidence in himself gains the confidence of 
others. 
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One who cannot survive bad times cannot see good times. 

Let us be like the lines leading to the central point of the circle: 
all come to one point and unite there. But let us not be like the 
parallel lines which are always separate. 

A Zaddik was asked: “Why is it that the pious man seems less 
eager to persuade others to become virtuous than the impious man 
to gain companions in wickedness?” 

He replied: "The man of piety walks in light and is not afraid 
to walk alone, whereas the man of impiety walks in darkness and is 
anxious for company.” 

A king visited a prison and talked to the prisoners. Each asserted 
his innocence, except one who admitted lie was a thief. “Throw 
this scoundrel out,” exclaimed the king. “He will corrupt the inno¬ 
cents.” 

V 

There are two kinds of readers of serious books. One is like the 
man who squeezes wine grapes with his fingertips. He secures only 
the watery juice from the ends of the grapes, and, inasmuch as it 
does not ferment, he complains that the grapes are poor. This 
type of reader glances hurriedly at the pages of a volume and finds 
no merit in the writings. 

The other kind of reader is like the man who squeezes out the 
full juice from the grapes. It ferments and turns into pleasing wine. 
This type of reader delves deeply into the words he is reading, 
and finds delight in the thoughts they convey. 

V 

A Hasid asked a Talmudistic rabbi why he lived in great luxury. 
The other replied: “We arc told in the Talmud (Berakot, 57) 
that a fine dwelling, fine clothes, and a beautiful wife broaden a 
man’s understanding, and I need all the understanding I can 
acquire to serve my Master fitly.” 





















INTRODUCTION 


So far as the Jews were concerned, the Middle Ages lasted until near 
the close of the eigh teenth century. As late as 1 790 there was not a land 
in all of Europe where they enjoyed political equality; and even long 
after that date there were many in which they were denied the most 
elementary social rights. As a result, they were slow to abandon the 
wall of tradition and moat of mysticism which had kept them inwardly 
secure throughout the medieval night. 

But once outward oppression began to wane, inward security ceased 
to seem so urgent; and then a break with the past became inevitable. 
No sooner were the ghetto walls torn down than the ghetto fears began 
to dwindle, and more and more Jews rushed to fling themselves into 
the life of their neighbors. Now that the vicious cycle of exclusion and 
seclusion seemed broken at last, the deepest hunger in Israel seemed 
to be for assimilation . First it was for assimilation in merely external 
ways: in speech, costume, deportment, and so forth. This, however, 
only whetted the appetite for profounder changes, and soon the Jews 
were assimilating inwardly. An increasing number of them began to 
identify themselves so completely with the culture of the lands they 
lived in that they ceased to be Jews save in name alone, In all essential 
respects, hi their convictions as well as their vocations, in their loyalties 
no less than their prejudices, they became children not of Israel but of 
the world. 

That is why this section is not many times its present length. Most of 
the Jewish notables of the past century and a half had to be left out 
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CONVICTIONS OF 
M O S K S M ENDELSSOHN 


The modern era in Jewish life may he said to begin with this ex¬ 
traordinary' man. Horn a hunchback in the ghetto of a provincial Ger¬ 
man town, Moses Mendelssohn (1729-1786) lived to triumph over 
poverty, sickness, and discrimination, and emerge one of the most 
honored and influential sages of his day. Learned Gentiles called him 
a "second Plato,” and his own people proclaimed him—after Mai- 
monides—the "third Moses'.” The following passages are taken from his 
epoch-making “treatise 011 ecclesiastical authority and Judaism” en¬ 
titled jkuusat-km (Berlin, 1765), in which he dared to make the first 
lucid and outspoken plea for the separation of Church and State in 
Germany. The work was widely translated and aroused sharp con¬ 
troversy throughout Europe. Emanuel Kant hailed it “an irrefutable 
book . . . die proclamation of a great reform destined to affect not 
alone [/ewry] but all peoples.” 1 


TII K IDKAI, GOVERNMENT 

"Which form of government is the best?” is a question which 
has hitherto been answered in many different ways, seemingly all 

1 Jerusalem, translated from the German by M. Samuels (London, 1838), pp. 17- 
23,101, 170-173. 
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equally correct. The fact, however, is: it is too indefinite a ques¬ 
tion, nearly as much so as another of the same sort in medicine, 
viz., “Which kind of food is wholesomcs t?" Every constitution, 
every climalc, every age, sex, profession, etc., requires a different 
answer. And so docs our politico-philosophical problem. For every 
people, for every stage of civilization at which that people lias 
arrived, another form of government may he the best. Many 
despotically-ruled nations would feel very miserable were they left 
to govern themselves; and so would high-spirited republicans if 
subjected to a monarch. Nay, many a nation, as improvements, 
general habits and principles undergo changes in it, will change 
also its form of government, and, in a course of ages, run the whole 
round from anarchy to absolutism in all their shades and modifica¬ 
tions, and yet he found to have all along chosen the form of gov¬ 
ernment which was best for them under existing circumstances. 

But under every circumstance, and with every proviso, I think 
it an unerring standard of a good government, the more there is 
under it, wrought by morality and persuasions, and accordingly, 
the more tire people are governed by education itself. In other 
words, the more opportunity there is given the citizen to see 
evidently that lie foregoes some of his rights for the public good 
only; that he sacrifices part of his own interest to beneficence 
only: and that therefore he gains on the one side as much by acts 
of beneficence as, on the other, he loses hv sacrifices. Nay, that by 
.sacrificing he even profits in inward happiness, because it enhances 
the merit and dignity of the action, and, therefore, also increases 
the true perfection of the beneficent himself. So it is, for instance, 
not advisable for the state to charge itself with all offices of phil¬ 
anthropy, not even the distributing of charity excepted, and con¬ 
vert them into public establishments. Man feels his own worth 
when he is acting liberally; when it is obvious to him that by his 
gift lie alleviates the distress of a fellow-creature; that is, when he 
gives because be pleases; but when he gives because he must, he 
feels only his fetters. 

It ought therefore to he the chief endeavor of the state to govern 
mankind by morals and persuasions. Now there is no other way 
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of improving men's principles, and by means of them also their 
morals, but convict ion. Laws will lint alter persuasions. Arbitrary 
punishments or rewards generate no maxims, nor do they improve 
morals. Fear and hope arc no critcrions of truth. Knowledge, 
reasoning, convictions, they alone bring forth principles which’ 
through credit and example, may pass into manner. 


THE OFFICE OF RELIGION 

Religion must step in to assist the state, and the church become 
the supporter of civil happiness. It behooves her to convince the 
people, in the most emphatic manner, of the truth of noble'senti- 
ments and persuasions; to show them that the duties to man are 
also duties to God, the transgressing of which is itself the greatest 
misery; that serving one’s country is tine religion; probity and 
justice the commandment: of God; charity His most holy will; and 
that a right knowledge of the Creator will not let misanthropy 
harbor long in the creature's heart. To teach this is the office, duty, 
and vocat ion of the Church; to preach it, the office, duty, and voca¬ 
tion of her ministers. Ilow could it ever have entered men’s 
thoughts to let the Church teach and her ministers preach quite 
the reverse? 

But when the character of a people, the stage of civilization at 
which it has arrived, a population swelled along with its national 
prosperity, multiplied relations and alliances, overgrown luxury, 
and other causes render it impossible to govern it by persuasions 
only, the state has recourse to public institutions, compulsory 
laws, punishment of crime, and reward of virtue. If a citizen will 
not come forward in the defense of the country from an inward 
feeling of his duty, let him be either allured by rewards or com¬ 
pelled by force. If people have no longer a sense of the intrinsic 
value of justice; if they no longer acknowledge that uprightness of 
life and dealing is true happiness, let injustice be corrected; let 
fraud be punished. 
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In this manner, it is true, the state gains the object of society 
only by half. External motives do not render him happy on whom 
they do nevertheless act. lie who cschcwctli fraud from love of 
honesty is far happier than he who only dreads the arbitrary penalty 
which the state attaches to fraud; but to his fellow-man it is of 
little consequence from what motives evildoing is refrained, or 
by what means his rights and properly are secured to him. The 
country is defended all the same, whether the citizen fight for it 
from patriotism, or from fear of positive punishment; although 
the citizen himself is happy in the former case, and unhappy in 
the latter. If the internal happiness of society cannot be entirely 
preserved, at least external peace and security must, at any rate, 
be enforced. 

Accordingly, the state is, if need be, contented with dead works, 
with services without spirit, with consonance of action without 
consonance of thought. Even lie who thinks nothing of laws must 
do as the law bids, when ouce it has been sanctioned. The in¬ 
dividual citizen may he allowed the privilege of judging of the 
laws, but not that of acting up to Ids judgment; for, as a member 
of society, lie was obliged to surrender that right, because without 
such surrender a social compact would be a chimera. Not so 
religion 1 

Religion knows of no actions without persuasion, of no works 
without spirit, of no consonance of acting without consonance of 
thought. Religious observances without: religious thoughts are 
idle hoys’ play and no worship; this, as such, must, therefore, pro¬ 
ceed from the spirit, and can neither be purchased by rewards nor 
enforced by punishments. But from civil actions also religion with¬ 
draws its auspices, so far as they are not produced by principle 
but by authority. Nor has the state to expect any further co-opera¬ 
tion of religion when it cannot act otherwise than by rewards and 
punishments; for when that is the case, the duties toward God 
cease to be of any consideration; and the relations between man 
and his creator have no effect. All the help religion can then lend 
the state consists in teaching and comforting. It instills, by its 
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divine lessons, into the citizen, principles tending to public utility; 
and, with its superhuman consolations, supports the malefactor 
doomed to die for the public good. 


CIM'RCH VS. STATE 

There appears an essential difference between the state and 
religion. 'Hie stale dictates and coerces; religion teaches and per¬ 
suades. The state enacts laws; religion gives commandments. The 
state is armed with physical force, and makes use of it if need be; 
thcforecof religion is loveand benevolence. The former renounces 
the undutiful, and thrusts him out; the latter receives him in its 
bosom, and yet. in the last moments of his present life, tries, not 
quite unavailiuglv, to instruct, or, at least, to console him. In one 
word: civil society, as a moral entity, may have compulsory power; 
nay, was actually invested with it by the social compact; religious 
society lays no claim to it; nor can all the compacts in the world 
confer it on it. The state possesses perfect rights; the church only 
imperfect rights. . . . 


OF IIOMAN PROGRESS 

In respect to the human race at large, you do not perceive a 
constant progress of improvement that looks as if approaching 
nearcrand nearer to perfection. On the contrary, we see the human 
race, as a whole, subject to slight side swings; and it never yet made 
some steps forward hut wlrat it did, soon after, slide back again 
into its previous station, with double the celerity. Most nations of 
the earth pass many ages in the same degree of civilization, in the 
same crepuxculous light, which appears much too dim to our 
spoiled eyes. Now and then, a particle of the grand mass will 
kindle, become a bright star, and run through an orbit which, 
now after a longer, now after a shorter period, brings it back again 
to its standstill, or sets it down at no great distance from it. Man 
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goes on; but mankind is constantly swinging to and fro, within 
fixed boundaries; but, considered as a whole, retains, at all periods 
of time, about the same degree of morality, the same quantity of 
religion and irrcligion, of virtue and viee, of happiness and misery; 
the same result, when the same is taken into account against the 
same; of all the good and evil as much as was required for the 
transit of individual man, in order that they might be trained here 
on earth, and approach as near to perfection as was allotted and ap¬ 
pointed to every one of them. 


ON 1 'RKKfiOM OF CONSCIENCE 

Brethren, if it be genuine piety you arc aiming at, let us not 
feign uniformity when variety is, evidently, the design and end of 
Providence, None of us feels and thinks exactly alike with his 
fellow-iuan; then wherefore impose upon one another by de¬ 
ceiving words? We are, alas, prone enough to do so, in our or¬ 
dinary transactions, in our general conversation, comparatively of 
no material importance; but wherefore also in things involving our 
spiritual and temporal welfare, and constituting the whole pur¬ 
pose of our creation? God has not stamped on every man apcculiar 
countenance for nothing: why, then, should we, in the most 
solemn concerns of life, render ourselves unknown to one another, 
by disguise? Is not this resisting Providence so far as with us lies? 
Is it not frustrating the designs of creation, if it were possible, and 
purposely acting against our vocation and destiny, both in this 
life and that to come? 

Regents of the earth, if an insignificant fellow-inhabitant of it 
may be allowed to lift up his voice unto ye, 0 listen not to the 
counselors who, in smooth words, would misguide you to so perni¬ 
cious an undertaking. They are cither blind themselves and cannot 
see the enemy of mankind lurking in ambush, or they want to 
blind you. If you hearken to than, our brightest jewel, freedom of 
conscience, is lost. For your happiness’ sake, and for ours, religious 
union is not toleration; it is diametrically opposite to it. For your 
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"happiness sake, and for ours, lend not your powerful authority to 
the converting into a law any immutable truth , without which 
civil happiness may very well subsist; to the forming into a public 
ordinance any theological thesis, of no importance to the state. 
Be strict as to the life and conduct of men; make that amenable 
to a tribunal of wise laws; and leave thinking and speaking to us 
just as it was given us, as an unalienable heirloom; as we were in' 
vested with it, as an unalterable right, by our universal father 
If, perhaps, the connection of privilege with opinion be’too 
prescriptive, and the time have not yet arrived to do away with it 
altogether, at least endeavor to mitigate, as lies with you, its dele¬ 
terious influence, and to put wise bounds to prejudices now grown 
too superannuated ; 1 at least pave, for happier posterity, tire way 

to that height of civilization, to that universal forbearance amongst 

men, after which reason is still panting in vain. Reward and punish 
no doctrine; hold out no allurement or bribe for the adoption of 
theological opinions. Let everyone who does not disturb public 
happiness, who is obedient to the civil government, who acts 
righteously toward you, and toward bis fellow-countrymen, be 
allowed to speak as he thinks, to pray to God after his own fashion, 
or after that of his forefathers, and to seek eternal salvation where 
he thinks he may find it. Suffer no one to be a searcher of hearts, 
and a judge of opinions in your states; suffer no one to assume a 
right which the Omniscient has reserved to himself. “As long as 
we are rendering unto Caesar the things which are Caesar's, render 
ye, yourselves, unto God the things which are Cod’s. Love truth! 
Love peace? 


•J'ejcgttt to hcaralut tl«: (Soapm «f the United States (1785) harp on the 
oldstnng, by talking ot tin tatahluhcd religion. 
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H li INRI C II II E I N E 


Ilcinrich Heine the great German lyric poet and essay¬ 

ist, belongs in this anthology because It is career and temper were so 
profoundly influenced by his Jewish background. Reared in a day 
when the emancipation of his people .seemed assured, lie lived to see 
that promise balked by lingering prejudice anti political reaction, and 
the disillusionment left its mark on all his work, lie was a most tragic 
example of the maladjusted modem Jew, for though of Israel, he was 
no longer in it, and though already in the world, he could not feel 
himself of it. He belonged nowhere, and the consequent frustration 
helped to make him one* of the supremely embittered geniuses of our 
era. 

He is chiefly remembered today for his lyric poems, many of which 
have won a permanent place in the world's treasury of great literature. 
During his own lifetime, however, he was almost more renowned for 
his prose writings, which were as brilliantly p/irased as they were pas¬ 
sionately felt. A horn iconoclast, and an instinctive hater of injustice 
and tyranny, he became the tenor of the German reactionaries, and 
the inspiration of liberals throughout the world. The first is still true, 
as witness the fury with which the Nazis have burned his books and 
tried to blot out his memory. 5>o is the second, for Heine’s prose writings 
continue to he widely read. 1 

1 The following selections are taken in part from iny biography entitled That Man 
Ikine (Macmillan, New York. 1917). amt fur the rest from Hermann Kestens 
anthology, Heinrich Heine —Work's of Prose (L. B. Fischer, New York, 1943). 
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WHEN GERMANY GOES BERSERK 1 , 

Some day there will awake that fighting folly found among the 
ancient Germans, the folly that fights neither to kill ncpr to con¬ 
quer, but simply to fight. Christianity has—and that is its fairest 
merit—somewhat mitigated that brutal German lust for battle. 
But it could not destroy it; and once the taming talisman, the 
Cross, is broken, the savagery of the old battlers will flare up again, 
the insane Berserk rage of which Nordic bards have so much to 
say and sing. That talisman is brittle. The day will come when it 
will pitiably collapse. Then the old stone gods will rise from for¬ 
gotten rubble and rub the dust of a thousand years from their 
eyes; and Thor will leap up and with his giant hammer start smash¬ 
ing Gothic cathedrals. . . . 

Then when you hear the rumble and clatter—beware. . , . 
Don’t smile at the visionary who expects the same revolution in 
the material world which has taken place in the realm of the 
spirit. The thought precedes the act, as lightning precedes thunder. 
True, our German thunder is a German too, and not very dex¬ 
terous; it comes rolling up pretty slowly, but come it will—and 
when you hear a crash as nothing ever crashed in world history, 
you’ll know that the German thunder has finally hit the mark. 
At that sound the eagles will fall dead from the sky and the lions 
in the farthest desert of Africa will pull in their tails and slink away 
into their royal caves. A play will be performed in Germany that 
will make the French Revolution seem like a harmless idyll in 
comparison. Now, of course, all is rather quiet. And if one or the 
other over there acts a little frisky, don't think these will soon 
appear as the real actors. They are the little dogs that run about 
the empty arena barking and snapping at each other, before the 
hour strikes and the host of gladiators arrive who shall fight for 
life or death. 

1 This is a passage from Heine’s Religion and Philosophy in Germany, published 
in 1834. Read in the light of what has happened since the advent of Hitler, it 
seems almost uncannily prophetic. 
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And the hour will come. As on the tiers of an amphitheater, the 
nations will range round Germany to watch the great games. I 
warn you, Frenchmen, keep very quiet then, and above all do 
not applaud. We might easily misunderstand that and hush you 
somewhat roughly in our impolite way; if in the past, in our 
servile sullenness, we were sometimes able to worst you, we could 
do it far better in the young elation of being drunk with freedom. 
You know yourselves what one can do in such a state—and you 
are no longer in it. Beware! I wish you well; that is why I tell you 
the bitter troth. You have more to fear from a ''liberated” Ger¬ 
many than from the whole I loly Alliance with all its Croats and 
Cossacks. . . . We forget nothing. Yon see, if once we feci the 
urge to come to grips with you wc shall not lack valid reasons. In 
any case, 1 advise you to stay on guard. No matter what happens 
in Germany, whether the Crown Prince of Prussia comes to 
power or Doctor Wirth, keep your powder dry and remain quietly 
at your posts, rifle on arm. I wish you well, and it almost frightened 
me recently to hear that your Ministers were planning to disarm 
France. 

Being born classicists, despite your present romanticism, you 
know Olympus. Among the naked gods and goddesses there, 
making merry over nectar and ambrosia, you see one who even 
amid such joy and sport always wears armor, and goes with helmet 
on head and spear in hand. 

It is the Goddess of Wisdom. 


ON THE COMING OP COMMUNISM 

I confess frankly that Communism, which is so inimical to all 
my interests and inclinations, yet exerts a magic influence over 
my soul. . . . Two voices move me in its favor, two voices which 
will not be silenced, and which in their essence may be quite dia¬ 
bolical. The first is logic . . . and the second ... is hate—the 
hate which I feel for . . . the so-called Nationalist Party in Ger¬ 
many, ... I have detested and fought the latter all my life, and 
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now, as the sword falls from the hand of the dying man, I feel my¬ 
self consoled by the conviction that Communism . . . will give 
them the coup de grace. It will, however, be no blow with a club, 
but rather a crushing beneath a giant’s foot. Communism will 
tread on aristocracy as one treads on a vile toad. . . . Out of 
hatred for the champions of nationalism I could almost love those 
Communists. . . . Howl away, ye nationalists! The time will 
come when the fatal tread of the giant's foot will grind ye to dust! 
With this conviction I can calmly leave the world. ... 


ISRAEL AMONG THE NATIONS 

What we call today the proletarians' hate of the rich was once 
called hatred of the Jews. Indeed, the latter-barred from owning 
land and earning a livelihood by handicraft, and thus depending 
solely on trade and on the money business which the Church for¬ 
bade to true believers—were legally condemned to be rich, hated, 
and murdered. True, in those days such murders still bore a reli¬ 
gious cloak: it was said that one had to kill those who had killed 
Our Saviour. Oddi The very race that gave the world a God, whose 
entire life breathed only devotion to God, was decried as deicide! 
We saw the bloody parody of this madness at the outbreak of the 
revolution in San Domingo—where a Negro band, devastating the: 
plantations with fire and sword, was led by a black fanatic carrying 
a huge crucifix and screaming bloodthirstily: “The whites killed 
Christ, let us kill all the whites!’' 

To the Jews, to whom the world owes its God, it also owes His 
Divine Word, the Bible. They saved it out of the bankruptcy of 
the Roman Empire; and in the mad scuffles during the Migration 
of Peoples they preserved the cherished book, until Protestantism 
sought it out among them and translated the find into native 
languages and spread it throughout the,world. This circulation has 
borne the most blessed fruit, lasting until this day when the propa¬ 
ganda of the Bible Society fulfills a providential mission—more 
important, and in any case apt to have other results, than the pious 
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gentlemen of this British Christianity-exporting agency are dream¬ 
ing. Tliey mean to bring a small, narrow dogmatism to power, and 
to monopolize Heaven as they did the sea, to turn it into a 
dominion of the Church of England—and lo! without knowing it, 
they speed the downfall of all Protestant sects, all of which live 
by the Bible and must dissolve in any universal Biblicism. Tliey 
are promoting the great democracy where every man shall be not 
only king hut; bishop in the castle of his home; in distributing the 
Bible over the whole earth—in foisting it on all minkind, so to 
speak, by commercial tricks, smuggling or barter, and handing it 
over to the exegesis of individual reason—they arc founding the 
great empire of the spirit, the empire of religious feeling, of neigh¬ 
borly love, of purity, and of the true morality that cannot be taught 
with dogmatic formulas but by parables and examples, as are 
contained in the beautiful, holy book for the education of littleand 
big children: in the Bible. 

For the contemplative thinker it is a marvelous spectacle to 
regard countries where ever since the Reformation the Bible has 
exercised its formative influence on the natives, and marked their 
customs, ways of thought, and emotions with the stamp of the 
Palestinian life as it is manifested in both the Old and New Testa¬ 
ments. In the north of Europe and America-especially in the 
Scandinavian and Anglo-Saxon countries, in all Germanic and in 
some measure also in Celtic ones—Palestinism has permeated so 
far that one fancies himself to he among Jews. The Protestant 
Scots, for example—are they not Hebrews whose names are biblical 
throughout, whose very' cant has a somewhat Jcrusalemitic-Phari- 
saic ring, whose religion is a mere pork-eating Judaism? Tire same 
is true in many North German provinces and in Denmark; to say 
nothing of most of the new communities in the United States, 
where the life of the Old Testament is aped pedantically. There, 
it looks as if daguerreotyped; the contours are scrupulously correct 
but everything is gray upon gray, and the sunny colorful luster of 
the Promised Land is lacking. But some day the caricature will 
vanish; the genuine, imperishable and true—the morality of an¬ 
cient Judaism—will flourish as God-plcasingly in those lands as 
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once along Jordan and on the heights of Lebanon. One needs no 
psalms and camels to he good, and goodness is better than beauty. 

Perhaps it was not just because these nations were susceptible 
that they so easily took to the Jewish life, in customs and ways of 
thinking. Perhaps another cause of this phenomenon is to be 
found in the character of the Jewish people, which always had a 
strong affinity to the character of the Germanic and to some ex¬ 
tent also of the Celtic race. To me, Judea always seemed like a 
piece of the West that had got lost in the middle of the East. With 
its spiritualistic faith, its severe, chaste, even ascetic ways—in short, 
with its abstract inwardness—this land and its people always 
formed the strangest contrast to neighbor countries and peoples 
devoted to the most luxurious and voluptuous cults of nature, and 
to a life spent in baccliantic revels. Israel sat piously under its fig 
tree, sang the praises of the invisible God and practiced virtue and 
righteousness, while in the temples of Babel, Nineveh, Sidon and 
Tyre, those bloody and lascivious orgies were celebrated whose 
mere description still makes our hair stand on end. Considering 
these surroundings, we cannot marvel enough at Israel’s early, 
greatness. 

Of Israel’s love of freedom, while slavery was legal and thriving 
not in the vicinity alone but among all nations of antiquity, in¬ 
cluding the philosophical Greeks—of this love of freedom I will 
say nothing, so as not to compromise the Bible with the powers 
that be. Actually, there is no Socialist more terroristic than our 
Lord and Saviour; and in fact even Moses was such a Socialist, 
though as a practical man he only sought to remodel existing in¬ 
stitutions, particularly in regard to property. Instead of wrestling 
with the impossible, instead of hot-headedly decreeing the aboli¬ 
tion of property, Moses only strove for its moral reform. He sought 
to establish harmony between property and morality, the true law 
of reason, and effected it by introducing the "Year of Jubilee,” 
when every alienated heritage—always consisting of land, in an 
agricultural nation—reverted to the original owner, no matter in 
what way it had passed from his hands. . . . 

Moses did not want to abolish property. Rather, he wanted 
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everybody to own some, so that poverty should make of no man a 
serf with servile thoughts. Freedom always was the great emanci¬ 
pator’s final idea; it flames and breathes in all his laws on pauper¬ 
ism. Slavery itself he hated beyond measure, almost grimly, but 
lie could not quite destroy this inhumanity cither; it was still too 
deeply rooted in the life of that primitive age and he had to restrict 
himself to legal alleviation of the slaves’ fate, to making the pur¬ 
chase of their freedom easier and limiting the period of their 
service. If, however, a slave whom the law finally set free refused 
absolutely to leave his master's house, Moses ordered the incor¬ 
rigible servile wretch to be nailed by his ear to Hie house’s gatepost, 
and after this shameful exhibition he was condemned to servitude 
for life. 0 Moses, our teacher—Mosclie Rabbenu, august fighter 
against slavery—hand me hammer and nails, that I may nail our 
peaceful, black-red and-gold-livericd slaves by their long cars to 
the llrandenburger Gate! 

V 

"It used to amuse Ttnmie," Heine wrote, "when his enemies 
could find nothing worse to say of him than that he was a descend¬ 
ant of a race that once had filled the world with its glory, and, in 
spile of all its degradation, had never altogether lost its sanctity. 

, . , Indeed, the Jews are of the dough whereof the gods are 
kneaded. If today they are trampled under foot* tomorrow they 
are worshipped; while some of them creep about in the filthiest 
mire of commerce, others ascend to the highest peaks of humanity 
—for Golgotha is* not the only mountain on which a Jewish God 
has bled for the salvation of the world. The Jews arc the people of 
the spirit, and whenever they return to their spirit they are great, 
splendid, and put to shame and conquer their rude oppressors. . . . 
It is remarkable how striking arc the contrasts! While among the 
Jews there is to be found every possible caricature of vulgarity, 
there arc among them also the ideals of the purest humanity. Just 
as they once led the world into new paths of progress, so the world 
has perhaps still to look for leadership from them." 
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COKCEUNING THE MESSIAH 

0 dear, longingly-awaited Mcssialil Where is he now, where 
does he tarry? Is he yet unborn or has he kin hidden for a thousand 
years, awaiting the great, the right hour of deliverance? Is he old 
Barbarossa sitting asleep in his stone chair in the KyfEliaeuser, so 
long asleep that his white heard has grown through the stone table? 
Sometimes drowsily shaking his head, blinking with half-closed 
eyes, reaching for his sword in a dream—and sinking back into 
the heavy thousand-year sleep? 

No, it is not the Emperor Red-heard who will free Germany as 
the people believe—the German people, the sleepy, dreaming 
people who can imagine even their Messiah only in the shape of 
an old slecperl 

The Jews have a much better idea of their Messiah, and many 
years ago when I was in Poland and at Cracow met the great Rabbi 
Manassch hen Naphtali, I always listened with a glad open heart 
when he spoke of the Messiah. I have forgotten which book of 
the Talmud contains the details given me quite faithfully by the 
great Rabbi, and only the main features of his description of the 
Messiah are still in my memory. The Messiah, he said, was bom 
on the day when Jerusalem was destroyed by the villain, Titus 
Vespasian, and ever since he lias been living in the most beautiful 
palace in Heaven, surrounded by brightness and joy, wearing a 
crown upon his head just like a king—but his hands are fettered 
with golden chains! 

“What is the meaning of these golden chains?” I asked in amaze¬ 
ment. 

“They are necessary/’ replied the great Rabbi with a wise look 
and a deep sigh, "Without these fetters the Messiah, losing pa¬ 
tience, might suddenly plunge down arid start his work of deliver¬ 
ance too early, at the wrong time. He is no quiet sleepy-head. He 
is a handsome, very slender, but immensely strong man, thriving 
like youth itself; and he leads a very monotonous life. He spends 
the best part of the morning with the customary ptayers, or laugh- 
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ing und joking with his servants, angels in disguise who sing prettily 
and play the flute. Then he has his long hair combed, and is 
anointed with nard and dressed in his princely purple. All after¬ 
noon he studies the Cabala. 'Inward evening he sends for his old 
chancellor, another angel in disguise, as are the four strong coun¬ 
cillors who accompany him. Then the chancellor must read to his 
master, from a large book, what has happened each day. There are 
all sorts of stories at which the Messiah .smiles with pleasure, or 
shakes his head disapprovingly. But when lie hears how his people 
are abused below, begets most fearfully angry and cries out so that 
the heavens tremble “then the four strong councillors must hold 
back the enraged one lest he rush down to earth, and they truly 
would not overpower him if bis hands were not fettered with the 
golden chains. In the end they soothe him, with gentle reminders 
that the time, the true hour of salvation, is not yet come, and he 
sinks down on his couch and veils his face and weeps . , .” 

This was about what Manasseh hen Naphtali told me in Cra¬ 
cow, referring to the Talmud in witness of his credibility. I often 
had to think of his tales, especially in the most recent times, after 
the July Revolution. On the worst days I even thought I heard 
with my own ears a rattling as of golden chains, and then a des¬ 
perate sobbing. , . . 

Do not lose heart, beautiful Messiah, vnu who will save not 
only Israel, as the superstitious Jews' imagine, but all suffering 
humanity! Break not, you golden chains! Keep him fettered yet 
a little time, lest ho conic too soon, the redeeming King of the 
World. 


OBITr.ft DICTA 

But what is the great question of the age? It is Emancipation! 
Not merely the emancipation of the Irish, the Greeks, the Frank¬ 
furt Jews, the West-Iiuliuu Negroes, and other oppressed races, 
but the emancipation of the whole world . . . which now tears 
itself loose from the leading-strings of the privileged class, the 
aristocracy. 



The Words of Heinrich Heine 6ig 

The King of Prussia is a very religious man; he holds strongly to 
religion; he is a good Christian, firmly attached to the evangelical 
confession of faith; indeed, he has even written a liturgy and be¬ 
lieves in holy symbols. But, ah, I wish he believed instead in 
Jupiter, the Father of the Gods, who punishes perjury—perhaps 
then the King would give us that promised constitution. 


PERSONALIA 

It is true that I was once baptized, but I was never converted. 
It is extremely difficult for a Jew to be converted, for how can he 
bring himself to believe in the divinity of—another Jew? 

V 

Ah, gone is my yearning for rest. I know now what I will, what 
I shall, what I must do. ... I am the Son of the Revolution and 
I again take up the charmed weapons upon which my mother has 
breathed her magic words of blessing. . . . FlowersI FlowersI I 
will crown my head with flowers for the fight unto death. And my 
lyre, give me my lyre that I may sing a battle-song. . . . Words 
like flaming stars that shoot from the heavens to burn palaces and 
illumine hovels . . . words like bright javelins, that go whizzing 
up to the seventh heaven and smite the pious hypocrites who have 
crept into the Holy of Holies. . . . I am all joy and song, all sword 
and flame I 

V 


Perhaps you are correct, and I am only a Don Quixote; and the 
reading of all manner of strange hooks has turned my head, even 
as that of La Mancha was turned. . . . (But) he desired to re¬ 
store decaying chivalry, while I, on the contrary, would utterly 
destroy all that is left over from those days. . . . My colleague 
regarded windmills as giants; I, however, see in the giants of the 
day only noisy windmills. . . . Fie took beggars’ pot-houses for 
castles, ass-drivers for cavaliers, stable-girls for court-ladies; but I 
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ANECOOTKS ON THIS AND THAT 

'Hie best- audience for a joke, say the Jews, is a Russian noble¬ 
man, for he laughs at it three times: first when yon tell the joke 
then when you explain it, and finally when he understands it, 

A Russian official is not quite as good, for he laughs only twice: 
when you tell him the joke, and when you explain it. He never 
understands it. 

A Russian peasant is still less good, since he laughs only on 
hearing the joke. He hasn't time to have it explained to him, 
and even if he did, he wouldn't understand it 

But the worst audience of all is a Jew of any sort, for he will 
not laugh even once. No sooner do you start telling the joke than 
he breaks in and sneers; "Pooh, I heard that one in my cradle!" 

A "progressive" Russian Jew was bitterly distressed because his 
son kept failing in the provincial gymnasium (secondary school), 
and finally decided that the youth might he right in putting the 
blame on the prejudice of his Christian teachers. So in desperation 
he arranged to have the boy baptised, and then sent him back to 
try the examinations over again. (>nee more, however, the out¬ 
come was unfavorable; indeed the grade was even lower than in 
any previous report. Whereupon the father confronted the scape¬ 
grace and demanded sternly: ".Vu, my son, what excuse can you 
give this time?" 

The youth merely shrugged Ins shoulders. "After all, papa,” he 
retorted, "haven’t you always said that we Gentiles have no brains 
for study?" ^ 

Two traders who made the rounds of the provincial fairs selling 
the same sort of merchandise chanced to meet on a train. 

"Where are you going?" asked the first. 

"Me?" answered his rival with an air of innocence. "I’m on my 
way to Pin.sk." 
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“Hh!" snorted the other. "You tell me you are going to Pinsk 
because you want me to believe you are going to Minsk. But I 
happen to know you really are going to Pinsk, so why do you have 
to tell me a lie?” 

V 

The pogroms in Russia at the turn of this century caused wide¬ 
spread migration, and a certain rabbi found himself roaming all 
over Europe, looking for a new post. Finally he crossed to New 
York, and there, after months of correspondence, he was informed 
of an opening in Argentina. When a friend tried to dissuade him 
from going, saying Argentina was too far away, the wanderer 
sighed: "Too far away? From where?” 

Two young Polish Jews left their native village to seek their 
fortunes in the West When they reached Berlin, one of them felt 
he had gone far enough, but the other wanted to push on to Paris. 
Lacking sufficient funds, however, he begged his friend to lend 
him an extra hundred marks, promising to return them with in¬ 
terest out of his very first earnings. Needless to add, he did not send 
them hack even without interest. 

Ten years later, the fellow who had settled in Berlin was sent 
to Paris by his employer, and while there he was amazed to dis¬ 
cover that his old friend was reputed to be a highly successful 
stockbroker. So he went to him and said, “Look, Itzik, I’m still a 
poor man, and you’re supposed to be very rich. Why haven't you 
ever paid me back my hundred marks?” 

“Quoi?” cried the other, drawing himself up and suddenly laps¬ 
ing into French. "Pay you back? First you Germans must give us 
back Alsace-Lorrainel” 

V 

A Jew was asked: "Why do you people always answer a question 
with another question?” 

He answered: “Why shouldn’t we?” 
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A Jew once boasted that be bad four sons, and all of them 
“intellectuals.” Two were doctors, one was :i lawyer, and the fourth 
was a scientist. 

"And you?” he was asked. “Wlint do you do?” 

‘Tm just a businessman,” lie replied. *‘Mv shop isn’t very big, 
but thank God it brings in enough for me to support all of them.” 

A priest and a rabbi fell to arguing the difference between he- 
lice mg in a God of I .ove and a God of Vengeance. The rabbi said: 
"ft is true that ours is a Chid of Vengeance. foT it is written: 'Ven¬ 
geance is mine, saith the I oul.' This means that we must leave 
vengeance to Him. As for us, we must practice love, for it is 
w ritten: ‘Thou sbalt love thy neighbor as thyself.’ Now if in your 
ease it is the other way around, would you say that yours is the 
better religion?” ^ 

It once happened that the Chief Rabbi of Warsaw was invited 
to attend a city banquet, and found himself seated next to the 
dishop. The latter, thinking to have some fun with the old Jew, 
urged him to try the hors d’oeuvres, which consisted chiefly of 
.spiced ham. 

"Thank you, your Grace,” said the other, "but do you notknow 
flout such food is prohibited by my religion?” 

"Jin?” remarked the hierarch. "What a foolish religion! This 
natn is .so delicious!" 

When the banquet was ended, the rabbi bade a polite good¬ 
night to his neighbor, adding: "And please, your Grace, be so good 
ah to pay my respects to Madame, your wife.” 

"My wife?" cried the bishop in honor. "Do you not know that 
my religion forbids a priest to marry?” 

"bo?" murmured the rabbi, "What a foolish religion! A wife is 
so delicious!” ^ 

A man who had just married off his daughter came running to 
the rabbi to plead for a divorce. 
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“What is wrong with the groom?" asked the rabbi. 

"He can’t play cards." 

“What?” cried the rabbi, ‘‘Would to God that not a one of 
our young men could play cards." 

“True," said the unhappy father. “But this one does" 

9 

A young Jew who had gone to Vienna to study medicine, re¬ 
turned to practice among his own people in a small Polish town. 
Like all such “intellectuals,” he was suspected at first of being a 
socialist, but his pious behavior coupled with his kindly ministra¬ 
tions soon convinced most of the community that he was really a 
"good" Jew. Shortly thereafter, however, an epidemic broke out 
in the neighborhood, and the doctor arose in the synagogue and 
pleaded that the Jews should bum their garbage instead of throw¬ 
ing it into the streets. Whereupon there was almost a riot. “You 
see?” stormed the old rabbi, who had never ceased to suspect the 
young man. “He is a socialist after all!” 


ANECDOTES ABOUT SCHLEMIELS 

Characteristically, Yiddish folklore has no Paul Bunyan, but it does 
have a Motke Habad. He is the Jew who is forever trying to make ends 
meet, but always in vain. Good-natured, well-intentioned, and des¬ 
perately eager to get ahead in the world, fate seems to be constantly 
against him, and he fails no matter to what he turns. He is the arch- 
typical schlemiel, and the mock-pathetic hero of countless anecdotes.. 
For example: 

It is related that on one occasion Motke Habad was reduced to 
such straits that he was forced to appeal to the heads of the com¬ 
munity for help. “If you will not support me," he threatened, “I 
shall become a hat makerl" 

“Nu,” they laughed, “and what if you will?” 

“But don’t you see what that would mean?" he wailed. “If I 
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turn hat maker, all the infants in this town will he bom without 
heads I" ^ 

Almost next door to Mnthc ITabnd lived a very rich merchant 
who was exceedingly haughty. Poor Motke coukl not abide the 
latter’s sunbs, and lie finally confronted him one day and cried: 
“Look, Reb Ilayvim, I can’t understand why you are so arrogant. 
Now, if f were arrogant, there would he some justification for it. 
After all, I am a person of importance, for my neighbor is the rich 
Hayyim Stoll/.. But you? Pooh, your neighbor is that miserable 
Motke Habad!” ^ 

Motke Habad was once summoned by the local Polish land¬ 
owner and told to go to the fair in a neighboring town to purchase 
a French poodle for the Baroness. 

“Certainly!” cried Motke, all eagerness. “And how much is Your 
Excellency willing to spend for a first-class French poodle?" 

“Up to twenty rubles.” 

"Out of the question!” Motke snapped. "Fora really first-class 
French poodle one must pay at least at least fifty rubles!" 

The nobleman tried to dispute this, hut Motke was so positive 
that the other finally yielded. I landing over the fifty rubles, lie told 
Motke to hurry off. Whereupon the schlemiel became covered 
with confusion and stammered: “Yes, Your Excellency, I go, I go. 
B-but please, Your Excellency, what exactly is a French poodle?” 

* 

A wealthy man was being laid to rest, and his relatives followed 
the bier with loud lamentations. Motke Ilalwd, happening to see 
the cortege, joined the mourners and started weeping even more 
demonstratively than the rest. 

“Are you loo a relative of the deceased?" he was asked. 

He shook his head, hut continued weeping. 

“Then why all your grief?" 

1 That’s the reason." he replied 
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One night Motke caught a burglar crawling through the window 
of his miserable hovel. When the rascal tried to escape, Motke 
cried: “No, please don’t run away. Let me join you in your search. 
Perhaps your luck is better than minel” 

Motke became a teamster, but he found the horse consumed 
all the profits. He determined to wean the beast from the habit of 
eating, and began by depriving it of oats one day a week, then two 
days, then three. After a month the horse seemed well on its way 
to learning how to get along with almost no oats at all, when it 
suddenly collapsed and died. 

Motke was beside himself with grief. Standing over the beast, he 
groaned, “Woe is me! Just when my troubles were almost over, 
you have to give up and diel” 

Eager as Motke Habacl was to get rich, every time he managed 
to make a little money he would give it away to someone in distress. 
So he repaired to his rich neighbor, and asked him the secret of 
his success. 

"Motke/’ said the other, “you must stop being a schlemiel. 
Don’t keep giving your money away. If you want to be rich, you 
must train yourself to behave like a hog for at least ten years.” 

“And then what happens?” asked Motke. 

“Then,” came the answer, “it grows to be second nature.” 


ANECDOTES ABOUT SCHNORRERS 

The luckless schlemiel is merely one of many stock characters in 
Yiddish humor. Even more fabled is the schnorrer, the professional 
mendicant. He is as importunate as the other is easygoing, and as cun¬ 
ning as the other is slow-witted. For instance: 

The tale is told of how a schnorrer once came to a community 
late on a Friday afternoon and found that the only house where 
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there was not a poor man already billeted for the Sabbath was 
the one owned by the town miser. Undaunted, the beggar knocked 
on the door of that house and insisted on speaking with the host 
in private. “I have not come for charity," he cried. "This is a 
matter of business." 

Admitted to the miser's office, the schmmcr closed the door 
carefully and whispered, “How much will you give me for a dia¬ 
mond as big as an egg?” 

The other's cupidity was at once aroused, but lie knew better 
than to betray any eagerness, 

"You look weary," he said to the stranger. "Stay with me over 
the Sabbath, and when you are rested we can talk business." 

AH the next day lie showered his guest with favors, and not until 
nightfall did lie finally ask to see the diamond. Whereupon the 
beggar shrugged his shoulders and declared: "Did I ever say I 
had a diamond? 1 merely wanted to know what you would offer 
me for one as large as an egg if 1 should happen to find one!" 

A strange beggar began making the rounds in a certain town, 
asking alms on the plea that all his possessions had been destroyed 
in n fire. To aid a Jew in such a plight was considered a bounden 
duty throughout the Russian Pale, but it was customary for him 
to carry a document signed by his rabbi attesting to the disaster. 
This sclmorm, however, showed no such document, and when 
asked for it, he drew himself lip and cried: "Didn’t I tell you that 
all my possessions were destroyed? That document was one of 
thcml" 

A rich man was sitting at bis window when he saw a beggar 
across the street scratching his hack against a fence. Learning 
from the poor fellow that he had not been able to afford a bath in 
many months, he gave him some money and also a change of 
underclothes. 

When the news spread to the other beggars in the neighbor* 
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hood, two of them rushed to the fence and began scratching them¬ 
selves against it with all their might. Instead of giving them alms, 
however, the rich man started belaboring them with his stick. 

"You can't fool mcl” he cried. "You are impostors I” 

"But why did you believe the other fellow?" they protested. 

“Because he was alone, and naturally had to use the fence to 
relieve his itching. But you are two, and if you were not impostors, 
each of you would scratch the other's hack." 

A man who had just given a schnorrer a whole ruble found him 
seated in a restaurant a little later, eating caviar. "Shamel” he 
cried. "You beg money on the streets and then squander it on 
caviar!" 

The schnorrer became indignant instead of abashed. "And why 
not?" he retorted. "Before I got your ruble, I couldn’t eat caviar. 
Now that I have it, I mustn’t eat caviar. At that rate, when in the 
world will I eat caviar?" 

A rich Jew had liis pet schnorrer to whom he gave a regular an¬ 
nual stipend. One year he sent only half the usual sum, and the 
beggar made loud complaint. 

“But I have unusual expenses this year," the rich man explained. 
"My son has become friendly with a ballet-dancer, and it is costing 
me a fortune." 

"What has that to do with me?” cried the beggar, incensed. 
"If he wants to support a fancy lady, that’s his affair. But let him 
do it with his own money, not mine!" 

It was the regular custom for each pious householder to take a 
wandering beggar home with him from the synagogue on Friday 
evening, and give him shelter over the Sabbath, One such house¬ 
holder, returning from the prayer service with his poor guest in 
tow, noticed that a second schnorrer was trailing them. 
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"Who is that?" lie asked. 

“It's my son-in-law," answered the guest. “I ant supporting him.” 

Returning home from a train journey, a sc/irmrrer reported that 
the conductor had kept staring at him vm - peculiarly. 

“What do you mean, ‘peculiarly*?'* he was asked. 

“I mean," he explained, “as if t were traveling without a ticket.” 
“What did you do about it?" 

"What should I do?" he replied. "I stared hack at him as if I 
really did have a ticket! ** 


ANECDOTES ABOUT Tit K “roiH.s" OF CUE LEM 

The little town of Chelent somehow became legendary for the ex¬ 
travagant stupidity of its inhabitants. The latter figure in a whole cycle 
of what would now he termed “moron storks," a few of which go as 
follows: 1 

The traditions of Chelem relate that before the work of building 
began, the founders met in solemn assembly and deliberated a 
long time on the best site for their city. Thy decided finally to 
build it at the foot of a mountain. 

The great day arrived and the builders began by climbing to the 
summit, where they cut down trees for their houses. Rut how were 
the logs to be brought down, seeing theChelemites had no vehicles 
or horses? Their amazing ingenuity came immediately to their 
aid. They lifted the logs to their shoulders and carried them down 
into the valley. 

Now it happened that a stranger passed by and saw the Chelem* 
ites toiling and panting, 

"Kuulish people," said the stranger, “why do you needlessly 
puff and sweat?" And having spoken, he pushed one of the logs 

1 These anecdotes ate ail taken from Rufus lauru's flunk of Jewish Humor. 
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with his foot and it rolled down the mountain as if it knew exactly 
where to go. 

Tire builders of Chelem stood and marveled. “The man is a 
genius,” they whispered to each other. 

But Chelemites are quick to learn. Without losing a moment, 
they wait down into the valley, carried the logs back to the sum- 
mit, and sent them rolling in the precise manner of the stranger. 

¥ 

Building the public bath-house presented a grave problem to the 
Jews of Chelem. It involved the benches on which the bathers 
stretched out and reveled in the steam and heat. The question was 
whether the planks for those benches should be smooth or rough. 

Immediately two parties came into existence: smoothists and 
roughists. The smoothists maintained that rough planks would 
scratch the bodies of the bathers, not to speak of the splinters 
they would carry home. The roughists argued that smooth planks 
would make the bathers slip and fall and that some of them might 
be hurt, cholilch! 

The wise men of Chelem called a meeting that lasted far into 
the night. But each party held its ground and the assembly was 
deadlocked. At last the Rabbi proposed a compromise which was 
universally acclaimed and proved over again that Torah and wis¬ 
dom go together. 

“My decision is,” said he, “that the boards should be planed on 
one side only. For fear, however, that this planed side should cause 
people to slip, I order that the boards be laid with that side down¬ 
ward!” 


The superior mentality for which the Chelemites were famous 
was not, it should be noted, confined to the men. The women, too, 
were distinguished for it, as the following tale illustrates. 

A stranger once came to Chelem and put up at the tavern. After 
eating a hearty meal, he asked the mistress of the inn for his 
account. 
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"The bread, the soup, and the dessert come to seven kopeks," 
.said .she. "For the roast, another seven kopeks. Altogether eleven 
kopeks." 

"Pardon me," said her guest, “two times seven arc fourteen. 1 ' 

For a moment the woman was puzzled, but only for a moment. 

"No," said she. "Two times seven arc eleven. I was a widow 
with four children. I married a widower who also had four chil¬ 
dren, and three more children were horn to us. Now each of us 
has seven children, and altogether we have eleven. Two times 
seven arc eleven." 

'l'hc stranger paid his account, filled with admiration for the 
acumen of a mere woman. 

On a Friday morning, immediately after prayers, the Rabbi of 
Ghclcm went to market and bought a live and handsome fish in 
honor of tire Sabbath. Now, having to carry his cane in one hand 
and the hag with his prayer-shawl in the other, he slipped the fish 
head down into the inside pocket of his cloak and went his way. 
Rut the fish was a big one and the tail projected out of his pocket. 

Suddenly the fish waved his tail and slapped the Rabbi full in the 
face. The fact got around and the city was in an uproar. Such 
impudence on the part of a fish had never been known before! 

At once the worthies of Cheleui came together and passed 
sentence of death upon the culprit. The sentence was carried out 
immediately. The fish was taken to the river and drowned. 

What is most important in the character of a judge? All will 
admit that impartiality is most important. Tire impartiality of the 
Rabbi of Ghclcm was famous for miles around. 

Two litigants came to him one day to settle their dispute. After 
listening long and patiently to the plaintiff, be said to him: "You 
art* in the right." 

Then he listened to the defendant and said to him: "You are in 
the right." 
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The litigants departed highly pleased, but the Rabbi's wife, who 
was present, was puzzled. A mere woman, what would she under¬ 
stand of legal matters? 

“How is it possible," said she, “that they should both be in the 
right?” 

The Rabbi pondered the question long and deeply. Finally he 
turned to his good wife mid said: "Shall I tell you something? You 
are also in the right.’’ 

V 

One Friday afternoon the first snowfall came down on Chelem 
and the people rejoiced to see the clean white blanket covering 
the rutted streets and dingy houses of their city. But then they 
thought sadly: "The shammes will soon be passing through the 
town and call on the people to close their shops and prepare for 
the Sabbath. What will happen to the snow when he walks over 
it?” 

Immediately the Rabbi and the seven worthies came together to 
sec what could be done. ’Flic snow, they decided, must at all costs 
be kept clean. But how will the merchants know when to close 
their shops for the Sabbath? They might, God forbid, violate the 
sanctity of the holy day! Finally the Rabbi issued an edict as 

follows: , 

“The shammes is to proclaim the Sabbath as usual. But he is 
not to go on foot. He is to stand up on a table and be carried 
through the town by four of the worthies.” 

This tale is one of many that might be cited as evidence of the 
business acumen for which the Chelemites were famous. 

The story is about two of them who agreed to go into partner¬ 
ship and, between them, managed to find enough capital to buy 

a little keg of whiskey as their stock in trade. 

“Bercl ” said Sholem to his partner, "I have seen many a busi¬ 
ness like ours ruined by credits. Let us sell for cash on y. 

"For cash only,” Berel agreed. 
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r n 1C y opened tlieir business to tlie public and waited for cus¬ 
tomers. But no customers came and after a while Bcrel felt just a 
little bit discouraged. 

"Sholem,” said lie to his partner, “I have five kopeks in my 
pocket. Pour me a little glass of whiskey. It’s for cash, of course." 

Sholem poured and Betel paid and drank, I Ic felt and looked 
much better. 

“Bcrel," said Sholem to his partner. "I see in your eyes that we 
have the right stuff. Now that I have five kopeks,! think I’ll have 

a little also. It's for cash, of course." 

Berel poured, Sholem paid and drank, and he too felt and 

looked much better. 

“Sholem,” said Bcrel to his partner after a rather long pause. 
"We’ll not be so foolish as to sell on credit. Pour me another little 
glass-for cash, of course." 

Bcrel drank and passed the five kopeks to Sholem. Then Sholem 
drank again and passed the five kopeks to Bcrel. 

Still there were no customers, but were the partners discour¬ 
aged? On the contrary! They were in a state of satisfaction border¬ 
ing on joy! 

"Another little glass for me!" said one and paid spot cash. 
"Another little glass for me!” said the other and paid spot cash. 
The day passed and the contents of the little keg as well. It was 
time to close up for the day. 

"Look, Sholem!" said Berel to his partner, hugging the keg on 
one side. "In one day we—wc sold out our stock—all of it! 

"Yes!” said Sholem. hugging the keg on the other side, “and 
for—for cash only!" 

Now with regard to the school teacher of Chelcm it goes with¬ 
out saying that he was in every respect a true Chelemite. How 
could it lie otherwise? Isn’t every genuine school teacher, no 
matter where he may live and labor, a Chelemite? 

The one of Chelcm was particularly shrewd in matters economic 
and financial. 
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"You know,” said he to his wife one day, “if 1 were the Czar, 

I would he richer than the Czar, 1 ' 

"Mow so?'* she asked. 

"I would do a little teaching on the side," he explained. 

V 

With regard to money, the school teacher of Chelem had his 
feet completely on the ground. “It’s a topsy-turvy world," he once 
declared to his wife. “The rich who have plenty of money buy on 
credit. 'Ihc poor, who haven’t a copper, have to pay cash. Isn't it 
common sense it should he the other way: the rich to pay cash and 
the poor to get credit? What’s that you say? A merchant who 
gives credit to the pom will become a poor man himself? Very 
well! What if lie docs? He’ll he able to buy on credit, won’t he?” 

That good man laid no claim to a knowledge of the latest peda¬ 
gogic methods, nevertheless he had his own way of impressing 
his teachings on his pupils. Consider, for example, the following 
discourse he once held to acquaint his pupils with the differences 
that exist among the social classes. 

“An ordinary man,” he said, “puts on a clean shirt on Friday for 
the Sabbath. A rich man changes his shirt every day. Rothschild 
changes his shirt three times a day, in the morning, at noon, and 
in the evening. The Czar is attended by two generals, one of whom 
takes off the shirt lie wears and the other puts on a clean one, off 
and on, off and on, without interruption, night and day. 

"An ordinary man takes a nap and who takes care he should 
not be awakened? His wife. A rich man is protected by a vestibule 
before his sleeping room. Rothschild lias twelve men stationed 
before his bedroom to guard his sleep. The Czar has an army of 
soldiers before his door who cry continually and all together: 
'Quietl Ilis Majesty is sleeping!’ 

"An ordinary man gets up early in the morning and eats his 
breakfast, A rich man sleeps till ten o’clock, then he gets up and 
has his breakfast. Rothschild sleeps until Afternoon Prayers, and 
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cats bis breakfast toward evening. 'Hie Czar sleeps all day and all 
night, and lias his breakfast the following day." 

Once it happened that the school teacher of Chelcm was given 
a post in a neighboring town. Arriving there, he discovered lie 
had forgotten to pack his slippers, so lie wrote to his wife a letter 
reading as follows: 

"Be sure to send me your slippers with this messenger. I have 
put down‘your slippers,’because if I wrote'my slippers’ you would 
read my slippers, and would send me your slippers. And wliat 
would 1 do with your slippers? Therefore, I say plainly *vour slip- 
pers’ so that you would read your slippers and send me my 
slippers.” 

Foremost among the philosophers of Chelcm was a certain 
I,emach ben U'kish. No question was too deep for him. Take the 
following as mere illustrations: 

"Why,” lie was asked, "docs a dog wag his tail?" 

"Because," Lemach answered without hesitation, "the dog is 
stronger than the tail. Were it the other way, the tail would wag 
the dog." 

Again he was asked why the hair on a man s head turns gray 
sooner than his heard. 

"It'sbecause" T.cmach replied, “the hair on Itis head is twenty 
years older than his heard." 

“And why," he was further asked, “are the waters of the seas 
salty?" 

“Don’t you know?" he said. “It's because so many thousands of 
herring live in them." 

% 

It is related that one day Lemach hen I.ckisli and a fellow 
philosopher were strolling outside the town of Chelcm discoursing 
on the wonders of creation. One of them stopped and became 
lost in thought. 
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“The ways of Heaven are mysterious," said he finally. "Consider 
tlie birds and the cows, The bird is small and his needs are modest. 
Nevertheless lie has been given wings and he has access to the sky as 
well as the earth. The cow is big and her needs are much greater. 
Nevertheless she is held down to the earth alone.” 

Now, as the speaker looked up toward the sky, a flock of birds 
flew by and something fell on his nose. Hastily lie turned aside 
and wiped his face with his sleeve, 

“What is it?" asked his companion. 

“I have found the solution to the mysteryl” declared the other 
Joyfully. 

“Indeed! What have you found?” asked the other thinker. 

“1 have been shown the reason why the Lord in His wisdom 
and mercy thought it best not to give wings to the cow." 

f 


It was once observed that Lcmach’s face became as though 
illumined, and his brother philosophers realized that lie had made 
a new discovery. 

"What is it? What is it?” they asked. 

“Thank Hcavcnl” lie answered. “From now on every poor man 
will cat cream and every rich man drink sour-milk. I've discovered 
how to do it 

“It's very simple” he continued solemnly as they crowded 
around him. “Let a decree be issued in Chelem that from now on 
sour-milk shall be called cream and cream sour-milk!" 



YIDDISH 


P R O V K R B S 


The Yiddish language is peculiarly rich in proverbs. Here are a few 
which are current to this day, especially in Eastern Europe . 1 


COD AND THE WOHI.I) 

God waits long, but pays with interest. 

God strikes with one hand and heals with the other, 

Man strives and God laughs. 

Whom God would regale, man cannot quail. 

If thou intend a thing, God will help thee. 

God gives naught for nothing. 

One path leads to paradise, hut a thousand to hell. 

Better to receive from God by the spoonful than from man by 
the bushel. 

'I'lie world can be changed by neither scolding nor laughing. 

/\ man can hear more than ten oxen can draw. 

God forbid that: we should experience all that wc arc able to 
bear. 

'Pen enemies cannot do a man the harm that he does to himself. 
A man can cat alone, hut not work alone. 

i Jewish Encyclopedia (New York, 1905), vol. 10, pp. 128-9. 
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Comrades arc needed both for joy and for sorrow. 

Better a fool who has traveled than a wise man who has re¬ 
mained at home. 

If folk knew what others intended for them, they would kill 
themselves. 

To know a man vou must ride in the same cart with him. 


MAN AND WOMAN 

Give thine ear to all, thy hand to thy friends, but thy lips only 
to thy wife. 

A third person may not interfere between two that sleep on the 
same pillow. 

Women persuade men to good as well as to evil, but they always 
persuade. 

Fools generally have pretty wives. 

Love tastes sweet, but only with bread. 


FAMILY LIFE 

Small children, small joys; large children, large annoys. 

There is no bad mother and no good death. 

Parents may have a dozen children, but each one is the only 
one for them. 

A hoy, a blessing; a girl, a care. 

A married daughter is as a piece of bread that is cut off. 

One father supports ten children, but ten children do not sup¬ 
port one father. 

The mother-in-law and the daughter-in-law do not ride in the 
same cart. 


MONEY 

Though money has a dirty father, it is regarded as noble. 
A golden nail drops from a golden cart. 
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He who vsaves is worth more than he who earns. 

Shrouds have no pockets. 

The way most valued leads to the pocket. 

In hell an ox is worth a grosehen, but no man has that grosclien. 
The poor are ever liberal. 

He that is sated believes not the hungry. 

If a poor man cats a chicken, either he is sick or the chicken 
was sick. 


SKI. !•’-CRITICISM 


If a Jew breaks a leg, he says, "Praised be Cod that I did not 
break both legs”; if he breaks both, he says, "Praised be God 
that I did not break mv neck." 

When a Jew is hungry, he sings; when the master (Polish noble¬ 
man) is hungry, he whistles; when the peasant is hungry, he beats 
his wife. 

If the Jew be right, he is beaten all the more. 

The master (nobleman) thinks of his horse and dog. the Jew of 
his wife and child. 


TAT K 

Intelligence is not needed for luck, hut luck is needed for 
intelligence. 

Dowries and inheritances bring no luck. 

Nothing is so had but that good may come of it. 

He with whom luck plays the game hits the mark without even 
taking aim. 


LITE AND DEATH 

The angel of death always finds an excuse, 

Better ruined ten times than dead mice. 

No man dies before his time, 

Kverv man knows that he must die, but no one believes it. 
Better a noble death than a wretched life. 



THE WIT OF 


SHOLOM ALEICHEM 


Sholetn Rabinowitz (i 859-1916), who wrote under the pen-name of 
Shalom Alcichern (literally Peace to you," but more idiomatically 
“Howdy?") was one of the giants of modern Yiddish literature. He sue- 
'•ceded better than any other man in depicting the humor, heartbreak, 
grandeur, and pain of life in the Russian Jewish “Pale." The following 
selections arc taken from Maurice Samuel’s admirable volume entitled 
the wori.d Of SHOLOM At.KicuEM . 1 The first is a typical soliloquy by 
one of this author’s best-known characters, Tevyeh the Dairyman — 
the irrepressible little village Jew who is at once optimist and cynic, 
devotee and skeptic, dreamer and man of endless, though always hap¬ 
less, enterprise. Tevyeh is riding through a forest with a wagonload 
of wood, and addressing his poor nag: 

“Pull, miserable monster I Drag, you wretched beast in the like¬ 
ness of a horse! You're no better than I am! If it's your destiny to 
be Tevyeh's horse, then suffer like Tevyeh, and leam like Tevyeh 
and liis family to die of hunger seven times in the day and then 
go to bed supperless. Is it not written in the Holy Book that the 
same fate shall befall man and beast? . . . No! That is not true. 
Here I am at least talking, while you are dumb and cannot ease 
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1 New York, 1943, pp, 9-12, 114-15. 
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your pain with words. My case is better than yours. For I am 
human,and a Jew, and 1 know what you do not know. I know that 
we have a great and good Chid in heaven, who governs the world in 
wisdom and mercy and loving-kindness, feeding the hungry and 
raising the fallen and showing grace to all living things. I can talk 
my heart out to Him, while your jaws are locked, poor thing. 

1 lowever, 1 must admit that a wise, word is no substitute for a piece 

of herring or a bag of oats. . . ." 

(Tcvyt'li suddenly realizes it is already time for Minehali, the after¬ 
noon service, so lie hastens to recite the prescribed prayers, But while 
his lips piously mumble the words, his mind keeps interjecting gently 
impious comments. For instance.) 

“Blessed arc they that dwell in Thy house (good! But I take it, 
0 Ford, that Thy house is somewhat more spacious than my 
hovel!). ... I will extol 'Hut*, my God, () King (what good 
would it do me ifl didn’t?). . . . K very day I will bless Thee (on 
an empty stomach, too). , , . The I and is good to all (and sup¬ 
pose He forgets somebody now and again, good lord, hasn't He 
enough on His mind?). . . , The Lord uplioldcth all that fall, 
and raiseth up all that arc bowed down (Father in heaven, loving 
Father, surely it’s my turn now. I can't fall any lower), . . . Thou 
openest Thy hand and satisfiest every living thing (so You do, 
Father in heaven. You give with an open hand -one gets a box 
on the ear, and another a roast chicken, and neither my wife nor 
I nor my daughters have even smelt a roast chicken since the days 
of creation). ... He will fulfill the desire of them that fear 
Him; He will also hear their cry and will save them. (But when, 
OLord? When? . . .)" ^ 

The following passage is characteristic ofSholom Alcichcm’s wry wit, 
and also of the wry spirit bred in the Jews by ghetto confinement, 

“When a man gives an account of what befell him at the fair, 
he must always be considerate of the feelings of his neighbors. He 

i 
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must he careful not to wound his fellow Jews, hut strive rather to 
he at one with them, For it is written in the Ethics of the Fathers: 
‘Separate not thyself from the community,’ which means, among 
other things, do not break in thoughtlessly and selfishly with some¬ 
thing that jars on your listeners.,., Unity in Israel! Let us never 
forget that principle. So, for instance, if I went out to the fair- 
in a manner of speaking, of course, for I never attended fairs except 
as a child, with my lather—when I went out to the fair and did 
well, sold everything at a good profit, and returned with pocketfuls 
of money, my heart bursting with joy, I never failed to tell my 


I had really been cleaned out at the fair, and brought home with 
me a hitter heart and a bellyful of green gall, I made sure to tell my, 
neighbors that never since God made fairs had there been a better 
one. You get my point? For thus I was miserable and my neighbors ■ 
were miserable with me,” 



A T A L F. 


BY PERETZ 


Isaac Lcih Pcrctv. ranks with Shohm Aleichem as one 

of the "classic" Yiddish writers. His curly education was confined to 
Hebraic lore, and he .seemed destined to become a rabbi. Instead, 
succumbing to the wave of “enlightenment" which had begun to sweep 
the Russian Pale, he turned in liis late youth to secular studies, and 
became an attorney-at law. 11 is liberal views soon brought him into 
conflict with the C.Varist Government, and he was forced to abandon 
bis profession. Moving to Warsaw, where he secured a minor post in 
the offices of the Jewish community, be began to devote himself en¬ 
tirely to literature. Somewhat of a mystic by nature, lw took especial 
delight in elaborating fire Hasidic tales w hich had become so large a 
part of the folklore of Kast-Kuropeau Jewry. Tilt* following story—one 
of his best known—iv well worth goofing in an anthology of wisdom. 1 


T11 K K A 111) i o r s i-: m lit o v 

Rotuicl about the Penitential days, shortly before the New 
Year, when Jews the world over pray for the remission of sins and 
for a happy year to come round about those days, early in the 
morning, the Rabbi of Nemirov was wont to disappear. Simply 
vanish) 

1 Trans, by Maurice Samuel, in Meg's Jewish Anthology (New York, 19*5)1 
p. 3^ ff. 
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He was nowhere to be seen; neither in the synagogue, nor in 
the study-rooms, nor making one in a group at prayer—least of all, 
of course, was he to be found at home. The door of his home stood 
open, and men and women went in and out at will: nothing was 
ever stolen from the Rabbi's house. But not a living thing was to 
be seen there. 

Where could the Rabbi be? 

Where, indeed, if not in heaven? Busy days, these, for the 
Rabbi, the days before the New Year. Are there not Jews enough, 
bless them all, in need of a livelihood, of peace, health, husbands 
for their daughters? Are there not Jews who want to be good, and 
would be good if it were not for the Evil Spirit, who looks with his 
thousand eyes into every nook and cranny of the world, tempts and 
then tells, reports it in heaven that such and such a one has fallen. 
. . . And who is to come to the rescue, if not the Rabbi himself? 

Everybody understood that. 

But once there came into Nemirov a Litvak, a Lithuanian Jew. 
He thought otherwise. He laughed at the whole story. You know 
these Litvaks, enemies of the Hasidim, cold-blooded and exact. 
It’s little enough they care about anything but what’s written in 
black and white, proof positive, and no mistake about it. They 
want chapter and verse before they believe anything, and their 
heads are crammed chockful of texts, the whole Talmud by heart. 
Trey’ll prove to you, beyond the veriest shadow of a glimmer of a 
doubt that Moses himself, while lie lived, couldn’t get into 
heaven: he had to stop ten levels below—the book says so. How 
then shall the Hasidim mount into heaven? Can you argue with a 
man like that? 

“Well, where do you say the Rabbi goes during those days?” 
we ask him angrily. 

"No business of mine,” says he, shrugging his shoulders. And, 
believe it or not, he made up his mind to get to the bottom of the 
business—for that's what a Litvak is like. 

And that very same evening, soon after prayers, this fellow steals 
into the Rabbi's bedroom, hides himself under the bed, and . . . 
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waits. He was ready to wait all night just to find out what became 
of the Rabbi in the early mornings of those Penitential days. 

Anyone else would have dozed off and fallen asleep. A Litvak 
has a way of getting round it. I le kept awake just by repeating in 
his mind a whole tractate of the Talmud-ChuJin or Nedarim —I 
don't remember which. 

In the early dawn lie hears the beadle going the rounds, waking 
good Jews to Penitential prayers. 

But the Rabbi bad been awake for something like an hour 
already, lying there and moaning to himself. 

Whosoever has heard the Rabbi of Nemirov when he moans in 
his affliction knows what burden of grief, of anguish for his people, 
he bears. No one could hear him, and not weep with him. But the 
heart of a Litvak is every hit of it iron. I le heard, hut he lay there, 
under the bed, while the Rabbi, God be with him, lay on the bed. 

Then the Litvak heard how the heels throughout all the house 
began to creak, as the household woke from sleep. lie heard the 
murmuring of words, the splash of water, the closing and opening 
of doors. Then, when the household had departed, the house was 
silent and dark once more, except where a moonbeam broke 
through a crack in the shutters*. . . . 

He confessed afterwards, did the Litvak, that when he found 
himself alone in the house with the Rabin, he was* seized with fear, 
l ie felt a creeping in his skin, and the roots of the hair of his beard 
tingled and pricked like thousands of needles. 

And reason enough, too. Can you imagine it—he alone in the 
house with the Rabbi, in the early morning, on a day of Peniten- 
tials?Buta Litvak is a Litvak . . . he trembled like a caught fish— 
and endured. 

At last the Rabbi, God bless him, began to get up. 

He dresses himself first, then he goes to the clotlies-closet and 
takes out a bundle, and out of the bundle tumbles a heap of peas¬ 
ant clothes, a smock, a huge pair of hoots, a big fur cap with a 
leather strap studded with brass buttons. 

The Rabbi puts these on, loo. 
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From one of tlie pockets in the smock there stuck out the end 
of a thick rope—a peasant’s rope. 

The Rabbi leaves the room. The Litvak follows. 

Going through the kitchen the Rabbi stoops, picks up a hatchet, 
hides it under his smock and goes on. 

The Litvak trembles—and persistsl 

The dread of those days of judgment, before the beginning of 
the New Year, lies on the dark streets. Here and there you could 
hear the cry of Jews at prayer; here and there you heard a moaning 
from a sickbed at an open window. The Rabbi sticks to the 
shadows, flits from house to house, the Litvak after him. 

The Litvak hears the beating of his own heart keeping measure 
with the heavy footsteps of the Rabbi. But he persists, follows— 
and is with the Rabbi when the end of the town is reached. 

There’s a little forest at the end of the town. 

The Rabbi, God bless him, plunges into the forest. Thirty or 
forty paces within the forest he stops near a young tree, and the 
Litvak nearly drops with amazement when he sees the Rabbi take 
out his hatchet and begin to chop at the tree. 

And the Rabbi chops steadily at the tree until it begins to give, 
creaks, bends and then cracks. And the Rabbi lets it fall, and begins 
to chop it up, first into logs, then into chips. He gathers up the 
chips into a bundle, binds it round with the rope which he takes 
from his pocket, throws the bundle over his shoulder, shoves the 
hatchet back under his smock, and begins to walk back to the 
town. 

He stops in one of the poorest alleys at that end of the town, at 
a broken-down hut, and knocks at the window. 

A frightened voice asks from within: “Who’s there?” The 
Litvak recognizes the voice of a sick woman. 

“Jo,” answers the Rabbi, in the accent of a peasant 

“Kto jo, who’s there?” the same frightened voice asks, in Rus¬ 
sian. 

“It’s I, Vassil,” answers the Rabbi, in the same language. 

“Which Vassil? I don’t know you. What do you want?” 
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"Wood," answers Vassil, ‘Tve got wood to sell—very cheap, 
next to nothing. . . 

He waits for no answer and makes his way into the house. 

The I .it vak steals after him, and, hy the gray light of the dawn, 
looks round the room, broken, poor, unhappy. ... A sick woman 
lies in bed, wrapped in rags, and in her sick voice she says, bitterly: 
"Huy? What shall I buy, and how? What money have I, a widow, 
and sick.” 

'Til give it to you on credit," says Vassil, "six groschcn in all." 

"And where shall I ever get the money to pay you back?” the 
sick woman moans. 

‘‘Foolish woman," the Rabbi rebukes her, "see, you arc a sick 
woman, and a widow, and 1 am willing to lend you this wood. I 
will trust you. 1 am certain you will pay for it some day. And you 
have a great and mighty God in heaven, and will not trust Him. 
You will not trust Him to theextent of six groschcn. . . ." 

"And who will light the fire for me?" she moans again. “I am 
sick and have not the strength to rise, and my son is away at work.” 

"I'll light it for you,” says the Rabbi. 

And the Rabbi bent down to the fireplace, mid began to light 
the fire, and as he arranged the wood he repeated, in a low voice, 
the first of the Penitential prayers, and when the fire was well 
lighted he was repeating thesecond of the Penitential prayers- 

And he repeated the third of the Penitential prayers when the 
fire had died down- and he covered the oven. . . . 

The I .itvak, who had seen everything, remained in Nemirov, 
became one of the most passionate adherents of the Rabbi of 
Nemirov. 

And later, when the adherents of the Rabbi of Nemirov told 
how, every year, in the dread Penitential days before the New 
Year, it was the custom of their Rabbi to leave the earth, and to 
ascend upward, as high as heaven, the Litvak would add quietly, 
"And maybe higher, too.” 



THUS SPAKE 


ASHER GINZBERG 


Asher Ginzberg (1856-1927), the most noted of modern Hebrew 
publicists, was born in the Russian Pale, and sedulously schooled in 
the Hasidic tradition, Married off at the age of sixteen to a maiden of 
excellent rabbinic lineage, he continued to devote himself to Talmudic 
studies, but with increasing restiveness. Finally, when already in his 
late twenties, he left his family to seek a "worldly” education in 
Vienna, Berlin, and Breslau, and on his return home became a con-, 
firmed secularist. Settling in Odessa, he identified himself actively with 
Zionism, and won recognition as the most brilliant and logical theo¬ 
retician of that movement. Toward the close of his life he migrated to 
Palestine, and he died in Tel Aviv. 

Ginzberg’s essays exercised a deep influence on his fellow-workers in 
the cause of Zion. Published under the nom-de-plume of Ahad Ha-Am 
(“One of the People”), and written in a singularly chaste and fluent 
modern Hebrew, they insisted that Jewish nationalism must be funda¬ 
mentally cultural rather than political. This brought their author into 
sharp conflict with the extremists in the movement, many of whom 
had succumbed to the Nietzschean delusions which were destined- 
as we now know —to lead straight to Fascism. The following essay, 
though pointed at these Jewish extremists , contains truth* which all 
peoples might well take to heart. 1 

1 Trans, by Leon Simon in Seiecfed Essays by A had Ha-Am (Jewish Pub. Society, 
Philadelphia, 1912), p. 217 £ 
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Amid the confused Babel of voices that are heard in the pre¬ 
vailing chaos of modern Jewry, there is one angry, strident, revolu¬ 
tionary voice which gains the public car occasionally, and leaves a 
most extraordinary impression. The younger men, ever on the 
alert, ever receptive of new ideas, drink in the new gospel which 
this voice proclaims; they are thrilled by it, attracted by it, without 
inquiring very deeply as to its ultimate worth, or whether the idea 
which it contains is really a new truth, worthy of all this en¬ 
thusiasm, 

The new gospel is that of "the transvaluation of values,” and 
we may perhaps describe it thus: 

The whole life of the Jews from the time of the Prophets to the 
present day has been, in the opinion of those who propound this 
new gospel, one long mistake; and it demands immediate rcetifka- 
tion. During all these centuries Judaism has exalted the abstract, 
spiritual ideal above real, physical force: it lias exalted the “book” 
over the "sword.” Now, therefore, that the desire for a national 
rebirth has been aroused in us, it behooves us first of all to trans- 
valuate the moral values which are accepted among us at present; 
to overthrow, mercilessly and at a single blow, the historic edifice 
which our ancestors have left' us, seeing that it is built up on this 
dangerously mistaken idea of the superiority of spirit to matter, 
and of the subordination of the individual life to abstract moral 
laws. We must, then, start again from the beginning, and build up 
a new structure on a foundation of new values. We must put the 
body above the spirit; we must unfetter the soul, which craves for 
life, and awaken in it a passion for power and mastery, so that it 
may satisfy all its desires by force, in unlimited freedom. 

l ike all the other new gospels which run riot in our literature, 
this gospel of the "transvaluation of values" is not a Jewish prod¬ 
uct, It is of German origin, being the handiwork of a certain 
philosopher-poet named Friedrich Nietzsche, According to him, 
it is wrong to regard that as good which brings welfare to the 
human race in general, and lessens the amount of suffering, arid 
to call that evil which has the reverse effect. The moral law, work¬ 
ing on this basis, has turned the world upside down; it has de- 
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graded the high, and exalted the low. The few strong men are 
made subordinate to the many weaklings. , . . They are actually 
commanded by morality to serve the despicable and worthless 
multitude. 'Hie inevitable result is that the human type, instead of 
producing in each successive generation stronger and nobler ex¬ 
amples, docs in fact progress downwards, dragging down even 
the chosen few of every generation to the low level of the multi¬ 
tude. 

In order to restore the power of self-perfection to the human 
type, we need a complete change of moral values. We must give 
back to the idea of good the meaning which it had of old, before 
"Jewish morality” overthrew Greek and Roman culture. "Good” 
is to be applied to the strong man, who has both the power to 
expand and complete his life, and the will to be master of his 
world (tier Wiilc nn Macht), without considering at all how 
much the great mob of inferior beings may lose in the process. 
For only he, only the "Superman” (Uebermensch), is the fine 
flower and the goal of the human race; the rest were created only 
to subserve his cud, to be the ladder on winch he can climb up 
to his proper level 

This is the fundamental idea of the doctrine of the “transvalua. 
(ion of values'’ in its original German form. It desires not merely 
to change morality in certain details—to pronounce some things 
evil which were regarded as good, and the reverse—but to alter the 
vew foundation of morality, the actual standard by reference to 
which things are pronounced good or evil. Hitherto the standard 
has been the lessening of pain and increasing of happiness among 
the mass of human beings. 

Now we arc told that there is one thing which is essentially 
good, and that is the free development of individuality in the 
elect of the human race, and the ascent of the specific type in 
them to a level higher than that of the generality of men. 

So wc see whence our own literary men got the idea of the 
"transvahiation of values.” They found a new doctrine, universal 
in its scope, and its attraction for them produced a desire to pro¬ 
pound a similar new doctrine, of special application to the Jews. 
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So far I have no fault to find with them. The same thing has often 
been done before, from the Alexandrian period to our own day; 
and Judaism has more than once been made richer in new concep¬ 
tions and stimulating ideas. 

Nietzsche exalts physical force and external beauty; he longs for 
"the fair beast” (die blonde He.sfie j- the strong, beautiful beast 
which shall rule the world, and act in all things according to its 
will. . . . Israel, on the contrary, has always exalted spiritual force 
and moral splendor. 

'Phis same Nietzsche, if his taste had been Hebraic, might still 
have changed the moral standard, and made the Superman an end 
in himself; but in that case he would have attributed to his Super¬ 
man quite different characteristics- the expansion of moral power, 
the subjugation of the bestial instincts, the striving after truth and 
righteousness in thought and deed, the eternal warfare against 
falsehood and wickedness. In a word, that moral ideal which 
Judaism has impressed on us. And what is there to prove that the 
change in the moral standard necessarily involves changing the 
Hebraic outlook, and .substituting the Aryan: that man becomes 
Superman not through moral strength and the beauty of the soul, 
hut only through the physical strength ami the external beauty of 
the "fair beast"? 

Those who are at all expert in this matter do not treed to he told 
that there is no necessity now for the creation of a Jewish 
Nietzscheism of this kind, because it has existed for centuries. Juda¬ 
ism has never based itself on merry alone, and has never made its 
Superman subordinate to the mass of men, as though the whole 
aim and object of his existence were simply to increase the happi¬ 
ness of the multitude. We all know the importance of the Zaddik, 
the “righteous man,” in our ethical literature, from the Talmud 
and the Midrashiui to the literature of Hasidism; we know that, 
so far from his having been created for the sake of others, "the 
whole world was only created for his sake," and that he is an end 
for himself. Phrases like this, as is well known, are of frequent 
occurrence in our literature; and they did not remain mere expres¬ 
sions of individual opinion, mere philosophic tags, but obtained 
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popular currency* and became generally accepted principles of 
morality. . . . 

It is almost universally admitted that the Jews have a genius for 
morality, and in this respect are superior to all other nations . 1 It 
matters not how this happened, or in what way this trait devel¬ 
oped: wc certainly find that in the very earliest times the Jewish 
people became conscious of its superiority in this respect over the 
surrounding nations. This consciousness found its expression, in 
accordance with the spirit of that age, in the religious dogma that 
God had chosen out Israel "to make him high above all nations." 
But this election of Israel was not to be a domination based on 
force, for Israel is "the fewest of all peoples.” It was for moral 
development that Israel was chosen by God, "to be a peculiar 
people unto Himself. , . , and to keep all His commandments"; 
that is, to give concrete expression in every generation to the high¬ 
est type of morality, to submit always to the yoke of the most 
exacting moral obligations, and this without any regard to the gain 
or loss of the rest of mankind, but solely for the sake of the exist¬ 
ence of this supreme type. This consciousness of its moral election 
has been preserved by the Jewish people throughout its history, 
and has been its solace in all its sufferings. . . . 

One can understand—and one can tolerate—the individual Jew 
who is captivated by the Superman in Nietzsche's sense; who bows 
the knee to 'Zarathustra, throws off his allegiance to the Prophets, 
and goes about to regulate his own private life in accordance with 
these new values. But it is difficult to understand, and still more 
difficult to tolerate, the extraordinary proceeding of these men, 
who offer such a new law of life as this to the whole nation, and 
are simple enough to think that it can be accepted by a people 
which, almost from the moment of its first appearance in the 
world’s history, has existed only to protest vehemently and un¬ 
ceasingly on behalf of the tights of the spirit against those of the 
strong arm and the sword; which, from time immemorial to the 

l Nietzsche himself often admits this: see, for instance, Zur Geschichte der Moral 
(Leipzig, p. ;i. 
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OF BIALIK 


The late Chaim Nachman Bialik (1873-1934) was the most dis¬ 
tinguished poetic talent to use the Hebrew language in well over a 
thousand rears. Horn and reared in an Ukrainian village, his mother- 
tongue was of course Yiddish; but, like so many other gifted youths of 
his generation, he became a devotee of Jewish nationalism, and in con¬ 
sequence a resolute Hebraist. His first poems, written when his spirit 
was still steeped in the gloom of ghetto life, were prevailingly tearful. 
The world he describes is a stark and terror-haunted waste in which 
the one .source of strength and hope is the rabbinic House of Study. 
Typical of his verse during this period is “The Fountain." 

But the stirring events of the early 1900’s, the swift spread of Social¬ 
ism and Zionism throughout the Russian Pale, set fire to Ins soul, and 
his songs suddenly began to grow lusty, rebellious, unbridled m their 
hunger for life and lore and earthy prowess, It was now-m 1902 tlia 
he wrote “The Dead in the Desert," a poem in praise of those frowaxd 
Israelites who dared mutiny against God and Moses, and join a 
with the Amalekites in the wilderness. Bialik sees them asleep now in 
the sand, giants turned to stone, and summoning a tempest to wai<e 
them up. he sets them singing a hymn of revolt against submissivene^ 

His purpose was to stir bis fellow-Jews to throw off their age-old 
docility, to cease being mice, and fight like men, 

The same thought animates the third poem here p 
This, “In the City of the Slaughtered," was prompted by the 
pogrom at Easter 1903. and heaps scorn on the Jews who meekly su • 
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mitted to that outrage*. Published originally in Hebrew, then translated 
by its author info Yiddish, this pncin bad an enormous effect on the 
hurried folk penned in the Cnirist ghettos. "Self-defense" corps sprang 
tip owIkw, and when the next pogrom wave came in 1905, the 
Jews resisted with matchless courage. 

Bialik was thus one of the most potent influences in reviving Israel's 
will to live. If his doctrine seems reactionary, teaching men to meet 
hate with hate and violence with violence, it nevertheless belongs in 
such an anthology as this. There are times, it would seem, when a 
righteous wrath can be the truest expression of wisdom. 


T n FOUNTAIN* 

And s'hrmlclst thou wish to know the Source 
From which thy tortured brethren drew 
In evil days their strength of soul 
To meet their doom, stretch out their necks 
To each uplifted knife and axe, 

In flames, on stakes to die with joy, 

And with a whisper, "God is One," 

To close their lips? 

And shmddst thou wish to find the Spring 
From which thy banished brethren drew, 
'Midst fear of death and fear of life, 

Their comfort, courage, patience, trust. 

An iron will to bear their yoke, 

To live bespattered and despised, 

And suffer without end? 

And shouldst thou wish to see the Lap 
Whereon thy people's galling tears 
In ceaseless torrents fell and fell, 

And hear the cries that moved the hills, 

... » ,, ... , 

1 Translated (rotn lie Hebrew by V. M. Raskin. 
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And thrilled Sabin with awe and grief. 

Blit not the stony heart of man, 

'Ilian Satan's and than rock's more hard? 

And shouldst thou wish to see the Fort 
Wherein thy fathers refuge sought. 

And all their sacred treasures hid, 

'the Refuge that has still preserved 
Thy nation's soul intact and pure. 

And when despised, and scorned, and scoffed. 
Their faith they did not shame? 

And should thou wish to see and know 
Their Mother, faithful, loving kind. 

Who gathered all the burning tears 
Of her bespattered, hapless sons. 

And when to her warm bos’m they came. 
She tenderly wiped off their tears, 

And sheltered them and shielded them. 
And lulled them on her lap to sleep? 

If thou, my brother, knowest not 
This mother, spring, and lap, and fort. 
Then enter thou the House of God, 

The I louse of Study, old and gray, 
Throughout the sultry summer days. 
Throughout the gloomy winter nights. 

At morning, midday, or at eve; 

Perchance there is a remnant yet. 
Perchance thy eye may still behold 
Isi some dark comer, hid from view, 

A casl-ofF shadow of the past. 

The profile of some pallid face. 

Upon an ancient folio bent, 

Who seeks to drown unspoken woes 
In the Talmudic boundless waves; 
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And then thy hciirt shall guess the truth 
That thou hast touched the sacred ground 
Of thy great nation’s House of Life, 

And that thy eyes do gaze upon 
The treasure of thy nation’s soul. 

And know that this is but a spark 
That by a miracle escaped 
Of that bright light, that sacred flame, 
Thy forbears kindled long ago 
On altars high and pure. 


thu DK.\n in mu iiuskrt 1 

Yonder great shadow- that blot on the passionate glare of the 
desert- 

Tis not an army of lions couched in tin; sun with their young ones, 

'Tis not the pride of the forests of Baslum uprooted and fallen: 

Those are the dead of the wilderness under the sunlight recum¬ 
bent, 

I lard hv their tents are they laid, like children of Anak for stature. 

Stretched on the desolate sands like numberless lions in slumber; 

Under the might of their limbs the floor of the desert is hollowed. 

Armed as for battle they sleep and dad in the armor of giants; 

Swords like to crags at their heads and spears twixt their .shoulders 
protruding, 

Sound to their girdle the quiver and firm in the sand is the lance 
thrust. 


Deep in the earth are their heads sunk, heavy with tangles ne¬ 
glected, 

Matted and monstrous and vast, and uncouth as the mane of a 
lion; 

1 I mux. tty Maurice S'amm-! in Selected Pcwrns o{ Chaim Nachman Ih'alik (New 
Palestine, New \nik, itp6), {i, s? ft. 
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patted and monstrous and vast are their beards like to tangles of 
serpents. 

Strong are their faces ami burnished and darkened to bronze are 
their eyelids 

Targets to arrows of sunlight and rocks to the fury of tempests. 

Hard arc their foreheads and grim and changeless upturned to the 
heavens, 

Eyes that are cruel and terrible peer through the tangle of eye¬ 
brows. 

Castas of lava upthrown from volcanos and hardened their breasts 
are 

Lifted like anvils of iron that wait for the blow of the hammer; 

Yet though the hammer of time beats long and unceasing upon 
them 

Like to the stone that enfolds it the strength of their hearts sleeps 
for ever. 

Only the faces muuoving, the breasts multitudinous, naked, 

Strangely are covered, like ancient memorials, with runes of the 
desert 

Graven by an mvs mid swords which the tempests have tossed and 
uplifted. 

And when tire eagle descends in his flight to behold he shall read 
there, 

Graven on breast and on brow, the tale of unbroken endurance, 

How many arrows and spears these breasts have encountered and 
shattered. 

Sunlight and darkness revolve and cycle succeeds unto cycle, 

Storm winds awake and are stilled and the desert turns back to its 
silence. 

Far stand the crags, as amazed in beholding the first things created. 

Clothed by the silence with splendor, the proud, the eternally- 
lonely, 

Limitless stretches the wilderness, lifeless and soundless. 

Lost to the end of oil time is the jubilant voice of the giants, 

Laid into stillness forever the tumult that followed their footsteps; 
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Where they once trod are now lifted the sandhills and crags of 
the desert. 

Silence has breathed on the mighty and cast into slumber their 
fierceness. 

And the hot winds of the desert eaten their strength and their 
beauty. , . . 

Deep is the sleep of the heroes . . . and cycle succeeds unto 
cycle. 

But there are moments when, tortured too long by the silence 
eternal, 

Wild with unbearable sickness of aeons, the desert uprises, 
Wakens and rages for vengeance against the inhuman Creator, 
Raises a column of sand to ascend to the fastness of heaven, 
Once and forever to meet I lirn and shatter the throne of His glory, 
Once for the torture eternal to loose the floods of its fury, 

Sweep his whole world into darkness and bring back the kingdom 
of chaos. . . . 

Then the Creator is .stirred, and I lis anger envelops the heavens. 

I ,ike a great cover of iron, 1 le bends them to blot out the desert. 
Red from the blast of His breath, the flame of His anger out¬ 
breaking 

Wraps the desert in fury and scatters its crags in a furnace, 
.Stubborn and bitter the desert responds, and new furies are 
loosened, 

Rise from the bowels of bell, arid all earth is in fury confounded. 
.Seized by the madness that spins like a vehement wheel in the 
vastness 

Tigers and lions, with manes uplifted and eyeballs aglittcr, 

Join in the riot infernal, anti howl with the voice of the tempest, 
Lifted and tom by the strength of tin; tempest like gossamer in¬ 
sects. 

And in that instant 

Wakes the terrible power that slumbered in chains, 

Suddenly stirs and arises the old generation of heroes, 
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Mighty in battle: their eyes arc like lightning, like blades are their 
faces. 

Then flies the hand to the sword. 

Sixty „miads of vniccs-u thunder of hcroes-awaken, 

cSl. through till- tempest and tor asunder the rage of the desert. 

Round them is «M~* “> bli " d ’“' A „ 4ttley „ 

nl'tet gcnmtln of slaves and the list generation of freemenl 

We hS our heads to the heavens, and hehold then hmadness 
was narrow in the pride of our eyes, 

So wc turned to the desert, we said to the Wilderness: Mother, 

doni. 

Evciurowfllmugli the God of Vengeance has shut the desert upon 

A song of strength and revolt has reached us, and we rise. 

To annsl To arinsl Form ranks! I 1 o™ardl 
Forward into the heavens and the wrath thereof. 

Behold ust We will ascend 

Thmrgh^hch^rd has withdrawn His hand from us, 

And the Ark stands moveless m its place, 

Z'ZS r" wrath, daring die lightnfcg of His 

Wc"-ato»«.o^^ oel 
And face to face in combat encount 

k' stcn ' „ "Courage and daring!” 

Tire storm, too, calb, unto. u < £ ^ an4 fte stains 

To annsl To annsl Let tlic mi 

blasted into dust, 
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Or let our lifeless bodies be heaped in countless cairns. 

Forward! 

On to the hills! 

And in that instant the desert is wild with a fierce anger— 

And who shall conquer it? 

In the storm goes up a tcnihle voice, a mingling of cries. 

It must surely he 

That the desert is bringing to birth a deed of evil, 

A bitter things a cruel anti a terrible . . 

Passed is the tempest. The desert is silent and pure is the silence, 
Bright is the broadness of heaven, and marvelous quiet beneath it. 
Now from their terror awaking, the caravans trapped in the 
tempest 

Rise from their ermiehim; and call on their Clod and adore Him 
and praise Him. 

Still in the sand are the sixty myriads of heroes aslumber. 
Darkened their faces, for death has brought them to peace with 
their Maker. . . . 


Tin. city or SI.All OUTrn 1 

. , . Iamk. here and here, ami in between the rafters, 

Arc eyes and eyes that gaze at thee in silence, 

The eyes of martyred souls. 

Of hunted, harried, persecuted souls, 

Who've huddled all together in the corner, 

And press each other closer still and quake; 

For here it was the sharpened axes found them, 

Anti they have come to take another look, 

And in the apple of each staling eye 
To glass once more the pictme of their end, 

Of all the terror of their savage death, 

1 Translated tioin Itie Yiddoli v« i i«n In Urlru.i Punic, op. tit., p. 68 ft. 
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Of all the suff’ring of their dreary lives 
And, trembling like a crowd of startled doves. 

They flutter in a cluster to the ceiling, 

And thence they gaze at thee with dumb, wild eyes. 
That follow thee and ask the old, old question, 

The one that never yet has reached to heaven, 

And never will: 

For what, for what? and once again, for what? 

Yes, came thy neck . . . behold, there is no heaven! 
There’s nothing but a roof of blackened tiles. 

Thence hangs a spider—go and ask the spider! 

She saw it all, and she’s a living witness, 

The old gray spider spinning in the garret. 

She knows a lot of stories—bid her tell them! 

A story of a belly stuffed with feathers, 

Of nostrils and of nails, of heads and hammers, 

Of men who, after death, were hung head downward. 
Like geese, along the rafter. 

A story of a suckling child asleep, 

A dead and cloven breast between its lips, 

And of another child they tore in two, 

Tims cutting short its last and loudest scream. 

For "Ma-,” was heard, but "Mama” never finished. 
And many, many more such fearful stories 
That beat about thy head and pierce thy brain. 

And stab the soul within thee, does she know. 

And, stifling down the sob within thy throat, 

Thou rushest headlong down the stairs and out— 

To see again the world of ev'ry day, 

The usual sun, outpouring unashamed 
A wealth of beams at every guilty threshold. 

And lavish of its store on worse than swine. . . . 

Now go without the town when none may see thee, ■ 
And steal thee softly to the place of burial; 

And stand beside the martyrs’ new-made graves. 
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And stand and look and let tliine eyelids fall— 

And turn to stone. 

Thy heart shall fail within thee, hut thine eye 
Hum hot and tearless as the dewit .sand. 

Thy mouth shall open to shriek aloud for vengeance. 
And dumb as are the tombstones shaft thou stand. 
Go, look and look, behold them vvlicie they lie 
I .ike butchered calves, and yet thou hast no tear 
To give to them, as I, the laud, hare no reward. 

For I have hither come, O jc dead bones. 

To beg of you, forgive rue* 

Aye, forgive your God, you that ate ashamed forevert 
For all your dark and bitter lives forgive me. 

And for your ten times dark and bitter death! 

For when you stand tomorrow at my threshold, 
When you remind me, when you ask for payment, 

I shall but answer yon: "Come, see, I've nothing,’* 

It cries to heaven, I hear it, but I’ve nothing. 

For I tun poor myself, l'tn beggared also. 

And woe and woe ami woe is all my worlds? 
l«ct all the seven heavens moan for pity, 

To bring such saetifli.es all for nothing. 

To live such lives and die such deaths for nothing* 
Not knowing to what end, for what, for what! 

I ler head enwrapped in clouds, my old Shet hinah 
.Shall sit for eveimoreaiid weep for shame; 

And night by night I too will lean from heaven 
And mourn myself upon your graves. 

The shame is very great ami great the anguish. 

Ami which is greater, sav them, sort of maid 
No, best keep silent, lx* a spi er hle'-s witness* 

Nor testify with words to having found me 
In poverty and having seen my woe. 

Yet, son of man, departing take with thee 
A portion of my sorrow* and my care. 
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And mingle it with wrath and cast it from thee 
To fill the lap of corpses still alive. 

What now? go back and gaze on leaves and grass? 

The fresh and fragrant message of the spring 
Steals in upon thine heart and there awakes 
A longing for a new and freer life . . . 

The grass is grave-grass, man, and smells of death. 

Tear out a handful, fling it down behind thee, 

And say, with closed eyes: 

"My people is as grass pluckt up, and how 
Shall that which has no root revive and live?" 

Come, look no more, come back to those yet living. 

Today’s a fast-day, come where stands the Shool, 

And plunge tliy soul in tears, their sea of tears. 

Thou hear’st the lamentations and the moans 
From open mouths, from out between locked teeth. 

The rent and quiv’ring sounds, like things alive. 

Unite, and—hearken 1 now they rise again 
In one despairing wail of misery, 

That tosses still between a damp, dark ceiling 
And upturned faces all awry with pain. 

A sudden horror chills you to the bone: 

Thus wails a people only that is lost, 

Whose soul is dust and ashes, and their heart 
A scorched desert. . . . 

No root of hatred, not a blade of vengeance, 

For hark, they beat tlie breast and cry, “Forgive usl'* 

They pray of me forgiveness for their sin. 

Their sin? The sin of shadows on the wall. 

The sin of broken pots, of bruised worms! 

What will they? Why stretch out their hands to me? 

Has none a fist? And where's a thunderbolt 
To take revenge for all the generations, 

To blast the world and tear the heavens asunder 
And wreck the universe, my throne of glory? 
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And hear, thou son of maul 

When next liter reader cries upon the platform, 

“Arise, C) Cod. avenge the slaughtered victims. 

Avenge thy holy ones, the pious graybenrds. 

The suckling children, God, the little children!”' 

And all the people cry with him together. 

And when, like thee, the very pillars tremble, 

I will he cruel to thee, very cruel. 

For than shall have no single tear to shed; 

And should a cry arise in thee. I’ll choke it. 

Between tliv teeth, if need be, I will choke it. 

I will not have thee mourn as do the others. 

'Flic tear unshed, that butv in thvself. 

Deep clown within thy hcait, and build a tower 
Of gall and hatred round it; let it lie 
A serpent in a nest (and men shall suck 
And pass its venom on). 

With thirst and hunger still unsatisfied. 

And when the day of retribution comers. 

Then break the wall and let the serpent out, 

Atid like a poisoned arrow shoot it forth 
With hunger raging and with thirsty fang. 

And pierce thy trice, thine own race, through the heart! 

Tomorrow, son of man, go pace the street: 

Behold a market full of living ware, 

Of bruised and beaten, half-dead human cattle, 

With bent and twisted backs. 

Of skin and bones tied up in rags, 

Of maimed and crippled children, and of women 
All fagged and parched, and these. 

Like locusts or the latter summer flies. 

Besieging doors and windows, ev’ry gateway, 

And stretching out crooked hands with fest’ring wounds 
(The hands have only lately learned hr beg). 

And crying each his merchandise of woe: 
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"A groschen for a wound, a groschen for a woundl 
A groschen for a violated daughter! 

A groschen for a grandsire done to death, 

And for a son, a hoy just less ripe for marriage!” 

Go, tramping pedlars, seek the field of victims, 

And dig white bones from out your new-made graves, 

And fill your baskets, ev’ry one his basket. 

Go out into the world, and drag them with you, 

From town to town, wherever there’s a market, 

And spread them out before the strangers' windows, 

And sing hoarse beggar-songs, and ask for pityl 
And beg your way, and trade as heretofore 
In flesh and blood, your own.... 

Now flee, 0 son of man, for ever flee, 

And hide thee in the desert—and go mad! 

There rend thy soul into a thousand pieces, 

And fling thy heart to all wild dogs for food! 

The burning stones shall hiss beneath thy tears, 

And stormy winds shall swallow up thy cry! 
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F I*. L I X AIH K R 


The career of Felix Adler strikingly exemplifies the 

trend toward assimilation which swept American Jewry during the late 
nineteenth century. He came of a long line of noted rabbis, ami was 
himself educated to follow that calling. On being invited, however, to 
occupy Ids father's pul pit- in New York's Temple Rmanu-EI, the 
foremost "Reform" Jewish congregation in America—his theological 
radicalism gave rise to so much controversy that he was hastily shunted 
off into an academic siding. A chair of I lehrew and Oriental Literature 
was established for him at Cornell University; hut after two years even 
this became untenable owing to bis advanced views. Returning to 
New York fnS’yfi), he gathered a group of sympathetic laymen—Gentile 
ns well as Jewish—and organized a "Society for Ethical Culture" which 
aimed to promote right living without invoking dogmatic or sectarian 
.sanctions. The movement enjoyed a considerable local success, and 
eventually established local branches in other American cities, and in 
London and Cambridge, England. Similar societies arose also in Berlin 
'md Frank hi r tarn-A la in . 

True to his slogan, "Deed, not Creed," Dr, Adler devoted himself 
ardently to social and educational reforms. I le agitated for slum-clear¬ 
ance, labor arbitration, public-health service, and similar liberal causes, 
lie established the first free kindergarten, and pioneered the "progres¬ 
sive .school" movement in America. < .‘eiitlc by nature, and always some¬ 
what intellectual in his approach, he nevertheless succeeded in exer- 
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rising a considerable influence on the religious thought and civic life of 
his generation. 

The Mowing passage is taken from the last of his Hibbert Lectures 
delivered at Oxford University in May, 1923, 1 

There arc three needs of our time and generation, and three 
problems arising out of these needs: the problem of the insignifi¬ 
cance of man in the face of the innumerable worlds, the problem 
of the man who perishes in the meanwhile, and the problem of 
the divided conscience. 

Nothing has been effectually said in these chapters if the answer 
to the first problem is not now evident. The sense of man’s utter 
nothingness is relieved, the heavy pall of the consciousness of in¬ 
significance is lifted by self-knowledge-—man’s knowledge of him¬ 
self as a spiritual being. Gazing at night upon the star-sown firma¬ 
ment he is not dwarfed into littleness. Stars and suns are lesser 
lights compared with those supra-solar luminaries that constitute 
the spiritual universe. And the magnitudes of space and time, far 
from overwhelming him, arc useful as supports to lean on in rising 
to the conception of the transcendent magnitude of the infinite 
host of spirits whereof man is one—an infinitesimal one (hence his 
humility), an indispensable one (hence his dignity). 

The solution of the second problem concerning the fate of the 
man who perishes in the meantime is that spiritually he need not 
perish in the meantime; he has worth and he can affirm it under no 
matter what material conditions. His worth demands, indeed, that 
the conditions under which he lives be incessantly improved, but 
he is not the helpless victim of his conditions for all that. He can 
exercise the spiritual rule of promoting the best in others, his wife 
and children, for instance, thereby honoring the best in himself, in 
the meanest hovel of the slums. The problem of the divided con¬ 
science—the moral law recognized in the private relations and the 
law of strife prevailing in business and politics—ceases to exist 
under the spiritual ideal as stated. There are no longer two laws; 

1 The Reconstruction of the Spiritual Ideal, by Felix Adler (Appleton, New York, 
1924), p. 211 ff. 
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the conscience is no longer districted toy opposite tendencies, 
There is one law, that runs through all the human relations, the 
family, the vocation, the state, etc. These are successive stages on 
the road toward the supreme goal. One and the same rule obtains 
in all, only blossoming into richer meanings as man passes out of 
the nearer into the more remote out of the narrower into the 
wider groups. 

Spinoza has truly said that wisdom consists not in the con¬ 
templation of death hut in the contemplation of life. Nevertheless 
it is well at times in imagination In think of oneself as facing death, 
in order then to turn hack and form a juster estimate of the aims 
and ends of life that really count, It is not too much to say that 
most men live provisional lives, absorbed in the pursuit of merely 
provisional ends, such as to build up a business, or to carry through 
a scheme of reform, or to see their children happily married or 
.successful in some profession; and they forget that these same chil¬ 
dren. now young perhaps, will presently stand where they stand- 
id- the brink - the few decades allotted to human beings passing 
for them also with incredible swiftness. The activities and the 
provisional ends seem futile enough unless they are linked to some 
ulterior ultimate end. 

Standing then at the terminus, I should say that one guiding 
thought fur me would lie continued interest in the progress of the 
human race to which I belong. A youth thinks of his mature age 
as the con tin nut ion of his present life, so I think of future genera¬ 
tions as cont inuing my earthly life, and as I desire progress for my¬ 
self, so I desire it for mankind. Progress means advance toward a 
society which shall more adequately reflect in all its relations the 
pattern of the spiritual world. To see God as reflected in the face of 
Christ is the theological way of putting this idea; to see the world 
of spiritual perfection as reflected in the face of humanity is the 
turn I give to the same thought. 1 

J 'llml time Unity iv pmipro in human history it is iniprmihk; to prove. I rest my 
lielitf in ptugress. not on tlir t.m tint it is dnmimtublr, fur it is tint demonstrable, 
hut on the moral pronouncement that it ought to Ik*, that therefore it can be, and 
must he. . . . 




The Philosophy of Felix Adler 671 

And the second crucial thought that touches me is that of the 
persistence of the spiritual part. Do we live merely in the effect 
we leave behind upon the life of future generations on this earth? 
Is the spiritual part of us obliterated? The doctrine of immortality 
as commonly understood means that the psychophysical or ganis m 
will continue to exist in some attenuated fashion in another 
sphere. The departed will be recognizable, their arms will be out¬ 
stretched to welcome us, and the like. Or again, the psychic is 
supposed to be clothed with, to assume (a vague form of speech 
to which no definable meaning whatever can be attached) new 
organs unlike the bodily, These evidently are projections of tem¬ 
poral conditions into the admittedly non-temporal; the last out- 
rcachings of human tenderness striving to keep hold of the beloved 
as a concrete object 

With the doctrine in this version of it I am not concerned, 
What is required of me is the valiancy of truth. I must train myself 
to relinquish tranquilly and in toto the psychophysical self. What I 
retain is the conviction that the spiritual self is the eternal self 
and cannot perish. And secondly, that this spiritual self of mine, 
being social or suprasocial, is inseparably bound up with other 
spiritual selves, and in this sense that those I have loved and I 
cannot be parted in eternity, And if I seek communion with them 
while I still live here, I must produce the best in myself in order 
to encounter die best in them which is their very being. 



T HE S I*: N T I M K N T S 
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IS 1 U E h 7 A N G \Y 1 L L 


Israel Zangwill (iM.j rtfzfi), horn in London of immigrant parents, 
lived to become one of the most notable English literary figures of his 
genera firm. His considerable learning, keen intelligence, dazzling style, 
and remorseless sense oi humor won him a wide audience both at home 
and abroad. Though a prolific writer on general themes, he was at his 
best when dealing with the life and problems of his own people, espe¬ 
cially those transplanted from Eastern Europe to hmdon's East End. 
He is most renowned for his cam wo n tntni- om.no, a narrative work 
which first describe*! the immigrant Jewish milieu, and run melting 
mr, a play whic h was one of the first to advocate intermarriage between 
Jews and (lentiles. Himself a devoted Jew. and for many years an active 
Zionist. ZangwiJi was a confirmed believer in assimilation. 

The following passages, taken from various of his works, will indicate 
the Inirad character of his sentiments as well as the brilliance of his style. 


THK AMERICAN CENTURY 1 

The twentieth century will iu* America's critical century. Will 
she develop on the clear lines laid down by her great founders, or 

1 Kiom an aitxh? jniMisliol ntigiu.tlU in j wnl qmitt'il in The War for the 
World (MaiiniHun, NcwYwtk, 191b), j»|>. 36 37. 
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will she survive, like most human institutions, as a caricature and 
contradiction of the ideals of her creators? Will she fall back into 
outworn feudalisms, accepting second-hand ideals from the Eu¬ 
rope she has outgrown? Small as is the significance of aristocracy 
in the modern world of Europe, it is at least the petrifaction of 
what was once living and significant. The original adoration of 
nobility was not snobbery but respect for real superiority. But the 
modern American love of a lord is the worship of a withered leaf. 
That all men are created free and equal is a nobler proposition, if 
"free” be interpreted as having a right to one’s own body and soul, 
and "equal” as having a right to develop one’s own body and soul 
to their highest. America became the exponent of these ideals; 
every other conception lias been tried and found wanting. And for 
America to hash up again hereditary aristocracy and militarism 
would he a ridiculous anti-climax. If America breaks away from hei 
ideals, humanity's last chance will he gone—at least for the white 
races: for perhaps—who knows?—destiny would seek its next in¬ 
strument among the despised colored races. O if America were 
less conscious of her own greatness, and more conscious of the 
greatness of her opportunity! 

The eighteenth century saw the dawn of generous ideals of the 
Brotherhood of Man. What the Jewish prophets had dreamed 
twenty-five centuries before became the dream of the noblest 
spirits of Europe. The nineteenth century, which, by its electric 
links, has brought the nations nearer to one another physically 
than ever before, yet closes on the tableau of their spiritual sepa¬ 
ration-each armed to the teeth and fearfully watching the others, 
anxious to outstrip them not in greatness hut in bigness. The nine¬ 
teenth century has set aside the ideals of the eighteenth, hut I 
dare to hope it has not destroyed them. They will return—hut 
purified of whatever dross of false idealism was in them, and more 
equated to the facts of life. But let it he remembered that Liberty, 
Equality, Fraternity, do not belong to the world of facts but to 
the world of ideals. They are the way man’s aspiration shapes the 
facts, as man’s will cuts tunnels through the dumb mountains and 
lays cables beneath the blind seas. 
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The nineteenth century’s own idols have not proved so worship¬ 
ful as it imagined. If the Press diffuses light, it can also—as Bis¬ 
marck discovered—diffuse darkness. If Science as a maid-of-all* 
work is a success. Science as an interpreter of the mystery of the 
Universe is a dismal failure. Kven her immense practical boons 
only serve to amplify our senses and increase our speed: they can¬ 
not increase our happiness. Giants suffer as well as dwarfs’, and 
the soul may sit lonely and sad, surrounded by mechanical 
miracles. 

As ever, the soul is the true center of things, and if America 
remembers this, she may .steer safely through the immense spiritual 
perils of the coming century toward her old goal of a noble democ¬ 
racy, and may yet point the true path of civilization In the feudal 
nations and exhibit the divine element in tire long procession of 
the centuries. 


OX T II K WAR HI NO OK SECTS* 

Why, indeed, quarrel over religions when all men agree; all men, 
that is, at the same grade of intellect! The learned busy themselves 
classifying religions there are reviews at Paris and Tuebingen— 
but in the crude working world religion depends less on the belief 
than on the believer. All the simplest minds believe alike, he they 
Confueians or Christians, Jews or Fantces. The elemental human 
heart will have its thaumaturgic saints, its mapped hells, its pro* 
cossional priests, its prompt answers to prayer, and if deprived of 
them will he found subtly to reintroduce them. Mohammed and 
tire Koran forbade the worship of saints, yet the miracles and medi¬ 
tations of the wall's and the pilgrimages to their tombs—with Mo¬ 
hammed himself as archovali—are inseparable from Islam. The 
Buddha who came to teac h a holy atheism was made a god, the 
proclaimer of natural law a miracle-monger, his revolution turned 
into a revolution of prayer wheels and his religion into the High 
Church Romanism of hitnaism. 'lire Hebrew Torah which cried 

1 Italian Fantasies (Macmillan, New York njio), pp. 13-14. 
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anathema on idols became itself an idol, swathed in purple, 
adorned with golden bells, and borne round like a Madonna for 
reverent kisses. The Madonna herself, overgrown with the roses 
of a wayside shrine, perpetuates the worship of Flora. On the 
very gates of St. Peter’s, Europa, Ganymede, and Leda show their 
brazen faces. Not: Confucius nor Christ can really expel devils, 
What grosser idolatry than the worship of those dressed wax 
dolls which make many an Italian church like a theological Ma¬ 
dame Tussuud’sl The Church has its Chamber of Honors too, 
its blood and nails and saintly skulls; the worship of Moloch was 
not more essentially morbid. At the base of the intellectual moun¬ 
tain flourishes rank and gorgeous vegetation, a tropic luxuriance; 
higher up, in the zone of mediocrity, there are cultivated temperate 
slopes and pruned gardens, pleasant pastures and ordered bowers; 
at the snowy summits, in the rarefied asther, flash white the glacial 
impersonal truths, barely a tuft of moss or lichen. HarkI peak is 
crying unto peak: "Thy will be done.” 


ON REI.1GIOUS r-ANATICISM* 

In the real universe pestilences and earthquakes are not due to 
the wrath of God. The physical universe proceeds on its own 
lines, and the religious motives of the Crusaders did not prevent 
a Christian host from dying of the putrefying infidel corpses which 
it had manufactured so abundantly. Nor did heaven endorse the 
theory of the Children’s Crusade—that innocence could accom¬ 
plish what was impossible for flawed manhood. The poor inno¬ 
cents perished like flies, or were sold into slavery. These things take 
their course as imperturbably as Halley’s comet, which refused to 
budge an inch even before the fulminations of Pope Callixtus III. 
Nor is the intermission of earthquakes or pestilence to be procured 
by the intercession of the saints or by the efficacy of their relics. 
A phial of the blood of Christ was carried about in Mantua during 


1 Op. cit., pp. 107-9. 
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the plague of 1630, but there were not enough boats to carry away 
the corpses to the lakes. It was those marshes round Mantua that 
should have been drained. But it is in vain God thunders. “Thus 
and thus are My Laws. I am that I am.” Impious Faith answers 
“Not so. Thou art that Thou art not.” 

Pestilence—we know today—can he averted by closing the open 
cesspools and opening the sunless alleys of medievalism; malaria 
can he minimized by minimizing mosquitoes, and earthquakes can 
be baffled by careful building. . . . Where reliance is placed on 
paternosters and penitence, how shall there he equal zeal for anti¬ 
septics or structural precautions? The censer tends to oust the 
fumigator, and the priest the man of action. "Too easily resigned 
and loo blindly hopeful," says the Messagcro of Rome, comment¬ 
ing on the chaos that.still reigns among the population of Messina. 

"Trust in God and keep your powder thy,” was the maxim of a 
Protestant. Cromwell but echoed the Psalmist, “Blessed he the 
Lord my strength, which tcachcth my hands to war and my fingers 
to fight." 'Hu’s is the spiiit that makes the best of both cosnis. The 
too trustful denizen of the Catholic autoeosm with bis damp 
powder ami his flaccid fingers risks falling a prey to the first foe. 

But the balance-sheet is not yet complete. For it may be better 
to live without sanitation or structural precaution and to die at 
forty of the plague or the earthquake, after years of belief in your 
saint or your star, than to live a century without God in a bleak 
universe of mechanical law. True the believer has the fear of hell, 
but by a happy insanity it does nut interfere with his foie de vivre. 
He has had, indeed, to pay dearly for the consolation and courage 
the Church lias sold him—since wo are at the balance-sheet let 
this be said too—and seeing how in the last analysis all this over¬ 
whelming ecclesiastic splendor has come out of the toil of the 
masses, I cannot help wondering whether the Church could not 
have done the thing cheaper. Were these glittering vestments and 
soaring columns so absolutely essential to the eult of the manger- 
born God? 
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THE WICKEDNESS OF SAINTS 1 

There is nothing which at first sight seems more puzzling than 
the wickedness of good people. For it has often been said that the 
truly devout and respectable Christians are the very ones who 
would crucify Christ afresh if he appeared again, as indeed Arnold 
of Brescia, who had a touch of his spirit, was crucified by Emperor. 
Pope and Church. And St. Bernard, the inspirer of die Second 
Crusade to recover the dead bones of Christ, played a leading part 
in hounding him down, as the Franciscans played a leading part in 
hounding down Savonarola. 

Now why was St. Bernard—that santo sene who was chosen by 
Dante to induct him into the last splendors of the Paradise, and 
whose noble hymns to Jesus still edify the faithful—so blind to the 
divine aspects of his victim? And why is it that the citizens of 
Ferrara, whose excellent statue and eloquent tribute to their illus¬ 
trious townsman, Savonarola, faced my hotel window, could not 
be trusted not to stone their next prophet in a cruder sense of the 
words? 

A converse question will conduct us to the answer. Why is die 
hooligan in the gallery of the theatre ever the chief friend of virtue? 
Why is the wife-bruiser the most fervid applauder of the domestic 
sentiment? Because the man in the gallery looks down on the 
tangle of life like the god his name implies: he sees it in as clear 
perspective as the aeronaut sees the network of alleys through 
which the pedestrian blunders; the plot is straightened out for 
him, the villain duly colored, virtue in distress plainly marked by 
beauty and white muslin, and through no mists of prejudice or 
interest or passion he bell olds the great outlines of right and wrong. 
’Tis to the credit of human nature that, confronted witii the bare 
elementals of ethics, and freed from egoistic bias, the human con¬ 
science, even the conscience most distorted in life, reacts accurately 
and returns a correct verdict with the unfailingness of a machine. 

1 Op. c it., pp. 337-9. 
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This it is that preserves the self-respect of the blackest of us, this 
capacity of obis for seeking our neighbors’ sins, which is the chief 
bulwark of public virtue. Wherefore, could St. Bernard have seen 
Arnold of Brescia as history sees him, or as a dramatist of insight 
would have drawn him, St. Bernard would have been the first to 
be horrified at St. Bernard's behavior. But a saint, no more than a 
hooligan, is free from passions, interests and prejudices of his own 
especially an ecelesiast and theologian and a founder of monas¬ 
teries. Wilful and obstinate as are all the saints of my acquain¬ 
tance, the most domineering are the clerical. 


JUDAISM VS. C, K HMAS’ISM 1 

If I were asked to sum tip in a word the essential difference be¬ 
tween Judaism and Germanism, it would be the word "Reces¬ 
sional." While the prophets and historians of C Germany monoton* 
misly glutifv their nalioii, the Jewish writers as monotonously 
rebuke theirs. "Von only have I known among all the families of 
the earth," says the message through Amos. "Therefore I will 
visit upon you all your iniquities.” The Bible is an anti-Semitic 
book. Israel is the villain, not the hero, of his own story. Alone 
among epics, it is out for truth, not high heroics. To flout the 
Pharisees was not reserved for Jesus. "Behold, ye fast for strife and 
contention,” said Isaiah, "and to smite with the fist of wicked¬ 
ness" While some German writers, not content with the great 
men Germany has so abundantly produced, vaunt that all others, 
from Jesus to Dante, from Montaigne to Michael Angelo, are of 
leuton blood, Jewish literature unflinchingly exposed the flaws 
even of a Moses and a David. If: is this passion for veracity un¬ 
known among other peoples is even Washington’s story told 
without gloss?—that gives false color to the legend of Israel’s an¬ 
cient savagery. , . . 

If in Germany a voice of criticism breaks the chorus of self* 
*Choten Peoptei (MaeinilLm, New York, 19*9), pp, 95-101, 
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adoration, it is usually from a Jew like Maximilian Harden, for 
Jews, as Ambassador Gerard testifies, represent almost the only 
real culture in Germany, I have been at pains to examine the litera¬ 
ture of the German Synagogue, which if Germanism were Judaism, 
ought to show a double dose of original sin. But so far from finding 
any swagger of a Chosen People, whether Jewish or German, I find 
in its most popular work-Lazarus's Soziale Ethik im Judentum- 
published as late as November, 1913, by the League of German 
Jcws-a grave indictment of militarism. For the venerable philos¬ 
opher, while justly explaining the glamour of the army by its 
subordination of the individual to the communal weal, yet pointed 
out emphatically that what unites individuals separates nations. 
"The work of justice shall be peace,” he quotes from Isaiah. I am 
far from supposing that the old Germany of Goethe and Schiller 
and Lessing is not still latent—indeed, we know that one Professor 
suggested at a recent Nietzsche anniversary that the Germans 
should try to rise not to Supermen but to Men, and that another 
now lies in prison for explaining in his Biologie des Kiieges that 
the real objection to war is simply that it compels men to act un¬ 
like men, So that, when moreover we remember that the noblest 
and most practical treatise on "Perpetual Peace” came from that 
other German professor, Kant, the hope is not altogether aus- 
geschlossen that in the internal convulsion that must follow the 
war, there may be an upheaval of that finer Germanism of which 
we should be only too proud to say that it is Judaism. 



S O M K 


OPIN’ I O NS OF 

i* u n vv i c: l ]*; w i s o n n 


The career of Lndwg j lewisnlm fiMs- ) is a .straw in the wind 
of miction which appears to he currently sweeping flw world—and 
Jsnul Horn of "emancipated" parentage in Herliii, and reared in 
South Carolina, his c.til y tendencies were ail fotvard assimilation, 
thitil well in his forties he struggled to identify himself completely 
with the world at large; hut finally he gave tip. Sensitive by nature, the 
slights and rebuffs to which he found himself increasingly subjected 
drove hint at last to turn in his course, and he has since become one of 
flic most do*pivot partisans of Jewish nationalism. Though never a 
convert tu Christianity, he is nevertheless in essence;} revert to Judaism 
—or, more accurately, to Jewishness—and his writings betray this by 
their often excessive vehemence. 

Despite his intense particularism . lie himself would say because of 

it-’I.ewisohn has much to say that has universalistic import, as can be 
seen from the following quotations. 1 


Two v i j: ws ur j k ws 


A man came to a Polish magnate and asked him: “What do you 
tliink of the Jews?" The answer was; "Swine, Clmst-killers. usur- 


passafies will lie found in an anlhnlniw of t^wisohn's writings en¬ 
titled A Jaw Speak is, edited l»y James Waterman Wise (Harp**- New York, 1931). 
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ers, not to be trusted." "But what do you think of Isaac?" “A man 
after my own heart. An honorable man. A kind man. He saved me 
from bankruptcy." “And what do you think of Berl?” "I have 
known Berl all my life. He’s one of the best.” “And of Shmuel?” 
“Shniuel is a saint as everyone knows.” 

The same man went to a rich and pious Jew and asked him: 
“What do you think of the Jews?” The pious man answered: “A 
kingdom of priests and a holy nation, the elect of the Eternal, 
blessed be Ins name.” “And what do you think of Isaac?” “That 
thief? That scoundrel? May his bones be broken. He looks at you 
and you are robbed!” “And of Berl?” “A fellow of the same kind, 
without truth or justice.” “And of Shmuel?” “Do you think I am 
taken in by his piety? A pretentious idiot.” 

Reb Mosheliid his hands in his sleeves: "Avoid both errors.” 

The Island Within 


T HE DUTY OF THE JEW 

. . . The salvation of Israel and the salvation of mankind are 
one. Hence, flic duty of the Jew to himself as well as to his Gentile 
fellow-men is overwhelmingly clear: to be as a Jew always on the 
side of the oppressed and disinherited, to be unfalteringly in 
league with those who work for peace anywhere in the world, to 
give and expect no return, to resist war and the call to war and 
the propaganda of war to the uttermost, to do all this as a normal 
self-expression of his Jewishness, to build up in Palestine a state 
that abstains from power, that knows nothing of rivalry, that 
will suffer injustice rather than seek to share political responsibility, 
a state that shall not only restore the preserved of Israel but be a 
light to the Gentiles. Israel 


HOW TO BE A JEW 

It is not easy to be a Jew. It will be easier when the Jew is con¬ 
tent to be himself. lie must listen to his own soul. It is futile for 
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him to try to cultivate the chivalric virtues—love of combat, un¬ 
critical acceptance of standardized objects of loyalty, an artificial 
sense of honor, an acceptance of life as a game to be played accord¬ 
ing to rules. The Aryan gentleman asks concerning an action: 
Is it’ honorable according to a code? Is it correct? Is it gentle¬ 
manly? Is it “quite cricket”? The Jewish gentleman asks: Is it 
righteous? What, is its relation to an eternal justice, to an eternal 
mercy? It is perfectly true that, according to the standards of 
chivalric Europe and the analogous tradition in America, the Jew 
is no gentleman, I low could he be? Why should lie strive to be? 
He cannot say, for instance, “my country, right or wrong,” His 
historic experiences are not rooted in the Germanic institutions 
of nobles and retainers, of fealty as an abstract virtue. He missed 
not only by actual exclusion hut as a matter of character and in¬ 
stinct the whole experience of the feudal world. As a romantic 
curiosity he can appreciate the devotion of Aryan gentlemen to a 
royal nonentity, to the mediocre occupant of an exalted office. Per¬ 
sonally he can never share these emotions. Ilis democracy, his 
passion for reasoned justice, arc bone deep ami thousands of years 
old. In the moral world he does not understand compromise. 
When the great oppressed the humble the prophets of Israel 
sought to destroy the state even unto obliteration, even unto for¬ 
eign captivity. The Jew has not changed. It was inevitable that 
modern socialism should be largely the creation of Jews. It does 
not matter whether the precise doctrines of any group of them are 
likely to prevail They acted out of an immemorial and unchange¬ 
able Jewish instinct. “He judged the cause of the poor and needy; 
then it was well Was not this to know me? suith Jehovah.” 

Ibid 


rut: jr.w nr riir. to tore 

. . , 'lire Jew of the future will understand both himself and 
tire world better. That world cannot be saved, cannot be redeemed 
from chaos’ except through cooperation arid peace. Liberals and 
pacifists and the truly ethically minded see that They know that 
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the cbivalric instincts must fall into disuse* that the gallant bar¬ 
barisms of the North will end by destroying civilization unless they 
are curbed. Men must return to the ideals which Jesus derived 
from the prophets and teachers of his people. Tire world must be 
Christianized, the world must be Judaized. The two are one. . . . 

The Jew who sees these truths, who strives to build the state 
of peace and justice first in Palestine, next to co-operate with all 
men who seek to build it elsewhere—that Jew will be calmly and 
serenely himself. Being a Jew is what he owes mankind. It may be 
that he will fail. 11 may be that all those thousands of fine and erect 
spirits among the Gentiles who are at one with him will fail. It 
may be that the black reaction now upon the world will over¬ 
whelm the great civilizations of the West. It may be. . . . Then 
at least we shall have been among the least guilty; we shall have 
tried; we shall have clung to the saving doctrines of our people. 
With Elijah and Amos, with Jeremiah and Jesus we shall have 
stood unafraid before the powers of earth; we shall have loved the 
sojourner and judged righteously between a man and his brother; 
wc shall not have brought vain oblations to the idols of the 
marketplace; we shall have striven that violence shall no more 
be heard in the land, nor desolation nor destruction within its 
borders, but that its walls shall be called salvation and its gates 
praise. Ibid. 

CONCERNING ASSIMILATION 

The days of propitiatory assimilation are coming to an end, 
Our loftiest minds see the vision of that end. It is not easy for them 
to consent to that vision. For the material in which they work is 
the speech and life of the Gentiles. They have given their gifts, 
they cannot take these gifts back. They cannot relive their lives 
and give these gifts in another spirit—give them proudly as the 
gifts of Jews to mankind, instead of pretending to give them as 
Germans to Germany, Frenchmen to France, Englishmen to Eng-- 
land. Thus they pretended to give them. And the pretense was 
discovered first by the Gentiles, then—by themselVes. , . . Per- 
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haps these creative spirits always harbored a profound suspicion 
that in the calculation of the assimilatnry theory there was some 
gross if deeply hidden error. Karlv or late thev were driven to sneak 
of the Jew and of Jewish history and life. ... 

Our assimilationist may never think a Jewish thought or read a 
Jewish book. In the essential character of all his passions as well 

as of all Ins actions he remains a Jew-The groundwork of 

Jewish character is his; the terrible post exilic experience is his- 
he remains a strange mixture of passionate prophet and beaten 
cur, leader and outcast. If he has forgotten the call to "restore the 
preserved of Israel," lie throws himself into the business of giving 
a light to the C Jen tiles." Me is liberal, reformer, practitioner, or 
patron of thearts; he makes discoveries in medicine or, as a lawyer 
pleads the causes of those for whom none will plead. If he does 
none of these things he is a sordid scoundrel. Hut the sordid scoun¬ 
drels are a minority. The average decent Jew in business, in the 
professions, in journalism or thearts sustains a perceptible relation 
to the prophets of Ins people. . . . 

But assimilation is bankrupt. Germany was the great laboratory 
of the experiment. I think that the experiment was necessary ft 
was an tmescapable part of the modern historic process. But the 
experiment has failed. It is not necessary that several American 
generations- he sacrificed to foreknown humiliation and predict¬ 
able disaster. Ihid 1 


1 IOW CAN OS} K 21 K SAVED? 

T1 ' c J cwish I bough it has had its periods of mild 

proselytizing, has never had to he. like either Mohammedanism or 
Christianity, a missionary religion. For since it does not hold man 
and nature Hi be corrupt, if does not consider men damned auto¬ 
matically ami thus in need of a specific nostrum of metaphysical 
salvation. To become a Jew. which is as much a matter of nation, 
anty as of religion, of naturalization as of custom and belief, the 
non-Jew must undergo ceremonies and tests. But it is not ncces- 



Some Opinions of Ludwig Lewisohn 68 5 

sary to be a Jew in order to be saved or, in the Jewish phrase, to 
be a partaker either of the Messianic age or of the world to come. 
It is merely necessary to be righteous, to be a bringer of peace. 

Mid-Channel 


WHO IS A GENTLEMAN? 

The Christian command not to judge is, of course, a Jewish 
command and antedates Christianity by centuries. Of many spe¬ 
cific applications of the command one of the happiest in tone is 
this: “If you see a learned and pious man commit a sin on a night, 
think of it no more on the morrow. Perhaps he has repented. 
Nay, to say so is not enough. He has surely known penitence." 
But what is true of the learned is equally true of the simple and 
the inclusive principle is this: "Judge every man according to his 
better self, literally, according to that scale which holds his merits." 
Upon this point the sages are uncompromising and declare that 
whoever invokes God's judgment against his neighbor will be the 
first to be punished, irrespective of the merits of the case. It fol¬ 
lows from all this that the so-called Christian gentleman of 
Anglo-American tradition is a Jewish gentleman. He is not knightly 
in the Nordic, pagan, belligerent sense. Pie is never truculent; his 
great aim is to spare his neighbor shame and pain; he is com¬ 
manded by the sages to "let his language and his relations with his 
neighbor always be gentle and gracious," His character is defined 
once and for all in the tractate Kiddushin, "Sanctifications":' If 
two men quarrel, watch him who gives in and is silent first. You 
may be sure that he is of gentler birth than the other." Ibid, 




R E F I. E C T I O N S O F 
} A C O B K I. AT '/KIN 

Jacob Klat/kin (i-SS;- ) is one of tin* more noted polylingual 

Jewish inlelkctnakwho are now writing with felicity as well as facility 
in a luorfcrin/eti 1 lehrcw. Dexcaided from a line of distinguished 
Polish rabbis, be received a thorough grounding in Talmudic lore, and 
published a legalistic treatise at the age of sixteen. He became in¬ 
creasingly attracted. Imwrver, to catilar learning, especially philosophy, 
mid be left Poland to become a student of the great Professor Hermann 
Cohen at the University of Marburg. 

Lite so many other ’'emamiju/ed" young Jews’ of the middle class, 
he became an ardent Zionist, awl has shut: devoted much of his time 
to the eiiltmal development of that movement. Though reared to speak 
Yiddish, and edm ated to use (human, he prefers to write in Hebrew— 
a language in which he has published, among many other works, an 
impressive biography of Spinosa, lie was living in Berlin, engaged in 
editing a voluminous 1 lehtew eneyc hpedia, when the advent of I litlcr - 
ism compelled him to leave Ccrriiam* in ly^. He is nmv settled in the 
United States, 

His only work as vet available in English is a striking collection of 
reflections and aphorisms entitled is ck.msi; or- wisuom, and it is from 
this that the following excerpts have been taken.* 

'Translated (mm the Hebrew twithe v.rj»nniMl l.nltbmcj by Abraham Ragelson, 
aiwl published by I,. W. Insthci iXcsv Y«nk. 

6S6 









Reflections of Jacob Klatzkin 


687 


TO EACH GENERATION ITS LAUGH 

When I visualize the coming generations and imagine how 
these will wonder at our life and make mockery of it; how they 
will jest at our wars and conquests, our pleasures and torments, 
even as we stand and wonder at the life of past generations, and 
regard it with derision—I become aware of die hollowness and 
pitiahlcncss of our being. Yet one comforting thought puts me 
at ease: Those who come after us will in turn be accounted savages 
in comparison with those who come after them. 


THE TASK OF CULTURE 

One of the great tasks of culture is to convert necessity into 
freedom. Its mission is to educate human beings to enjoy their 
obligator)' acts, so they may discharge them with a sense of inner 
freedom, as though they themselves had willed them. A man 
should enjoy the labor of his hands and not feel it as a curse. A 
worker who crushes stones and builds a house should enjoy the 
processes of toil and construction quite apart from the enjoyment 
of the prospective pay. This, then, is the purpose of education: to 
increase within us the innocence of enjoyment- 
just as art is commissioned to give us life, with all its sorrows, 
and pains, as a gift for enjoyment (in a stage play, even die mar¬ 
tyred death of the just offers a species of enjoyment), so all culture 
is commissioned to convert, as far as lies within its power, pain 
into enjoyment, necessity into freedom. 


OUR LOST SOUL 

A Hebrew legend tells: What is an embryo like? It is like a 
scroll all rolled up in its place, with a candle burning at its head, 
It looks forth and can see from one end of the world to die other. 
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Never has a person any better time than that time. He is taught 
the entire I-aw. As soon as lie goes forth into the air of the world 
an angel comes, slaps him on his month, and makes him forget the 
entire Law. ... 6 

Keen after the moment of birth, that legendary angel stands 
ready to slap us, and make ns forget our own selves. We arc per¬ 
petually tossed hark and forth between forgetting and remember¬ 
ing, loss of soul and recovery of soul. Hern e the lack of peace in 
ourselves. 1 


W 1 IAT IS 1 * 0 W 1 Jl? 


Some say: Power is the only reality. Hence, all moral laws that 
are intended for the protection of the weak create unreal and 
imaginary values. 

However, if we examine the character of dominant power we 
discover that often it is itself a mythical thing, owing its existence 
to imagination. In essence, it is a psychological phenomenon; all 
the reality it has is illusory in character. 


We see one person tilling a people, dictating to an entire nation. 
Multitudes of human beings serve him with fear. Whom do thev 
fear? In actual power the slaves are immeasurably superior to their 
master. Hut each slave sees himself as an individual against his 
fellow slaves. If they arc: impelled to rebel, thev are afraid of each 
other. Sometimes one of them does rebel; then bis fellows are 
forced to punish that one, though in their hearts they wish or 
scheme to do as he had done. 

It is not the ruler whom they fear, hut the hast of slaves who 
do his bidding. In other words, they fear themselves. Their weak¬ 
ness is a fiction, an eiror, a slave's error, 


The ruler derives his power from the fac t that he adds the power 
of others to his own. He does this through obliterating from the 
consciousness of his slaves tin- fac t of their common interests. The 
multitude sees itself as individuals opposed to each other. Each 
enslaved creature regards himself as enslaved by the community 
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of his fellow-slaves. It is through this common error, the error of 
many, that the power of one is upheld. 

The many come back into their proper power the moment they 
sec through this secret of mutual fear. The abolition of error in 
the hearts of slaves marks the end of the fictitious power of tyranny. 

The emancipation of slaves is, first of all, their liberation from 
this small error. All great revolutions are really the correction of 
an error, a trifling error in the minds of the enslaved. 


UNCONSCIOUS VENGEANCE 

If you look deeply into the events of history, you will find that 
the gravest acts of vengeance were perpetrated unconsciously. Il¬ 
lustrations in point are Heine’s revenge upon the Gemiany that 
was so far from him and so near to him, Hennann Cohen's re¬ 
venge upon German culture, which he knowingly praised to the 
utmost, and unknowingly undermined. We may explain the pre¬ 
eminence of Jewish participation in the great revolutions of tire 
world as unconscious acts of vengeance. It is as though an angel, 
say, the Angel of History, stood behind the backs of Jews and 
urged them; ’"rake your rcvengel Sacrifice yourselves for othersl” 

This is the character and the beauty of our history-making ven¬ 
geance. It brings blessing to the nation upon whom the vengeance 
is wreaked, and sacrifices no one but the avenger. Thereby he, too, 
is blest. 

When I see many, many writers, who had their origin in the 
Jewish fold, most powerful in negation and destructiveness, I 
think to myself: Haply, this is Israel’s revenge upon the gentile 
nations—a revenge which begets blessing. 


LOGIC VS. MYSTICISM 

I 

Logic is, seemingly, an impudent faculty. It dares plunge a cold 
scalpel into the warm vitals of existence, cut up the universe piece- 
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imnl, peer into its saps. On the other hand, it might seem that 
mysticism is modest. It never dares {so it seems) to remove the 
veil and touch what is hidden and occult. 

But observe the writers of our time. The gross-spirited and 
impudent among them are the very ones who wrap themselves in 
at leak of mysticism and make a Insist of occult knowledge. "See 
we float above the realm of logic! Logie cannot touch us!" they cry 
out in boastful humility; "Ours the mysterv, onrs the secret ours 
thcMtbjection to the Divine Will." 

1 he boastfulness with which modern mysticism reeks is the 
thilil of an unconscious fear whic h dwarfs in spirit feel in the 
presence of the strong truths of logic. They seek escape in a dark, 
intoxicating blindness. From this comfortable hiding, they may 
prattle forth "mysteries," They are possessed by a fear of clarity, a 
fear of solutions. They therefore deck themselves out with a veil, 
flatter themselves with vague wonderings, and that is sufficient 
unto them. Vet this fear of theirs and this boldness of theirs is 
at the extreme opposite pule of true mysticism. 

The boldness of logic, however, is its natural right and leads 
only to salutary results. 


A S1! I K!» n A « AIK,XT A MU IT I OK 

If you wish to conquer the urge of ambition, just let this strange 
thought pass through your mind at least once a day: What would 
I have been, if I hadn't been what I am? 

After a time, you will thus leant to be a fugitive from self and 
at one with the world and the fulness thereof. 


THE VAI.tlK OK I.A/.XNESS 

Because people arc too lazy to live, too lazy to think and feel, 
they tend to escape soul-tempests and spiritual adventure, and to 
steep themselves instead in labors that make them oblivious of 
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their inner world. That is good for them, In this way, those too 
lazy to live become truly industrious. That is good for the world. 


DOUBLE EGO 

When you think, “How I envy Shakespeare’s geniusl How I 
wish 1 were like hunt” you are wishing a thing and its opposite. 
You want to have your own ego and Shakespeare’s ego simul¬ 
taneously. In fact, you are lying to yourself. You would not wish 
to exist as Shakespeare, for in that case Shakespeare would exist, 
and not yourself. 


LIAR AND GUNMAN 

There is none so mean as the liar. A liar is worse than a gunman. 
Murder is usually committed in a state of excitement, and may 
have mitigating circumstances. Tire liar does his work composedly, 
calmly; his is an unforgivable crime. One can protect one’s self 
against a gunman. There is no protection against a liar. A gunman 
kills a mortal. A liar would assassinate Divinity itself. He forges 
God’s royal scal-the Truth. No sin can be greater than that. 


equality as a basis for inequality 

The social ideal of equality for all human beings is not to be 
conceived as an end in itself. It is but a means toward the develop¬ 
ment of inequality along desirable lines. By an equalization of 
classes in the material and economic fields, human opportunities 
will be enlarged to permit the development-under equal condi- 
tions-of unequal talents (of a profound natural and spiritual 
kind) in all their varieties and degrees, When the artificial in¬ 
equality of wealth is removed, then we shall see the efflorescence 
of the natural inequalities obtaining among men in all their deli¬ 
cate and beautiful variations. 
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negative standard 

f.re you judge your neighbor for n]] the ugly things he 1 v,c i 
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at intervals beyond the bounds of morality; beyond the weighing 
of bundles of virtues against bundles of sins; beyond the drawing 
of parallels between constructive and destructive agencies, between 
sacrifices and gains. During revolutions, life stands under the star 
of a categorical command to destroy what ought to be destroyed, 
never mind the cost. 

SUNDRY AY 1IORISM S 

If your neighbor has insulted you and you lift yourself so high 
above him that you easily forgivp the insult, you are indeed among 
the proud. A higher degree is for you to be so far above all matters 
of honor that you are not even aware of the insult. 

¥ 

If a man tells you that he is of high moral character or that he 
is a true idealist—well, button your coat tightly if you have a gold 
watch on you. 

V 

Hate is a greater tie than love. The person we hate occupies 
our mind far more than the person we love. Therefore, if it is in¬ 
cumbent upon us to be careful in choosing our friends, we should 
be doubly careful in choosing our enemies. However, it is far 
easier for a person to find enemies and opponents worthy of him 
and befitting him than to find friends of that caliber. 

V 

A tlrinhcr who cannot set forth weighty thoughts in simple and 
clear language should be suspected, primarily, of lacking talent for 
thought and only secondarily of lacking talent for expression. 

V 

Art has no excellence higher than true simplicity. Art has no 
abomination baser than artificial simplicity. 
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C »H 

Generally speaking, the clever sire not wise. Neither arc the wise 
clever; tlieyareiiinoccnt. But there is a type of innocent cleverness 
—a combination which resides only in the mansions of superior 
wisdom. 

$ 

He who cannot at times hate himself or despise himself must 
needs lie lacking in conscience. 


Hie weak-minded change their opinions became they are easily 
influenced by others, and the .strong-minded change their opinions 
because they have complete mastery of their opinions. 

Perforce we live and perforce we die. perforce we do evil and 
perforce we do good -and perforce we deem ourselves free agents. 


t v. s t a m r. n r 


May this he mv testament: 

* * 

Play with life, t) mortal. Play with thine own self and thy desires. 
What is Above and what is Below shall be a game to thee, a 
pleasantry unto thee the Height and the Depth. Mount unto the 
pinnacle of Reason to behold her smile, then laugh thou with 
her laughter. Rise beyond her, and laugh even at her laughter- 
then descend to life. 

Life hath two gates. By one gate enters he who is full of awe 
before existence, he who is .spanned to lofty aspirations and loves 
duties and commandments, he who rejoices in the jov of subjec¬ 
tion: serious-minded he climbs and ascends, while bundles of pur¬ 
pose weigh down his hack. By the other gate enters he who has 
risen above alt purposes and above all the petty eternities of pur¬ 
pose, tic who has cast off the yoke of Reason, that handmaid of 
life, and has freed himself from her chains of morality, he who has 






TII K RELIGION OF 
K II O L () M A S C II 


The runs I renowned of all Yiddish writers is Shalom Ascii, a native 
of Poland (horn iMin) and a citizen of the United States since 1914. 
Reared in the intensely religions atmosphere of flic Russian Pule, the 
"yoke of the Tin ah" was laid on him at an early age. and lie acquired an 
excellent Hebrew education. Prawn to literature, lie dcddctl--on flic 
advice of his elder contemporary, J. I.. Peret/—to write in Yiddish 
rather than Hebrew: and his many novels, plays, and essays have since 
done much to give that "/aryou” a world importance. Asch is best 
known for hi s revent historical novels, 1 nr. nazarknk and tiik avosi r.K, 
which have provoked much curiosity as to his own religious beliefs. 
These, though .sprung from sectarian seed, have so flowered out Mint 
they are almost entirely univcrxalistic in character—as the following 
passages will reveal . 1 


JKWS AND CKNTII.KS 

Who dares maintain that the Jewish God is against the Gen¬ 
tiles? Hid not the Prophets take all the nations into the Kingdom 
of the Messiah? From first to last they widened the skirts of the 

1 These excerpts are alt taken from Awh's What l tUlivvc, translated by Maurice 
Samuel (Putnam, New York, 19^1}. 
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tent for all peoples, making them equal with the Jews. Egypt and 
Assyria were given the same ultimate privileges as Israel: "In that 
day shall Israel be the third with Egypt and Assyria, even a blessing 
in the midst of the land: whom the Lord of hosts shall bless, saying. 
Blessed be Egypt my people, and Assyria the work of my hands, 
and Israel mine inheritance” (Isaiah 19:24-25). The Prophets 
speak in the same spirit to the Gentile and the Jewish nations. 
Jonah is sent to Nineveh, other Prophets to Damascus, with 
tidings of God. It is not the heathen nations whom God would 
destroy, but their heathendom, "not the sinners shall be destroyed, 
but sin.” Amalek is the arch-enemy, because Amalek is the symbol 
of the demonic heathendom in its extremest form. Eor abomina¬ 
tion has its spokesmen in heaven, not less than purity: Samael and 
Asmodeus, the enemies of all that is sacred and good. The enemy 
of man watches him with a thousand eyes; he lies in ambush to 
avail himself of every opportunity, no matter how trivial, to ex¬ 
ploit every weakness for his undoing. The abomination, which is 
heathendom, is locked in a death-struggle with God, or Judaism; 
but it is not a struggle between Gentiles and Jews. 


JEWS AS PERSECUTORS 

God be thanked that the nations have not given my people the 
opportunity to commit against others the crimes which have been 
committed against it. I say, God be thanked, for bad that oppor¬ 
tunity been given it, who can doubt that it would have conducted 
itself against strangers in the same manner as die other peoples? 
To be sure, remembering the attitude of the Jewish faith toward 
“strangers” and "God-fearing” Gentiles, I simply cannot imagine 
it succumbing to the same frightful beastliness. But perhaps in 
the same way a genuine Christian believer, remembering the 
high ethical concepts of the Christian faith, cannot imagine that 
Iris Church lit the fires of the Inquisition. The undeniable fact 
remains, however, that within the narrow limits of their power 
the Jewish Rabbis did not fail to make use of repressive measures; 
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they issued excommunications; they condemned sinners against 
the faith to the lash, or to lie in chains at the entrance of the syna¬ 
gogue; they persecuted unbelievers and burned the "unclean'’ 
hooks found among Jews. In Amsterdam the Marianos who had 
fled from Spain invoked some of the methods of the Inquisition 
against those noble spirits, Uriel Acosta and Baruch Spinoza. It is 
not impossible, I repeat, that if the Jewish faith had been tempted 
hv opportunity, it would have wrung from the words of Moses 
and the Prophets and the Mishnah the right or the duty to do 
untoolhersas others had done unto them. If the Inquisition could 
find such warrant in the New Testament, the Jewish faith could 
have found it in the Old. 

But, when all is said and done, it was oof my faith which applied 
the tinder to the faggots about the stake; it was not my faith which 
erected the Inquisitorial courts, haled before them innocent 
people, and condemned them to the most fantastic tortures in the 
hope of squeezing out of them “confession" and "acceptance." It 
was not the Rabbis who forced priests to debate with them in the 
attentive presence of the Inquisition. It was not my faith, or my 
people, which descended on others with fire and sword, compel¬ 
ling them to abandon the ways of their fathers, reject and condemn 
their ancient sanctities, and adopt modes of worship alien to their 
religious nature. Ami therefore 1 thank and praise God that my 
faith had nut the opportunity to visit upon other faiths the crimes 
which the other faiths visited upon her. 


Tin; DEFECTS or ATHEISM 

The seeming marriage of atheism with humanitarian ism was 
only a temporary liaison, a passing affair. It was a device to win 
the recognition and loyalty of the oppressed and the wretched of 
the earth. Once this object had been achieved, the union was 
repudiated; atheism took possession of the house and expelled 
humanitarian ism, 

Nor was it easy to reproach atheism with treachery. Had atheism 
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ever undertaken to serve a God? Had it accepted any form of au¬ 
thority which would compel it to do this, or refrain from doing 
that? Atheism was its own god; good and evil were measured by 
its standards; whatever it called justice was justice, whatever it 
condemned as evil was evil. 

Can this he taken as an attack on humanism? I cannot fell the 
tree of humanism, lest I destroy the branch to which I cling, the 
justice which was brought forth by humanism. It is very far indeed 
from my mind to anoint the old chains of physical and spiritual 
slavery with the oil of faith, so that they may be slipped on our 
limbs again. How would it be with me, today, if not for the work 
of the humanists? I low would it be with all of ns Jews if not for 
the emancipation of the liberal movement? Where would we be if 
not for liberators like Reuchlin, Rousseau, and even Voltaire? It 
was they who fought on the side of God when the Church was 
arrayed against Him. They picked up the essential good in faith, 
the liberation of man, when the Church contemptuously rejected 
it 

But is it not obvious that with all their seeming opposition to 
God and authority, the humanists—however little they may have 
understood this at the time—were nourished by the highest moral 
good which the faith had brought forth, namely, the love of one’s 
fellow- men? It was not intelligence which inspired the idealism of 
the fighters and martyrs on the humanistic side; it was that deep- 
rooted passion for justice which faith had planted in man as a 
second nature. What the humanists failed to realize was that their 
quarrel was not with the Church, to whatever extent that body had 
Still retained the inspiration of the Prophets. From the beginning 
they placed man on a level which made him the center of human 
events, so that he found again, in his high election, his mystic 
bond with the divinity. This apotheosis and election was later 
to stick in the throats of the rationalists, who saw humanity as an 
aggregation of maggots; the mystic value of man was denied in the 
slogan of "bread and work” which was the sum total of the vision 
of Marxism. 

Yet side by side with this outburst of creative passion informed 
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by inner faith, there was to he observed in man a suicidal impulse, 
n fury directed against himself. One noted on the faces of certain 
scholars of the monistic period a murderous kind of grinning, 
evoked when they* succeeded in proving that man was not a sepa¬ 
rate creation but merely a highly developed animal. 

They used every possible and impossible device to fasten man 
down to his* animal condition; and every attempt to raise man 
above that condition, and to accord him a place above the ani¬ 
mals. was regarded very definitely as a betrayal of the high prin¬ 
ciples of equality and fraternity; it was also denounced as a 
manifestation of backwardness and of a theological world-out¬ 
look, as an adulteration of the purity of science for the benefit of 
dericidism and the Church. 

This materialistic view eventuated in the condition to which 
man has been reduced wherever the view has triumphed and be- 
tnmea reality: the herring collectivism of Bolshevism and the mass 
enslavement of Nazism. In both instances the magic name of a 
god of social liberation is invoked for the suppressie n of all per¬ 
sonal value and the destruction of that individual creative power 
to which, and to which alone, we can etedif all our progress. 
Methods of the utmost cruelty and savagery were applied to the 
end that the human species might be violently torn away from 
whatever represented growth and progress and flung hack into 
the condition which characterizes the animal world. 

Keen more powerful than these external methods, contrived by 
physical force, was the eternal reiteration of the suggestion that 
the goal of our liberation is to besought in (he dissolution of our 
personality; as though, in a literal sense, our social needs could be 
met only after we had sloughed off our human skins and covered 
ourselves with the hides of beasts. 

The condition to which the materialistic world-outlook has 
reduced man that is. the herring t oiler tivism of Bolshevism and 
the mass slavery of Fascism marks, 1 believe, the* close of the 
atheistic period. Vengeance against Chid wound up in vengeance 
against man, in the obliteration of his personality. Today the 
men who are responsible for the unhappy results of the storm of 
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the atheistic period see that a humanity which has lost its only 
privilege, that of personality, can become only that which the 
species is by nature: a herring-collective. 

The lash may force men to physical labor; it cannot force them 
to spiritual creativity. If the protagonists of materialism want to 
become creative, they must take up again what they have so con¬ 
temptuously rejected—the individual personality. I would call the 
personality of man the gland of creativity. 


man’s sin 

We have all sinned. We are all guilty in the calamity which has 
come upon us. We have all contributed to the elevation of the 
demon of evil to the throne of God. Have we Jews lived according 
to all the prescriptions thoughtfully provided by our wise men for 
every foreseeable and unforeseeable situation, or according to the 
ethical concepts of the Jewish faith? Were we the holy people, the 
people of the election, which we were bidden to be, and which we 
persuade ourselves that we are? What shall I answer? We have 
commissioned our Rabbis to make a "settlement” for us with the 
Accountan t on High, while we ourselves pursued earthly well-being 
as the highest good. It may be, indeed, that we have been some¬ 
what more generous than others in our philanthropies, simply 
because our peculiar position, our common suffering, has awakened 
in us a strong feeling of mutual responsibility as a means of self- 
preservation, But as against this we have been too noisy, lacking 
in reserve and modesty both in our acts and in our contacts with 
others. I take upon myself the right to say this to my people, be¬ 
cause I am of it, and bear part of the guilt. I have no right to preach 
to others than Jews—if, indeed, to theml—but I have the right to 
address this question to the Christians: has Christian man, to 
whatever faith or division of faith he belongs, lived according to 
this faith? Has he suffered, surrendered, died, and been purified 
in the spirit of Jesus? Have the limbs of the Christian been the 
vessels of Christ? How can Christian man lift his hand to do evil 
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if he believes that lie is a part of the suffering Messiah and the 
Messiah is a part of him? 

All of us must heat nur breasts in confession. A great Day of 
Atonement must come over the world. Life must be remolded. 
Jew and Christian alike must turn hack to the origins of faith. We 
must choose a path of which we can say with the utmost certainty 
that it is the good path, God’s path, the only one to be followed. 
More than at any other lime in our history we must be armed 
morally, so that every one of us may be conscious that he is a 
defender of those moral goods without which life is not worth the 
living. Our house must he put in order, and the order must he a 
just one, so that every one of us is prepared to lay down his life 
for it 

Such a change within us, such conviction that we stand on the 
side of God, cannot he the result of ideals emanating solely from 
flic intelligence. One ideal alone can save us, that which is coter¬ 
minous with faith in God and which is the sum of ideals, exclud¬ 
ing from its grace no member of the human race. There is no 
measure of justice other than the justice of God; for justice is 
truth, and there is one truth, and one truth only. 


what l ma.ri:vK 

( i ) 11 is my deepest belief that just as I have a share in the God 
of Israel through rnv faith in Him, that I stand under His author¬ 
ity and am included in the promise of redemption, so my Chris¬ 
tian brother has his equal share in the God of Israel, stands equally 
under the authority and is included equally in the promise of 
redemption, for he is a son of Israel equally with me. 1 lis faith has 
made hint a sun of Abraham. Isaac, ami Jacob. My rights arc his, 
and 1 have a share in Ills religious values as he has a share in mine. 

Basing themselves on this concept of equality, the sons of every 
faith must justify themselves in works. Man's ladder to God is a 
ladder of works. God must be the ultimate expression of our rela¬ 
tionship to each other on earth. 
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(2) It is my deepest belief that man has been chosen by God's: 
grace from among all creatures. Apart from the intelligence, which 
nature has given to every creature, and which is included in nature 
and limited to the objective and conditioned, man-alone among, 
creatures—possesses a soul which is a part of the endowment from 
above. Through his soul man stands in mystic contact with heaven. 
By means of his soul man can acquire intellectual and intuitive 
powers which are outside the competence of nature, derive from 
the highest inspiration of the divinity, and are not limited to the 
objective and conditioned, God guides every individual destiny 
through the inspiration of the soul. This soul-inspiration is given 
to each one, and not only to the elect, so that everyone may, in. 
the exercise of his free will, reach to the higher reason which is 
the supreme level of the holy spirit. 

Each one of us can follow in the footsteps of Amos, abandon the 
flocks, and become a Prophet in Israel. In keeping with Jewish 
doctrine I believe in the democracy of divine election; each one 
of us can become even a Moses. 

(3) Accepting this point of view, it is further my profoundest 
conviction that the democratic principle—in the social system not 
less than in faith—is God’s especial gift to man and resides in the 
act of grace which God performed for man in choosing him among 
all creatures. The democratic principle is interwoven with faith 
and cannot be separated from God. In having been chosen by- 
God we became the children of God: “For sons are ye of the l ord 
Gad”—all of us, and not just a few individuals. Any other relation¬ 
ship as between us and God, or as between ourselves, would con¬ 
tradict the will of the divinity, and would be incompatible with 
all that has been given to the Jews by Moses and the Prophets, 
and all that has been given to- the Christians by Jesus and the 
Apostles, The democratic principle is “all the law fulfilled in one 
word, even in this: Thou shalt love thy neighbor as thyself. 
(Galatians 5:14.) This is the foundation which, together with the 
love toward God, was given through Moses, the Prophets, the 
Pharisees, Jesus of Nazareth, and the Apostles. 

"Love thy neighbor as thyself” does not mean that you must be 
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mild in your dominion over him; it means that you shall not have 
any dominion over him. I Ic is a son of liberty not less than you, and 
the relationship between you and him can be built only on a sys¬ 
tem which assumes the identity of your rights. This is the demo¬ 
cratic principle. 

And as the democratic principle is the will of God in relation¬ 
ship between man and man. it is equally his will in the relationship 
between man and God. “It is not in the heavens." The divine law 
was not given to the angels, but to us, who arc of the earth. It lies 
before tis like an open book. The measure is in our hand. 

Hence I believe profoundly that there is no love of God without 
love of men. Service to mankind is in my view the higher service 
ot the divinity. Rut service to mankind must not he seen in the 
throwing of crumbs to the poor; as* we are equal in our faith in 
God, so we must he equal in our faith in man. We must work out 
a world order which shall rest upon equal distribution of labor and 
rewards. "'lire right to happiness" must not remain an empty ges¬ 
ture in our Declaration of Independence; it must be incorporated 
in the administrative duties of the state. It must he interpreted in 
the material sense to which men are bound bv their nature: in food 
and clothing and shelter, in the care for the aged, in our regard for 
widows, for the sick and flic weak. AH this must become a cardi¬ 
nal obligation for the state, in its administration. The inner se¬ 
curity of our citizens must become the cornerstone of our inde¬ 
pendence and freedom; it must become a tacit obligation, like 
external security; not because we regard social injustice as the most 
potent instrument of the devil though it is, indeed, exactly that— 
but because without that tacit obligation our professions of faith 
are as empty* as dicers’ oaths. 

"Though I speak with the tongues of men and of angels, and 
have not chat it y, 1 am become as sounding brass, or a tinkling 
cymbal. Ami though I have the gift of prophecy, and understand 
all mysteries, and all knowledge; and though I have all faith, so 
that I could remove mountains, and have not charily, f am noth¬ 
ing. And though I Ircstow all my goods to feed the poor, and 
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though I give my body to be burned, and have not charity, it 
profitetli me nothing” (I Corinthians 13:1-3). 

(4) It is further my profoundest belief that we must lead a 
life in faith; that is, we must become that which we undertook to 
be—a holy people. We can be a holy people only in a pure, ethical 
life, a life ruled by laws and commandments. But no laws and 
commandments, though they have a thousand eyes, and though 
they seem to control all our acts, can purify and sanctify us if the 
heart of man does not sanctify his life. The heart of man is a filter 
for all his acts and thoughts. If the heart is sound, man knows that 
his highest joy is bound up not with dissoluteness and die free 
play of uncontrollable passion, but with purity, with modesty, and 
with restraint 

There is no level of corruption from which man cannot redeem 
himself, by the exercise of his freewill. And whenever he makes an 
effort at such redemption, he can be certain of help from above. 
For God’s act of creation was not single and unique; it is a con¬ 
tinuity of relationship through the individual destiny. 

I believe, therefore, that for every individual there is salvation, 
no matter how low he has sunk. "Have I any pleasure at all that 
the wicked should die? saitli the Lord God; and not that he should 
return from his ways, and live?” (Ezekiel 8:23). The heart of man 
is bound with the divinity through the radiations of divinity. To 
the darkest and most horrible retreats to which men have with¬ 
drawn from the divinity, a ray of the divinity penetrates. And for 
this reason we must never despair of a man, much less of a group 
which is temporarily lost to the divinity. However deep a group 
has sunk, we must continue to pray for it, and to help it with our 
desires and sympathies. And no matter how deeply we feel that 
we have been wronged by such a group, we must exert ourselves 
to purify our hearts from bitterness. 

We were worms in our physical creation; we have become 
human in our hunger for the divinity. The drink of God, which 
was lifted to our lips by the authority, has enabled us to mount the 
ladder of Jacob which rises from earth to heaven. If we will endure, 
and continue the upward path, we will attain to the true salva- 





PRACTICES OF 
ORTHODOX JUDAISM 


The religion of Israel is now manifested in at least three different 
forms—-Orthodox, Conservative, and Liberal or “Reform." Of these 
the Orthodox continues to retain the largest number of nominal ad¬ 
herents, especially in the Old World. It is fundamentally ritualistic, 
insisting that the practices ordained in the Pentateuch, and amplified 
in the Talmud and the lata rabbinic Codes, are still sacrosanct and 
binding. It recognizes a distinction between dinim (‘laws ) which are 
mandatory, and minhagim (“customs") which are volitional; but it 
tends to lay equal emphasis on both. This is because the basic aim is 
to keep the Jew from yielding to the gravitational forces exerted by his 
Gentile environment, and such an aim can best be served by making 
his personal conduct ubiquitously distinctive. Orthodox Judaism is 

thus more than a creed; it is a way of life. 

But it is a way of life attuned to a world that is swiftly vanishing, 
and for that reason Orthodox Judaism seems doomed. The irresistible 
tendencies of modern industrialism to agglomerate populations, level 
distinctions, and obliterate traditions, will almost certainly win out 
in time. Meanwhile, however, it persists, and since certain of its teach¬ 
ings are of far more than merely sectarian value, they deserve at lea 
some consideration here. The following excerpts are taken from a res¬ 
tively recent publication intended for use mthe homes _ofEng 
speaking Orthodox Jews. It is a popular digest based on the shulhan 
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aruk (see strove. p. 477) and summarizes all the ritual observances in¬ 
cumbent 011 the pious . 1 


SOM); M O R AT. PRECEPTS 

F.veryone is commanded to love :il! human beings as one loves 
himself, provided they arc good and upright. . . . One is obliged 
to love strangers and look after orphans and widows even though 
they be very wealthy. Anyone who vexes them or provokes them to 
anger or grieves them or domineers over them or wastes their 
fortune transgresses the law; this applies much more if one smite 
them or curse them. All this applies when one afflicts them for 
his own advantage, hut if it he for their benefit, e.g., to teach the 
orphans the Torah or a trade or to train them in the right path, it 
is permitted. Nevertheless, one must lead them with love and 
mercy. They are considered to he orphans in this matter until they 
no longer need the assistance of another and are able to keep them¬ 
selves. One must not put a stumbling block in the way of a person 
who is ignorant of the good and righteous way, lest he transgress 
the Lnv, 

The following are general moral rules: Not to talk about other 
people except for some good cause. Neither to utter nor to listen 
to idle words which serve no useful purpose. To cultivate a silent 
tongue and not to talk except to acquire wisdom or to satisfy the 
needs of one's physical life. To speak gently with one’s fellow 
t reatures. Not to talk of material things in the House of Study. 
To learn from every man and to accept the truth from all who 
.speak it. To he anxious to promote the welfare of his fellow and 
to pursue jrent e. To remember the day of death and continually to 
have in one's mind the purpose of Ins creation in this world. 

Men differ according to their natures: some are jocular and 
happy, others are sad and mournful; some are gentle, others are 
hardhearted; some are boastful whose desires are never satisfied, 

1 1-uwf and Customs 0/ brad, wmipited In CcrjM Kriedlaruler (Ivondoit, 1915), 
T vols. 
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others lack all desires even for the actual needs of life; some con¬ 
stantly pursue material gain, whilst others are idle, not even seek¬ 
ing their daily needs. Likewise is it with all ethical principles. 

The right course for a man to accustom himself to pursue is the 
golden mean, and he should avoid any extreme. Nevertheless, if 
he should accustom himself to some evil habit, so that he has gone 
to one extreme, the best counsel for this person is to go to the 
opposite extreme, until he can eradicate this vice from his nature; 
thereafter he should pursue the golden mean. Pride is an extremely 
bad vice, and therefore the proud should pursue the opposite 
extreme and become humble in spirit. Likewise with anger, all 
those addicted thereto must strive to avoid becoming angry in any 
circumstance. But when one has to exercise his authority over his 
children, lie may pretend to be angry in their presence, whilst in 
his heart lie is quite composed. 

A man must not pray to God to punish his fellow, and even 
though he cannot obtain redress on earth he should not adopt 
such a course without informing him of his intention. 

A man must not accustom himself to indulge in flattery or 
deception, saying one tiling with his tongue and thinking other¬ 
wise in his mind. . . . One must not urge his fellow to he his 
guest, when he knows that he will not accept. A man must not 
offer gifts with importunity, knowing they will not be accepted. 
One must not pretend to open casks of wine with the intention 
of deceiving anyone as though it were done to show him honor, 
whereas lie opens them in order to sell the wine. Any similar action 
is prohibited; even one word of dissimulation or deceit is forbid¬ 
den. One’s word must he true and one’s spirit honest and ones 
heart free from all works of deceit. One must avoid doing any¬ 
thing which might lead others to suspect him of transgressing 
the Law. 


ON ARISING FROM BED 

The first daily thought of man should be concerning the God 
of his salvation and His many loving kindnesses, because He has 
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restored to him his soul and health, making him like a new crea¬ 
ture. Let Li in thank God for this with all his heart, and whilst on 
lc 11SUX : “I thank Thee, O eternal King, because Thou 
hast graciously restored my soul to me. great is Thy faithfulness." 
This prayer may he said, although he has not ve! washed his hands, 
because the name of God is not mentioned therein. Let him 
strengthen his will to rise quickly and eagerly. If he accustom him¬ 
self to do this four or five times, he will iind u „ difficulty there¬ 
after. 

When he arises he must not walk four cubits unless he has 
washed his hands, except in cases of emergency. Prior to his ablu¬ 
tion he must not touch his month, nostrils, eyes or ears, nor mav 
he touch any food. Water must he poured three limes on each 
hand alternately as far as the wrist fir at least to the joints of the 
fingers, then the face and mouth must he washed and whilst dry¬ 
ing his hands he says the benediction. The water with which lie 
washed must not he used for any other purpose. 

On the following occasions the hands must lie washed: on 
awakening from sleep in the morning, on coming from the lava¬ 
tory or hath, after cutting the nails or hair, after taking off one’s 
boots, after attending a funeral or going into the house where the 
corpse lies, or after touching anything unclean or any part of 
the hotly usually covered. 

Purity is a very important principle which everyone must seek 
and observe even when alone in one's secret chamber. . . . One's 
garments must not he torn or .soiled, for even though a person be 
indifferent to his own sense of shame, the honor due to humanity 
must he respected. ... 

As soon as it is dawn, when the time of prayer commences, a 
man must not begin any work or occupation, or start on a journey 
before he has prayed. One is likewise forbidden to cat or drink 
before reciting the morning prayer, except in case of sickness or 
extreme hunger. . . , 

It is permitted to take the 'l aJ/is (Prayer Shawl) of anyone who 
is a casual companion even without his knowledge and to pray 
therewith and to say its benediction. Hut it must not be taken 
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out of tlic house where it happens to be. If it be folded, the user 
must fold it again. ... 


CONCERNING ‘THE SYNAGOGUE 

The Inhabitants of a place compel one another to build a 
Synagogue or House of Study, to buy boohs for study. . . . The 
sanctity of the Synagogue and of the House of Study is very great, 
and vve are warned concerning them to fear the One who dwells 
therein. . . . It is therefore forbidden to eat, drink, sleep or even 
to doze in a Synagogue. We should not kiss our little sons therein, 
because it is not meet to distract one's attention from the love 
of God, 

It is permitted to make a House of Study out of a Synagogue. 
It is forbidden to sell a Synagogue unless there is another; if it be 
the only one, it must not be sold or demolished until they have 
another one ready, unless it be in danger. . . . 

Wc say neither the public prayers nor do we read the Torah 
(with benedictions) unless there be a minyan (ten male adults) 
present. An adult is one who has passed his thirteenth year. ... 

Some authorities allow, in a case of emergency, such prayers 
(permitted only when a minyan is present) to be said when nine 
adults and a boy more than six years old are present. But the later 
authorities do not approve this. ... 

It is necessary that all the ten should be in one room and the 
Reader should he with them. . . . Only a fit person is appointed 
as a Reader. A fit person is one who has a good reputation, and is 
not known as a transgressor, even as a youth. He must be modest 
and pleasing to the congregation. He must have a pleasant and 
sweet voice which touches the heart. He must he accustomed to 
read the Law, the Prophets and the Hagiographa, so that the 
Scripture texts in the prayers may be fluent in his mouth,. If they 
do not find a person with all these qualifications, they must select 
from among the candidates the best as regards knowledge and 
morals. 
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A beardless person may not be appointed permanently, but may 
be appointed temporarily. Any male who is more than thirteen 
years old may read the prayers. 

It is accounted disgraceful for a Reader to prolong the service 
so that the congregation may hear his voice; it is said of such: "She 
hath uttered her voice against me; therefore I have hated her" 
(Jcr. 12:8). He should pray with decorum and stand in awe and 
dread. I he service must not be unduly prolonged, 

If one's garments be torn and the elbows be bare, one must not 
officiate. A blind man may officiate. 

A Reader may not be dismissed unless he be guilty of some 
fault. I:.ven if he take an oath that he will not continue in his evil 
ways, he must not officiate until he has sincerely repented. lie 
must not be dismissed because of gossip. 


KUI.l-X FOR KKAJUNO THE I.AW 

!t is a tradition of our sages that our teacher Moses instituted 
the custom in Isiael of leading the law in the congregation at 
fixed times, and that Kzia the scribe extended this custom, which 
it is necessary to observe vciv carefully. 

We do not read in the Scroll of the law unless it be written 
according to the proper rulcv If three mistakes be found therein 
it is prohibited to lead it until it be corrected, for the presumption 
holds good that it contains other mistakes. ... 


RUX.ES FOR Till-; .STUDY OF THE LAW 

Every Israelite must fix a certain time by day and by night to 
study the I or.ih. At least at lei his placets he should study the laws 
which ate essential for every Israelite to know. If one cannot study 
through inability to learn or by reason of his many distractions, 
he should support others who devote themselves to study and this 
will be accounted unto him as though he himself had studied 
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When one studies and must interrupt his reading, he must not 
leave his book open. Whatsoever he studies he should read audibly 
and attentively. ... 

If sacred books be placed on the bench it must not be used as a 
seat. ... It is, of course, forbidden to put the books on the 
ground. ... In an emergency one may sit on a chest containing 
sacred hanks, hut it is forbidden to do so if a Scroll be therein. 

. . . One must not do anything objectionable before these books 
nor should they be turned upside down, and if they be thus found, 
they must be put in tlicir proper position. If the Scroll or any 
sacred book or anything used for divine worship be worn out, it 
must be hidden away. 

One must; not use a sacred book for a personal benefit, e.g., to 
use it as 11 screen against the sun, unless he should do this for the 
purpose of study, when it is permitted to do so. 


RULES OR HYGIENE 

Since it is God's will for man to keep his body healthy and 
sound, because it is impossible for a man, if he he ill, to under¬ 
stand anything concerning the Creator, it is necessary therefore 
to avoid aught that injures the body hut rather to accustom one¬ 
self to such actions which promote physical well-being, namely: 
A man should cat only when he is hungry, and drink only when 
he is thirsty. He should not neglect for a moment the calls of 
nature, but he should arise forthwith and attend thereto. One 
must not cat overmuch, but rather leave off eating before he has 
quite satisfied his appetite. He should drink only a little water 
mixed with wine during the meal. He may drink as much as he 
needs when his food has commenced to be digested and even when 
it has been digested he should not drink too much water. He must 
not begin his meal until he has attended to the calls of nature. 

A man should not eat unless he has had exercise and made his 
body fairly warm, or unless he has done some work which has 
made him tried. As a general rule, one should take physical exer- 
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cise every morning until the body becomes fairly warm, thereupon 
he should rest until he has regained his normal condition and then 
he should eat. It is good to take a warm bath when one is tired; 
then let him rest awhile and then cat 

When one lias eaten one's meal, he should continue to be 
seated nr recline on his left side, but he should neither go for a 
walk nor rule, nor weary himself, nor excite his body, nor move 
about until his fond has been digested. If one should move about 
or weary oneself directly after eating, he renders himself liable to 
serious illnesses. 

The day and night have twenty-four hours; it is enough for a 
man to deep a third part thereof, i.e., eight hours. These hours 
should he a! the end of the night, so that from the beginning of 
his sleep until suurhc, eight hours should intervene, consequently 
he will gel up just before sunrise. 

A nun should sleep neither on his face nor on his hack hut on 
his side; at the beginning of the night on Iris left side and at the 
end of the night on the right side. He should not go to sleep 
directly after eating, hut he should let three or four hours elapse. 
I le should not sleep by day. 

Such things which possess laxative qualities, c.g., grapes, figs, 
etc., should he eaten before the meal. , . . After partaking 
thereof, he must wait awhile until they have been partly digested 
and then he should take Iris meal, bruits with costive qualities, 
e.g., pomegranates, quinces, etc*., may he eaten immediately after 
the ureal, but in moderation. 

In summer one should cut cooling food, avoiding too much spice 
but rather using vinegar. In winter one should partake of heating 
food with plenty of spices and a little mustard and asafnetida. One 
should observe similar rules according to the climate of tire place 
where he lives, . , . 

As long as a person works and takes plenty of exercise, and does 
trot eat to satiety, and his 1 rowels are regular, he is sure to escape 
illness, and he will find his strength increasing, even if he should 
eat unwholesome food. . . , 

The following are the rules for bathing: one should take a bath 
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at least once a week, but never immediately after meals, nor when 
one is hungry. . . . 

He who conducts himself according to the rules, which we have 
laid down, cm be assured that he will not suffer illness all his days 
until he readies a ripe old age and dies. He will not need a physi¬ 
cian, and he will always enjoy good and perfect health, unless he 
had an unhealthy constitution from his birth, or had given way to 
evil habits from early youth, or owing to extraordinary calamities, 
such as an epidemic or famine. 

All these rules, which we have mentioned, are for the guidance 
of the healthy only; but a person who is ill/- or who has led for 
many years an irregular life, must follow other rules and prescrip¬ 
tions according to the nature of his malady, as it is explained in 
the book on medicine; change of the regular course of life is the 
root of all illness. 

Where there is no physician, it behooves both the healthy and 
the sick not to depart from any of the rules mentioned in this 
chapter, inasmuch as each of them leads to a beneficial result 

In a town where the following are not to be found, a wise man 
ought not to reside, viz.:—a physician, a surgeon, baths, public 
convenience, water supply from the river or a spring, a Synagogue, 
a teacher, a scribe, an overseer of the poor and a court of law. 

A person should endeavor to dwell in a locality where the air 
is clear and pure, on elevated ground and in a house of ample pro¬ 
portions. If passible he should not reside in the summer in a plaoe 
facing north or east, and it should be free from all decayed refuse. 
It is very beneficial continually to purify the air of the house with 
good disinfectants. One should see that the atmosphere of the 
house is maintained at an even temperature, neither too hot nor 
too cold, but so as neither to chill a person nor to make one too 
warm. 

Our sages of blessed memory have said that one ■ . • should 
not eat any food which had been partly eaten by a mouse, rat, or 

any other animal. , 

To preserve the sense of sight one should not do the following: 
not to go suddenly from a dark place to a well-illuminated place, 



7*6 The Modern Period 

or vice-versa, for the sudden change is very injurious to the optic 
nerve; therefore the eyes should become accustomed gradually to 
the change. Light reflected by the sun is injurious to the eves 
i.c., the light reflected from a surface upon which the sun shinei 
affects the eyesight. One should not strain his eyes in the dusk of 
twilight nor in the sunshine of midday nor at night by lamplight 
He should neither gaze steadily at white or bright red colors nor 
at tire glare of fire. Smoke and sulphurous odors are injurious to 

the eves. 

0 


RULES O F K TIJ) O K T T E 

One should not eat or drink like a glutton, one should neither 
eat nor drink whilst standing, and even if one had but poor fare 
still his table should be dean and nicely covered. , . . One should* 
not drink a glass of wine at one draught, for one who does so is a 
tippler. It is the correct thing to drink ones wine in two draughts, 
but one who finishes his wine in three draughts, behold he is 
haughty. If. however, the glass he extra large, one may finish it 
in several draughts; likewise if it In; very small, one may finish it in 
one draught. 

One should not place upon the table the piece of bread which 
he had bitten, neither should he give it to his neighbor, nor should 
he put it in the dish, as his neighbor may find it loathsome. One 
should not hand a cup. the contents of which he has partly drunk 
to one's neighbor, as the latter may tluough hashfulness drink 
against his will. The utmost care should he taken not to drink of 

the leavings of the cup of which one's neighbor had partaken, , . . 

A man should not be hot-tempered at his meal lest the guests 
and members of his household he ashamed to eat, thinking that 
he rages and is angry because they arc eating. One should neither 
stare in the face of a person who is eating or drinking, nor look 
at the portion set before him. so that he put him not to shame.... 

When two eat at one table, even if each one have his separate 
plate before him or if they partake of fruit and each one have his 
portion before him, it is meet for the elder of the two to begin to 
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eat first and he who stretches forth his hand before his elder or 
superior is a glutton. . . . 

A woman should not drink wine during her husband’s absence 
even in her own home, and at any other place even in her hus¬ 
band s presence she is forbidden to drink wine or any other intoxi¬ 
cating beverage, if, however, she be accustomed to drink wine in 
her husband’s presence, she is permitted to partake of a little 
thereof during his absence. 

One should not give food to an Israelite unless he knows him to 
be of those who wash their hands and say the appropriate bene¬ 
diction. This, however, applies only to him who provides one with 
food as a part of his pay, but if the recipient be a poor man, he 
should provide him with food as an act of charity without making 
any inquiry as to his piety. 

Guests must not give to the children of their host aught of what 
had been set before them, as the host may have no more food than 
that which was set before them. Therefore if they do not leave 
enough for themselves he will be ashamed on account of his 
poverty. If the table were richly supplied it is permissible for them 
to do so. 

One who enters a house should not say, Give me to eat, but he 
should wait until he is invited to eat. It is forbidden to partake of 
a repast which does not suffice for the host, for this would be akin 
to robbery. Moreover, the host invites him to dine with him only 
as an act of politeness. 


LAWS OF BUYING AND SELLING 

It is necessary to be most careful not to deceive one’s neighbor, 
either in buying or selling, or with reference to hiring, contracts, 
or exchange. . . . 

Just as there is the prohibition of wrongdoing (i.e., deception) 
with reference to buying and selling, so also with regard to money 
changing. ... 

If one have something to sell, he is forbidden to make it look 
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better than what it really is in order to deceive thereby, e.g., to 
give an animal bran -water which helps to distend its hulk and 
makes its hair stand erect so that it seems to he fat and healthy. 
It is also forbidden to paint over old utensils so that they appear 
to be new, and all such devices are prohibited. 

Likewise it is forbidden to inis a little had fruit with plenty of 
good fruit to sell the same as though they were good, or to mix 
inferior litjnor with superior liquor, but if the taste of the former 
predominate, the mixing is permitted for the purchaser will notice 
this. 

A shopkeeper is permitted to distribute parched grain and nuts 
among children in order to accustom them to buy of him. He may 
also sell cheaper than the market price for the same reason, and 
the other tradesmen cannot prevent this, 
lie who gives short measure or weight to his companion or to 
an idolater transgresses a precept of the Divine Law. 

It is necessary to measure and to weigh with a generous eye; this 
means that he should give nunc than the exact quantity de¬ 
manded, as it is said "A jHufeet ami just measure shall thou have” 
(Dent. 35:15). 


I. W S COS' 01- RIS I N U J.OANS 

H is an affirmative precept to lend to a poor Israelite. ... A 
poor num who is a relative takes precedence before other poor 
people and tier poor in ones city fake precedence before the 
poor of another city. The religions ad of lending to the poor is 
greater than the act of giving charity hr the poor. . . . 

It is forbidden to lend money even to a scholar without having 
witnesses, unless a pledge he forthcoming. The best course is to 
have a deed drawn up referring to the loan, 

U is forbidden to e\u< f payment front the borrower when it is 
known that he is unable to pay, mm to confront him is pro¬ 
hibited lest he he put to shame since he cannot repay. . , . 



THE ETHICS OF 

A CONSERVATIVE JEW 


At the moment the liveliest religious movement in Israel appears to 
he the one commonly called Conservative Judaism. Its center is in the 
United States, where it appeals strongly to the middle-class Jews of 
East-Europcan origin. Its leading thinker, Professor Mordecai M. 
Kaplan, has recruited numerous rabbinical disciples who seek to "re¬ 
construct" Jewish life so that it can conform to modem exigencies 
without losing its traditional sanctions. Essentially sectarian, many of 
Professor Kaplan's teachings arc nevertheless highly umveisalistic in 
character, as the following passages from his best-known work will 
indicate , 1 

THE ETHICAL MOTIVATION 

The worth of a civilization depends not only upon the ideals 
and values it professes, but upon its ability to energize them. 
Judaism formerly possessed that ability to an eminent degree. The 
concept- of divine revelation reinforced the moral standards of 
Judaism so that they acquired the potency of physical causes. At a 
time when the disintegration of the ancient religions and loyalties 
shook men’s faith in the values and standards essential to. the sta- 

«e token from Chap. XXX of his Judaism as a CivUmtion (Mao-, 
nulla n, New York, 1934)- 

71O 
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bilitv of tlic social order, Judaism performed a nmeh-needed serv- 
ice to mankind. The nations were far less prepared than they are 
even today to he governed by an ethical code which is based on 
man's recognition of his spiritual nature. Men were still accus¬ 
tomed to look to extraneous authority for the sanction of the ri«lit 
'1 bey were too beteronnmously minded to be spiritually self- 
reliant, I be philosophers and their schools were not able to inspire 
sufficient confidence in what they offered as sustaining certitudes, 
because they had no way of proving the objectivity and impera¬ 
tiveness of the moral law. It was at that juncture that Judaism 
saved civilization by supplying a transcendent sanction not only 
to the moral law as such, but even to some of the specific laws for 
the regulation of human c onduct. 

In place of the reasoned conclusions of the philosophers which 
{minted to the objective and categorical character of the ethical 
standards' of human life, Judaism affirmed as a sanction of the 
higher life the historic fact of super natural revelation. The fact that 
super natural revelation is now tpiestioncd might mean that the 
human race will owe more he plunged into the hopeless skepti¬ 
cism chat act eristic of the Roman world at the beginning of the 
common era, unless the human mind learns to free itself from 
dependent e upon supernatural authority to validate moral law. 
It is imperative that men break away from the habit of identifying 
the spiritual with the supernatural The reality of the spiritual 
should he conceived in teuns of the supersensible which interacts 
with and fund ions through the sensible and perceptible world. 
'Hie human mind, in sensing that reality, lias with some already 
attained a mature form of spiritual grasp, the product of a first¬ 
hand realization that the world is not characterless, that it acts 
with a uniformity which gives meaning to existence, and that the 
salvation for which man strives is to live in rapport with that 
meaning. Ihit this spiritual maturity is far from being general. 'I’lie 
majority of mankind are still in the stage of spiritual adolescence, 
ritey have outgrown the traditional ideology, hut they have not 
yet acquired an ideology which, taking into account the new 
knowledge, might help them achieve an affirmative and spiritual 
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adjustment to life. I lie Jews ought to realize the seriousness and 
extent of the spiritual maladjustment in their own lives and in 
those of the rest of mankind, and take a leading part in effecting 
the new orientation which is the only means of preventing the 
eruption of a new barbarism. 

Modern religiously minded thinkers are striving to construct a 
foundation of ethical values upon which the social structure might 
henceforth he reared. Kant inaugurated the movement in modem 
times to find in “practical reason” a sanction for values. But like 
the movement inaugurated by Socrates and Plato, or the school 
of the Stoics, this too will fail as long as it remains confined to the 
limited class of intellectuals. 

The nations of the world are so preoccupied with their anxieties 
and ambitions that they do not realize that the very foundation of 
civilized life is being undermined. Though their traditional reli¬ 
gious sanctions are decaying, there is no concerted effort on th. 
part of their leaders to forestall the crash which must ultimately 
come. It is nothing more than fitting that the Jews should be 
among the first to reckon with this spiritual crisis. The rich residue 
of ethical passion and inspiration latent in the Jewish heritage 
should be called into action once more. 

The spiritual reconstruction in which Jews of ethical enlighten¬ 
ment ought to engage should not be conceived merely as a task 
in rethinking the problem of spiritual adjustment along lines 
familiar to philosophers. Tire ethical teacher who promulgates his 
intuitions and experiences, as though they belonged to man or 
mankind in the abstract, may develop a system of formal but not 
of living ethics. Tire ethical teachers who left the deepest impress 
upon mankind were those who came to save their own peoples, not 
mankind in general. By addressing themselves to their own civil¬ 
ization, their message had a concreteness and dynamic character 
which compelled attention. This explains why prophets have suc¬ 
ceeded where ethical philosophers have failed. The ethical philos¬ 
opher tauglit in abstract terms and failed to move men because he 
addressed himself to civilization in general. The prophet taught 
in concrete terms and moved men to action, because he addressed 
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himself to Iiis people’s civilization, trying to change its course, 
opposing its idols and putting up before it new ideals. Ethical 
philosophers arc dreamers and creators of Utopias. Prophets arc 
practical revolutionaries. Only when the ethical reconstruction is 
incorporated into Jewish civilization will that reconstruction affect 
the lives of all Jews who want to remain Jews. They will want to 
remain Jews as soon as they feel that the best in them is being 
definitely challenged by and elicited through their civilization. 

The only kind of ethical movement that is compatible with the 
genius of the Jewish civilization is a movement of the prophetic 
and not of the philosophic type. „ . . 


KCONOMIR J UST ICR 

The future of Judaism, even more than that of the other his¬ 
torical civilizations, depends upon its having the courage to com¬ 
mit itself to the cause of social idealism. The various religious 
traditions have by this time managed to come to terms with the 
challenge of the modern .scientific and philosophic approach to 
reality. But a new and more serious challenge is either implied or 
expressed in the movements fur the reconstruction of the economic 
order. Traditional religion, by its emphasis upon the ephemeral 
and relative worthlessness of the material aspect of human life, has 
at least indirectly condoned the evils of the present economic 
order. So imperious nowadays is the demand fur economic justice 
that, if Judaism were to find itself without a message, and unable 
to canalize the trend of social and economic changes into a more 
equitable distribution of wealth, it would veritably admit its moral 
impotence. 

Jews have become so implicated economically in the fortunes 
and misfortunes of the non Jewish environment that the truth of 
Juduh-lli-Levi's designation of Israel as the heart of mankind has 
been all too tragically demonstrated of late. As the heart responds 
to the least disturbance of the equilibrium of the body, so is Israel 
sensitive to the least that goes wrong in the life of the nations, 
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Both collectively and individually, the Jews have been among the 
worst sufferers in the calamities that have befallen humanity since 
the World War. To no people has the world-depression which 
mankind has brought upon itself through its sins of avarice, exploi¬ 
tation and cruelty been so disastrous as to the Jews. This should 
be sufficient reason for the Jews to realize that the only kind of a 
world which can he safe for them is one built on economic justice. 

The ethnical contribution which Jews can make to the eco¬ 
nomic aspect of human life is to counteract the tendency to treat 
economic activity as though it were independent of considerations 
of right and wrong. Modern economics, whether of the individual¬ 
ist or the socialist type, is largely responsible for the dehumaniza¬ 
tion of economic problems. In former days men interpreted earth¬ 
quakes and tidal waves as afflictions sent by God for the sins they 
had committed. The knowledge since acquired of the working of 
natural law has negated any connection between human sin and 
the tremors of the earth. But unfortunately this tendency to deny 
any relationship between human misery and human sin has been 
carried over to the domain of men’s dealings with one another 
where the relationship is inextricable. Nineteenth-century econo¬ 
mists of the individualistic school of thought, wishing to pose as 
musters of an exact science, sought to treat the process of exchange 
of goods and services as though it were fatalistically determined 
by external laws of nature, as are the forces of gravitation, heat and 
light. This conception of the economic activities, which constitute 
the major part of human conduct, has been humbly accepted as 
gospel truth by the teachers of morality and religion, and there¬ 
fore as not within their sphere of judgment or guidance. Thus the 
producing, distributing and consuming of things have come to be 
regarded as inevitably subject to the law of the jungle. Accordingly, 
if there is to be such a thing as a law of the spirit, it has to be 
realized in those interstices of our life in tins world which are not 
pre empted by the economic struggle, or in some form of spiritual 
existence not bound up with the needs of the body. It is no won¬ 
der, therefore, that modem capitalism has been aptly described as 
being absolutely irreligious. 



7 H 


The Modern Period 


CAPITALIST ETHICS 

All who take the ethical view of life seriously must vigorously 
oppose the popular notion that business is essentially a struggle 
for advantage, in which considerations of right and wrong can 
play at Irest only a secondary role. They should even have the cour¬ 
age to question the economists’ assumption that the law of supply 
and demand, with its corollary, the profit motive, is beyond 
human control. The professional economists still operate with the 
mid-Victorian doctrine, "Let each inform his mind, behave rea¬ 
sonably and look after his own interests; a society of such persons, 
each successfully minding his own business, will be a successful 
society." Current events have proved those sages mistaken who 
said that to take the attitude of "Mine is mine and thine is thine” 
is to take a middle course, and have vindicated the opinion of 
those who maintained that such an attitude is worthy of the 
inhabitants of Sodom. 

Those who are interested in the improvement of human life 
must learn to emancipate themselves from the domination of 
economic stereotypes which have been used to bolster up the 
profit system. One of these is the so-called law of supply and de¬ 
mand, which merely makes a law of lawlessness. In itself it is as 
likely to make for order and security as allowing the desire of each 
car driver to get to his destination as quickly as possible to govern 
present-day traffic. So long as the lawlessness and anarchy of sup¬ 
ply and demand will Ik: permitted to govern the production of 
goods and the employment of workers, it is futile to keep on urg¬ 
ing what is termed “a just wage" in the exchange of services, and 
"a fair price" in the exchange of goods. Even a child ought to be 
able to understand that with the infinite complexity of factors 
which enter into the making of any product, or the buying and 
selling of any article, there is no possible way of determining what 
is fair or just from the standpoint of exchange based on quid pro 
quo. It may Ik* that the whole price ami wage system has become 
morally untenable and should be strapped. What is true of price 
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and wage is equally true of interest on capital, or rent on land. 
Surely there must he some justice to the contention of Henry 
George that rent on land is inherently indefensible from an ethical 
standpoint. A civilization which calls itself moral or ethical should 
delve beneath the surface of the commonly accepted standards 
and habits of our social order. It should ascertain whether the 
profit motive which is the fundamental source of most of the cor¬ 
ruption and misery, and against which all teaching and preaching 
have spent themselves in vain, is the indispensable stimulus to 
humane effort and productivity that it is trumped up to be. Such 
an assumption virtually implies that humanity is doomed to lead 
forever a life of violence, and that all tire dreams and hopes of 
the great visionaries of mankind are a mirage. Such nihilism would 
confirm the description of man’s world given by a modem econo¬ 
mist who said that “in a universe of transmigrating souls, our par¬ 
ticular planet must have been assigned to be the lunatic asylum 
of the universe 


SOCIALIST ETHICS 

No less unmoral than the thesis of the individualist economists 
is that of the socialist economists. Karl Mane, who was the implac¬ 
able enemy of religion and philosophy, regarded all moral judg¬ 
ments and religious doctrines as the result rather than the cause 
of economic conditions. For him they were changing concepts, 
determined entirely by the economy at any particular time. In¬ 
deed, he said, all social values are the products of economic forces 
and the reflection of the economic system. Every “ought” is the 
outgrowth of an “is.” This is known as the theory of “economic 
determinism,” based, as Marx believed, upon true “science,” and 
it is intended to demonstrate that far from being the source of 
sanctions and guidance, ethics and religion are no more than the 
passive by-product of social forces which can be controlled only 
through tiie scientific study of their operation. 

Are the means of making a livelihood the only conscious movers 
in one’s conduct? Nothing could be further from the truth. The 
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ease of the Jews and of all religious groups that sacrifice opportuni¬ 
ties of making a livelihood out of loyalty to their historic tradition 
are eases in direct refutation of this contention. The fallacy of eco¬ 
nomic determinism is that it confuses effective cause with indis¬ 
pensable condition. A foundation is indispensable to a house, and 
may even he responsible for certain features of the house; hut it by 
no means explains the entire house. The exaggerated claims that 
Matx made for the economic factor may be explained by the tend¬ 
ency that has always prevailed to overestimate the significance 
of a discovery. Marx's outstanding discovery was the determining 
influence that economic factors have on human life. To Marx we 
arc indeed indebted for his discover)’ that economic relationships 
play a great part in determining not alone the nature of the eco¬ 
nomic practices and institutions but of all soc ial and creative activi¬ 
ties, Nevertheless, the careful analyst of history cannot conscien¬ 
tiously accept Marx whole. . . . 

To interpret the entire history of civilization in terms of class 
struggle is to see nothing in the history of music, sculpture, reli¬ 
gion, philosophy, education but evidences of the contest between 
exploiter and exploited. T his is arrant dogma. What is perhaps 
true is that the struggle between exploiter and exploited that has 
always marked the life of peoples accounts for most of the political 
history and for many of the laws and mores of mankind. It is true 
that those who possessed a greater degree of power and t unning 
than their fellows always took advantage of every opportunity to 
seize political authority and tried to translate their interests into 
laws arid mores and religion. But to imply that the creative activity 
in religion and in the arts and sciences reflects merely class antag¬ 
onism is to fail to realize that man does not live by bread alone. 


JUDAISM AND SOCIAL JO STI OK 

Ultimately, the forces for good that inhere in the world and in 
human nature will give rise to a just social order, one in which 
every human being will be able to achieve the full measure of 
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self-realization and accord to his neighbor the same right and 
opportunity. 1 he evolution of mankind, though marked by fre¬ 
quent and disheartening reactions, moves irresistibly in the direc¬ 
tion of universal security and freedom. From the standpoint of 
the Jewish religion, ethical purpose docs not emerge merely as an 
incident of social history, but is a directive and creative force. The 
social changes that occur as a result of mechanical inventions may 
he viewed as part of the divine plan. Achieved through the use of 
intelligence, the divine spirit at work in man, the machine precipi¬ 
tates the conditions that will create abundance, and thereby will 
remove forever the fear of scarcity and insecurity, which is the 
main cause of all social conflict. The machine is thus the instru¬ 
ment of the divine will. Through it God's attribute as provider 
will he completely fulfilled. If in the meantime it has given the 
exploiters added power to enslave the masses, it is only that they 
might overreach themselves as did all the arrogant rulers of man¬ 
kind who set themselves up as gods, and thus brought about their 
own downfall. 

Whether the security and abundance for all made physically 
possible by the creative intelligence and co-operative will of man 
is to conic in our day or in some distant future is for us to decide. 
"All things are foreseen, yet freedom of choice is given,” said 
Rabbi Akiba. This means that the ethical choice of man operates 
within the framework of a morally determined world. And it is 
in these areas of voluntary action that religion as a social force 
must fire the zeal of men and bring them to work ardently for the 
new day. 

The Jewish interpretation of history, therefore, regards the con¬ 
test between the exploiter and exploited not as a blind and pur¬ 
poseless one, nor docs it regard the many changes in the social 
structure of mankind as meaningless and vain. It sees in them the 
striving for human equality progressively intensified and brought 
nearer than ever to realization by the industrial revolution. But 
whether this realization will he near or far, the inexorable law of 
God will prevail. 

The only way in which any culture or civilization can come to 
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PRAYERS OF LIBERAL JEWS 


Liberal or "Reform” Judaism arose in Germany during the first 
half of the nineteenth century, but attained its fullest development in 
the United States. It started out as a movement to reform merely the 
synagogue ritual, hut eventually went on to recast the entire character 
of the religion. The avowed aim was to rid Judaism of all doctrines 
a ml practices which seemed untenable and intolerable in a world com¬ 
mitted to intellectual enlightenment and social progress. It therefore 
ah/ured the belief in a personal Messiah who would one day restore 
Israel to Zion, and abandoned most of the ritual observances calculated 
to keep Israel secluded until that day arrived. Like the Unitarians in 
Christendom, the Reform Jews were intensely optimistic, believing 
that bigotry was swiftly becoming a tiling of the past, and that reason 
was certain soon to prevail universally and forever. 

Animated by this cheerful notion, the movement was able to Sourish 
in America, and even throw up shoots in England, France, and other 
lands. Until the close of the 1920's it was qualitatively the most im¬ 
pressive religious force in Israel. 

This, however, appears to be no longer true. The tragic turn in world 
developments seems to have Set Liberal Judaism hack on its heels, and 
its leaders now are becoming theologically less and less liberal, and 
ritually more and more Jewish. The regression has not gone far as yet, 
and it is meeting considerable resistance. Nevertheless it is almost cer¬ 
tain to win out if the current reactionary trend of the world goes much, 
further. The vital spark in the movement was its aspiration toward 
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ijnjvciM?ism, and that spark cannot povihfy survive unless society 
succeeds in outgrowing rain'd nationalism. 

To what extent the* aspiration was realized—at least in words—can 
he judged by the hllowit ig prayers- The first is taken from a highly 
non conformist service adopted hy the Newark (N.j.) Free Synagogue, 
in 19:4. The remainder will he found in the latest editions (Part f, 
tqf>; Part //, 19-/2) of the onion mayerbook now in use in virtually 
all Reform Jewish congregations, 


HEAR, O rSRAEI.l 

Brethren, let us bethink ourselves of our past, of our common 
heritage as children of Israel. A strange folk have we been all these 
years.a riddleamlhewilderinent Jo nun. Through centuries with¬ 
out tale we have wandered about on earth, fleeing from eternal 
1‘gvpt through a.shoreless Red Sen. We have seen far flung empires 
<rac k and crumble, and mighty peoples dw indle to naught. Armies 
beyond counting have marched by ns in pomp and glory; with 
kings ami priests, with tyrants and princelings, have they marched 
hv us in pride. Yet of them all is no sign left, for they fell and died 
by the roadside. 

But we, the Jews, still march on. Obstinately we fight off Time 
and Man, contending at each step with a thousand foes, yet ever 
marching, marching 011. 

C) may there he sense in our persistence, and reason in our 
tenacity. May our constancy as Jews not he deemed an end in 
j!self, hut solely a way and a means, May we live* our lives as Jews 
only to keep alive our heritage, to keep ablaze the fires our Proph¬ 
ets lit, May we, like our lathers, still stand out against the multi¬ 
tude. protesting with all our might against its follies and its fears. 
May a divine discontent give color to our dusuns, and a passion 
for holy heresy set the tone of our thoughts, May the soul of the 
rebel still throb in us as it throhlwd in our forefathers, that today 
and forever we may still be a light unto those who stumble in 
darkness. 



Prayers of Liberal Jews 

And m that hope let us repeat the cry our people uttered when 
a thousand idols were still worshipped by man: 


HEAR o ISRAEL, THE LORD IS OUR GOD. 

the lord is—one! 

PRAISED BE HIS “NAME WHOSE GLORIOUS KINGDOM 
IS FOREVER AND EVER! 


PRAYERS FOR GUIDANCE 

Almighty and merciful God, Thou hast called Israel to Thy 
service and found him worthy to bear witness unto Thy truth 
among the peoples of the earth. Give us grace to fulfill this mission 
with Real tempered by wisdom and guided by regard for other 
men's faith, May our life prove the strength of our own belief in 
the truths we proclaim. May our bearing toward our neighbors, 
our faithfulness in every sphere of duty, our compassion for the 
suffering and our patience under trial show that He whose law we 
obey is indeed the God of all goodness, the Father of all men, that 
to serve Him is perfect freedom and to worship Him the soul's 
purest happiness. 

O Lord, open our eyes that we may see and welcome all truth’, 
whether shining from the annals of ancient revelations or reaching 
us through the seers of our own time; for Thou hidest not Thy 
ligh t from any generation of Thy children that yearn for Thee and 
seek Thy guidance. 

May the time not be distant, 0 God, when Thy name shall be 
worshipped in all the earth, when unbelief shall disappear and 
cnor be no more, Fervently we pray that the day may come when 
all men shall invoke Thy name, when corruption and evil shall 
give way to purity and goodness, when superstition shall no longer 
enslave the mind, nor idolatry blind the eye, when all who dwell 
on earth shall know that to Thee alone every knee must bend and 
every tongue give homage. O may all, created in Thine image. 
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recognize that they arc brethren, so that, one in spirit and one in 
fellowship, they may be forever united before Thee. 'Ihen shall 
Tliy 'kingdom be established on earth and the word of Thine 
ancient seer be fulfilled: The Lord will reign forever and ever. 


PRAYKRS FOR BROTHERHOOD 

0 Lord, though we are prone to seek favors for ourselves alone, 
yet when we come into Thy presence, we are lifted above petty 
thoughts of self. We become ashamed of our littleness and are 
made to fed that we can worship Thee in holiness only as we serve 
our brothers' in love. 

How much we owe to the labors of our brothers! Day by day 
they dig far away from the sun that we may be warm, enlist in out¬ 
posts of peril that we may be secure, and brave the terrors of the 
unknown for truths that shed light on our way. Numberless gifts 
and blessings have been laid in our cradles as our birthright. 

U?t us then, 0 Lord, he just and great-hearted in our dealings 
with our fcllnw-men, sharing with them the fruit of our common 
Libor, acknowledging before Thee that we are but stewards of 
wltatever we possess. Help us to he among those who are willing 
to sacrifice that others may not hunger, who dare to be bearers of 
light in the dark loneliness of stricken lives, who struggle and even 
bleed for the triumph of righteousness among men. So may we be 
co-workers with Thee in the building of Thy kingdom which has 
been our vision and goal through the ages. 

¥ 

We thank "Hut*. 0 Cod, that Thou hast permitted us to be 
co-workers with Thee in the unfolding of Thy divine plan. Them 
has! set 'Illy blessing upon labor, and hast enabled us to promote 
the well-being of all by the faithful work we do. Strengthen in us, 
0 Clod, the spirit of service and sacrifice. May we never he tempted 
to profit by impoverishing and degrading the lives of others. Make 
us realize the wrong of letting others hunger while we are sur- 
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f cited with the bounties of nature. Implant in our hearts, we pray 
1 hce, a sense of responsibility and comradeship. Reveal to us the 
divine glory that abides in every soul, and the high dignity that 
invests all honest labor. Help us so to live that, by our own en¬ 
deavors, we may hasten the day when all shall toil and serve side 
by side as brothers; when love and sympathy shall stir every heart, 
and greed and want no longer mar the beauty of Thy creation! 
Amen, 

God of freedom. Thy children still groan under the burden of 
cruel taskmasters. Slavery debases their bodies and minds, and 
robs them of the enjoyment of Thy bounties. The fear of cruelty 
and the peril of death blight the souls of men. O break Thou the 
irons that bind them. Teach men to understand that by forging 
chains for others they forge chains for themselves, that as long as 
some are in fetters no one is truly free. Help them to see that 
liberty is the very breath of life and that only in the atmosphere 
of freedom can truth, prosperity, and peace flourish. Imbue us 
with courage to guard our heritage of freedom above all material 
goods and to preserve it for others so that all men shall dwell 
together in safety and none shall make them afraid. 

Fervently we pray for the universal springtide in the life of man¬ 
kind when the long winter of intolerance and hatred shall have 
passed, the vision of the prophets fulfilled and the glory of Thy 
kingdom acknowledged of all men. Amen. 

On this day, we pray Thee, O Father, that we may leam to 
labor in Thy spirit and to live in harmony with Thy law. When 
tempted to hoard Thy blessings, to impoverish others that we 
might prosper, open Thou our eyes to the wrong and privation 
we would thus inflict on our own brothers. When, goaded by 
selfishness and greed, we would ignore the rights of the weak and 
forget the common kinship of all men, reveal Thou unto us, we 
beseech Thee, the divine pattern of life shown to the seers of old. 
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The earth is Thine and tin: fulness thereof; help ns to realize that 
the blessings we enjoy are but tokens of Thy love, and that when 
we use Thy gifts in the .service of our fellow-men we offer thanks¬ 
giving unto Thee. Turn Thou our strength to tasks of justice, 
merey, and peace, so that, in our labors for the common good, we 
may find the joy and exaltation nf the righteous life. We live in the 
shelter of 'Ihy protection; teach us to serve Thee in truth, in 
humililv, and in love. 

We pray Thee, O Father, that in tire presence of cruelty and 
wrong our hearts remain steadfast and true. When evil men plot 
against us and seek to uproot us, let no despair drain our strength 
nor fear chill our faith. Teach us to meet enmity with courage 
and hope, and to hat tie against adversity with resolute will and 
unyielding sclf-possessiou. Keep alive within us the vision of our 
higher purposes and nobler destiny, and renew our zeal for the 
divine tasks of life. < )peu our hearts to the cry of the persecuted 
and the despoiled. Hasten the day when hate and strife shall cease 
to divide the family of men, and justice and love reign supreme 
in the world. 


euNOHIU; ATIUN At. I' K A Y K R S 

Our God and God of our fathers, we stand before Thee on this 
day. as the community of Israel. . . . We have declared to the 
world that we were sent by Thee to teach justice and lovingkiml- 
iH'ss, brotherhood and peace. And yet. even in our own household, 
petty prejudices, class enmities, and the envious conflicts for the 
prizes of wntldly gain, have not leased. 'Ihey have not been over¬ 
come by the belief that Thou ait our f ather, that Thou hast 
created us all. and that tbciefore. we should not deal treacherously 
one iiiau against bis brother. Pleaching peaee to the world, we 
have not established it, even in the midst of Israel. . . . 

We have proclaimed to the world, even as law giver and prophet 
taught, that we were Thine own treasure, a chosen people, Thy 
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servant, upon whom Thou didst put Thy spirit. But we have not 
always lived so as to show ourselves worthy of this high and holy 
charge. Alas, we have contemned our holy heritage and made it 
minister to our ow n pride. Our sacred obligations we have turned 
into an oblation of incense to onr racial vanity. 

Also, the world's injustice, and the persecution of Israel, have 
forced upon us the task of self-defense to such a degree as not to 
leave us strength enough to examine our own lives with impartial 
search for the truth. Wc have not made our sufferings a discipline 
for our souls. We have found excuses for our own sin in the iniquity 
of the persecutor. We lacked the moral power, which our heroic 
forefathers I lad, even in the face of unjust hate, to point to our own 
breasts ami say, we too, have sinned, have committed iniquity, 
have transgressed. . . . 

O Irfttd, hasten the day when all evil shall be destroyed and 
wickedness shall he no more. Quicken us to work with the righ¬ 
teous of all nations and creeds, to bring about Thy kingdom upon 
earth, so that hatred among men shall cease, that the walls of 
prejudice ami pride, separating peoples, shall crumble and fall, 
and war, the weapon of man’s hate, be destroyed for ever. . . . 

When Solomon dedicated the Temple, he prayed: "Moreover 
concerning the stranger that is not of Thy people Israel, when he 
shall come out of a far country for Thy name s sake for they shall 
hear of Thy great name, and of Thy mighty hand, and of Thine 
outstretched arm—when he shall come and pray toward this house, 
hear 'Ihou in heaven, Thy dwelling-place, and do according to all 
the stranger callcth to Thee for; that all the peoples of the earth 
may know Thy name, to fear Thee, as doth Thy people Israel, and 
that they may know that Thy name is called upon in this house 
which I have builded.” 

In this spirit we too pray for all men. Grant that wherever a 
heart sighs in anguish under the burden of guilt, wherever a soul 
yearns to return to Thee, it may feel the effect of Thy pardoning 
love and mercy. Let superstition, falsehood and malice vams 1 
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everywhere. Send forth Tliy light and Thy truth to those who 
grope in darkness, and the knowledge of Thee to those wlm follow 
after strange gods; and may Thy house be called the house of 
prayer for all peoples. Hasten the time when the mountain of Thy 
house shall he established as the top of the mountains and shall be 
exalted above the hills and peoples shall flow unto it; when they 
shall beat their swords into plowshares and their spears into prim¬ 
ing-hooks; when nation shall not lift up sword against nation, 
neither shall they learn war any more; hut they shall sit every man 
under his vine and under his fig tree; and none shall make them 
afraid. 

T hen shall Thy kingdom he established upon earth, and upon 
all the nations shall rest Thy spirit, even the spirit of wisdom and 
understanding, the spirit of counsel and might, the spirit of 
knowledge and fear of T hee. Then as one great family shall all 
Thv children exclaim: 

The laird will reign tor ever, thy God, 0 ‘/ion, from generation 
to generation. Hallelujah. 


A 1<K AY IK 1 OH MOORNUKti 

To you, who mourn the lo‘*s of loved ones, let there come the 
comfort of the hope that, though the dust returns to the earth as 
it was, the spirit returns tt> Chid who gave it. Death is not the end. 
Our dear ones bas e passed through the gateway of the grave into 
the peace of lift* that tmlureth always. We know that all of us 
must trend the same path, though we know not when the hour 
may strike, let us so live that the coming of that hour shall find us 
unafraid. May our deeds do honor to the memory of our beloved 
whom Thou has taken unto Thyself In unshaken trust in Thy 
wisdom and loviugkimhiess, we give praise utitoTliy name, 
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A PRAYER FOR THE AGED 

The earnest meditations of this sacred day, 0 God, awaken my 
soul to grateful acknowledgment of Thy grace which has bestowed 
upon rne the gift of life; of Thy loving Providence, which has pro¬ 
longed my days. By Thy mercy I have been permitted to pass 
through the dangers and difficulties that beset my pathway and 
have come in safety to the coveted goal of a ripe old age. 

And now as I lookback over the years that have gone, the whole 
past shines out before me revealing my inmost self. I humbly con¬ 
fess before Thee in this solemn hour the sins and errors that cast 
their shadows over my life—the wilfulness of childhood, the way¬ 
wardness of youth, the selfishness and vanity of mature years, and 
the frailties of even these later days. How far, alas, have I fallen 
from those noble ideals and pure motives in character and con¬ 
duct which Thou hast set as the aim of lifel How often have I 
failed to make use of those divine powers which Thou hast im¬ 
planted within me! In the lengthening shadows of life’s decline, 
all my sins and failures loom up reprovingly and I devoutly pray 
for thy pardoning favor and forgiveness. 

Grant me clearness of vision to see life as a whole from youth 
to age and to be comforted in the faith that the best is yet to be. 
In moments of doubt and despondency when, like tire patriarch, 
I count my days as few and evil and when the waning of my bodily 
powers makes me declare with the sage, I have no pleasure in them, 
0 then sustain me with a realization of these blessings which the 
maturity of age alone can bring and the ripeness of experience 
alone can yield. Give me the sweetness of that joy which is re- 
servedfor those who serve others through the counsel and guidance 

learned in the school of life’s experience, , 

Enable me to hold fast, however old I may grow, to die spirit 
of youth. Suffer me not to lose that sense of wonder which stirs 
within me in the presence of Thy creation. 0 quicken me from 
day to day with that power of communion with Thee which re¬ 
stores my soul. 
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I crave the power to see ever more clearly that other half of life’s 
plan, which youth can not discern. Sustain me with the faith that 
wrong, cruelty, and injustice cannot prevail, but that the right, the 
pure amt true shall endure. And may the imperishable worth of 
life uphold me in the deathless hope of the hereafter. 

I <et me not he afraid! As one by one my bodily powers weaken, 
may my soul enter into greater freedom and he purified and atoned 
in Thy sight. Let me die the death of the righteous and let mine 
end be like his. Amen! 


A FRAY K R FOR YOU NO I’FOl’I.E 

O my Maker, I pray unto Thee! 

'I'llere are moments when I dream of what I would like to make 
of my life. The vision of manhood and character and a life of worth 
and sen-ice fill me with joy. Rut, alas, for the hours of temptation 
and struggle. The vision fades and the will weakens. 1 realize that 
I need Thee, O my Maker, so to strengthen me that I may achieve 
alt the fine potentialities of heart and mind and soul with which 
Thou hast endowed me. 

God, I need Thee! 

In the environment of my daily life, in the pressure of things and 
business, in the: pursuit after pleasure, I hm: sight of my best self. 
Temptations assail me. Thoughts which I abhor, terrify me by 
their power. I feel myself in the grip of forces before which I am 
too weak to stand atone. 

God, I need Thee! 

Be with me in these hours. Grip me hv a sense of the holiness of 
my life. I do not ask that my path be made easy. I do not ask that 
all temptation and struggle he removed from my way. But I pray 
Thee, strengthen within me the conviction that I can make of my 
life what I will! C‘arise me to feel that if Thou art with me, mis- 
taming, encouraging me. no vicloiv of the spirit is impossible. O 
lei me know the joy of moral conquest! 

O my God! Life looms up before me, so teirifying, so enthral- 
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Kn?. 1 v> l»it»f«t»Iy small that at times a great heartsickness 
seizes mr 11 miimt won to find myplacein all this vast schemeof 
tiling My w r 11 k seen is void of usefulness and my life meaningless 
Let me fed fh it in I hint* eyes my efforts are worth while. 
Deepen wilhm me Hie consciousness of the obligation I owe to 
my fikitds uiv lou d nuts the responsibility I have to my fellow- 
men mid to 1 hu (;ive me strength so to mould and purify my 
cJi.ir.uk! th.it my life may be counted as a blessing! 


M I'Pt I'ATtON* FOR THE NEW YEAR 

Tin* srdcimi advent of the new year calls me, 0 God, to the 
rjuief t»f Thy vHRfuiiy to tointmmc with Thee in fellowship with 
my butim u I hit*, under the inspiration of our sacred traditions, 

I would njw’ti mv inmimurt self to those deeper thoughts and 
feelings wine h I h ive only too often shut from mind and heart 
in my ti n by «l*y punm tipatitm with worldly pursuits and pleas- 
uuv May .1 n il ts vjHiuvivemrss of spirit be stirred within me and 
may 1 hr i n.ihlrd to < nnxtiafe my mood of the moment by in- 
flurui w .nid • mkimtik licit will outlast the moment. 

Ph ! him. Almighty, help me* to this end. Quicken my memory 
that I may di m Ir-nm*. from the past before the old year is 
wholly gone < hvr me uf Thy light that I may see my varied ex- 
jHiit'itt-r* m thro Urn- nu.miug. M I look backward, may there be 
H-vr.drd to inr h«»w much richer, how much more abundant were 
my hlc-sing * than my pnv.it inns, and how even my losses, my trials, 
my sorrows had within themselves the possibilities of higher good. 
And even iirnir. I pwy I lice, teach me how small and insignificant 
wen* m-mv of the f hiugs which at the time seemed all important, 
and how nmllwdy I permitted my soul to be troubled sorely and 
my he-nt to W ItHUd by cares which proved to be of no moment. 
Hitm* home to me the folly and futility of all this, and the need of 
Wei holding before tny*tf the standard of true values. Let no self- 
tlfcrjitum hide from me the record of sin and shortcoming, of 
upfxjf HiMtife neglected, of time misspent, of abilities and powers 
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perverted to lower purposes against my own better impulses and 
knowledge. 

0 'Hum who knowest the secrets of the heart, make all this to 
pass in solemn review before my inner vision. Arouse my con¬ 
science to a deep sense of guilt and inspire and strengthen my will 
to high and holy resolves. Grant that, like Jacob of old. wrestling 
with the adversary in the dark, I may not let the departing year go 
from me until I shall have wrested a blessing from its trials and 
mistakes. 

And O that I may also he enabled by Thy divine grace to turn 
into blessing the possibilities of the new year which stretches out 
before me in solemn mystery! let its message of time and eternity 
make me indeed mindful of the uncertainty of human life and 
the passing nature of all things earthly but lei not the thought of 
my frailty awaken unwholesome fear of death or unworthy 
thoughts of life. Imbue me will) the conviction that my times are 
it) Thy hands, that 'Hum wilt be with me whithersoever I may go 
and that, relying on Thy wise and loving providence. 1 may face 
the unknown future with t mirage and hope. 

Trustfully I confide myself and those dear to me to Thy keeping 
for the year upon which we are now entoing, We are strangers to 
it and know not the way which we should go. We need Thy light 
ami leading. Guide Thou us in paths of safety for Thy names sake. 
Bless us in our home and in all our wider relationships, sanctifying 
on raffed ions, strengthening our loyallicsand indulging our powers 
of helpfulness. 

As I implore ‘Ilia* to inscribe me in the hook of life, help me to 
understand that life is to he measured in terms of character and 
usefulness, and that more than mere length of days are breadth of 
sympathies, loftiness of ideals and greatness of smite. Aid me to 
utilize rightly whatever added span of time Thou, in Thy grace 
and goodness, shall accord to me, May the beauty of the f ord 
our God he upon us and establish 'Hum the work of our kinds— 
vea, the work of our bauds establish Thou it. Amen. 

jf v 
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EXHORTATION FOR A TROUBLED AGE 

While tlic problems of livelihood have always been urgent, 
never before have they pressed upon us so insistently and with such 
disquieting effects. What disturbs one now is not the fear that 
God's earth might cease to yield, but the unhappy realization of 
the growing discontent with the manner in which the earth’s in¬ 
crease is shared and enjoyed by the human family. The world of 
commerce and industry is filled with threatening suspicions and 
antagonisms. Great plenty and abject poverty, limitless power and 
utter weakness exist side by side. These disparities areforcing them¬ 
selves upon the attention of men and women as they have never 
done before. Everywhere earnest minds are seeking to know 
whether these inequalities are justified and permanent, or whether 
a way may not he found that shall lead to more contentment and 
greater mutual respect and confidence the world over. 

In seeking a solution to these problems we, the children of 
Israel, should hold foremost in our minds the belief of our fathers, 
that human life is of the utmost value and that all duties and re¬ 
sponsibilities have for their purpose the safe-guarding of the life 
of man and the furtherance of his nature as a child of God. To 
Israel, man has always been the center of our obligations. We have 
been taught for ages that whatever does not serve to make our 
neighbor happy and confident and whatever does not dispose him 
to become kindly and trustful and helpful cannot receive the 
sanction of God and of His moral law. If our world is tom by great 
divisions and suspicions due to what is believed to be an unfair and 
unjust distribution of the world’s goods, we cannot and must not 
regard such a condition as inevitable and normal. Surely we can¬ 
not find in such a state of human affairs the promise of mutual 
appreciation and love. No peace of mind is possible when one lives 
in the shadow of unwarranted economic uncertainty and m the 
fear of industrial power that is felt to he used arbitrarily. 

It is well to be reminded that even if these fears and suspicions 
are groundless, they yet remain unsettling influences m the lives 
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of men. They yd disturb them mid rob them of confidence in 
themselves and faith in their fellow-men. Hut the fears of great 
masses of men base a foundation and the recurrent protests of 
thousands upon thousands of men and women are justified. Upon 
this day. when our hearts are searched by I lim who sees and knows 
all. it is for each one of us to summon his own conscience to help 
rectify the wrong according to his power. 

Our fathers have always been specially sympathetic with the 
hardships of those that toil, lawgiver and prophet have warned 
over and over again that wealth and the possession of power tended 
to make men insensible to the needs and struggles of others. On 
the very threshold of our history we were reminded not to forget 
how we felt when we were in Kgypt as strangers, and how the op- 
pressiuu and injustit e of nor task-masters made us suffer, labor is 
man's very life. Nothing comes into the world ready made. The 
things that we daily enjoy must first be coma ived and planned 
by the human mind, and fashioned and formed by the human 
hand let mine of us. therefore, in the pride of possession forget 
the true nature atrd source of human wealth and be unmindful 
of the responsibilities of jutuvr. It is not possible for auv of ns, 
however strong and however wise, to control the destinies of our 
own lives single-handed. Whether we will or no, human life is a 
co operative venture and the business of life is carried on whenever 
and wherever two persons transact any enterprise what sue ver. If 
there is fair dealing bet wet rt them, then so much good issues from 
it and the whole world is enriched thereby. If, however, one man 
should take advantage of the other, then out of this transaction 
must inevitably come hatred, strife, and possibly violence. 

In thinking over industrial problems and struggles let us be on 
our guard against believing that the things that constitute the 
diffiiulties are in the order of nature beyond the rout to] of man 
himself, for in the end, whatever troubles us in the world of busi¬ 
ness and industry has issued from personal covetousness, arm* 
garter, and cold indifference to the welfare of others. 

On this day of self-examination let us search and examine our 
ways, and in genuine integrity of mind arid humility of spirit make 
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adnmvledgment that we ourselves have not been sufficiently 

, "1 of tllc luterest rights of our fellow-men. We have 

been too ready to seize upon any excuse to hold what we have and 
even to multiply it without due regard to the welfare of our 
brothers and sisters, who depend upon us. 

In this solemn hour let us resolve to be helpful to the men and 
women who earnestly and sincerely strive to make a better world 
and let us on our own part seek to establish this world by such 
justice as shall be stimulated by generous sympathies and by such 
riglt tcousness as shall be based upon genuine sacrifice. 


A PRAYER FOR PEACE 

Crant us peace, Thy most precious gift, 0 thou eternal source 
of peace, and enable Israel to be its messenger unto the peoples 
of the earth. Bless our country that it may ever be a stronghold of 
peace, and its advocate in the council of nations. May contentment 
reign within its borders, health and happiness within its homes. 
Strengthen the bonds of friendship and fellowship among all the 
inhabitants of our land. Plant virtue in every soul, and may the 
love of Thy name hallow every home and every heart. Praised be 
Thou, 0 Lord, Giver of peace. 
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